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THE INFTUENCE OT NEWMANIS DOCTRINE OF ASSENT

ON THE THOUGHT OF BERNARD LONERGAN:

A GENETIC STUDY

David M. Hammond

tfheel ing Jesuit College

Although it is well known that John Henry Nelrman exerted

an important inf luence on Bernard Lonergan, i t  is a fact

that has received less attention then i t  merits. With the

growing avai labi l i ty of unpublished manuscripts, letters

and other materials at the Lonergan Research Inst i tute in Tor-

onto, the t ime is r ipening for the question to be addressed

in  more  de ta i l .  Bu t  i t  i s  no t  on ly  the  poss ib i l i t y  o f  knowing

more about Newman's inf luence in Lonergan's development that

interests me in this essayi I  am convinced that there is contsn-

porary theological value in attending to this inf luence.

My purpose in this essay is not to prove that aIIr or even

most, of the achievements of Bernard Lonergan are to be found,

in one form or another, in Newman. Nor do I wish simply to

argue that what one f inds in Lonergan is a systematic presenta-

t ion of the ideas to be found, in conmonsense descript ion,

in the Grarunar of Assent t l l .  My purpose is much more l imited:

I wish to trace the development of what became a key inf luence--

Newmants doctr ine of assent and to investigate how this

inf luence came to be of such importance to Lonergan. I  wiI I

conclude the essay by suggesting reasons lrhy this doctr ine

of assent is worth taking seriously in the contemporary theo-

logical si tuation.

Introduction

In an essay [2] publ ished in 1977, George Worgu] pointed

out four of the most sallent points of agreement between

Newman and Lonergan: both share (1) a start ing point in the

operations of the human subject, l2l  the conclusion, based

on their conmon starLing pointr that assent or judgment is

the term of human knowing, (3) an evaluation of the complexity

of hunan cognit ion, most notably their view of the inadequacies

o f  deduc t ive  log ic '  and f ina l l y  (4 )  an  a f f i rmat ion  o f  the

lrreduclbly personal character of truth and the act of assent

or ref lect ive understanding leading up to judgment. I  have

largely presupposed nany of Worgul 's valuable insights, but

9 5

ooryright srs8.s luu'i4 M. Hamsd



9 6 METHOD

my essay  is  d i f fe ren t  in  two ways :  w i th  regard  to  sources ,

I wi l l  explore a variety of unpublished material from the

Lonergan Research Inst i tute as well  as the published material

tha t  has  appeared s ince  Worgu l ts  essay .  w i th '  regard  to  conten t ,

I  w i t l  focus  on  two aspec ts  o f  Lonergan 's  appropr ia t ion  o f

the  doc t r ine  o f  assent :  f i r s t ,  the  re la t ionsh ip  (wh ich  Lonergan

asserted in his pre--!Eig!! writ ings) between real apprehensiqt

and assent and what was later transposed into ref lect ive under-

standing, and second, on the relat ionship between bel ief and

self-generated knowledge.

R e f l e c t i v e U n d e r s t a n d i n q a n d t h e l l l a t i v e S e n s e

I t  has  long been no ted  tha t  Lonergan 's  idea o f  " re f lec t i ve

understanding'r is indebted to Newman's analysis of what he

ca l led  t t the  i l l a t i ve  sense"  [3 ] .  Accord ing  to  Lonergan,  re f lec -

t ive understanding "grasps the suff iciency of the evidence

for  a  p rospec t ive  judgment , t t  ( r  2791,  an  ap t  descr ip t ion  fo r

the power of the " i l lat ive sense" as what moves the mind from

ev idence to  assent  [4 ] .  For  bo th  Newman and Lonergan the  judg-

ment that something is or is not the case is the product of

a unique organization or assemblage of the evidence which

bears on the question. Lonergan recognizes that most people

know when a grasp of the suff iciency of evidence occurs, "but

without prolonged efforts at introspective analysis we could

not  say  jus t  what  occurs  in  the  re f lec t i ve  ins igh t "  ( I  2791.

As  v re  sha l l  see  in  our  ana lys is  o f  Lonergan 's  ear ly  wr i t ings ,

his reading of Newman supplied Lonerqtan with what we might

ca I I  an  " in t rospec t ive  descr ip t ion"  o f  what  leads  up  to  judg-

nent, but i t  was left  for Lonergan to provide the theoretj-cal

analysis in which the terms of the cognit ional operation are

fixed and defined according to their relat ionships to one

another  t5 l .  Thus ,  a  judgment  resu l ts  when one grasps  a  t tv i r -

tual ly uncondit ionedtr in which the condit ions on which the

judgment depends are understood to be fulf i l led because al l

of the relevant questions pertaining to this issue have been

faced. "In judgment on the correctness of insightsr the l ink

is that the judgment is correct i f  there are no furtherr per-

t inen t  ques t ions ,  and the  fu l f i l lment  l ies  in  the  se l f -cor rec t -

ing  process  o f  learn ing  reach ing  i t s  l im i t  in  fami l ia r i t y

a n d  m a s t e r y "  ( r  3 1 5 ) t 6 1 .

For Lonergan the product of this ref lect ive understanding

is the judgment -- an answer to a yes or no question -- just

as for Newman the product of i l lat ion (which he also cal led
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natural or informal inference) is assent. And both thinkers

shared a keen understanding of the fact that the knowledge

consti tuted by the judgment or assent is rarely a necessary

deductive conclusion. There are, in fact, probable judgments,

result ing from the incompleteness of our knowledge, which

converge on true judgments as tonard a l imit at which no fur-

ther  per t inent  ques t ions  ar ise  ( r  299-300) .  Newman made a

crucial dist inct ion between the uncondit ional acceptance char-

ac ter is t i c  o f  assent  t71  and the  cond i . t iona l  acceptance char -

ac ter is t i c  o f  in fe rence t8 l .  The appropr ia t ion  o f  Newmanrs

ins is tence on  the  uncond i t ionaLnature  o f  assent  i s  made p la in

in Lonerganrs dist inct ion between insight and judgment. Ques-

t ions which require a yes or no ansr{ter adnit of no probabil i t iest

no degrees. For this reason, Lonergan speaks of the aff irmation

or  den ia l  o f  judgment  as  the  to ta l  inc rement  (o r  f ina l  par t ia l

inc rement )  in  cogn i t iona l  p rocess  ( I  276) .  A t  th is  po in t  in

an inguiry, one nust take a stand: is my idea or supposit ion

or hypothesis true? To answer that i t  is certainly true is

to aff irm something. To ansrrer that i t  is probably true is

to aff irm something. To answer that i t  is probably not or

certainly not ture is to aff irm something. To answer that

one does not know is to aff irm something. In each case, one

is engaged in a type of questioning that is dif ferent from

the type required for understanding. With Newman, Lonergan

makes a clear dist inct ion between the uncondit iorral qual i ty

of judgment or assent, and the variable qual i ty of the content

o f  w h a t  i s  a f f i r m e d  t 9 l .

I f  rde shif t  our attention from the acts of ref lect ive

understanding and judgment to the ref lect ing and judging sub-

ject, we f ind further similari t ies between the t! to. Lonergan's

d iscuss ion  o f  the  c r i te r ion  o f  t ru th  (Chapter  171 c lear ly

reveals sirni lar i t ies with Newman's acute probing in the Grammar

into the complex and often hidden operations of the intel lect

[10 ] .  t ' o r  example ,  Lonergan d is t ingu ishes  be tween in fa l l ib i l i t y

and a certainty that admits of degrees: the latter is rooted

in  the  sub jec t rs  ques t ion ing  o f  h is  o r  her  poss ib le  b iases

which may be inf luencing the grasp of the virtual ly uncondi-

t ioned. Lonergan identi f ies some of the possible causes of

this questioning or self-doubt and suggests ways one may deal

w i th  them t l11 .  Wi th  Newman '  Lonergan re jec ts  the  v iew tha t

would insist that cert i tude is possible only i f  one possessed

in fa l l ib i l i t y .  "on ly  i f  th is  obscure  reg ion  [o f  the  sub jec t ' s
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own self-knowledgel nere to become completely clari f ied, either

in  fac t ,  o r  more  rad ica l l y ,  as  a  mat te r  o f  p r inc ip le ,  wou ld

cer t i tude  reach the  abso lu te  o f  in fa l l ib i l i t y ' r  ( I  552) .  G iven

such similari t ies i t  is perhaps not surpl ising that Lonergan

would echo the t i t le of Nevman's book when he identi f ies Insiqht

as  an  "essay  in  a id  o f  a  persona l  appropr ia t ion  o f  one 's  onn

ra t i .ona l  se l f -consc iousness t '  (  I  748)  .

T h e B l a n d y k e P a p e r s

Let us novr explore the origins of Newmanrs j .nf luence

on Lonergan and fol low the ways in which the ideas outl ined

in the previous section existed in inchoate form during Loner-

g a n r s  H e y t h r o p  C o l l e g e  d a y s  ( 1 9 2 6 - 1 9 3 0 ? ) .  W h i l e  i n  h i s  s e c o n d

year  o f  theo logy  in  Rome,  Lonergan sent  a  long le t te r  t12 l

to  h is  p rov inc ia l  (F r .  Henry  Keane) ;  among o ther  very  in te res t -

ing comments, Lonergan admj-ts "I  Ieft  Heythrop a votary of

Newmanrs  and a  nomina l i s t "  [13 ] .  That  ear ly  in te res t  in  Newman

can be  seen in  the  essay  "True  Judgment  and Sc ience"  wr i t ten

in  February ,  1929,  fo r  a  handwr i t ten  s tudent  journa l  en t i t led
' 'The B landyke Papers"  [141.  In  th is  essay  Lonergan w i l I  take

issue w i th  the  fami l ia r  en l igh tenment  c la im tha t  cer t i tude .

is  res t r i c ted  to  sc ien t i f i c  judgnents  because on ly  in  sc ience

can one know tha t  one knows.  In  h is  re jec t ion  o f  th is  p r inc ip le ,

Lonergan suggests  tha t  a  sa t is fac to ry  pos i t ion  regu i res  an

unders tand ing  o f  what  judgrnent  en ta i l s .  " I I ] f  t rue  judgment

may be  consc ious ly  t rue ,  then sc ience ceases  to  be  the  one

measure  o f  ev idence fo r  cer t i tude . "  In  o ther  words ,  Lonergan

focuses  on  the  "mind  in  the  func t ion  o f  judg ing  in fe rences"

( p .  1 9 5 ) ,  a n d  f i n d s  N e w m a n ' s  i l l a t i v e  s e n s e  t o  b e  t h e  p r i n c j . p l e

o f  th is  consc ious  or  re f lex  knowledge.  Thus ,  whereas  log ic

den ies  cer t i tude  to  hypotheses ,  theor ies ,  o r  v iews,  the  t ' i l l a -

t i v e  s e n s e  i s  j u s t  s u c h  a n  a b s o l u t e  v e r i f i c a t i e n "  ( p .  1 9 6 ) t 1 5 1 .

Lonergan defends Nevtman against Fr. Harper, a well-known

contemporary cri t ic of Newman's Grammar, who could not accept

the very idea of an informal inference. Lonergan guotes Newman's

idea that the mind grasps the antecedent and conclusion as

one who le  t16 l  bu t  re jec ts  the  idea tha t  Harper rs  c r i t igue

could be met merely by arguing that the antecedent is in the

conclusion. Such an account "does not determine the way in

which the individual did as a matter of fact reach the conclu-

s ion"  (p .  198 i .  Lonergan d iscerns  the  fo l low ing  sy l log ism

implici t  in an example used by Newman to i l lustrate .- informal

in fe rence:
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ttAny such defiance involves war.
Th is  de f iance is  such a  de f iance,  there fore . . . r l

Lonergan comments :

I f  this is the actual process of thought, then natural

inference does dif fer from formal inference, for in formal

inference the major woufd not be a simple definit ive

judgment  bu t  wou ld  be  proved by  a  ser ies  o f  sy l log isms. . .

Newmants  conten t ion  is  tha t  we shou ld  be  sa t is f ied  w i th

the simple judgment, because we cannot analyze al l  our

grounds fo r  mak ing  the  judgment . . .Thus  v re  a re  le f t  w i th

the I l lat ive Sense and the work of analysis is super-

erogatory  (pp .  199-2001.

Lonergan develops the point by explorirrc- . i  ts implications

for the problem, which becomes so crucial for him, of the

al leged Imethodical doubt" of scienti f ic procedure. He then

quotes Nevrman:
tOf the two I would rather have to maintain that we ought

to begin with bel ieving everything that is offered to

our acceptance, than that i t  is our duty to doubt of

every th ing . . . .we soon d iscover  and d iscard  what  i s  con t ra -

dictory to i tsetrf ;  and error having always some truth

in i t ,  and the truth having a real i ty which error has

not, rde may expect that when there is an honest purpose

and fair talents, we shal l  somehow make our way forward,

the error fal l ing off from the mind and the truth develop-

i n g  a n d  o c c u p y i n g  i t '  1 p .  2 0 2 1 .  l 1 7 J

Notice that Lonergan has moved from a discussion of the "con-

scious" qual i ty of judgment -- the importance of knowing one's

ovrn operations -- to the. existential concern for the standpoint

o f  the  one who judges .  He does  no t  d ismiss  the  sc ien t i f i c

ideal the reguirement of adeguate evidence -- but rather

shif ts the statement of the problem to the realn of the one

who selects and evaluates the evidence. Thus, "the i l lat ive

sense is not supplying fron non-intel lecLual sources a clefect

in  the  ev idence"  (p .  196r ,  bu t  ra ther  i s  opera t ing  in  the

complex manner i t  natural ly employs in guestions of concrete

f a c t  [  1 8 ]  .

Newmanrs dist inct ion between notional i :r . ,d real apprehension

also cones to bear on the issue Lonergan is pursuing here.

Notional apprehension is the necessary persp€ctive for geometry

as i t  involves tt the assimiLation of the data of experience"

(p .  203 l -  t191.  Log ic  and abs t rac t ion  s ta rve  down te rms and

eliminate the poetry from words, as Nevtman put i t .  But such

9 9



1  0 0 METHOD

a procedure is necessary irr order to understand tt things not

as they are in themselves, but mainly as they stand in relat ion

to  one another " t  (pp .  204-5) .  o f  course  th is  aspec t  o f  Newman 's

thought, and in fact the very formulation, anticipates the

theory/common sense djst inct ion that was to become so central

so  Lonergan 's  subseguent  l , , c , rk  [201.

But  Lonerganrs  in te res t  i r '  the  sub jec t  in  th is  essay

is not l imited to the i .ntel lec:tualr much less the notional

or abstract, as anyone faLmil iar with the Grammar of Assent

might guess. After quoting Newman on the moral requirements

:rnd impediments for the attainment cf truthr Lonergan rc.,marks,

"The evolut ion of thought in which truth gains the upper h.and

and error is purged away, is to be accompani.ed and supplemented

by  a  g rowth  in  the  mora l  charac ter "  (p .  211) .  on  the  re l ig ious

dimension Lonergan includes a rather Iong quotation from New-

man 's  Lec tures  on  Jus t i f i ca t ion  per ta in ing  to  the  concre te

fo rm o f  fa i th  " 'as  i t  i s  found in  the  sou l " '  as  we l l  as  a

commentary on the text by Henri Bremond, a French interpreter

of Nevrnan wri. t ing near the turn of the century. Bremond devel-

ops the implications of Newman's comment for the bearing of

re l ig ious  sub jec t iv i t y  on  h is  theo log ica l  method (pp .  207-8)

l. 2't | .

There are other essays writ ten by Lonergan in the late
'1920 's  a t  Hey throp  Co l lege wh ich  are  o f  some in te res t  to

our investigation of Newmanrs inf luence. t tThe Form of Mathema-

t i ca l  In fe rence"  [22 ] ,  pub l i shed in  January ,  1928 is  concerned

with the role of the generic inage in what Aquinas caIIed

the  v is  coq i ta t i va ,  an  in te r io r  sense,  ana logous to  the  sense

or inst inct an animal has in est imating that which does not

come through the senses, such as the usefulness of a twig

t  23 t  .
But Lonergan does brief ly record his impression of the

re la t ionsh ip  o f  the  v is  coq i ta t i va  to  the  i l l a t i ve  sense:

" I  do  no t  th ink  Card .  Newmanrs  i l l a t i ve  sense is  spec i f i ca l l y

the same as these concrete inferences but that question re-

qu i res  separa te  t rea tment . t t  S ince  th is  essay  was wr i t ten

in January of 1928, i t  would seem that Lonergan was already

and through other sources (Thomas notably) investigating

the phenomenon of insight into phantasm; this was probably

not Newman's inf luence. But one may speculate that the judg-

ment recorded here may have been revised after the work in

the Grammar which produced his "True Judgment and Science"

wr i t ten  a  year  la te r  [24 ] .
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The earl iest extant essay of the Heythrop period ls ' rThe

Syllogisml which was original ly read before the student Phi lo-

sophy and Literature Society, February 26' 1927' but not pub-

l ished in the Blandvke Papers unti l  March, 1928. There is

no nention of Newman in this essay, which is somewhat puzzl ing

considering the fact that i t  is an early forerunner of "The

Form of Inferencett,  which does indeed mention Nenman and the

i l la t i ve  sense [25 ] .  The "main  excuse"  fo r  the  essay ,  Lonergan

tel ls us, is to argue that t t the language pattern of inference

is not syl logism but the modus ponens of the hypothetical

a rgument r r  (p .  6 )  t261.  Th is  i s  the  thes is  o f  the  essay  pub l ished

in Thought where the i l lat ive sense is invoked as an example

o f  a  fo rm o f  in fe rence i r reduc ib le  to  sy l log ism [27 ] .

F r o m R e q e n c v t h r o u q h G r a d u a t e S t u d i e s ( 1 9 3 0 - 1 9 3 8 )

1. Lonerganrs Essay on the Grammar of Assent

In the previous section I mentioned a letter writ ten

to his provincial in 1935 while Lonergan l tas a graduate student

in theology at the Gregorian University. In i t  Lonergan men-

t ions  two o f  h is  p ro jec ts :  a  25r000 word  essay  on  the  ac t

of faith, probably no longer extantr and an essay on Newman.

He tel ls his provincial that the latter "! tas just a feeler

o f  sone 30 ,000 words"  (p .  5 ) .  Throughout  the  le t te r  Lonergan

wr i tes  o f  h is  d issa t is fac t ion  w i th  the  preva i l ing  scho las t ic

phi losophy: the Thomists only understand sense knowledge,

but not what Thomas and Marechal mean by 'r intel lectual" know-

ledge, and Lonergan expresses a good deal of confidence that

he can prove this charge (p. 41. After a condensed history

of the problem of the act of faith since the fourteenth century,

tonergan asks "what do r know of modern phi losophy?" His ansvter

is that he has read summaries and studies of part icular authors,

then addsr "But I  knovr something about i t .  I  submitted to

the professor of the history of phi losophy herer Fr. Keelert

an  essay  on  Newman. . . .he  l tas  gu i te  impressed. . . .He to ld  me

that the trouble was that students usually came here and had

no grasp whatever  o f  modern  thought . . . "  {p .  61  1281.  Lonergan 's

essay on Newman convinced Keeler that Lonergan l tas an exception.

A small  port ion of Lonergan's essay on the Grammar of

@! ,  wr i t ten  somet ime in  the  ear ly  1930 's ,  has  surv ived

[29] and in the f irst part of these fragments we f ind Lonergan

discussing, among other things' varying degrees of probabil i ty

(p .  6 ) ,  ins igh t  in to  phantasm (p .  7 ) ,  Kant rs  syn the t ic  a  p r io r i

judgments  (p .  9 ) ,  and the  poss ib i l i t y  o f  m i rac les  as  a  v io la t iq t

o f  the  un i fo rmi ty  o f  na ture  " in  an  in te l l ig ib le  manner"  1p .  23) .
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But  the  na jo r  th rus t  o f  th is  (a t  one t ine)  leng thy  tex t  i s

summarized in a paragraph somewhere in the middle of the essay;

at this point Lonergan makes the transit ion from historical,

ph i losoph ica l  and re l ig ious  pro legomena,  to  a  d iscuss ion  o f

assent and cert i tude " in themselves and then in their act ion

in  an  env i ronment "  t301.  What  remains  o f  the  essay ,  then,

is  Lonerganrs  ana lys is  o f  cer t i tude  and assent ;  much o f  the

terminology and the ideas are indebted to Newman, but there

is much more than mere exposit ion of Newman's work; nuch of

Lonergan 's  tex t  an t ic ipa tes  ideas  and themes o f  Ins iqh t .

The central importance of the doctr ine of assent and

cert i tude for Lonergan is patent. He argues that there are

no deqrees  o f  assent ,  fo r  assent  i s  an  ac tus  humanus,  bu t

there are dif fering degrees of importance attached to the

many assents  v re  make f rom day  to  day  (p .  321.  As  examples

of  the  d i f fe ren t  degrees  o f  impor tance,  Lonergan tu rns  to

a  d iscuss ion  o f  Newmanrs  l i s t  o f  assents ,  wh ich  inc ludes  pro-

fession, credence, opinj.on, and doubt. On credence Lonergan

comments, "As Newman remarks i t  is the great means by which

vre  fu rn ish  the  mind ,  s to r ing  i t  w i th  fac ts  and v iews. "  And

on doubt :

One has  f i rs t  to  assent  be fore  one can doubt . . . the  genera l

charac ter  o f  doubt  i s  th is ,  tha t  an  assent  wh ich  once

was g iven is  now assa i led  and in  danger  o f  be ing  re t rac ted .

once the assent is retracted the doubt ends. Doubt is

the  ac t  o f  undo ing  an  assent .  1p .  32)

The theory that there are degrees of assent, in other words,

is contradicted in the phenomenology of these states of mind.

Doubt is one thing, assent another, and the ordinary development

o f  one 's  menta l  l i fe  beg ins  w i th  "c redences"  wh ich  are  eventu-

a l l y  con f i rmed,  re jec ted ,  o r  ignored [31 ] .

And ye t ,  in  sp i te  o f  the  c lear  d is t inc t ion  be tween doubt

and assent ,  there  are  d i f fe ren t  moda l i t ies  g iven to  assent :

for example, one may possess cert i tude or mere probabil i tyi

and we learn the dif ferent modali t ies through experience.

"After i t  has proved wrong in our past experience -- our great

teacher then we begin to cast about for a way of test ing

ideas, for a lray as to dist inguish between such as are f inal

and such as may not be f inal however evident they may appear

to  be"  (p .  33) .  A f te r  de f in ing  cer t i tude  as  an  assent  to  a

theory as the sole possible explanation of the facts, Lonergan

proceeds to suggest four methods of dist inguishing cert i tude

for  p robab i l i t y :



ASSENT 1  0 3

1. Metaphysical cert i tude, based on the principle of the intel-

I igibi l i ty of real i ty and i ts source in intel l igence.

2 .  Method ica l  cer t i tude ,  wh ich  dea ls  w i th  a  de f ined [no t iona l ]

sub jec t  mat te r  as  de f ined,  e .9 . ,  geomet ry .

3. Physical cert i tude. which argues that '  given the facts

of this world, and not other possible worlds, this is the

only solut ion. I t  is defended in the name of cornmon sense.

4. Practical or personal cert i tude: considers the present

order as a real,  not a notional thing. I t  is defended in the

name of personal knowledge.

Lonergan's concerns are in substance the same as Newmanrs,

but yre see Lonergan attempting to establ ish greater control

over the cognit ional events described in the Grammar.

Lonergan's next move is to meet objections, and in doing

so he responds to many of the same questions raised by the

re la t i v is t  in  Ins iqh t :  an  in f in i t y  o f  poss ib le  in te rpre ta t ions

makes i t  impossible to f ind one which is certain. But

the  hypothes is  i s  no t  mere ly  a  guess . . . there  is  an  in te l -

l igible relat ion between the hypothesis and the facts;

the necessity of this relat ion l imits the number of hypo-

theses immediately and the greater the knowledge the

g r e a t e r  t h e  l i m i t a t i o n .  ( p .  3 4 ) t 3 2 1 .

Part of what is reguired to know that the hypothesis is not

merely a guess is to view things as they real ly are.

This is the point that Newman was aiming at when he em-

phasized the importance of the dist inct ion beti teen notional

and rea l  apprehens ion . .  . .For  i t  i s  above a l l  in  the  know-

ledge of the self  (gnothi sauton), of human l iving, and

of human real i ty that this form of cert i tude is paramount.

1 p .  3 s )
In Lonergan's discussion of assent we have an anticipa-

t ion of the idea of ref lect ive understanding. In Insiqht,

the virtual ly uncondit ioned is a condit ioned in which al l

the  cond i t ions  happento  be  fu l f i I led ,  soneth ing  wh ich  is

attained when there are no further relevant questions to be

raised. In Lonergants essay, t treal apprehension" of a situation

is a common-sense descript ion of what Lonergan later specif ied

in theoretlcal terms. But the achievement of what is often

cal led "good judgment" is the result of something other than

a recipe; i t  is a profoundly moral act because i ts condit ion

is self-knowledge. "The r ight assent is not according to rule

but by the act of the l iving nind. I t  has no cri terion, no

g u a r a n t e e  e x t e r n a l  t o  i t s e l f r r  ( p .  3 6 ) t 3 3 1 .  T h i s  i s ,  o f  c o u r s e ,
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fundamental to Insiqht and to Lonerganrs posit ion in contrast

to  ra t iona l i sm's  search  fo r  ex te rna l  c r i te r ia .  l {e  sha l l  re tu rn

to  th is  idea in  the  f ina l  sec t ion .

Let us conclude our analysis of thesb fragments of Loner-

gants  essay  on  Newman by  ind ica t ing ,  once aga in ,  the  impor tance

of Newman's doctr ine of assent for Lonergan. On what is the

final page of the extant fragments, and perhaps the f inal

page of the section in which Lonergan considered the acts

o f  assent  and cer t i tude  t ' i n  themse lves"  [34 ] ,  Lonergan wr i tes ,

"Does not this doctr ine of assent bring us to the very core

o f  the  drama o f  Chr is t ian i ty . "  There  fo l low b i .b l i ca l  tex ts

to  suppor t  th is  very  s t rong c la im,  then the  essay ,  as  ex tan t '

ends .

Up to this point I  may have given the impression that

in these early studies Lonergan was I i t t Ie concerned with

what many would perceive to be dangers inherent in Newmanrs

s t rong and conf ident  doc t r ine  o f  assent .  Le t  me fo res ta l l

this impression by quoting two comments from the Ietter to

Lonergan 's  p rov inc ia l .  The f i rs t  comment  i s  in  re la t ion  to

the  25 ,000 word  essay  on  the  ac t  o f  fa i th ,  wh ich  Lonergan

gave to  h is  f r iend  Henry  Smeaton.  Smeatonrs  response Lo  the

text was, as Lonergan portrays i t ,  that "there l tas no cornering

me by  appea l ing  to  any  dogmat ic  dec is ion"  (p .  3 ) .  The second

comment  in  the  le t te r  fa l l s  toward  the  end o f  Lonergan 's  600-

plus word cri t ique of the current Thomist phi losophy: "I  am

not  one who becomes cer ta in  eas i l y "  (pp .  4 -5) .  These remarks

are made in the context of a letter in which Lonergan is trying

quite forceful ly to represent the current phi losophy as a

k ind  o f  f ide ism;  he  a lso  ins is ts  tha t  many o f  the  c r i t i c isms

of modern thought against Cathol ic theology were quite accurate

(p .  6 ) .  In  o ther  words ,  I  am sugge 's t ing  tha t  there  is  no  ev i -

dence that Lonergan's preoccupation with the problem of assent

was motivated by a desire to maintain the status guo of the

theological tradit ion as he had inherited i t i  just the opposite

i s  t h e  c a s e  [ 3 5 ] .

2. The ttHistorytt  Project

Let us now turn to a series of drafts of a project which

Lonergan enti t led PANTON ANAKEPHALAIOSIS t361 and subti t led

"A Theory of Human Solidari ty, A Metaphysic for the Interpreta-

t ion of St. Paul, A Theology for the Social Order'  Cathol ic

Action, and the Kingship of Christ".  At least one of the drafts

was wr i t ten  be fore  1935 '  s ince  i t  i s  l i ke ly  tha t  Lonergan
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refers to this project in the January 1935 letter to his

provincial [  37 I .

The text is about history, society, economics and the

facts of progress and decl ine -- themes so j-mportant to Insiqht--

and so there is predictably l i t t le expl ici t  reference to Newman

or the Gramrnar of Assent. But where Newman's inf luence does

enter, i t  is decisive. Lonergan draws on Newmants doctr ine

of assent as a key element in the cri t ical method he is to

enploy. Tn an introductory note to his thesis Lonergan l tr i tes:

Now p la in ly  i t  i s  one th ing  to  ius t i f y  one 's  pos i t ion

in this mult iple f ield of science and quite another to

pluck as the fruit  therefrom a synthetic view revealing

the metaphysical convergence of aI l  things on Christ

Jesus' our Lord. on the other hand, the achievement of

such syn thes is  cons t i tu tes  o f  i t se l f  a  manner  o f  p roo f ,

proof that may be conceived in terms of Newman's integra-

t ion  o f  p robab i l i t ies  oEr  more  s imp ly ,  in  te rms o f  the

neat  French phrase:  Ia  ver i te  s t inpose l  on  th is  g round,

i t  w i I I  be  seen,  syn thes is  i s  to  no  s l igh t  ex ten t  indepen-

dent  o f  i t s  p resuppos i t ions .  (p .  2 l

Lonergan, i .n other words, anticipates the cri t ical question

h is  ph i losophy and theo logy  o f  h is to ry  w i l l  ra ise :  can  h is

procedure be just i f ied? He is thus careful to cut off  any

reductionist theory of rat ional i ty or proof by insist ing that

his synthesis is grounded in the operations of the mind as

described by Ner,tman.

rn a section enti t led ttThe Ideal l ine" in which Lonergan

traces t ' the course of history that would arise did man l ive

according to his naturett,  he begins his analysis of understand-

ing with the dist inct ion between deduction, which moves in

a straight l ine, and is "simply a matter of greater ref inement

and accuracyt ' ,  and induction, which proceeds tt in a series

of revolut ions from theses through anti theses to higher syn-

t h e s e s . "

Thus, there are two vtays of being certain of one's under-

standing: the f irst Ideduction] is phi losophic and excludes

the  poss ib i l i t y  o f  h igher  syn thes is ;  the  second I induc t ion ]

is ful l  knowledge of the facts, Nevtmanis real apprehension.

Granted a real apprehension and an understanding of what

is apprehended Iref lex rather than spontaneous intel lectual

opera t ion l ,  we may be  cer ta in ;  fo r  per  se  in te l lec tus

est infal l ibi l is, vthi le the real apprehension excludes

the  poss ib i l i t y  o f  an t i the t ica l fac t  a r is ing .  t381
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Lonergan has here returned to the idea, found in the fragments

of his essay on Newman, that real apprehension consti tutes

a grasp of al l  the relevant data. Of course, the crux of the

matter is knowing when one i .s apprehending real ly, and Lonergan

has a t  leas t  a  heur is t i c  ansvrer  to  th is  p rob lem:  "The in i t ia l

understanding of the thesis is true of the facts as they are

known, but not aI l  are knownl further knowledge wiI l  give

the  an t i thes is  and fu r ther  unders tand ing  the  h igher  syn thes is "

t391.  Aga in ,  a t  i ssue is  no t  whether  one unders tands ,  bu t

whether  one 's  unders tand ing  is  su f f i c ien t  fo r  t rue  knowledge.

Rea l  apprehens ion  is  such a  su f f i c ien t  unders tand ing ,  so  tha t

the  sh i f t  to  ye t  another  an t i thes is  i s  rendered i r re levant

t401.  As  we have a l ready  seen,  the  poss ib i l i t y  o f  su f f i c ien t

unders tand ing  w i l l  be  t ransposed in  Ins iqh t  f rom Newrnanrs

Ianguage of real apprehension to the function of what Lonergan

wi l l  then  ca I I  " the  opera tor " :  ques t ion ing .  Ref lec t i ve  under -

s tand ing  grasps  the  fac t  tha t  there  are  no  fu r ther  re levant

gues t ions  to  ask  (and thus  one may,  indeed must ,  reasonab ly

judge) .  The lack  o f  fu r ther  re levant  ques t ions  renders  the

re f lec t i ve  ins igh t  invu lnerab le  ( I  28411411.  As  Dav id  Tracy

has  suggested ,  the  grea t  va lue  o f  th is  t ranspos i t ion  is  i t s
'rcr i t ical ly explanatory thematization" of what Nevtman was

d e s c r i b i n g  [  4 2 ]  .

R e a l a n d N o t i o n a l i n L o n e r q a n ' s P o s t - f N S I G H T W o r k

I have found no evidence that Lonergan continued to iden-

t i f y  the  process  by  wh ich  one assents  in  te rms o f  Newman 's

real apprehension once he had achieved the theoretic analysis

o f  re f lec t i ve  unders tand ing  t431.  One may sa fe ly  suggest  tha t

Lonergan used the phenomenology of cognit ion found in the

Grammar of Assent as the "tweezers" by which the scientist

holds the thing being investigated while an explanation is

be ing  sought  ( I  296 ' ,1 ,441.  Th is  wou ld  .exp la in  v thy  Lonergan

continued to recommend the @ as a possible aid in the

struggle to become aware of one's presupposit ions. Although

Lonerganrs  ach ievement  surpasses  Newmanrs  on  th is  i ssue,  the

value of Newman's common-sense phenomenology is not thereby

obviated.

But i f  Lonergan did not continue to talk aboutref lect i i re

understanding using Newman's category of real apprehension,

he did f ind an increasing need to emphasize the importance

of the dist inct ion between notional and real apprehension

and assent. I t  is clear from the published and unpubLished

material of Lonergan's post-@!g[! work that he was increasingly
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concerned with the need for theologians to know how their

own rel igious, moral and intel lectual dimensions are related,

and in that context spoke of the inportance of real apprehen-

sion and assent.From the late f i f t ies through his last essays

Lonergan appealed to Newman's notion of real apprehension

and assent as the prerequisite of conversion, which became

the foundat iona l  rea l i t y  o f  h is  theo log ica l  method [45 ] .

In his more recent work, Lonergan draws out the connection

between real apprehension and assent and what he saw as the

increasing dif f iculty Cathol ic theologians are experiencinq

wi th  doc t r ine  t461.  C lear ly  Lonergan was d issa t is f ied  w i th

the resurgence of rat ional ist presupposit ions in fundamental

theotogy. The enl ightenment myth of pure reasonr which some-

t imes takes the form of the Cartesian principle of methodic

doubt, continues to be viewed as a reasonable and responsible

theological start ing point 1471. The enl ightenment myth of

autonomy encourages the bel ief that one can step out of history

and tradit ion. In contrast, Lonergan held that one has no

choice but to start where one is and thus begin the long and

diff icult  process of learnin9, of transforming oneself and

perhaps  one 's  t rad i t ion  [48 ] .  Le t  us  no t  look  a t  a  few examples

of the wiay in which he invoked Newman's phenomenology of cog-

nit ion and his dist inct ion between real and notional assent

in his response to the post-enl ightenment problem of bel ief.

In  h is  essay  t tTheo logy  and Prax is t t ,  wr i t ten  in  1977t

Lonergan aff irmed the importance of dist inguishing betvreen

the  theo log ian ts  sp i r i tua l  I i fe  and h is  o r  her  p ro fess iona l

activi t ies, but rejected the tendency to separate them:

Separation arises from the controversial ist '  s need to

c la im to ta l  de tachment .  I t  a r i ses  f rom cr i te r ia  o f  ob jec-

t ivi ty such as necessity and self-evidence that seem

to imply that our minds should work with automatic

i n f a l l i b i l i t y .  t  4 9 1

To correct this mistaken objectivism, Lonergan refers to the

foundational self-knoYtledge which is pursued by Newman, Polanyi

and Gadamer t 501 .

In the essay "A Post-Hegelian Philosophy of Religion'r

originalty given at Boston College in June of 1980, Lonergan

sugges.ts that a merely notional apprehension without real

apprehension leads to what Eric voegelin cal ls "doctr inization",

a loss .of experiential real i ty in rel igion. But of course

Lonergan dist inguishes between "doctr inizationtt of dogmatizing

on one hand and the aff irmation of doctr ines on the other'
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If the two are conflated and thus both dismissed as inauthentic,

one wins the batt le for rel igiously moving discourse while

losing the war to preserve what one considers to be true i .n

tha t  d iscourse .  In  o ther  words ,  i f  exper ieh t ia l  rea l i t y  and

the  a f f i rmat ion  o f  tha t  rea l i t y  in  p ropos i t ions  are  mutua l l y

exclusive, the common meaning by which communit ies are formed

a n d  s u s t a i n e d  w i l l  b e  l o s t  [ 5 1 ] .

In these examples I am not trying to suggest that Lonergan

savr no place for an evaluation of the truth status of inherited

doc t r ines ,  as  i f  a l l  one  need do  is  see th ings  in  a  t t rea l t '

way and one could then uncri t ical ly accept the inherited tra-

d i t ion .  Such an  appea l  i s  no t  on ly  uncr i t i ca l ,  bu t  i t  i s  in

opposit ion to the very dynamism of inguiry that both Newman

and Lonergan sought  to  c la r i f y  t521.  I  am mere ly  c la iming

that to withhold bel ief in anything one has inherited unti l

one is able to transform it  into self-generated knowledge

is  no t  on ly  unsc ien t i f i c  bu t  unrea l i s t i c :  i t  ignores  the  soc ia l

and h is to r ica l  na ture  o f  human l i v ing  t531.  Hence the  need

for an "aidtt  in coming to greater self-knowledge.

Let me quote one last reference to real apprehension

and assent on the issue of self-knowledge, because i t  expresses

so well  the value that Lonergan perceived in Newman's work.

In  ' iPope John 's  In ten t ion" r  an  essay  wr i t ten  in  1981r  Lonergan

discusses the development of horizons, and the barriers, break-

throughs, and breakdowns of this development. Lonergan iden-

t i f ies  th ree  k inds  o f  bar r ie rs :  to  pur i f i ca t ion ,  to  en l igh ten-

ment, to loving God and neighbor. Barriers to puri f icat ion

are consti tuted by habitual venial sins in which

the very slackening of urgency Icompared to moral sin]

can give place to tepidityr and vthen that danger appearst

we have to proceed against the barriers to enl ightenment.

In this campaign one does well  to turn to John Henry

Cardinal Newman's Grammar of Assent and, specif ical ly '

to the passages in which he dist inguishes notional appre-

hension from real apprehension, and notional assent from

real assent. For the barriers to enl ightenment are merely

notional apprehension and merely notional assent, when

we are content with understanding the general idea and

give no more than an esLhetic response that i t  is indeed

a f ine idea. On the other hand' the attainment of en-

l ightenment is the attainment of real apprehension, real

assent, and the motivation to l ive out what we have learnt

.. .grasped not through definit ions and systems but through
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the living words and deeds of our Lord, our Lady, and

the saints, a meaning to be brought home to me in the

measure that I  come to real ize how much of such meaning

I have overlooked, how much I have greeted with selective

inattention, how much I have been unwil l ing to recognize

as  a  genu ine  e lement  in  Chr is t ian  l i v ing .  [54 ]

Conclusion

From his mid-twenties through the end of his long l i fe,

Bernard Lonergan drew insights from the work of John Henry

Newman, especial ly his Grammar of Assent. Newman's phenomen-

ology of assent was a decisive inf luence on Lonergan, and

one that has endured through a Iong career t551. Lonergan's

judgment  in the  1930 's  tha t  the  doc t r ine  o f  assent  touches

the very heart of Christ ianity remained throughout his l i fe.

The notion of assent or judgrment acted as a rudder to steer

him through the problems associated with the integration of

historical consciousness and theological nethod. Lonergan

found not only that i t  is impossible to avoid historicism

without a true grasp of the act of judgment, but that there

are  sc ien t i f i c ,  h is to r ica l  and soc io log ica l  suppor ts  fo r  h is

posit ion on these, matters.

In an interview in 1981 , Lonergan responded to questions

about signif icant inf luences in his intel lectual development

with the warning that i t  is better to focus on his f inal stage

in a part icular issue. "The other wdyr" Lonergan sal.d, re-

ferr ing to the attempt to trace the various stages, " is just

asking for troublerr [56]. I  have not intended to ask for trouble

in this essay; on the other hand, I  am convinced that there

is value in the issues handled by Newmanrs Grammar of Assent

that have made such a dist inct ive mark on Lonerganrs thought.

Lonergan has argued that certain permanent achievements in

phi losophy are made possible only when the r ight condit ions

are present. This essay has tr ied to show how Newman's work

helped to establish those conditions for Lonergants achievement [5/].

NOTES
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a r i t y - in -d i  f fe rence.

I21 ttThe Ghost of Newman in the Lonergan corpusr" The
Modern  Schoo lman 54 t19771: .  317-32.

t3 l  rn  Lonerganrs  own words ,  Second Co l lec t ion  IPh i la . t
19741.  p .  273.  See a lso  F .  E .  c rowe,  "The Ex igent  Minds  Ber -
nard Lonergan I s Intel lectual isn, t t

2  1196412 320 i  Dav id  Tracy ,
t inuum
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I N Y ,  1 9 7 0 ] ,  p .  ' 1 2 7 .  N o t e  a l s o  L o n e r g a n r s  c o m n e n t :  t t I  d o n t t
mention Nenman in Insiqht either I in addit ion to Marechal]
because I would have had to explain what Newman said, and
tha t ' s  another  task" ;  Car inq  About  Mean inq  IMont rea l ,  1gg2] ,
p .  1 0 9 .

[4 ]  Newman does  no t  d is t ingu ish ,  as  Lonergan does ,  be tween
the  var ious  types  o f  p ropos i t ions :  deduc t ive ,  ana ly t i c ,  mathe-
mat ica l ,  common-sense,  e tc .  Nerdman occas iona l l y  h l ts  on  an
interesting dif ference, but does not lay them out in any sys-
tematic way.

[5 ]  I  be l ieve  tha t  the  present  paper  w i l l  show tha t  pa t r i ck
Byrne 's  judgment ,  tha t  in t rospec t ive  se l f -appropr ia t ion  was
the achievement of Lonergan's research on Verbum (published
between 1946-491,  i s  on ly  par t  o f  the  s to ry .  See Byrne,  "The
Fabr ic  o f  Lonergan 's  Thought r r t  Lonerqan Workshop 6  t19861:  57 .

[6 ]  A l though the  fu l f i l l i ng  cond i t ions  ex is t  on  the  leve l
o f  p resenta t ions f  the  re f lec t i ve  ins igh t  must  g rasp  the  l ink
( I n s i q h t  I N Y ,  1 9 7 8 1 ,  p .  2 8 2 i  h e n c e f o r t h ,  t h i s  t e x t  w i l l  b e
abbrev ia ted  as  I ) .  Newmanrs  ins is tence on  the  ro le  o f  exper i -
ence,  as  in  h is  ins is tence tha t  i t  i s  reasonab le  to  t rus t
the  exper t ' s  i l l a t i ve  sense,  i s  ev ident  in  Lonergan 's  no t ion
of  learn ing  as  a  seLf -cor rec t ing  process .  The se l f -cor rec t ing
process  o f  learn ing  cons is ts  o f  a  c i rcu i t  tha t  moves f rom
ins igh t ,  to  the  shor tcomings  o f  tha t  ins igh t ,  to  complementary
i n s i g h t s  ( I  1 7 4 ) .  O n  t h e  e x p e r t r s  j u d g m e n t ,  c f  .  I  2 8 3 .

[7 ]  "When I  assent  to  a  doubt fu lness ,  o r  to  a  p robab i l i t y ,
my assent ,  as  such,  i s  as  comple te  as  i f  I  assented  to  a  t ru th ;
i t  i s  no t  a  cer ta in  degree o f  assent .  And,  in  l i ke  manner ,
I  may be certain of an uncertainty; that does not destroy
the  spec i f i c  no t ion  convened by  the  word  ' cer ta in r "  (Newrnan,
An Essay in Aid of a Grammar of Assent, ed. ,  with notes by
I a n  T .  K e r  I O x f o r d ,  1 9 8 5 ] ,  p .  1 1 6 ;  h e n c e f o r t h ,  t h i s  t e x t  w i l I
be  abbrev ia ted  as  GA) .  Aga ins t  Locke 's  pos i t ion  tha t  there
a r e  d e g r e e s  o f  a s s e n t :  c f .  G A ,  p p .  1 0 6 - 1 1 0 .  N o t e  t h e  s i m i l a r
remarks  o f  Lonergan in  h is  d ia logue w i th  the  re la t i v is t :  "you
narn me that I  have made mistakes in the past. But your warning
is  mean ing less ,  i f  I  am mak ing  a  fu r ther  mis take  in  recogn iz ing
a  p a s t  m i s t a k e  a s  a  m i s t a k e "  ( I  3 4 4 ) .  " E a c h  j u d g m e n t  i s  a  1 1 m -
ited commitment" rather than a claim to know everything about
every th ing  ( I  345) .  "Aga in ,  as  in te l l igence abs t rac ts ,  so
re f lec t ion  presc inds . . . I f  I  were  a  re la t i v is t  I  woutd  have
to know the universe to know al l  that is relevant to that
s i n g l e  j u d g m e n t "  ( I  3 5 5 ) .  " E r r o r s  a r e  j u s t  a s  m u c h  f a c t s  a s
a r e  c o r r e c t  j u d g m e n t s "  ( 1 3 4 7 ) .

[8 ]  In fe rence as  a  p roduc t ,  no t  as  a  p rocess  in  cogn i t ion :
c f .  G A ,  p .  1 7 3 .

[ 9 i  " . . . [ T j h e  p r o b a b i l i t y  o f  a  j u d g m e n t ,  I i k e  t h e  c e r t a i n t y
of a judgment, is a property of i ts content. I f  that content
coincides with what is grasped as virtual ly uncondit ioned,
then i t  is a certainty. But what is grasped as virtual ly uncon-
dit ioned may be that a given content heads towards the virtu-
al ly uncondit ioned, and then the content is a probabil i ty.
on  th is  ana lys is ,  ever t  res ts  on  a  q r

and the
s  a  cer ta in ty .  But nt gras

tioned may be coincident with the
orr on the other hand, merely with
content towards an ideal content that
d i t i o n e d "  ( I  5 5 0 - 1 ;  m y  e m p h a s i s ) .

1 1 0 1  s e e  c A ,  p p .  2 0 1 ,  2 0 8 ,  2 2 1

)eCl as vlrtual ly uncondi-
content of the j udgment

the approximation of that
would be virtual ly uncon-

for representative texts.
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t111 Anx ie ty ,  a  f l igh t  f rom the  commi tment  requ i red  to
make a judgment, etc. may be met by cal l ing "upon the judgments
of others to support onets own" (I  552). These psychological
observations and the remedial strategy is unmistakably Nervnanesque.

[ 1 2 ]  T h e  l e t t e r  i s  d a t e d  2 2 J a n u a r y t  ' 1 9 3 5 ,  a n d  i s  a v a i l a b l e
at the Lonergan Research Inst i tute, foronto.

[13 ]  Le t te r ,  p .  3 .  Lonergan repeats
C o l l e c t i o n ,  p .  2 6 3 .

t141 B landyke Papers  #291 i  page
handwrit ten text.

t15 l  For  a  deve lopmenta l  s tudy  o f  Lonergan 's  use  o f  the
term t tver i f i ca t ion t '  see  Des orGrady ,  t '  t  Ver i f i ca t ion  '  :  A  Survey
o f  L o n e r g a n ' s  U s a g e r "  @ ! @ ! 5  1 1 9 8 7 1 :  1 3 - 4 0 .

[ 1 5 ]  S e e  G A r  p p .  1 6 7 - 1 7 0 .

t17) Lonergan also guotes Newman on the reJ.igious value
of  the  re jec t ion  o f  ne thod ic  doubt :  " 'Th is  i s  the  secre t  o f
the inf luence by which the Church draws to herself  converts
f rom such var ious  and conf l i c t ing  re l ig ions . . . Ia  re fe rence
to t ight contained in other rel igions that draws men to the
One re l ig ion .  .  .  l .  . . tak ing  our  cer t i tudes  w i th  us  no t  to  lose
but to keep them more securely and to understand and love
the i r  ob jec ts  more  per fec t l y " '  (pp .  201-2) .  Toward  the  end
the paper becomes very cri t ical of the pretensions of "science"
espec ia l l y  as  i t  d isp lays  a  method ic  doubt  as  the  on ly  leg i t i -
mate  method o f  knowing i  see  pp .  211f f .

[18] Note the comment on the relat ionship between evidence
and t ru th :  "Aga in ,  i t  i s  fa l lac ious  to  u rge  tha t  assent  must
be proport ionate to evidence, for evidence is the mark of
truth, not the measure of assent, and truth once known is
to  be  assented  to  uncond i t iona l l y  (c f .  p .  1721"  (p .  2031.
The reference in the cqamnar is to a passage which makes the
sane point.

t19l t 'when we would have the terms of another inquiry
as univocal and precise, we must substi tute notional for real
a p p r e h e n s i o n r r  ( p .  2 0 4 ) .

[20] On the dist inct ion between real and notional Lonergan
wr i tes ,  " I  am not  aware  o f  the  imposs ib i . l i t y  o f  a  d is t inc t ion
being made upon such grounds betvreen dif ferent intel lectual
apprehensions of the same object. The imputation of nominal ism
may be thus  exp la ined away. . . "  (p .  2091.  But  reca l l  tha t  in
1935,  in  the  le t te r  to  the  Prov inc ia l ,  he  says  he  le f t  Hey throp
College a votary of Neitman and a nominal ist.  Yet even in the
letter he does not say that Newman lvas a nominal ist '  even
thouqh that charge has often been made.

t21 ' l  See Henri Bremond, o f ,  t rans .
H.  C.  Cor rance ILondon,  19071 and Roger  Ha igh t , emond ' s

Weaver.
Lanham,

19851,  pp .  119- '137.  There  is  ev idence tha t  Lonergan had read
Newman t s

this comment in Second

nunbers refer to the

Newmanr'r in Newman and the Modernists, ed. Mary Jo
College Theology Society Resources in Religion No. 1 t

True Jsermons by this time (see
2121  .

and Oxford Universitv
ent iiffi-ce]T-E

[22 ]  B landvke Papers  #283.

L23 l  F .  Cop les ton  te l l s  us  tha t '  un l i ke  an ima ls ,  the
human ttcompares part icular things. What in animalsr therefore,

ca l l s  the  @'  s t .  Thomas ca l l s .g ig
itat iva in t tre case of human beings. Something more than

he ca l l s  the  v is
coqrEaE] 'va
f iEEinct is involved. 'r  See @, vol.  2l
P a r t  2  [ N Y :  1 9 6 2 1 ,  p .  9 9 .
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124'! This judgment is strengthened when one considers
the  t tH is to ry t t  tex ts  f rom the  ear ly  1930ts  in  wh ich  rea l  assent
sounds a lot l ike ref lect ive understanding. see below pp.
1 0 6 f f .

t25 l  "The Sy l log ism"  (B fandvke Papers  #2851 is  to  be
found at the Lonergan Research Inst i tutd. Before i t  appeared
in Thouqht "The Form of Inference" was being reworked sometime
between 1933 and 1940.  Th is  vers ion  is  par t l y  p reserved in
what  F .  Crowe has  named the  " log ic  f ragments t ' .  In  these f rag-
ments  Lonergan d iscusses  var ious  ob jec t ions  to  the  Grammar 's
main  argument  (p .  2  )  .

1 2 6 l  S e e  I  5 7 6 - 7 7  f o r  a  r e s t a t e m e n t  o f  t h e  t h e s i s  o f
t 'The Form o f  In fe rence" .

1 . 2 7 J  C o l l e c t i o n ,  p .  2 .  T h e r e  i s  a l s o  n e n t i o n  i n  t h i s
essay  o f  no t iona l  apprehens ion  ( "The na themat ic ian  dea ls  w i th
idea l  en t i t ies ,  w i th  th ings  tha t  a re  exac t fy  what  he  de f ines
them to  be ;  th is  makes i t  poss ib le  to  abbrev ia te  w i thout  fa ls i -
fy ing" ) ,  and rea l  apprehens ion  ( " In  such in fe rences  the  da ta
a r e  n o t  i d e a l  b u t  r e a l . . . " ,  p .  5 ) .  A s  v t e  s h a l l  s e e  i n  t h e
nex t  phase o f  Lonergan 's  work ,  the  d is t inc t ion  be tween rea l
and no t ionat  w i l l  merge w i th  Lonergan 's  cont inu ing  i -nvocat lon
o f  t h e  i l l a t i v e  s e n s e .

[28 ]  Kee ler  asked Lonergan to  rev iew h is  book  The Prob lem
of  Er ror  f rom P la to  to  Kant :  An H is to r ica l  and Cr i t i ca l  S tudv

took  to  be  a  s ign  o f  Kee ler ' s  respec t  fo r  h is  s tudent 's  ab i l i t les .

[29 ]  Among Lonergan 's  papers ,  Rober t  Doran has  d iscovered
twenty - th ree  pages o f  J -ega l -s ized ,  s ing le -spaced,  typed tex t ,
probably from the same type\,rr i ter as was used for the l-etter
to the provinci.al,  much of which is on the 9rammgr. Lonergan
used the sheets as makeshift  folders or r, trappers to hold to-
ge ther  o ther  ba tches  o f  mater ia l .

t 3 0 1  " S u c h  i s  t h e  ' w h o l e  r  p l a n n e d ' ,  t h e  g e n e r a l  s c h e m e
of  human I i fe  in to  wh ich  the  ac ts  o f  assent  and cer t i tude
must be f i t ted and of which they form parts. We nor,,  may consi-
der  them in  themse lves  and then the i r  ac t ion  in  an  env i ronment "
1 p .  2 8 ) .

t311 Lonergan te l l s  us  tha t  Newman 's  famous say ing  tha t
ten  thousand d i f f i cu l t ies  do  no t  make a  doubt  "has  served
me in  good s tead.  I t  encouraged rne  to  look  d i f f i cu l t ies  square ly
in  the  eye ,  wh i le  no t  le t t ing  them in te r fe re  w i th  my vocat ion
o r  m y  f a i t h "  ( S e c o n d  C o l l e c t i o n ,  p .  2 6 3 1  s e e  a l s o  p .  9 7 ) .

[ 3 2 ]  O n  r e l a t i v i s m '  s e e  f  3 4 2 - 3 4 7 .

t33 l  "The essent ia l  mora l i t y  o f  assent  i s  the  supreme
contention of the Grammar of Assent. Assent is moral in i ts
p r e r e q u i s i t e  o f  m o r a l  I i v i n g . . . ' r  ( p .  3 6 ) .  L o n e r g a n  i d e n t i f i e s
Newman 's  convers ion  as  i l l us t ra t i ve  o f  the  mora l  s t rugg le
o f  one who fe l t  the  in teL lec tua l  pu l l  o f  Catho l i c ism,  bu t
who wondered whether he was being deceived.

[ 3 4 ]  S e e  a b o v e ,  n o t e  3 0 .

1351 one o f  h is  p ro fessors ,  a  Fr .  H ings ton ,  t 'pu t  the
question, was I orthodox? I told him I was but also that I
t h o u g h t  a l o t ' r  ( p .  3 ) .

[ 3 5 ]  t o n e r g a n  R e s e a r c h  I n s t i t u t e ,  f i l e  # 7 1 3 .

t37 l  In  re fe rence to  Leo XI I ITs  nBack  to  Thomas l  Lonergan
wr i tes ,  " I  take  h im a t  h is  word .  I  a lso  accept  h is  ' ve te ra

novis augere et perf iceret, hence my excursion into the meta-
phys ic  o f  h is to t ' y "  (Le t te r ,  p .  6 ) .  see  a lso  p-  5  fo r  a  b r ie f
summa of the PANTON text.
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t38 l  PANTON,  sec t ion  5  ( "The Idea1 L ine ' r ) ,  subsec t ion
( f ) ,  p .  1 0 ,  f i r s t  d r a f t .  C o m p a r e  I  4 0 6 - 0 7 .  i n s i g h t  i s  p e r
se  in fa l l ib le .

[  3 9 ]  r b i d .

t40l In subsequent drafts Lonergan attempted ref inements
of the same text. The second draft (p. 8) reads: t tAgaj"n, lve
may be certain i f  we understand what we know in one of Newmanrs
real apprehensions: for a real apprehension involves a grasp
of  a l l  poss ib ly  per t inent  fac t  and so  exc ludes  the  poss ib i l i t y
o f  an t i thes is . "  The th i rd  d ra f t  (p .  8 )  reads :  r ,We might  no te ,
then, that the signif icance of Newmanrs real apprehension
as a cri terion of cert i tude is that with real apprehension
false understanding is impossible: real apprehension is ex-
haustive; granted an understanding of such apprehension there
is the impossibi l i ty of any other factor or point of view
being brought forward to reguire or effect a change of inter-
pretat ion | .  rr

t41 l  In  h is  ident i f i ca t ion  o f  rea l  apprehens ion  w i th
a knowledge of aII  the relevant information, Lonergan prescinds
from the fact that Nevrman usually spoke of real apprehension
as  i t  re la tes  to  the  imag ina t ion  and a f fec t ions .  Reca l I  in
the Blandvke Papers that the moral and rel igious dimension
is clearly integrated into the doctr ine of assent which Lonergan
appropriated from Nelrman. Perhaps here Lonergan is moving
toward a more systematized response to the guestion [how does
one know that one knows?'r and therefore must treat real assent
in a notional way, i f  that is not too paradoxical an expression.
In any case, I  do not think Lonergan is reject ing the moral/
rel igious aspect of real apprehension, only sett ing i t  aside
to be brought in later (see sections VI and VIf:  t tDecl inet '
and ttRenaissancett )  .

t42 l  T racy ,  Ach ievement r  pp .  127-128.  But  fo r  another
point of view of the value of Lonergan's systematization of
the  i l l a t i ve  sense see Dav id  Bur re l l ,  "Method and Sens ib i l i t y :
N o v a k f s  D e b t  t o  L o n e r g a n , "  @  4 0  1 1 9 7 2 1 .  3 4 9 - 6 7 .

t431 he  does ,  o f  course ,  con t j .nue to  re fe r  to  the  impor -
tance of the uncondit ional qual i ty of assent as Newman has
descr ibed i t .

l44 l  Sc ience 's  somet ime scorn  o f  common sense has  i t s
root in the confusion of heurist ic and representative functions
of  imag ina t ion :  " . . . they  assumed tha t  the  bus iness  o f  sc ience
was to  pa in t  a  p ic tu re  o f  the  rea l l y  rea l "  ( r  2981.  For  Loner -
gants recommendation of the =Grammal, see Method, p. 261 and
p. 338 and rhird cotlect ion tNt-T965j, pp. I55-Eii t  i :0.

t45 l  See h is  I 'Lec tures  on  Ex is ten t ia l i smr ' r  de l i vered
at  Bos ton  Co l lege,  Ju ly  15-19 ,  1957,  and in  "The ph i losophy
of Education" (transcribed and edited by James and John euinn,'1979) ,  de l i vered  a t  Xav ie r  Un ivers i ty ,  August  3 -14 ,  1959.
Both are avai lable at the Lonergan Research Inst i tute.

[46 ]  "There  is  a  respons ib i l i t y  to  in te l l igence or  reason-
ableness, and i t  is neglected when one overlooks the inadequacy
of  answers  and,  no  less ,  when one w i thho lds  a  qua l i f ied  assent
when further relevant questions are not made avai labler '  (Third
Collect ionr pp. 206-071. Contemporary theologians are r ight
to dwell  on the f irst sin overlooking the inadeguacy of
anslters -- but sometimes pay too l i t t le attention to the latter
-- withholding assent when assent is reasonably demanded.

l47 l  Reca l l  tha t  Lonerganrs  re jec t ion  o f  rne thod ic  doubt
appears as early as his 1929 essay on Nelrman, "True Judgment
and Sc ience. "  The pr inc ip le  Lonergan a t tacks ,  as  fo rmula ted
in  Ins iqh t ,  i s  "Doubt  every th ing  tha t  can  be  doubtedr '  ( I  408) .
Lonergan is cr i t ical of this Cartesian principle, but not
o f  Descar tes '  des i re  to  ach ieve  comple te  unders tand i rg  ( l -411) .
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The principle excludes al l  concrete judgments of fact because
it "requires not the fact but the impossibi l i ty of further
re levant  ques t ions . "  see  a lso  Method in  Theo loqv  [NY '  1972) t
p. 223 on the dif ference between Descartes and Newman regarding
the  va lue  o f  be l ie f  as  a  s ta r t ing  po in t  fo r  ph i losophy.  Newman 's
text is GAr pp. 242-43. The same point is employed by F. Crowe'
ttDogma versus the Sel.f-Correcting Process of Learningr" in
P.  Mcshane (ed . ) r  ! ' oundat ions  o f  Theo loqv  [Not re  Dame,  19721,
pp .  22-40 .  see  a lso f f i  Ber ie f  and Rat iona l -
i t y , "  i n  c .  F .  D e l a n e y  ( e d . ) ,  R a t i o n a l i t v  a n d  R e l i q i o u s  B e l i e f
I N o t r e  D a m e ,  1 9 7 9 1 ,  p p .  8 4 - 1 1 5  f o r  a  p e r s u a s i v e  c a s e  a g a i n s t
the Cartesian start ing point. Burrel l  argues that the role
o f  the  rp roo fs '  fo r  the  ex is tence o f  God is  one o f  p red ispos ing
one to  be l ie f ,  no t  as  foundat iona l  to  be l ie f .

[ 4 8 ]  S e e  T h i r d  C o l l e c t i o n '  P .  1 2 1 .

t 4 9 l  r b i d . ,  p .  1 9 6 .

t5Ol  Lonergan pra ised Er ic  Voege l in 's  a l {a reness  " tha t
only through onets own experience of that dynamism Iof the
se l f - t ranscendence o f  t ru ly  human l i v ing l  can  one adver t  to
i ts  work ing  in  o thers .  By  a  b r i l l i an t  ex tens ion  he  moves on
to  h is  d is t inc t ion  be tween reve la t ion  and in fo rmat ion . . . "
According to Lonergan, what Voegelin says " is foundational.
I t  i s  the  k ind  o f  knowledge tha t  sc ien t is ts  and scho lars ,
phi losophers and theologians, presuppose when they perform
their special ized tasks. I t  is the knowledge of which Newman
r,{rote in his Grammar of Assent, Polanyi wrote in l is Personal
K n o w l e d q e r  c a a r r  ( P .  1 9 5 ) .

t51 l  "Church  doc t r ines  are  the  conten t  o f  the  church 's
w i tness  to  Chr is t ;  they  express  the  se t  o f  mean ings  and va lues
tha t  in fo rm ind iv idua l  and co l lec t i ve  chr is t ian  l i v ing"  (Method '
p .  3 1 1 ) .  L o n e r g a n  r e f e r s  t o  t h e  s o c i o l o g i s t  G e o r g  S i m m e I ' s
notion of die V{endunq der Idee which every social movement
must  make i f  iE  i s  to  surv ive  (Method '  p .  139) .  Note  tha t
in Es:tgEL the attr ibutes of God imply that the solut ion to
thel i6EGm of evi l  wi l l  have a cognit ive aspect and this
aspect wi l l  be given an inst i tut ional form for making iudgments
and keeping the col laboration (of those working to translate
i t  in to  o ther  cu l tu res)  f rom s t ray ing  (see Char les  Hef I ing ,

" o n  R e a d i n g  b ! g J . ! q J @ " ,  p .  1 5 0 ) .  F o r  a n  e x c e l l e n t  a n d
very readabte discussion of the sociological function of doc-
t r i n e s  s e e  H e f l i n g ' s  W h v  D o c t r i n e s ?  [ C a m b r i d q e '  1 9 8 4 ] ,  p p .
3 7 - 7 0 .

t 5 2 l  " . . . b e l i e v i n g  c a n  b e  t o o  h e l p f u l .  I t  c a n  h e l p  o n e
to  see rdhat  i s  no t  there . . . .  The inves t iga tor  needs  a  we l l -
stocked mind, else he wil l  see but not perceive; but the mind
needs to be well-stocked more with guestions than with answers,
e lse  i t  w i I I  be  c losed and unab le  to  learn"  (Th i rd  Co l lec t ion ,
p .  1 7 ) .

[53 ]  See @!@! . ,  pp .  45  and 223.  For  an  exce] len t  ana lys is
of Lonergants struggle with the --relat ionship between doctr ine
and histo'ry see cha-ries Hefling, "on Reading gs-!3.y-!9:E.,"
in  T .  Fa l lbn  and P.  R i ley ,  eds .  ,  Re l iq ion  and Cu l tu re  [A lbany ,
19871,  pp .  149-1662 "Are  dogmas gr is t  fo r  the  h is to r ica l  theo-
log ian ' i -  m i l l ,  o r  foundat ions  on  wh ich  the  mi l l  i t se l f  i s
bui l t? I t  is not, I  think, loo much to say that in Insiqht
Lonergan wants to have i t  both ways.tt  This chang.es with the
ar r iv i l  o f  func t iona l  spec ia l i za t ions  in  1965.  t t convers ion ,

no t  p roo f ,  p rov ided the  spec i f i ca l l y  theo log ica l  component . . . "
p .  1 6 1  )  .

t54 l  "Pope John 's  In ten t ion '
236. fhis essay nas given at Boston

t t  in  Thlrd Col lec t ion ,
Co l lege in  June '  1981 .

p .
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[ 5 5 ]  r n  h i s  1 9 7 9  e s s a y  " R e a l i t y ,  M y t h ,  s y m b o l r "  ( i n  M v t h ,
Svmbol  and Rea l i t y ,  ed .  A Ian  M.  O lson INot re  Dame,  1980] ,
f f i  wrote, "My fundamentar mentor and guide
has been John Henry Newmanrs Grammar of Ass€nt. f  read that
in my third-year phi losophy (at least the analyt ic parts)
about f ive t imes and found solut ions for my problems. I  was
not satisf ied with the phi losophy that was being taught and
found Newman's presentation to be something that f i t ted in
with the way I knew things. I t  was from that kernel that I
went  on  to  d i f fe ren t  au thors . r l

[56 ]  Car inq  About  Mean inq ,  p .  73 .

[57 ]  There  are  o ther  a reas  bes ides  the  ques t ion  o f  assent
in which to explore NevJman's inf luence on Lonergan. For example,
there  is  Lonergan 's  use  o f  what  he  ca l l s  t tNewmants  Theorem" ,
i n , that the omission of a part of
know involves ignorance of that part,  muti lat ion of the
whole, and distortion of the remainder. See SggsL]bllgllg'
pp .  141-48 and 185;  see a lso  the  aud ience no tes  o f  J .  M.  LaPor te
of the lectures enti t led ttKnowledge and Learningtt del ivered
in the Inst i tute in the Graduate School, Gonzaga University,
Ju ly  15-26 ,  1963.  The no tes  are  ava i lab le  a t  the  Lonergan
Research  Ins t i tu te .



LONERGAN ON THE CATHOLIC UNIVERSTTY

Richard M. Liddy

Seton Ha1 l  Un ivers i tv

In  1951 Bernard  Lonergan wro tes  an  ar t i c le  en t i t led  r rThe

RoIe  o f  a  Catho l i c  Un ivers i ty  in  the  Modern  Wor ld . "  Or ig ina l l y

pub l ished in  French,  i t  can  be  found in  Lonergan 's  Co lLec t ion

t1 l .  Pub l ished a t  the  same t ime he  was work ing  on  h is  magnum

opus,  Ins iqh t ,  i t  re f lec ts  the  bas ic  th rus t  o f  tha t  ma jor

work .

Some years  la te r ,  in  1959,  in  a  ser ies  o f  lec tu res  in

Cincinnati  on the phi losophy of education Lonergan touched

aga in  upon the  sub jec t  o f  the  Catho l i c  un ivers i ty  1 ,21 .  Here

he adverted to the fact that of i ts verynature the whole im-

mense CathoL ic  schoo l  sys tem is  roo ted  in  a  "supernatura l i s t

v is ion"  tha t  i s  in  conf l i c t  w i th  the  dominant  ph i losoph ies

o f  educat ion  o f  modern  t imes.

The fac t  i s  tha t  we have a  Catho l i c  educat iona l  sys tem,

wi th  p r imary  schoo ls ,  h igh  schoo ls ,  co l leges  and un iver -

s i t ies .  That  i s  the  concre te  fac t  and i t s  ex i .s ts  because

i t  i s  C a t h o l i c .  t 3 l

What  Lonergan f inds  lack ing  is  a  ph i losoph ica l  v is ion

capab le  o f  de fend ing  the  ex is tence o f  the  Catho l i c  schoo l

systei l .  Educational theorists tend to be divided into "modern-

is ts "  whose appea l  i s  to  human exper ience and sc ien t i f i c  ver i -

f icat ion and "tradit ional ists" who appeal to immutable truths

t ranscend ing  sc ien t i f i c  ver i f i ca t ion .  Catho l i cs  cer ta in ly

are to be found on the tradit ional side of the argument, but

Lonergan found the tradit ional ist program, as usually expounded,

inadeguate in i ts argument against modernism.

An educational phi losophy that appeals to the immutable

elements in things, to their eternal propert ies, to the

truths that hold in any age, and simply urges that empir i-

cal methods are not the only methods, real ly is defending

a negat ive  pos i t ion .  I t  i s  no t  o f fe r ing  a  v is ion .  t41

That  e lement  o f  v is ion  is  p resent  in  Lonergan 's  1951

art icle on the Cathol ic university. My essay wil l  be a comment

on that art icle with clari f icat ions froin sorne of Lonergan's

Ia te r  wr i t ings .  Th is  i s  par t i cu la r ly  top ica l  a t  a  t ime y then

the Sacred Congregation for Education is asking Cathol ic uni-

versit ies to clari fy their otrn rnission. Lonergan provides

1 1 6
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some elements that can be helpful in constructing a mission

statement for a Cathol ic university.

Lonergan d iv ides  h is  a r t i c le  in to  s ix  sec t ions  wh ich

Frederick Crowe, the editor of his Q!}g!91]_w9gks' has sub-

t i t led :  t tThe Human Goodr t t  r rcommuni ty r ' r  "The D i .a lec t i c  o f  H is -

to ry r "  t 'The Modern  wor ld  and the  Un ivers i ty r "  "The Catho l i c

Un ivers i ty r ' r  t tThe Catho l i c  un ivers i ty  in  the  Modern  wor Id . "

For  our  purposes  th ree  po in ts  a re  cent ra l  to  Lonergan 's  a rgu-

ment :  f i r s t ,  he  de f ines  the  un ivers i ty  as  a  med ia to r  o f  cu l tu re l

secondly, he points out the ambiguity of culture and, hence,

o f  the  un ivers i ty ;  th i rd ly ,  he  loca tes  the  prec ise  miss ion

of  the  Catho l i c  un ivers i ty  in  the  t rans format ion  o f  cu l tu re .

Readers  o f  Lonergan 's  la te r  wr i t ings  w i l l  recogn ize  in

these th ree  e lements  a  para l le l  to  what  he  w i l l  ca I I  the  th ree

vectors of human history: progress, decl ine and redemption

[ 5 ] .  L o n e r g a n r s  1 9 5 1  a r t i c l e  c a n  b e  s e e n  a s  a  p a r t i c u l a r  a p p J - i -

cation of that schema.

1. The Universitv as an Orqan of Cultural Communitv

A university is a reproductive organ of cultural commun-

ity. I ts consti tut ive endowment l ies not in bui ldings

or equipment; civi l  status or revenues, but in the intel-

lec tua l  l i fe  o f  i t s  p ro fessors .  I t s  cen t ra l  func t ion

is  the  communica t ion  o f  in te l lec tua l  deve lopment .  I6 l

In this short definit ion of the university Lonergan states

that the consti tut ive endowment of the university, that which

makes i t  what  i t  i s ,  i s  the  in te l lec tua l  l i fe  o f  i t s  p ro fessors .

The central function of the university is the communication

of that development to others. In this process of personal

development and communicati .on, there takes place the transnis-

sion of human culture.

In order to clari fy this descript ion of the educational

process, i t  is helpful to use a metaphor which Lonergan employed

freguently in his later writ ings; and that is the metaphor

of human development taking place in two ways: "from below

upwardstt and "from above downwards" t7l.  r t  is from below

upwards as the person develops his or her intel lectual capa-

bi l i t ies. I t  is from above downwards as community, tradit ion

and culture make personal development possible.

Clearly, our f i rst and most obvious inage of human develop-

ment conceives i t  as tt from below upwards.tt  The seed gives

way to the sprout and to the gradually developing plant. The

maJor thrust of Lonergan's early work $as to highl ight human

development as tt from below upwards.tt  Human consciousness moves
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from experience through guestioning to understanding, judgment

and decision. The process is recurrent and cumulative as wider

experience gives way to ful ler understanding, wiser judgment

and more effect ive decisions. Throughout 'a l i fet ime this in-

wardly driven conscious process develops through the reject ion

of  ina t ten t ion ,  ignorance,  s tup id i ty ,  se l f i shness .  Accord ing

to Lonergan, such development is the human response to the

not ion  o f  be ing ,  the  no t ion  o f  t ru th ,  the  no t ion  o f  va lue ,

the notion of the good. Such notions are the inner anticipation

of the answers to al l  our guestions and al l  our human str iving.

Such is  the  who le  po in t  o f  Lonerganrs  " t ranscendenta l
method" in phi losophy: to highl ight this inner drive to authen-

t i c i t y  tha t  i ssues  in  deve loped unders tand j .ng ,  judgment ,  de-

c is ions  [8 ] .  Such h igh l igh t ing  is  in  the  f i rs t  p lace  pedagog i -

ca l ,  fo r  i t  invo lves  ca l l ing  each person to  pay  a t ten t ion

to their own inner being, their own understanding and drive

for truth, their own thirst for authentici ty. Such a program

issues in the personal appropriat ion of the structures of

oners  own consc ious  I i fe .

In  par t i cu la r ,  such a  program o f  se l f -appropr ia t ion  par -

t i cu la r ly  invo lves  the  appropr ia t ion  o f  one 's  own in te l l igence

and the  s t ruc tu res  o f  in te l l igence in  genera l i  and such in te l -

I igence is  the  foca l  po in t  o f  the  un ivers i ty .  In  h is  1951

ar t i c le  Lonergan g ives  th is  man i f i cen t  descr ip t ion  o f  in te l l i -

gence, the act of understanding:

t I l t  i s  the  in tus  }eqere  o f  in te l l igence in  ac t  tha t

alone grasps many truths in comprehensive synthesis,

that holds ranges of concepts in the unity of their in-

te l l ig ib le  re la t ions .  tha t  moves back  and fo r th  f ree ly

between the abstract and the concrete, the universal

and the part icular, the speculat ive and the practical.

without developed understanding, explanations are of

hypnotic drugs by their virtus dormit iva, truths become

uncomprehended formulas, noral precepts narrovr down to

l i s ts  o f  p roh ib i t ions ,  and human l i v ing  se t t les  in to

a helpless routine without capacity for vi tal adaptation

and without the power of knowledge that inspires and

directs the movement from real possibi l i ty to concrete

achievement. t  91
ttrnsight into insighttr the point of Lonergants work

by that t i t le -- is real ly the concrete real izat ion of Newman's
ttscience of sciencestt which the latter saw as the integrating

factor in the university. Thus, Lonergan in his lectures on

education extols the value of a t tgeneral educationtt that al lows
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a person to move in and out of rnany dif ferent areas of inquiry.

In other words, you are educating, in the sense of devel-

oping assimilat ive power, by the study of language, by

teaching people to read, so that they are able to read

not merely comic books and the t i t les under the pictures

in Life, but anything. I f  you spend long hours reading

Thucydides and Plato, you do not f ind much that has been

writ ten since heavy reading. You are in training, and

when you sit  down with a book you have not got an irre-

sist ible tendency to go to sleep, or to get out somewhere

and move around. There is a development in assimilat ive

power in the study of languages and l i terature. .  .Similarly,

the study of mathematics rather than natural science,

of phi losophy and history rather than the human sciences,

are al l  cases in which you are developing the assimilat ive

power of the pupil  or student, enabling him to do whatever

he may choose to  do  in  any  par t i cu la r  f ie ld .  t10 l

Such is the importance of development 'r from belos upwards.tt

I t  is the development of human intel l igence. But Lonerganrs

netaphor from his later writ ings highl ights the concomitant

importance of development t ' f rom above downwards." I t  is the

development that takes place by trust ing others: parents,

teachers, professors, mentors. Through this trust ing of others

one comes to see vrhat others have seen, to hear what they

have heard, to understand what they have understood and learned.

Without this development from above through trust ing others,

that is, trust ing the tradit ion, the infant would renain the

bundle of unfocussed needs and experiences. The communal

element is essential to i l l  human development.

As i t  is only within communit ies that men are conceived

and born and reared, so too i t  is only with respect to

the avai lable common meanings of community that the indi-

vidual becomes himself.  The cholce of roles between which

he can choose ir i  elect ing what to make himself is no

larger than the accepted meanlngs of the community admit;

his capacit ies for effect ive init iat ive are l imited to

the potential i t ies of the community for rejuvenation,

renewal, reform, development. At any t ime in any place

what a given self  can make of hlmself is some function

of the heritage or sediment of cornmon meanings that comes

to hin fron the authentic or unauthentic I iving of his

predecessors and his contemporaries. t11l
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Learn ing ,  then,  takes  p lace  th rough th is  sc issors - l i ke

action of primari ly trust ing others so that one can come more

and more  to  t rus t  onese l f  and add one 's  own persona l  con t r ibu-

t ion to the communal fund of the human farni ly 's intel lectual-

deve lopment .  To  quote  Lonergan 's  own descr ip t ion  o f  th is  sc is -

s o r s - f i k e  a c t i o n :

The handing on of development. .  .works from above downwards:

i t  beg ins  in  the  a f fec t i v i t y  o f  the  in fan t ,  the  ch j - Id ,

the  son,  the  pup i l ,  the  fo l lower .  on  a f fec t i v i t y  res ts

the  apprehens ion  o f  va lues .  on  the  apprehens ion  o f  va lues

res ts  be l ie f .  On be l ie f  fo l lows the  growth  in  unders tand ing

of one who has found a genuine teacher and has been init i -

a ted  in to  the  s tudy  o f  the  masters  o f  the  pas t .  Then

to  conf i rm one 's  g rowth  in  unders tand ing  comes exper ience

made mature  and percept ive  by  one 's  deve loped unders tand-

ing .  Wi th  the  exper ien t ia l  con f i rmat ion  the  inverse  pro-

cess  may se t  in .  One is  now on onets  own.  one can approp-

riate al l  that one has learnt by proceeding as does the

original thinker who moved from experience to understand-

i.ng, to sound judgment, to generous evaluati-on, to commit-

m e n t  i n  l o v e ,  l o y a l t y ,  f a i t h .  1 1 2 l

Novr  in  the  de f in i t ion  w i th  wh ich  we began th is  sec t ion

Lonergan sees  the  un ivers i ty  as  the  po in t  o f  in te rsec t ion

of both of these novements of development. On the one hand

the  obv ious  and cent ra l  func t ion  o f  the  un ivers i ty  i s  to  fos te r

personal intel lectual development. On the other hand' the

un ivers i ty  i s  obv ious ly  a  communal  en terpr ise ;  i t  i s  obv ious ly

a  communi ty .  I t  i s  o rgan ized in  such a  way as  to  pass  on  some

values. The good of order that is the concrete functioning

of  the  un ivers i ty  necessar i l y  se ts  a l l  i t s  e lements  - -  bu i ld -

ings ,  f inances ,  personne l ,  e tc .  w i th in  the  l igh t  o f  the

va lues  i t  passes  on .  Through i t s  p ro fessors ,  th rough the  organ-

iza t ion  o f  the i r  research  and teach ing ,  the  un ivers i ty  passes

on something that is not l imited to any one course or one

area o f  sc ience or  scho la rsh ip .  I t  passes  on  a  way o f  look ing

at  th ings .  I t  passes  on  a  cu l tu re :  a  cer ta in  se t  o f  mean ings

and va lues .

That culture may be popular American or secularist or

Catho l i c .  I t  may t ry  to  be  re la t i v is t :  exp l i c i t l y  l im i t ing

itself  to being a structure where any combination of meanings

and values is passed on. But the university, by being a communal

enterprise in the area of intel l igence, is by i ts very nature
tta reproductive organ of cultural community."
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What  i s  cu l tu ra l  communi ty?  In  h is  1951 ar t i c le  and in

Insiqht Lonergan defines cultural community by dist inguishing

it  from intersubjective and civi l  comrnunity. Just as the human

person is a composite of various levels of consciousness,

so there are various levels of human cornmunity [13]. Correspond-

ing to a f irst experiential level there is the spontaneous

intersubiective communitv that f inds i ts special expression

in  the  fami ly .

But the human person also understands and organizes his

or her l i fe, and so labor is divided, systems are created,

co l labora t ion  is  encouraged and,  as  a  resu l t ,  c iv i l i za t iona l

communitv etnerges. This is the level of the technology, economy,
pol i t ics. Such civi l  community comes to dist inguish i tself

from more primit ive society by i ts tremendous division of

labor, i ts developed inst i tut ions and chief ly through i ts

achievement of theory, the abi l i ty to understand things in

their relat ions to each other and not just in relat ion to

our ovrn subjective needs. Such civi l izat ional achievement

found i ts part icular expression in creek phi losophy.

There is, then, the emergence of individual ism and cri t ical

thinking. There are discussion groups and wandering teach-

ers. There is the formation of academies, schools, I i -

b rar ies ,  un ivers i t ies ,  un iversa l i s t  tendenc ies  in  in te l -

lec tua I ,  re l ig ious ,  and po l i t i ca l  f ie lds ;  and there  is

the pursuit  of wisdom and of culture for i ts own sake.

It  is a pure development of intel l igence that is not

p r a c t i c a l .  I  1 4 1

Therefore, just as human intel lectual consciousness gives

rise to civi l izat ional comnunity, so evaluational consciousness

gives r ise to cultqral communitv. For civi l ized people can

and sometines do ask questions about the meanings and values

of civi l izat ional community. Where did i t  come from and where

is i t  headed? What is the meaning and value of i t  a1l? Is

some of it good and valuable and some of it evil and degrading?

The human person and human community are capable of both appre-

ciat lon and cri t icism. Such appreciat ion and cri t iclsm trans-

cends the frontiers of states and the epochs of history. I t

is enshrined in the classic writ ings of the hunan family.

As Lonergan puts it, cultural community is

the f leld of communication and inf luence of art ists,

scientisLs, and phi losophers. I t  is the bar of enl lghtened

public opinion to which naked power can be driven to



1 2 2 METHOD

submit. I t  is the tr ibunal of history that may expose

successful charlatans and may restore to honor the prophets

s toned by  the i r  con temporar ies .  t15 l

Although transcending the boundaries of the university,

such cultural community is especial ly mediated by and passed

on by  the  un ivers i ty .  In  the  un ivers i ty  these ques t ions  ar ise

in  the  movement  f ron  the  f ie ld  spec ia l i za t ions  o f  research

to the communication of the results of that research in univer-

sity departments and in the subjects taught in those depart-

ments  t161.  What  da ta  in  fac t  w i l l  we research? why? what

conceptua l  ca tegor iza t ion  w i l l  we use to  communica te  the  resu l ts

of our research? What wiI l  l te communicate to our students

and why? t lhat subjects are truly valuable for them and why?

Why do j . t  a t  a l l?  What  in  fac t  i s  i t  tha t  we are  do ing?

Such are the questions about the meaning and vafue of

the  sc iences ,  the  pro fess ions ,  the  humani t ies .  They  are  the

sub jec t  mat te r  o f  cu l tu ra l  communi ty  o f  wh ich  the  un ivers i ty

is and should be the reproductive organ.

As  I  ment ioned prev ious ly ,  Lonergan in  h is  lec tu res  on

the phi losophy of education points out the value of a general

educat ion  in  l i te ra tu re ,  ph i losophy,  h is to ry  and mathemat ics

that can protect a student fron premature special izat ion.

With a background in these more general studies that correspond

to nore general questions about the human person, one can

then go  on  to  master  the  var ious  spec ia l t ies  o f  human in te l l i -

gence.  Wi thout  th is  deve lopment  one 's  mind  can eas i l y  con t rac t

in to  the  hor izon  o f  one par t i cu la r  spec ia l i za t ion .

General education, then, aims primari ly at the development

of assimilat ive power. I f  a man learns to know man, through

the reading of l i terature and the study of historyr he

wil l  have a basis for steppinq into the human sciences

that is much more useful perhaps than the study of the

human sciences. Tf he spent al l  that t ime studying the

human science, what would he know? IIe would learn what

his professor knew of what the bigger men had f igured

out f ive years dgot ten years agor f i f teen years agot

thirty years ago. By the t ime he set about working in

the f ield, he would have something to do to keep abreast;

and ten years later al l  of his stuff  might be out of

date. And would he have the capacity to judge the newt

to  jump wi th  i t  o r  s tand aga ins t  i t?  I f  he  has  had th is

.more general development in assimilat ive power, this

more int imate communication of what i t  real ly is to be
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a man, the development of the human touch that comes

through the tradit ional classical education or the l i ter-

ary education as opposed to the scienti f ic education,

he would have a basis within himself that would enable

him to judge about men, and not become a crackpot. I t

is easy to produce crackpots by premature special izat ion.

1 1 7 l

2. The tunbiquity of Cultural Comrnunity & the Universitv

Obviously, cultural comnunity is not utopiai i t  is not

the ideal cosmopolis where unbiased rason reigns supreme.

It  can be f i l led with Heideggerian ttchattertt .  Words can enchant

and distract. Just as the nature of cuLtural community is

to arr ive at judgments on the meaning and values of civiL

community, about what consti tutes progress, so cultural commun-

ity i tself  can be r iven with decl ine. I ts judgrnents can be

biased. fn theological language, our cultural community i tself

i s  sub jec t  to  the  drag  o f  s in .

The darkness that affects the individual 's judgments

to bl ind him to his own egoismr ctto also affect the group.

Then group feel ings can mobil ize judgments that seen no l ini t

to  a  g roup 's  p re tens ions :  those peop le  a re  the  ev i l  ones- -

that group, that cl ique. "My country r ight or wrong, but my

country.t '  Then the Marxist feel ing-driven class warfare issues

in a disintegrating process of violence. Civi l  community i t-

se l f  i s  sp l i t  in to  se l f -serv ing  fac t ions .

But most of al l  the darkness can be such as to claim

it is l ight. The individual and the group can claim that their

egoism is t treasonabler" practical,  the only common-sense way

of act ing. Then phi losophies appear in the cultural community

that clain that the whole thing is about electro-chemical

events, a material ist ic universe heading nowhere. In the words

of  the  ex ls ten t ia l i s ts ,  i t  i s  a l l  absurd l  o r  in  the  words

of the ancient tragedlans, "Whom the gods destroy they f irst

make b l ind"  [  18 ]  .

Such is what Lonergan in his 1951 essay cal led "the ambi-

guity of cultural comnunlty." Such a deep arnbiguity cl lnglng

to cultural comnunity concerns the nature of hunan reason

itself .  Lonergan describes the ttrat ional izingt '  tendency of

human reason in this way:

The pronouncements of rat ional ref lect ion are splendid

but they lack eff icacy. In another universe things could

be dif ferent, but in the exlst ing universe man suffers

from moral impotence. This fact leads nen to guestion
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the hegemony of reason, to relegate i ts precepts to some

iso la ted  academic  or  ecc les ias t i ca l  spherer  to  deve lop

t t rea l i s t "  v iews in  wh ich  theory  i s  ad jus ted  to  p rac t ice

and practice means whatever happens to be done. I t  fol lows

tha t ,  bes ides  the  success ion  o f  h igher  syn theses  charac-

te r is t i c  o f  in te l lec tua l  advance,  there  is  a lso  a  suc-

cess ion  o f  lower  syn theses  charac ter is t i c  o f  soc iocu l tu ra l

d e c l i n e .  [  1  9 ]

Lonergan de l ineates  the  sp i ra l  o f  cu l tu ra l  dec l ine  w i th

an assessment  tha t  he  repeats  in  Ins iqh t .  The med ieva l  syn-

thes is  o f  fa i th  and reason shat te red  in to  the  severa l  re l ig ions

of the Reformation. The wars of rel igion proved that human

l i fe  was to  be  led  no t  by  reve la t ion  bu t  by  reason.  The d isa-

greements among reason's representatives opened the door to

to le ra t ion  as  the  fundamenta l  va lue .  The he lp lessness  o f  to le r -

a t ion  to  p rov ide  coherent  so lu t ions  to  soc ia l  p rob lems caL led

for th  the  to ta l l ta r ian  who co l lapses  a l l  o f  rea l i t y  in to  eco-

nomic and mil i tary development and the dorninance of the aI1-

inc lus ive  Sta te .  I t  i s  a  sp i ra l  o f  nar ro$ ter  and nar rower

d e c l i n e  [  2 0 ]  .

Such is  the  wor ld  in  wh ich  we l i ve .  I t  i s  the  curnu fa t i ve

produc t ,  no t  jus t  o f  persona l  and cu l tu ra f  deve lopment '  bu t

a lso  o f  persona l  and cu l tu ra l  dec l ine .  such dec l ine  becomes

so l id i f ied  in  human assumpt ions ,  nenta l i t ies r  in te rpre ta t ions ,

ph i losoph ies ,  tas tes .  hab i ts ,  hopes ,  fears '  These v rays  o f

th ink ing ,  a t t i tudes  and prac t ices  d is to r t  the  charac ter  o f

the human spir i t  and human society. In his Method in Theoloqv

of  1972 Lonergan descr ibes  th is  human s i tua t i .on  o f  cu l tu ra l

ambigu i ty .

In i t ia l l y  no t  a I I  bu t  some re l ig ion  is  p ronounced i l lusory '

no t  a l l  bu t  some mora l  p recept  i s  re jec ted  as  ine f fec t i ve

and use less ,  no t  a l l  t ru th  bu t  some type o f  metaphys ics

is  d ismissed as  mere  ta Ik .  The negat ions  may be  t rue t

and then they  represent  an  e f fo r t  to  o f fse t  decL ine '

But also they may be false, and then they are the begin-

n ing  o f  dec l ine .  rn  the  }a t te r  case some par t  o f  cu l tu ra l

ach ievenent  i s  be ing  des t royed.  I t  w i I l  cease be ing  a

fami l ia r  component  in  cu l tu ra l  exper ience.  I t  w i l l  recede

in to  a  fo rgo t ten  pas t  fo r  h is to r ians ,  perhaps ,  to  red is -

cover  and recons t ruc t .  Moreover ,  th is  e l im ina t ion  o f

a genuine part of the culture means that a previous whole
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balance has been upset,

d is to r ted  in  an  e f fo r t

has been muti lated, that some

that the remainder wil l  become

to compensate. 121 |

Th is  d is to r t ion  o f  the  cu l tu re  takes  p lace  in  d i f fe ren t

ways  in  d i f fe ren t  soc ie t ies  and exacerbates  the  a l ready  d isas-

t rous  e f fec ts  o f  ind iv idua l  and group b ias .  In  these cases

believing what is told you wil l  work toward your destruction

rather than toward your growth. As bel ief in a humanly develop-

ing society aids personal development, bel ief in an ambiguous

cu l tu re  can work  toward  your  des t ruc t ion  [22 ] .  Examples  among

our young people abound.

fn  th is  s i tua t ion  o f  cu l tu ra l  a rnb igu i ty  peop le  tend no t

to comprehend their own situation, and so appropriate action

is impossible. To this extent the modern or postmodern world

is  invo lved in  a  ma jor  c r i s is  - -  and the  un ivers i ty  i s  i t se l f

caught in the same crisis, the same ambiguous cultural si tuation.

It  may lag in consenting to aberrat ions but in the long

run i t  has  to  y ie ld ,  fo r  i t  rec ru i ts  i t s  s tudents  and

their professors from lhe sociocultural si tuation that

e x i s t s .  t 2 3 l

To a great extent this has been the import of Bloom's book,

The Closing of the American Mind. Whatever i ts exaggerations,

i t  is a trenchant cr i t ique of the contemporary university

and the  re la t i v is t  cu l tu re  i t s  re f lec ts .  I t  i s  a  c r i t ique

of  our  cu l tu re ,  tha t  j -s ,  our  modern  ph i losoph ies ,  and the i r

e f fec t  on  the  un ivers i ty

3 .  The Miss ion  o f  the  Catho l i c  Un ivers i ty

I t  i s  p rec ise ly  here ,  face  to  face  w i th  the  ambiguous

development and decl ine of nodern culture that the Cathol ic

un ivers i ty  f inds  i t s  miss ion .  Cer ta in ly  as  a  un ivers i ty  i t

has  the  ident ica l  func t ion  as  the  secu la r  un ivers i ty ,  tha t

is, the communication of intel lectual development.

Nor can anyone suppose that a secondrate Cathol ic univer-

sity is any more acceptable to God in the new law than

was in the old law the sacri f ice of maimed and diseased

b e a s t s .  [ 2 4 ]

Never the less ,  th is  iden t i t y  o f  essent ia l  func t ion  is

overlaid cri th t tprofound dif ference." The secular university

of i ts nature is caught in the ambiguit ies of civi l  and cultural

development and decl ine. The same situation constrains the

Cathol ic university. However, as Lonergan says in his 195' l

essay, the latter is t tarmed against the world."
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The supernatural virtues of faithr hope and charity are

named theological because they orientate man to God as

he is in himself.  l i lone the less they possess a profound

soc ia l  s ign i f i cance.  Aga ins t  the  perpe ' tua t ion  o f  exp los ive

tens ions  tha t  wou ld  resu l t  f rom the  s t r i c t  app l i ca t ion

of  re t r ibu t ive  jus t i ce ,  there  is  the  pov ter  o f  char i ty

to  w ipe  ou t  o ld  g r ievances  and make a  f resh  s ta r t  poss ib le .

Aga ins t  the  economic  de termin ism tha t  wou ld  resu l t  in

ego is t i c  p rac t ica l i t y  g iven  f ree  re in ,  there  is  the  l iber -

at ing pot/ter of hope that seeks f irst the kingdom of God.

Aga ins t  the  d ia lec t i c  d iscern ib le  in  the  h is to ry  o f  ph i l -

osophy and in the development -and-decl j-  ne of civi l  and

cu l tu ra l  communi ty ,  there  is  the  I ibera t ion  o f  human

reason through divine faith; for men of faj-th are not

sh i f ted  about  w i th  every  w ind  o f  doc t r ine-  t25)

I t  i s  p rec ise ly  j -n  the  l ibera t ion  o f  human reason th rough

d iv ine  fa i th  tha t  the  Catho l i c  un ivers i ty  as  a  un ivers i ty

f inds  i t s  spec i f i c  d i f fe rence and makes i t s  un ique cont r ibu t ion .

For  as  Lonergan de f ined the  un ivers i ty ,  i t s  cons t i tu t i ve  en-

d o $ r m e n t  I i e s  i n  t h e  i n t e l l e c t u a l  l i f e  o f i t s  p r o f e s s o r s .  I n

the  major  work  o f  h is  la te r  years ,  Method in  Theo loqv '  Lonergan

spe l ls  ou t  more  fu l1y  th is  l ibera t ing  charac ter  o f  d iv ine

f a i t h .

Wi thout  fa i th ,  w i thout  the  eye  o f  love ,  the  wor ld  i s

too  ev i l  fo r  God to  be  good,  fo r  a  good God to  ex is t .

But  fa i th  recogn izes  tha t  God gran ts  men the i r  f reedom,

tha t  he  w i l l s  them to  be  persons  and no t  jus t  au tomata ,

tha t  he  ca l l s  them to  the  h igher  au thent ic i t y  tha t  over -

comes ev i l  w i th  good. . .Fa i th  p laces  human e f fo r ts  in

a  f r iend ly  un iverse ;  i t  revea ls  an  u l t imate  s ign i - f i cance

in human achievenentl  i t  strengthens new undertakings

wi th  conf idence.  .  .  Most  o f  a I I ,  fa i th  has  the  povrer  o f

undo ing  dec l ine .  Dec l ine  d is rup ts  a  cu l tu re  w i th  conf l i c t -

ing  ideo log ies .  I t  in f l i c ts  on  ind iv idua ls  the  soc ia l ,

economic ,  and psycho log ica l  p ressures  tha t  fo r  human

f ra i l t y  amount  .  to  de termin ism.  I t  mu l t ip l ies  and heaps

up the abuses and absurdit ies that breed resentment'

ha t red ,  anger '  v io lence.  I t  i s  no t  p ropaganda and i t

i s  no t  a rgument  bu t  re l ig ious  fa i th  tha t  w i l l  l i bera te

human reason f rom i ts  ideo log ica l  p r isons .  t26 l

Such a l iberation is aided by a Christ ian theology that

is both faithful to divine revelat ion, on the one hand, and

open to an interdiscipl inary inteqration with al l  the other
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sciences on the other. For Christ ian revelat ion is not only

doctr ine about Godi i t  is also God's word about the meaning

and values of human l i fe. Divine revelat ion is God's entry

and his taking part in our communal making of our world. I t

is God's claim to have a say in the aims and purposes, the

direct ion and development of human l ives, human societ ies,

human cu l tu res ,  human h is to ry  [271.

Theo logy  in  the  un ivers i ty ,  then,  w i l l  no t  jus t  be  re f lec -

t ion  on  the  t ru ths  o f  reve la t ion .  I t  w i l l  a lso  be  re f lec t ion

on how those truths relate to, ref ine, explaln and complete

al l  the other truths the human family knows. The example of

Aguinas is instruct ive.

fn the medieval period theology became the queen of the

sciences. But in the practice of Aquinas i t  l ras also

the principle for the moulding and transforming of a

culture. He rdas not content to write his systematic works,

his comnentaries on Scripture and on such Christ ian writ-

ers as the Pseudo-Dionysius and Boethius. At a t ime when

Arabic and Greek thought were penetrat ing the whole of

Western culture, he vrrote extensive commentaries on numer-

ous  works  o f  Ar is to t le  to  f i t  a  pagan 's  sc ience w i th in

a Christ ian context and to construct a world view that

underpinned Dante's Divine Comedy. To this paradigm theo-

logy today must look i f  i t  is to achieve i ts aqqiorna-

mento .  I t s  task  is  no t  l im i ted  to  inves t iga t ing ,  o rder ing ,

expounding, communicating divine revelat ion. Al l  that

is needed, but more must be done. For revelat ion is God's

entry into manrs making of man, and so theology not only

has to ref lect on revelat ion, but also i t  has somehow

to  med ia te  God 's  mean ing  in to  the  who le  o f  human a f fa i rs .

l '281

In order to mediate God's meaning into the whole of human

af fa i rs ,  theo logy  needs an  in te rd isc ip l inary  ph i losophy.  I t

needs a vision of how the various sciences are related to

each other, to the human person, to the universe, to God.

It  needs a vision of genuine intel lectual development and

of the accompanying cultural development, decl ine and possible

redemptlon.

Today theology i tself  is heavi ly inf luenced by the other

sciences of the modern unlversity3 just think of the inf luence

of cr i t ical hlstory on the study of Scripture, Patr ist ics,

Church history. But what about theology's ovrn contr ibutions

to the other sciences? Vfas that not Newmants point in the
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Idea of a Universitv when he vindicated theology's r ightful

p lace  in  the  un ivers i ty  cur r i cu lum? Is  th is  no t  the  spec i f i c

miss ion  o f  the  Catho l i c  un ivers i ty :  to  fos te r  the  in f luence

of  Catho l i c  theo logy  on  a l l  the  un ivers i ty  d isc ip l ines? Th is

is part icularly true of the human sciences. As Lonergan l^Irote

i n  1 9 5 1  :

Not pure nature envisaged by phi losophy but man as he

ex is ts  i s  the  ob jec t  o f  empi r i ca l  an thropo logy  and psych-

o log ty ,  o f  economics  and soc io logyr  o f  the  ex is ten t ia l i sms,

o f  exp lanatory  h is to r ies  o f  c iv i l i za t ions  and cu l tu res ,

o f  re l ig ion  and dogma.But  man as  he  has  ex i .s ted  and ex is ts

is man subject to moral impotence; i t  is man as the cooper-

a t i ve  o r  uncoopera t ive  rec ip ien t  o f  d iv ine  grace.  Hence '

the  in tegra t ion  o f  sc iences  tha t  dea l  w i th  man concre te ly

has to be sought not in phi losophy but in theology. The

old maxim that theology is the queen of the sciences

has been g iven new re levance and Newman 's  Idea o f  a  Un i -

v e r s i t y  a  f r e s h  s i g n i f i c a n c e .  t 2 9 l

Theo logy  w i I I  be  ab le  to  in tegra te  the  o ther  sc iences

to  the  ex ten t  tha t  the  ph i losophy i t  employs '  i t s  exp l i c i t

vision of the human person and of real i ty, can be related

to  a l l  the  o ther  sc iences .  As  i t  "sub la tes"  ph i losophy in to

a  fa i th  v is ion ,  tha t  i s ,  b r ings  i t  in to  a  h igher  v iewpo in t ,

so  i t s  in te rd isc ip l inary  ph i losophy w i l l  sub la te  the  o ther

sc iences  as  weI I .  Through i t s  in te rd isc ip  I inary  ph i losophy

economic theory wil l  be evaluated in the l ight of fundamental

mora l  va lues .  Genet ic  research  w i l l  take  p lace  aga ins t  the

backdrop of the transcendent dignity of the human person.

Po l i t i ca l  sc ience w i l l  take  p lace  in  the  l igh t  o f  eva lua t iona l

h is to ry ,  a  foundat iona l  v is ion  o f  what  cons t i tu tes  human pro-

gress and what consti tutes human decfine. As Lonergan noted

in a writ ing from his later years that showed his continuing

commitment to the idea of a Cathol ic university:

As  i t  i s  on ly  in  the  un ivers i ty  tha t  a l l  aspec ts  o f  human

l iv ing  are  under  s tudy ,  i t  i s  on ly  in  the  Chr is t ian  un i -

versity that theology can attain i ts ful l  development

and exerc ise  i t s  fu l l  in f luence.  t30 l

Th is  i s  no t  an  easy  pro jec t .  I t  ca l l s  fo r  a  fundamenta l

commitment on the part of Cathol ic universit ies to their theo-

logy and phi losophy departments -- hopeful ly working together

and fostering interdiscipl inary dialogue. To quote Lonergan

in his Hali fax lectures on E$!!:
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To put i t  more concretely, we go to great expense to

have Cathol ic universit ies; yetr our professors cannot

be  any th ing  more  than spec ia l i s ts  in  phys ics ,  spec ia l i s ts

in  chemis t ry ,  spec ia l i s ts  in  h is to ry .  I f  they  can search

and search for phi losophic and theological aids to give

them the orientat ion that would be specif ical ly Cathol ic

in their f ields and st i l l  not f ind them, because neither

phi losophy nor theology are doing their job of integrating'

then we have a  prob lem.  [31 ]

one f inal point. contemporary events ref lect the fact

that the Cathol ic university is involved in an ambiguity of

i t s  oyrn .  Lonergan 's  1951 ar t i c les  has  two th ings  to  say  on

th is  po in t .

Fron the schools of Alexandria and Antioch, through the

medieval universit ies, to Pascendi and Humani Generis,

Cathol ic intel lectuals have been discounted as doubtful

b less ings .  Pra ise  is  g iven  to  S t .  Thomas because o f  h is

merits; i t  is concentrated on him because one f inds j . t

a l i t t le dif f icult  to be outr ight in praising so many

others. Indeed, the misadventures of Cathol ic intel lec-

tuals could be taken as a counsel to vtrap one's talent

in a napkin and bury i t  safely in the ground, were not

that conclusion clean contrary to the gospel which denands,

beyond capital ist expectat ionsr one hundred percent prof i t .

Such then is this third ambiguity: Cathol ic intel l igence

is to be used to the l imit;  -yet so complex, so arduous,

so excel lent is the task confronting i t  that fai lure

is both easy and disastrous. l32l

Lonerganrs f lnal word' on the subject is a cal l  to conver-

sion. I f  the Cathol ic intel lectual is to cal l  others to authen-

t ici ty, he must be pure himself.  I f  he is to pronounce on

the ambiguit ies and decl ine of contemporary culturer he must

be aware of his own biases. one canot remove the mote in an-

otherrs eye when there is a bean in oners or.tn; the true intel-

lectual has to be humble, serener detached, without personal

or corporate or national complacence, without appeals to con-

temporary, Iet alone archalst '  bias or passion or fads [33].

Concluslon

Lonergan's 1951 art icle provides the elernents for con-

struct lng a mission statement for a Cathol ic university. Cer-

tainly, Lonergan did not foresee al l  the legal and pol i t ical

conplexit ies involved in that project in our own day. Neverthe-

less, i t  seens to me that he highl ighted three specif ic elements
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that should be kept in mind in designing such a mission state-

ment for a Cathol ic university.

1 )  The Catho l i c  un ivers i ty  as  roo ted  in  and re la ted  to

Godrs  se l f - reve la t ion  in  Chr is t r  a  reve la t ion  tha t  i s

also the revelat ion of the uLtimate meaning of hunan

I i fe  and human h is to ry .

2 l  The Catho l i c  un ivers i ty  p rec ise ly  as  a  un ivers i ty

as the locus of cultural development and transmission.

3)  The Catho l i c  un ivers i ty  th rough i t s  theo logy  and in te r -

d isc ip l inary  ph i losophy as  serv ing  the  redempt ive  t rans-

formation of culture. Such commitment to Cathol ic phi lo-

sophy and theology wil l  be ref lected even in i ts budget.

I t  seems th t  a lnos t  fo r ty  years  a f te r  Lonergan 's  a r t i c le ,

Catho l i c  un ivers i t ies  a re  bare ly  beg inn ing  to  take  up  the

challenge. Monumental obstacles remain. The turf-wars among

un ivers i ty  depar tments  mi l i ta te  aga ins t  Lonergan 's  in te rd is -

c j .p l inary  v is ion .  So a lso  do  shor t -s igh ted  h i r ing  and tenure-

rev iew prac t ices .  Tn  Amer ica  the  very  idea o f  a  un ivers i ty

embody ing  any  cu l tu ra l  v iew whatsoever  - -  bes ides  a  secu la r is t

v i e w  - -  i s  a t  i s s u e .

St i l l ,  beg inn ings  are  beg in  made here  and there .  Loner -

gants  mode l  can  he lp  us  focus  on  what  s t i l l  needs  to  be  done.

The ca ta logs  o f  our  Catho l i c  un ivers i t ies  genera l l y  have mis -

s ion  s ta tements  inc luded.  I t  wou ld  be  in te res t ing  i f  in  the i r

Ias t  year  a t  such un ivers i t ies  s tudents  were  asked to  take

a seminar whose whole theme would be: how has that mission

been fu l f i l l ed  in  my educat iona l  exper ience a t  th is  Catho l i c

un ivers i ty?
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SOURCES OF VALUE

Garrett Barden

Univers i tY  Co l lege Corkr  l re land

That  peop le  have d i f fe ren t  va lues  is ,  and has  a lways

been in phi losophy' a commonplace. That arqurnent about values

is  in  the  end f ru i t less  i s  rap id ly  becoming a  commonplace.

This second commonplace is one which I do not accept and my

present  purpose is  to  d iscover  i f  an  ana lys is  o f  the  sources

o f  v a l u e  w i l l  h e l p  d i s P e l  i t .

There  is  a  theoren in  Euc l id  to  the  e f fec t  tha t  the  sum

of  the  ang les  in  a  t r iang le  i s  180 degrees .  The mean ing  o f

the term , 'sources',  may be i l lustrated by asking for the sources

of  tha t  theorem.  There  are  a t  leas t  these:  (1  )  the  ax ioms

o f  E u c l i d ;  ( 2 1  t h e  i m a g i n e d  t r i a n g l e ;  ( 3 )  t h e  g e o m e t e r ' s  u n -

derstanding that the irnagined tr iangle onty approximates the

idea l  t r iang le  tha t  i s  to  be  unders tood i  (4 )  the  geometer 's

ques t ion  about  the  t r iang le ;  (5 )  the  two-d imens iona l  p lane;

(6 )  the  geometer 's  g rasp  o f  the  necess i t ies  invo lved '

No one o f  these sources  is ,  so  to  speak ,  the  pr iv i leged

source. The sources are compatible with one another. The sources

are  no t  a t l  o f  the  same k ind .

I  sha l l  t ry  to  show tha t  va lue  emerges  f rom a  s imi la r

var ie ty  o f  sources ;  tha t  these severa l  sources  are  compat ib le ;

tha t  to  concent ra te  on  some to  the  exc lus ion  o f  o thers  w i l l

d is to r t  one 's  theorY o f  va lue .

Before making the attempt I  must say something about

the  te rm t tva lue t t  as  i t  i s  used here .

F i rs t '  there  are ,  as  a  mat te r  o f  fac t ,  judgments  o f  va lue '

These are  o f  the  fo rm:  " I t  wou ld  be  good to  do  Xt t ;  "Y  is  more

wor thwh i le  than Z" i  and so  on-  The ques t ion  is  no t  whether

these occur but how to understand them. Did they not occur,

there would be no question of value-

Second ly ,  an ima ls ,  inc lud ing  ourse lves ,  have pre ferences ,

I i kes  and d is l i kes ,  a re  a t t rac ted  and repe l led .  Thus ,  ca ts

on the whole prefer meat to vegetables. The question is not

whether there are such preferences but how they are to be

understood.

Thirdly, the term ttvalue" is not always used in the same

way. In many economic theories, for example, somethi 'ng is

considered to be a value only i f  i t  may be associated with
' t 3 2
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scarc i ty .

this way.

1 3 3

In general, philosophers do not use the term in

Ordinary usage, which serves i ts ovtn purpose welI,  may

be insu f f i c ien t  fo r  ana lys is .  I  sha l l  then  s t ipu la te  tha t

a value is the object of del iberation and choice or something

that can be the object of del iberation and choice. Thusr vte

do not del iberate about or choose tomorrow's weather and so

tomorrowrs  weather  i s  no t ,  in  the  present  sense,  a  va lue .

There were, and perhaps st i l l  are, those for whom judg-

nents of value are to be identi f ied with preferences. There

are more or less ref ined versions of the posit ion but each

version reduces the question of the sources of value to the

question of the sources of preference; the guestion of the

sources of value arises in i ts own r: ight only i f  i t  is incor-

rect to reduce value to preference.

Hovrever, even i f  value is not simply preference, prefer-

ence may be a source of value. The mistake of the reduction-

is ts  - -  i f  i t  i s  the  mis take  wh ich  I  take  i t  to  be  - -  i s  to

posit preference as the sole source of value and, having done

so, to reduce value to preference.

To have decided to read this art icle is an example of

del iberation and choice. For the reader the art icle in prospect

was a value. I f  I  had asked beforehand why you had decided

on reading i t  you would have known the kind of question f

vras asking and would have given me reasons. r do not for a

moment suppose that everyone's reasons would have been the

same although I do, as a matter of factr suspect that there

would have been considerable agreement. I  do also susPect

that, as a matter of fact, we al l  share a context within which

certain answers wil l  appear as reasons while others wiII  not.

Here are some examples of answers to the question: why are

you reading this art icle?

(1 ) Because I am a serious academic.

(2 )  Because the  top ic  in te res ts  me.

(3) Because I am paid to do so.

(4 )  Because I  sha l l  be  damned i f  I  don ' t .

(5) Because oranges are fruit .

Of these suggested reasons the f irst three, although they

differ from each other'  are, I  think' in the same social con-

text. The fourth is in a context which I suspect most readers

understand but may not share. The fifth is so out of context

that i t  does not appear to be a reason at al l .
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None of the reasons is so self-contained and complete

that i t  provokes no further questions, but what the interested

ingu i re r  i s  look ing  fo r ,  a t  leas t  as  a  f i rs t  approach,  i s

a  fu r ther  e luc ida t ion  o f  the  speaker ts  Contex t ,  tha t  i s ,  an
account of why and how the answer is a reason.

Because the f i f th reason does not appear as a reason

we shou ld  ask :  why  is  tha t  a  reason? And we ask  th is  p rec ise ly

because we do not know the context within which i t  is a reason.

But of the other reasons r.re could ask the sarne question. I f

we do  no t ,  th is  i s  o f ten  because we a l ready  share  (o r  a t  leas t

understand) the context within which the preferred reason

is  a  reason.

The context within which the 
'reason 

emerges is the value

biography of the speaker and so further guestions provoke

the  gradua l  a r t i cu la t ion  and e luc ida t ion  o f  tha t  b iography .

The second reason above wil l  fair ly quickly go back to: Because

f  f ind  ph i losophy in te res t ing .  And tha t  reason w i I I  g ive  r i se

to the question: r,rhy do you f ind phi losophy interesting? I

shal l  return to that question later because the lray that we

answer i t  throws a good deal of l ight on the sources of value.

First,  however, I  want to look at another aspect of the
quest ion :  rdhy  are  you read ing  th is  a r t i c le?  That  ques t ion

]ooks for a reason. You f ind i t  appropriate to attempt an

ansr{ter precisely because you have already so ordered your

l i fe that you take that order as already being the answer;

the reason is not something added on to your decision to read

th is  a r t i c le ;  i t  i s  par t  o f  your  dec is ion ;  i t  i s  par t  o f  your

reading. You may never have expressed the reason in words

but  the  reason is  a l ready ,  j .n  Ar is to te l ian  te rms,  the  fo rm

of your reading.

The proferred reason is a source of value. But the fact

that we are the kind of beings that ask for and give ourselves

reasons is another source of value. More fundamental than

hav ing  a  par t i cu la r  reason fo r  a  par t i cu la r  ac t ion  is  the

fact that we are the kind of being that wants reasons for

action. We are the kind of being that imagines i ts future,

tha t  de l ibera tes  about  poss ib le  courses  o f  ac t ion ,  tha t  judges

and chooses. We do not decide to be that kind of being; vre

d iscover  ourse lves  to  be  so .  Most  bas ica l l y  reasonab leness

is not that we already have art iculated reasons but the fact

that we are the kind of being that looks for reasons. In this

basic and quite precise sense we do not choose to be subject

to the demands of reasonableness; we discover ourselves to

be so .
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Correlat ive is a world within which the future is not

utterly determined by the present. Actual values arise, through

guest ion  and dec is ion ,  upon poss ib i l i t i es '  and those poss i -

b i l i t i es  a re  sources  o f  va lue .  Accord ing ly ,  the  wor ld ,  the

present  in  a l l  i t s  de ta i l ,  wh ich  inc ludes  our  p resent  seJ .ves ,

is  a  source  o f  va lue .

Question, del iberationr judgment and decision are sources

of value. The present as possibi l i ty of an undetermined future

is a source of value. They are not sources of the same kind.

rn  Ar is to te l ian  te rms,  they  are  fo r rna l  and mater ia l  sources .

Formally there would be no possibi l i ty of value were

rde not the kind of being that asked about i ts own real izat iont

tha t  p resented  i t se l f  w i th  imag ined poss ib i l i t i es ,  tha t  judged

and that decided. Ir laterial ly there would be no possibi l i ty

of value were there not a correlat ive universe where the future

is not wholly determined by the present.

I  want now to return to the question of why I f ind phi lo-

sophy interesting. I f  I  am asked vrhy I study phi losophy I

can give several reasons but one of them surely is that I

f ind  ph i losophy in te res t ing .  We l i ve  w i th in  a  soc ia l  and in te l -

lectual context in which that answer appears as a reason.

Tf I  go on to ask why I f ind phi losophy interesting I

am engaged in a dif ferent kind of inguiry and to that question

there is a dif ferent kind of answer. I  want to take these

questions in turn.

Why do I study phi losophy? Because I f ind i t  interesting.

I do not r,eant to claim that this is a suff icient or even a

necessary reason in our culture. A fort ior i ,  I  do not want

to  c la im tha t  in te res t . i s  the  fundamenta l  source  o f  a l l  va lue .

Again I do not cLaim that there are no intel lectual and cultural

contexts within which interest simply does not count as a

reason. My claim is more modest: interest, within many versions

of contemporary western culture, does as a matter of fact

count as a reason. Those who f ind i t  a bad or inadequate reason

sti l l  f ind i t  an intel l igible reason. But t thy does i t  count?

Some would claim that there must be something presupposed.

That presupposit ion may be art iculated as: "that something

is  in te res t ing  is  a  reason fo r  do ing  i t . "

The practical argument would then be something l ike the

fol lowing:

If  X is interestlngr there is a reason
And X is interesting
Therefore, there is a reason for doing

for doing X

x
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Both the major and the minor may be chal lenged.

The chal lenge to the major takes the form: why do you
accept the posited relat ion between interest and reason? Or,
why is interest a reason? If  we remain wit.hin logical system
(ethica more qeometrico demonstrata) then we are condemned
to f ind two more premises for an argument to which the posited

re la t ion  be tween in te res t  and reason is  a  conc lus ion .  To  avo id
in f in i te  regress  there  must  be  f j . rs t  p r inc ip les ,  ax ioms,  abso-
Iute presupposit ions or whatever. Fundamental to contemporary
re la t i v ism,  fo r  example ,  a re  the  tw in  asser t ions  tha t  (a )  there
must  be  these ax ioms,  and tha t  (b )  they  are  incommensurab ly

and i r revocab ly  d is t inc t  be tween persona l  o r  in teL lec tua l  o r
cu l tu ra l  o r  h is to r j . ca l  con tex ts .  Contemporary  re la t i v ism is ,
I  th ink ,  cor rec t  i f  i t  i s  t rue  tha t  we are  conf ined to  log ica l

sys tem.

Re la t i v ism and some vers ion  o f  abso lu t i sm are  o f ten  con-

t ras ted .  The cont ras t  i s ,  o f  course ,  p resent  and,  indeed,  ob-

vious. However, the very clari ty of the contrast masks a more

fundamental agreement. Both relat j .vists and absolut ists assume
that i f  ne are to make sense of act ion as reasonable then we

are  cons t ra ined to  d iscover  bas ic  p resuppos i t ions  f rom wh i .ch

less  bas ic  pos i t ions  may be  der ived .  Abso lu t i s ts  cons ider  tha t
these presupposit ions are in some sense given to humans Sgg
humans;  re la t i v is ts  th ink  tha t  bas ic  p resuppos i t ions  are  cu1-

tu ra l l y  g iven  and d i f fe r  f rom cu l tu re  to  cu l tu re .  What  I  am

suggest ing  is  tha t  we shou ld  look  e lsewhere  fo r  the  reasonab le-

ness  o f  human ac t ion .

The natter may be approached otherwise. First,  i .nterest

is  no t  in  i t se l f  a  reason.  In  i t se l f ,  in te res t  i s  s imp ly  in te r -

es t .  Second ly ,  in te res t  inc l ines  the  one exper ienc ing  in te res t

in  one d i rec t ion  ra ther  than another .  Th i rd ly ,  fo r  in te res t

to become a reason for act ion i t  must be transformed into a

reason.

In te res t  i s  no t  i t se l f  a  reason.  The person who den ies

tha t  in te res t  i s  a  reason fo r  ac t ion  is  no t  requ i red  to  deny

the existence of interest; what is denied is that someone who

acts  s imp ly  ou t  o f  in te res t  i s  ac t ing  reasonab ly .  That  in te res t

is  g iven  is  no t  to  say  tha t  i t  i s  g iven  as  a  reason.  Hunger

is given and is correlated with eating but hunger is simply

hunger ;  in  i t se l f  i t  i s  no t  g iven  as  a  reason fo r  ea t ing .  Des i re

may be accepted as a reason for act ion but is f i rst experienced

s imply  as  des i re .
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And yet interest, l ike hunger, incl ines the person in

a part icular direct ion. The world, including oneself,  is no

longer neutral.  Sti l l ,  the non-neutral world is not yet a reason.

How does the transformation occur? The formal source of

value is our presence to ourselves as ori .ented to an undetermined

future for which we are, in part at 1east, responsible. The

formal  source  o f  va lue  is ,  in  Lonergan 's  te rms,  respons ib le

consc iousness .  In  Sar t re 's  te rms i t  i s  the  no th ingness  o f  p re-

sent  consc iousness  in  the  face  o f  poss ib i l i t y .  Respons ib le

consciousness is doubly undetermined; i t  is undetermined with

respect to the future inasmuch as i t  real izes one of several

undetermined possibi l i t ies; i t  is undetermined with respect

to i ts material inasmuch as the possibi l i t ies do not determine

it.  Interest is the material source of value. but interest does

not determine the value which the responsible consciousness

wi l l  pos i t .  S ince  in te res t  i s  no t  s imp ly  neut ra l ,  the  poss i -

bi l i t ies are not crudely and undifferent iatedly there. The

wor ld  o f  poss ib i l i t y  i s  d i f fe ren t ia ted  by  fee l ings ,  o r ien ta-

t ions ,  hab i ts ,  cu l tu ra l  d iscover ies ,  soc ia l  fo rms and so  on .

The wor ld  o f  e f fec t i ve  poss ib i l i t y  i s  d i f fe ren t  fo r  d i f fe ren t

actors and i t  is this rather than a sheerly neutral universe

that responsible consciousness transforms .

I  am present to myself as responsible in a world dif fer-

en t ia ted  by  my in te res t .  My in te res t  inc l ines  ne .  I f  I  am,

on the Ievel of responsibi l i ty, oriented towards my future,

then I am so inevitably since I l ive in t ime and the present

inexorably transforms i tself  into the future. Thus, my responsi-

bi l i ty is one among many transformation operators. My guestion,

then, is how am I to '  transform the present responsibly? But

to transform the present responsibly is to give oneself a reason

for transforming i t .  So f seek in the present not reasons but

aspects of the present that can become reasons.

I discover my interest in phi losophy and I may take this

discovered interest as one reason for pursuing phi losophy,

but I  am not committed to take interest in general as a reason

for act ion. The reason for studying phi losophy is not baldly
tt interest" but t t interest in phi losophy"; to speak of interest

in general is not to describe experience direct ly; interest

as experienced is specif ied. Thus I transform my interest in

phi losophy into a reason for studying phi losophy.

In our culture " interest in phi losophy" is accepted as

a reason for studying phi losophy. I t  is not, I  suggestr ungues-

tionably a sufficient reason and I an not noet engaged in trying
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to show that i t  is. I  am concentrat ing on the transformatj.on

of this. interest into a reason. Ho!i l  can a given interest in

phi losophy become a reason for studying phi losophy?

The s imp le  answer  i s  the  ax iomat ic ,  whether  in  i t s  abso lu te

or  re la t i ve  fo rm:  in te res t  in  ph i losophy is  g iven  - -  abso lu te ly

or  re la t i ve  to  a  par t i cu la r  cu l tu re  - -  no t  s imp ly  as  in te res t

bu t  as  a  reason.  The re la t j . v is t  quar re l  ! , r i th  the  un iversa l i s t

is not that there are no given reasons but that the given

reasons are  cu l tu ra l  no t  un iversa l .  The suggest ion  pu t  fo r -

ward  here  is  tha t  there  are  no  g iven reasons  whether  un iversa l

and abso lu te  o r  cu l tu ra l  and re la t i ve .

We become reasonable by our or^rn judgments and decj-sions

but we do not choose to be the kind of beings of whom reason-

ab l .eness  is  demanded.  Were  th is  demand absent ,  in te res t  and

des i re  wou ld  s imp ly  in i t ia te  ac t ion  in  appropr ia te  c i rcun-

s tances  - -  aSr  indeed,  they  somet imes do .

I  d iscover  myse l f  to  be  in te res ted  in  ph l losophy,  tha t

is ,  oh i losoph ica l  ques t ions  appear  to  me not  s imp ly  as  ques-

t ions  tha t  happen to  be  present  in  my cu l tu re  bu t  as  ques t ions

tha t  enqage me.  But  i s  i t  reasonab le  fo r  me to  a l ]ow tha t

in i t ia l  engagement  to  d i rec t  my l i v ing? How does  the  in t ima-

t ion of worth or value become a value? why shoul.d r judge

it worthwhil"e to accept the engagement?

The ax iomat ic  answer  i s  tha t  there  is  some a l ready  g iven

cr i te r ion ,  whether  un iversa l  and abso lu te  o r  cu l tu ra l  and

re la t i ve .  The answer  i s  perenn ia l . l y  tempt ing  fo r  severa l -  rea-

sons .  One o f  these reasons  is  tha t  some o f  our  reason-g iv ing

exper iences  are  guas i -ax iomat i ,c .  I f  someone is  asked why he

is  buy i .ng  a  t i cke t  he  may rep ly  tha t  he  is  do ing  so  because

he wants  to  be  a l lowed on  the  t ra in .  Wi th in  the  nar row compass

of  tha t  d iscuss ion  the  des i re  to  ge t  the  t ra in  serves  as  the

reason fo r  ge t t ing  the  t i cke t .  The assumpt ion  is  then made

that  a l l  our  reasons  are  l i ke  tha t .

But  the  ax iomat ic  ansvrer  s imp ly  won ' t  do ,  fo r  whether

the  bas ic  ax iom is  re la t i ve  o r  abso lu te ,  cu l tu ra l  o r  un iversa l . ,

i t  can  hard ly  be  main ta ined tha t  the  wor thwh i leness  o f  ph i lo -

sophy is an adequate reason for me to undertake the study.

The prac t ica l  ques t ion  is  no t  whether  ph i losophy is  wor thwh i le ,

whether i t  is valuable to study phi losophy, but whether i t

is valuable for me to do so. Even were i t  given that the study

of  ph i losophy was wor thwh i le ,  i t  can  hard ly  be  c la imed tha t

i t  i s  g iven  tha t  i t  i s  wor thwh i le  fo r  a  par t i cu la r  person

to  s tudy  i t .
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Besides the axiomatic answer there are versions of the

arbitrary. I  simply choose to study phi losophy; I  simply decide

to accept the engagement. To study phi losophy becomes a value

simply because I,  by ny choice, make i t  one. This answer can

eas i l y  accept  in te l lec tua l  and cu l tu ra l  h is to ry ,  ac tua l  poss i -

bi l i t ies, opportunit ies and so on the arbitrary is not

wildly random but in the end the gap between discovered

interest and decision is clear and complete. The proferred

reason is in the end unreasonable.

The ax iomat ic  ansvrer  looks  fo r  in fa l l ib i l i t y ;  the  arb i -

trary is a counsel of despair.  what is needed is another account

of the manner in which we real ize our reasonableness.

To accept my discovered engagement with phi losophy without

further ado would be arbitrary but this is not in fact what

I do. I  inguire into i t ;  I  try to discover where i t  would

Iead; I  imagine the future as consti tuted in part by al lowing

interest scopei I  vronder how its free operation in my l i fe

would develop mei I  wonder about my place in the community

when consti tuted by the dominant operation of that lnterest.

And so  on .  To  do  a l l  th is  - -  and to  do  a I I  th is  i s  no t  ex t ra -

ordinary -- is hardly arbitrary; indeed, i t  seems the reverse.

But to do this is not to be deternined by a clear rule: "do

what interests you." And i f  r  do formulate something l ike

a maxim to do what interests me, of i f  my culture provides

me with such a maxim, then that maxim is i tself  generated

by the process described.

To take my interest as a reason for my action, that is,

to accept responsibi l i ty for a l i fe guided by discovered inter-

es t ,  i s  no t  to  tu rn  in te res t  in to  an  unguest ionab le  c r i te r ion .

What has been responsibly accepted can responsibly be reconsid-

ered. My present wi l l  be guided by interest but, as well  as

the present ordering, there is the present material not, per-

haps, entirely orderedi and as well  as the present as yet

to be ordered material,  there is the underlying present orderer,

the subject who asks for reasons, who takes responsibl l i ty

for act i .on.

On the eucl idean, spinozaist,  rat lonal ist model of reason

and responsibi l i ty there is no option but to go back to art icu-

la ted  f i rs t  p r inc ip les ,  g iven  ar t i cu la ted ,  l i te ra l l y  ungues-

t ionable values, absolute presupposit ions, etc. The issue,

then, is to put forward another model of rat ional i ty, reason-

ableness and responsibl l i ty. Put very simply, the model that

I am suggesting is that the cri terion of the reasonableness
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of a value is the reasonable and responsible subject. rn other
words, the cri terion is not a set of axioms and subsequent
logical operations upon these, but the moral subject.

The minor premise of the practical argument was ttAnd X
is  in te res t ingr r .  Th is  i s  an  empi r i ca l  d iscovery  about  myse l f .
Hovt i t  comes about that I  f ind phi losophy interesting has to
do w i th  my cu l tu re ,  my educat ion ,  my fami ly ,  my ear ly  b iography ,
my neuroses, my chance encounters, my opportunit ies and so
on and on .  A11 these are  the  mater ia l  sources  o f  va lue .  The
formal  source  o f  va lue  is  myse l f  as  respons ib le .  The ac tua l
va lue  is  poss lb i l i t y  respons ib ly  t rans formed.

What  f  have sa id  w i l l  and  must  remain  pro found ly  unsat is -
fac to ry  to  those whose idea o f  reasonab leness  is  ax iomat ic .
And so  I  conc lude w i th  two remarks .  F i rs t ,  most  o f  us  a re  p ro-

found ly  ax iomat ic  in  theory ;  our  vers ion  o f  reason is  Euc l idean
geomet ry i  our  c leares t  exemplar  i s  Sp inoza.  Second ly ,  our  p rac-

t i ce  i s  no t  ax iomat ic .  Our  reasonab le  and respons ib le  t rans for -
mat ion  o f  ourse lves  is  no t  ax iomat ic .  What  I  am t ry ing  to  do
is  in i t ia te  an  empi r i ca l  s tudy  o f  human respons ib le  ac t ion
which  w i l l  no t  l ie  eas i l y  on  the  var ious  s ty les  o f  p rocrus tean

ax iomat ic  beds  tha t  a re  cur ren t ly  ava i lab le  [1 ] .

NOTES

t1 l  Th is  paper  i s  a  s l i .gh t ly  mod i . f ied  vers ion  o f  a  paper
o f  the  same t i t le  p resented  a t  the  Wor ld  Congress  o f  ph i losophy,
B r i g h t o n ,  U K ,  A u g u s t  1 9 8 8 .



HUMAN DEVELOPMENT :

FROM BELOW UPWARD AND FROM ABOVE DOWNWARD

Maur ice  Schepers ,  O.P.

La Salle University

In the closing years of his l i fe Bernard Lonergan increas-

ingly employed the language of the two vtays: development from

below upward and from above downward. As a modest contr ibution

to coherent thinking as regards this dist inct ion' I  should

l ike to provide a note that relates i t  to a specif ic topic'

namely, the experience of grace. To think about the dist inct ion

in this l tay amounts to asking how it  happens that, in the

unfolding of l i fers drama, the human subject is rendered con-

sc ious  o f  be ing  in  love  in  an  unres t r i c ted  fash ion  [1 ] .

Such inquiry is appropriate to the third staqe of meaning,

and corresponds to what Aguinas intended, at the second stage'

in raising the guestion, t tcan one know oneself to be in the

s ta te  o f  g race?t ' [2 ]  In  fac t ,  the  ques t ion  about  the  exper ience

of  g race  sur faces  in  the  ar t i c le ,  t tM iss ion  and sp i r i t "  [3 ] .

Moreover, in a sl ightly earl ier piecer "Healing and Creating

in  H is to ry r t '  Lonergan uses  a  supn lementary  vocabu lary  t41 .

In the l torking out of this note, I  have endeavored to coor-

dinate the two usaqes. The task in hand is undertaken in two

steps: (1) a sunmary descript ion of the two types of develop-

ment; (21 a topical aopl icat ionr namely, to the experience

of grace.

Where the context is the conscious transit ion from the

natural to the supernatural (an alternative vtay of expressing

what is neant by ttexperience of grace" t51) one might r isk

saying, in the f irst place, that there are just two kinds

of experience. one pertains to human str iving, the other to

what might be terned the gif tedness of l i fe.

The str iving is fr .om below upward, so to speak, as i t

is creative. The appropriate irnage is of the gradual ascent

of a mountain, on i thich the arr ival at each succeeding plateau

provides a broader, farther-reaching vista. Such effort begins

with elemental experience regarding a basic situation, and

normally r ises through the various levels of consciousness

(understanding, judgment, decision and action). Questions

for understanding, for ref lect ionr and for del iberation re-

spectively generate an upwardly sublat ing f low of conscious#,

1 4 1
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in which each succeeding set of acts includes but transforms

the  conten ts  o f  the  prev ious  se t .  The typ ica l l y ,  a lbe i t  p rov i -

s iona l  te rm o f  th is  p rocess  is  the  c rea t ion  o f  a  new s i tua t ion ,

upon whlch the cycle recommences.

The latter type of experience, named gif t ,  is a thrust
from above downward. I t  is at once healing and transformative
(sanans e t  e levans) .  The cor respond ing  image is  o f  a  cascade,
in  wh ich  the  over f low f rom each h igher  pLateau f i l l s  the  poo l

below, unti l  there is a continuous f low from top to bottom.
The originating point of this development is the highest level

o f  human consc iousness ,  wh ich  Lonergan descr ibes  as  " the  peak

o f  t h e  s o u l ,  t h e  a p e x  a n i m a e "  [ 6 ] ;  a n d  t h e  g i f t  i t s e l f  i s

re l ig ious  convers ion .  As  i t  permeates  the  human sp i r i t ,  th is
g i f t  genera tes  new v is ion ,  new unders tand ing ,  and a  new f ie ld

o f  da ta .  The new v is ion  cons is ts  in  judgments  about  the  rea l ,

as  ex is ten t  bo th  ! ' r i th in  the  sub jec t  and w i thout ,  wh ich  are

made in virtue of the t 'eye of love". The new understanding

is  cons t i tu ted  by  ins igh ts  concern ing  re la t ions  and sys tems

that  ob ta in  in  the  ner r r  rea l i t y  a f f i rmed by  fa i th .  F ina1 l -y ,

the new f ield of data is a transformed subject and a world

t o  b e  g r a s p e d  i n  t e r m s  o f  v e r t i c a l  f i n a l i t y  [ 7 ] .
The in t imat ion  o f  g race  in  the  f i rs t ,  c rea t ive  and upward-

ly moving type of development is mediated by desire, both

as  rea l i zed  and as  f rus t ra ted ,  the  exper ience o f  wh ich ,  in

i t s  to ta l i t y ,  ra ises  pro found ques t ions .  To  exp la in  schema-

t i ca l l y  how th is  works ,  one migh t  beg in  by  observ ing  tha t ,

among the desires that give impeLus to our l ives, one of them
proves ,  in  the  end,  to  be  rad ica l l y  i r repress ib le ,  namely ,

the pure and unrestr icted desire to know al l  there is to be

known. Notwithstanding the pervasive presence of this desire,

however ,  i t s  fu l f i l lment  i s  obv ious ly  gu i te  l im i ted ;  and the

components of such l imitat ion are twofold. Objectively, there
is  the  bu i ld inq  up  o f  b lockage in  the  wor ld ,  as  i t  i s  d is to r ted

by  s in ,  and thus  rendered in  par t  un in te l l i .g ib le .  Sub jec t ive ly ,

there is the blocking of the upward thrust of consci.ous inten-

t iona l i t y ,  by  the  var ious  k inds  o f  b ias ,  wh ich  adds  up  to
the refusal consistently to turn away from evi l .  A certain

ambiguity results from both the objective and the subjective

confusions. And so guestions arise concerning the meanj-ng not

on ly  o f  the  i r repress ib le  des i re ,  bu t  a lso  o f  the  f rus t ra t ion

generated by i ts apparent denial.  How is the desire sustained

and how is  i t  to  be  sa t is f ied?  As  to  the  den ia l ,  how can i t
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be effect ively countered? These are guestions about grace,

or the transit ion from the natural to the supernatural.

The int ination of grace through the gif tedness of l i fe

occurs when, in fact, the human heart is found to be f looded

by love, in spite of objective and subjective setbacks. As

ev i l  runs  i t s  course  in  one 's  l i fe ,  the  des i re  to  know the

mystery ,  in  wh ich  one is  to  f ind  one 's  p lace ,  i s  in tens i f ied ,

rather than diminished. In addit ion, the scene in which l i fe

unfolds gradually shif ts, and one f inds that inner disposit ions

have undergone more or less subtle modif icat ions. Gradually

too the cast of people with whom one portrays l i fe's drama

changes, and old routines have to be given up for nevt ways.

In the midst of al l  these modif icat ions there may erupt that

change of heart,  the cause of which one can scarcely identi fy.

The conscious transit ion from the natural to the super-

natural has a social as well  as individual dimension. From

a social point of view, those who experience an int imation

of transcendent being in their deepest desire, who f ind them-

selves stymied as they are drawn toward the mystery that seems

to be their destiny, yet remains out of reach and even al ien,

and whose hearts are in the end flooded by love -- such as

these tend to come together. where hearts are changed, the

need for mutual ly self-support ing rat ional izat ion is less

imposing. Openness and honesty can be given a chance, and

what r.ras once thouqht to be a determined necessity is nolt

subject to del iberative dialogue. Estrangement and al ienation

need not prevai l i  they are countered by reconci l iat ion. To-

qether men and vromen can_ reap the fruits of the Spirit that

are  joy ,  peace,  e tc .  (Ga l .  5s221.  Th is  en t i re  exper ience takes

on definit ive meaning, when the inner gif t  of the Spir i t  is

confirmed by the outer gif t  of revelat ion, which becomes tra-

dit ion, thus forminq the basis for a structured community,

such as is the case with the Christ ian Church.

Thus, in conclusion, we f ind that the experience of grace

occurs in both the creative and the healing/tra nsfornative

phases of human development, where the former unfolds from

below upward and the latter from above downward. In the case

of creative development the experience is mediated and indirect,

terminating in guestions having implici t ly to do with grace'

without prejudice to i ts percolat ing presence alI  along in

the sustaining of the mediat ing desire, and the overcoming

of al l  that blocks the fulf i l lment thereof. As regards healing/

transfornative development, the experience is mediated to
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be sure, but direct. Moreover, the entire range of int imations

is contextual ized by a social or communa! aspect '  which we

have come to name Church. Final lyr there seems to be no need

for  mod i fy ing ,  in  any  subs tan t ia l  way ,  the  we l l -pub l i c ized

conclusions Aquinas reaches on the guestion concerning the

poss ib i l i t y  o f  knowing onese l f  to  be  in  the  t ts ta te  o f  g race" .

Thus, the sense. of employing the term' int imationr throughout

the  d iscourse .
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