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LONERGAN AND EXISTENTIALISM

Mark D. MoreII i

The west Coast Methods Inst i tute was founded in an atmos-

phere of immediate concerns which I htould describe as founda-

t ional ly phi losophical.  I ts gatherinqs have been marked, not

so much by forays into ever newer f ields of appl icat ionr but

by rear quard actions, so to speak, aimed at strengthening

control over the citadel. StiLl another example may be found

in our present interest in "Horizon and Dread". rf  the orienta-

t ion of the lnst i tute were to be identi f ied with a leading

question, to my mind that question would be "Are l te real lv

ge t t ing  ho ld  o f  the  sub iec t -as-sub iec t?"  we don ' t  a t tend much

to topics of pressing concern to r^that might be named "school

ph i losophy"  and "schoo l  theo logy" ,  whatever  the  a f f i l i a t ions

of current schools may happen to be. Here at Santa Clara dis-

cuss ion  o f  Lonergan 's  ideas  takes  p lace  in  a  d is t inc t i ve ly

ex is ten t ia l  key .

In the Introduction to the often reprinted Elsj legl ial ism

from Doestoevsky to Sartre l{alter Kaufmann describes existen-

t ia l i sm as  a  revo l t  aga j ,ns t  schoo ls  o f  thought  and se ts  o f

tenets .  The very  hear t  o f  ex is ten t ia l i sm,  he  wr i tes ,  i s  " the

refusal to belong to any school of thoughtr the repudiat ion

of the adequacy of any body of bel iefs whatever, and especial ly

o f  sys tems,  and a  marked d issa t is fac t ion  w i th  t rad i t iona l

p h i l o s o p h y  a s  s u p e r f i c i a l ,  a c a d e m i c r  d n d  r e m o t e  f r o m l i f e . " r

We who tend to set in bol.dface the existential elements of

Lonergan's work whether for the sake of reinforcing our

sense o f  Lonergan 's  re levance to  concre te  p rob lems a f f l i c t ing

modernity, or for the purpose of reminding ourselves and others

of the personal thrust of his thought -- we who read Lonergan

ex is ten t ia l l y  w i l I  resonate  immedia te ly  w i th  Kaufmann 's  de-

scr ip t ion .

Refusal to belong to any school of thought? Yes, I  cannot

be a ' lonerganian' and st i l l  claim to have learned the lesson

Lonergan attempts to teach. A marked dlssatisfact ion with

tradit ional phi losophy as superf icial,  academic, and remote

f rom l l fe?  Yes ,  we emphas ize  a  t ranspos i t ion  f rom c lass ic is t

metaphyslcal preoccupation with the soul to modern historical

concern with the concrete exist ing subject; vre are suspicious

of academic commonplaces and techniques to which the exist ing

Copyr ight  e ls88 YurP D. Morel l i
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sub jec t  i s  f r equen t l y  ens laved .  Repud ia t i on  o f  t he  adequacy

o f  any  body  o f  be l i e f s  wha teve r?  We I l ,  so r t  o f .  We  f ancy  ou r -

se l ves  " sys tems  on  t he  move " l  we  s t r ess  ope ra t i ons  ra the r

t han  ca tego r i es ,  concep t s ,  p ropos i - t i ons .  Bu t  he re  we  may  w i sh

t o  e n t e r  q u a l i f i c a t i o n s  a n d  m a k e  d i s t i . n c t i o n s ,  d e s p i t e  t h e

resemb fance  such  ac t i v i t y  bea rs  t o  o the r  academ ic  p rocedu res .

Wh i l e  we  do  see  g rea t  va l ue  i n  emphas i z i ng  t he  ex i s t en t i a l

eLenen t  i n  Lone rgan rs  t hough t ,  we  wou ld  no t  wan t  t o  d i s rega rd

t h e  L o n e r g a n  w h o  i s  i n d e e d ,  i n  a  s t i l I  s i g n i f i c a n t  s e n s e ,

a  t r a d i t i o n a l  p h i l o s o p h e r ,  a  s y s t e m - b u i l d e r ,  a  w i e l d e r  o f

ca tego r i es ,  a  c rea to r  o f  exp lana to r y  nes t s  o f  t e rms  and  re l a -

t i ons ,  a  so l i t a r y  t h j - nke r  who  was  sa t i s f i ed ,  by  h i s  own  adm is -

s i on ,  t o  have  h i s  books ,  who  d i dn ' t  much  f ee l  t he  need  t o

d i scuss  wha t  he  was  do ing .  I n  b r i e f ,  t he  t h i nke r  who  de l i gh t s

us  \ , r i t h  t a l - k  o f  a  me taphys i ca l  me thod  t ha t  i s  p r ima r i l y  peda -

gog i ca l ,  who  g rabs  ou r  a t t en t i on  w i t h  a l l us i ons  t o  t he  pu l s i ng

f l - ow  o f  l i f e  and  desc r j - p t i ons  o f  t he  conc re te  f l ows  o f  con -

sc i ousness ,  some t imes  p roduces  f o r  us  a  b l ood less  ba l - l e t  o f

me taphys j . ca l  ca tego r i es ,  cha l l enges  us  t o  g rasp  t he  uncond i -

t i o n e d ,  t o  a v o i d  e x c e s s i v e  s e l f - c e n t e r e d  . I a m e n t a t i o n ,  a n d

to  I i ve  i n  t he  I i gh t  o f  wha t  we  know .  Bes ides  t he  Be rn ie  o f

ongo ing  se l f - app rop r i a t i on ,  t he re  i s  Be rna rd  J .  F .  Lone rgan ,

S . J .  ,  D o g m a t i c  T h e o l o g i a n .

The  hea r t  o f  ex i s t en t j . a l i sm ,  as  desc r i bed  by  Kau fmann ,

i s  c e r t a i n l y  c l o s e  t o  o u r  h e a r t s .  B u t  i t  j - s ,  I  t h i n k ,  b e a t i n g

to  a  d i f f e ren t  d rummer .  I n  o rde r  t o  make  exp l i c i t  t h i s  d i f f e r -

ence ,  and  as  we l l  t o  pu I I  t oge the r  an  accoun t  o f  ac tua l  s im i l -

a r i t i e s  be tween  Lone rgan ' s  pos i t i on  and  t ha t  o f  t he  ex i s t en -

t i a l i s t  m o v e m e n t ,  I  p r o p o s e ,  f i r s t ,  t o  e x a m i n e  t h e  L e c c u r e s

o n  E x i s t e n t i a l i s m  o f  1 9 5 7  a n d  t h e n  t o  s u r v e y  b r i e f l y  L o n e r g a n ' s

p r i o r  a n d  s u b s e q u e n t  m e n t i o n s  o f  ' e x i s t e n t i a l i s m '  
a n d  t h e

' e x i s t e n t i a l - '  
.

I n  t he  summer  o f  1957  Lone rgan  p resen ted  two  se t s  o f
I ec tu res  back  t o  back .  The  f i r s t  was  h i , s  Lec tu res  on  Ma the -

m a t i c a l  L o g i c ;  t h e  s e c o n d ,  t h e  L e c t u r e s  o n  E x i s t e n t i a l i s m .

The  i dea l  p rocedu res ,  I  t h i nk ,  wou ld  be  t o  cons ide r  bo th  se t s

toge the r ,  f o r  t hey  rea l l y  do  f o rm  a  package .  L i ke  t he  Lec tu res

on  Ex i s t en t i a l i s rn ,  t he  Lec tu res  on  Ma thema t i ca l  Log i c  cu lm ina te

i n  a  t r e a t m e n t  o f  t h e  i n e v i t a b i l i t i e s ,  n e c e s s i t j , e s ,  r e q u r r e -

m e n t s ,  n o r m a t i v e n e s s  o f  t h e  s u b j e c t - a s - s u b j e c t .  S e v e r a l  t i r n e s
j - n  t he  Lec tu res  on  Ex i s t en t i a l i sm  Lone rgan  rnakes  s l gn i f i can t
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references to the Logic lectures of the previous week. In

these two weeks of lectures we witness Lonergan doing what

he rarely did in his more formal writ ings he confronts

direct ly and in consj.derable depth the tvto phi losophic move-

ments which epitomize mid-twentieth century phi losophic prac-

t i ce .  Cons idered as  a  package,  these two se ts  o f  lec tu res

of fe r  us  a  ra re  oppor tun i ty  to  ident i f y  c lear ly  Lonergan 's

relat ion to western phi losophy at rnid-century. For the moment,

though, we shal l  have to sett le for a look at the Lectures

on Ex ls ten t ia l i sm a lone,  fo r  our  a ims here  are  a  b j . t  d i f fe ren t .

The ed i to r ia l  work  L j .z  More l l i  and  I  d id  on  Lonergan 's

Ha l i fax  lec tu res  on  Ins iqh t  sens i t i zed  us  to  var ia t ions  in

Lonergan 's  verba l  f low.  I  reca1 l  tha t  one o f  us  wou ld  look

up occasional ly from the transcript ion of the tape-recorded

lectures and say something to the effect that at this point

Lonergan should have stopped for coffee, or that the lecture

bore al l  the marks of a Monday morning. Besides these sorts

o f  d is rup t ions ,  wh ich  a I low o f  reduc t ion is t i c  exp lanat ions ,

there  were  occas iona l l y  d is rup t ions  o f  another  sor t  wh ich

occur red  j ,n  the  mids t  o f  o therw ise  f lu id  p resenta t ions .  These '

we began to  suspec t ,  revee led  a  cer ta in  uneas iness  w i th  the

immediate subject matter, and they posed for us the greatest

ed i to r ia l  cha l lenge.  Upon re - read ing  the  t ranscr ip t ion  I  have

of the tape-recorded Lectures on Existential ism I came quicly

upon what  I  th ink  i s  a  d is rup t ion  o f  Lonergan 's  verba l  f low

of  th is  more  in te res t ing  sor t .  I t  runs ,  I  wou ld  say ,  fo r  some

th i r ty - th ree  type-wr i t ten  pages the  f i rs t  th i r ty - th ree

pages of the transcript ion. The subject-matter is the general

orientat ion or type of thinking that goes under the name 'exis-

ten t ia l i sm' .  I  sha1 l  quote  a  passage wh ich  I  be l ieve  goes

d l rec t ly  to  the  roo t  o f  Lonergan 's  man i fes t  uneas iness .

.  Th is  i s  a  po in t  o f  g rea t  impor tance to  scho las t ics .
A t  f i r s t  appearance the  ex is ten t ia l i s ts  and ourse lves
seem to  be  a l l  a t  one.  we a f f i rm ex terna l  rea l i t y ,  v re
a f f i rm rea l j . t y ,  we a f f i rm nora l i t y  and f reedom.  what
more  can you want?  I t  i s  a  cha l lenge.  But  schoLast ic ism
has to  d i f fe ren t ia te  i t se l f  f rom th is  movement ;  fo r  ex is -
tential ism by and large is unconcerned with proposit ional
truths and man'" EI__E9 capacit ies for truth or anything
eIse .  Th is  unconcern  ar ises  in  He idegger ,  Sar t re ,  f rom
phenomenological concentrat ion on the sources, grounds,
whence spring . .concepls and. . j.udgments. -. -The -. .scholastic
dea ls  w i th  concepts  and judgments  and t ru ths ,  de f in i t ions
and truths, and vrhat can be inferred from thern.2

I  wou ld  d raw your  a t ten t ion ,  f i - rs t ,  to  Lonergan 's  inc lus ion

of  h imse l f  among scho las t ics .  Now,  th is  cou ld  be  a  s ign  o f
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h is  pedagog j - ca l  s t r a tegy ;  he  i s  add ress ing  a  l a rge l y  scho las t i c

aud ience .  Bu t  e l sewhe re  i n  t he  Lec tu res  Lone rgan  remarks  t ha t

t he  phenomeno logy  o f  r a t i ona l  consc iousness  i s ,  t o  h i - s  r n i nd ,

" t h e  r e a l  b a s i s  t o  s c h o l - a s t i c  t h o u g h t . " 3  I n a s m u c h  a s  L o n e r g a n , s

un ique  accoun t  o f  g rasp  o f  t he  uncond i t i oned  and  j udgmen t

i s  a  key  t o  h i s  ph i l osoph i c  pos i t i on ,  he  i s  su re l y  one  o f

t hem. '  I n  t he  second  p1ace ,  I  wou ld  have  you  no t i ce  t he  sen -

t ence  " I t  i s  a  cha l l enge "  wh i ch  occu rs  w i t hou t  su f f i c j - en t

connec t i on  t o  t he  su r round ing  remarks  t o  make  f u l I y  con f i den t

i n t e rp re ta t i on  poss ibJ ,e .  Th i r d ,  t he  b l anke t  " o r  any th i ng  e l se ' ,

i s  t acked  on to  an  a l r eady  comp le te  t hough t ,  and  i t  exp resses ,

I  be I j . eve ,  a  ce r t a i n  vehemence .  F j - na1 l y ,  and  mos t  impo r tan t J . y

f o r  ou r  pu rposes ,  Lone rgan  i den t j . f i e s  t he  f undamen ta l ,  pe rhaps

fa ta I ,  f l aw  j . n  ex i s t en t i a l i sm  - -  i t s  unconce rn  w i t h  p ropos i -

t i ona l  t r u t h .  No te  t ha t  Lone rgan  d i d  no t  say  ' , ove rs i gh t  
o f

p ropos i t i ona l  t r u t h r "  bu t  " unconce rn " .  I f  we  reco l l ec t  h i s

d i scuss i - on  o f  t he  no t i on  o f  be ing  i n  I ns i qh t ,  wh i ch  unde rp rns ,

pene t ra tes ,  goes  beyond  wh i ch  i s  p rec i se l y  t he  co re  o f

a I1  mean ing ,  t he  exp l i c i t  o r  me re l y  imp l i c j . t  conce rn  o f  a l l _

conce rns  - -  t hen  v re  see  t ha t  t h i s  ob jec t i on  t o  ex i s t en t i a l i sm

is  o f  t he  mos t  r ad i ca l  so r t .  He re  we  have ,  I  sugges t ,  t he

sou rce  o f  Lone rgan ' s  uneas iness  i n  t he  open ing  po r t i ons  o f

t he  Lec tu res .  How ,  i ndeed ,  i s  a  scho las t i c  ph i l osophe r / t heo_

log ian  t o  dea l  w i t h  t h i nke rs  who  a re  unconce rned  w i t h  t r u th

" o r  a n y t h i n g  e l s e " ?

Wha t  $ re  f i nd ,  i f  we  j ump  ahead  t o  t he  f i na l  pages  o f

t he  t r ansc r l p t i on ,  i s  t ha t  Lone rgan  dea l s  w i t h  such  a  movemen t

by  supp l y i ng  f o r  i t  t he  no rma t i ve  ph i J , osoph i ca l  g rounds  w i t hou t

w h i c h  i t  r i s k s  c o l l a p s i n g  i n t o  r e l - i a n c e  u p o n  i n s t i n c t ,  p a s s i o n ,

a rb i t r a r i ness ,  f o r ce fu l -  se l f - asse r t i on .  Bu t  r , r hy  shou ld  he
g o  t o  a l - l -  t h e  t r o u b l - e ?  I ' 1 1  j u s t  l i s t  t h e  r e a s o n s  i d e n t i f i e d

by  Lone rgan  j . n  t he  Lec tu res  w i t hou t  go ing  i n t o  t oo  much  de ta i l .
He  goes  t o  a l l  t he  t r oub le  because  t he  ex i s t en t i a l i s t  movemenE

i s  a n t i - p o s i t i v i s t ,  a n t i - i d e a l i s t ,  a n t i - p r a g m a t i s t ;  s  i t  " s t a n d s
fo r  some th ing  u t t e r l y  d i f f e ren t  f r om  the  t ype  o f  t h i nk i ng

t h a t  p r o d u c e d  t h e  m e s s  v r e ' r e  i n . "  I n  o p p o s i t i o n  t o  p o s i t i v i s m ,

i t  e m p h a s i z e s  l i b e r t y ;  a g a l n s t  i d e a l i s m ,  i t  e m p h a s i z e s  t i m e

and  h i s t o r i c i t y ;  aga ins t  t he  p ragma t i c  sc j . ence  o f  man  i t  em_
phas i zes  t he  r i s k  and  necess i t y  o f  be ing  onese l f  r ega rd l ess

o f  p r a g m a t i c  j u s t i f i c a t i o n s . 6  G e n e r a J - l y ,  ' , t h e  s p i r i t u a l  d i m e n _

s i o n  o f  m o d e r n  m a n  i s  a n  i m p o r t a n t  e L e m e n t  i n  e x i s t e n t i a l i s m . t ' 7

Ex i s t en t i a l i sm  has  i den t i f i ed  a  pe rdu r j - ng  p rob lem o f  t he  "ex i s -
t en t i a l  gap "  be tween  wha t  i s  ove r t  i n  wha t  one  i s  and  wha t
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is covert in what one is; and this gap. is t tnot el iminated

by aff irming the proposit ions that are true and denying the

propos i t ions  tha t  a re  fa lse . r '8  The scho las t ic  concern  w i th

proposit ional truth is to be balanced by the notion, central

to  ex is ten t ia l i sms o f  the  poss ib i l i t y  o f  rad ica l  d iscovery

of what has been obnubilated, the uncovery of what has been

present al l  along -- the central notion of personal conversion.ro

Without this notion, scholasticism cannot overcome its problem

of perduring disputed questions and conpeting schools.rr l . tore-

over ,  the  "h is to r ic  au thent ic i t y "  the  major  au thent ic i t y

promoted by existential ism is considered by Lonergan to

be essent ia l  to  the  ph i losopher  whose reac t ions  to  the  h is to r i -

ca l  p rocess  "a re  on  the  most  fundamenta l  leve l . " r2  But  ex is ten-

t ia l i sn  p romotes  h is to r ic  au thent ic i t y  - -  in te rvent ion  in

the  d ia lec t i c  o f  h is to ry  - -  w i thout  p rov id i .ng  the  normat ive

grounds fo r  rad ica l  c r i t ique  and in te rvent ion .  Ex is ten t ia l i sm,

he says, "moves to the root of horizon as freedom, but fai ls

to  ge t  beyond to  the  normat ive . t '13  These,  I  th ink ,  a re  the

reasons lrhy Lonergan goes to al l  the trouble.

A more detaj. Ied reading of the Lectures on Existential isnr

reveals a vast array of points of connection between Lonergan

and the concerns -- to be dist inguished from the unconcern-

charac ter is t i c  o f  the  ex is ten t ia l i s t  novement .  Each po in t

o f  connect ion  s t imu la tes  essay- length  re f lec t ions .  I  p ropose

s imply  to  ment ion  a  few espec ia l l y  in te res t ing  h i .gh l igh ts .

A  f i rs t  po in t  i s  Lonergan 's  descr ip t ion  o f  h is  p resenta-

t ion as belng "more or less from scholastic background.' ' ]a

We recaIl  here Lonerganrs remark elsewhere that he ttbecame

someth ing  o f  an  ex is ten t ia l i s t r r  f rom h is  read ing  o f  Newman.

And in the Lectures themselves Lonergan remarks that existen-
t i-aLism "is concerned not with what Nevrman would cal l  notional

apprehension and assent, but real apprehension and real as-
sent . "15  Not iona l  and rea l  apprehens ion  and assent  a re  t rea ted
by Newman in those sections of the Grammar tthich Lonergan
c la imed to  have read as  many as  f i ve  t imes.  Aga in ,  in  the
same connection Lonergan renarks that existential ism ' , is con-
cerned not with truth in general but the truth that f  l ive
by ,  the  t ru th  invo lved in  my se t f -cons t i tu t ion .  t '19  Newman,
hre know, had an early and last ing inf luence on Lonergan's
work. Paradoxical ly, Newman's inf luence on Lonergan is probably

most obvious in Lonergan's treatment of the grasp of the vi.r-
tua1ly uncondit ioned, in his phenomenology of rat ional con-
sciousness which, as we have seen, Lonergan takes to be the
rea l  g round o f  scho las t ic ism.
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A second point  is  the manner in whi-ch Lonergan br ings

i n t o  h i s  d i s c u s s i o n  o f  t h e  s c h o l a s t i c i s m / e x i s t e n  t i a l i s m  r e l - a -

t j . on  ca tego r i es  and  no t i ons  a l r eady  f u l l y  deve loped  i n  I ns i qh t .

F rom h i s  open ing  uneas iness  w i t h  ex i s t en t i a l  unconce rn  f o r

t r u th  t o  h i s  con f i den t  c l os i ng  rep r i se  o f  t he  b reak th rough

to  t he  sub jec t - as - sub jec t  o f  r ns i qh t ,  t he  no t i on  o f  be ing

j . s  cen t ra l .  Ea r l y  on  Lone rgan  i den t i f i e s  t he  f l ow  o f  consc ious -

ness  re l evan t  t o  be ing  a  man ,  t he  ex i s t en t i a l  f l ow ,  w i t h  t he

p rac t i ca l  pa t t e rn  o f  expe r i ence l  and  he  I i nks  scho las t i c i sm

w i , t h  t he  i n t eL lec tua l  pa t t e rn  wh j - ch ,  pe rhaps  w i t h  h i s  aud ience

i n  m i n d ,  h e  n a m e s  t h e  ' s p e c u l a t i v e  p a t t e r n t  o f  e x p e r i e n c e . r T

The  t h rea t  posed  t o  scho l - as t i c i sm  by  ex i s t en t i a l - i sm ,  he  says ,

i s  t he  ex i s t en t j - a1 i s t  i n s i s t ence  upon  cho i ce .  The  t h rea t

t o  e x i s t e n t i a l i s m  f r o m  s c h o l a s t i c i s m  i s  s c h o f a s t i c i s m ' s  c h o i - c e

o f  t he  specuJ .a t i ve . t s  The  p rob lem i s  f o rmu la ted  i n  wha t  i s

bas i ca l l y  I ns i qh t  t e rm ino logy ,  bu t  i t  i s  t e rm ino logy  wh i ch

i s  p e r f e c t l y  c o n s i s t e n t  w i t h  e x j . s t e n t i a l i s t  e m p h a s i s  u p o n

the  conc re te  f l ow  o f  consc iousness .  And  t he  ou t l i nes  o f  a

so lu t i on  a re  ske t ched  t oo  i n  a  manne r  r em in i cen t  o f  I ns i qh t .

How  does  one  un i t e  w i t h  t hese?  Wha t  i s  r ea l l y  t he  re l a t i on
be tween  t he  specu la t i ve  pa t t e rn  o f  expe r i ence ,  i n  wh i ch
y o u  9 e t  p h i l o s o p h y  I i k e  t h e  p h i l o s o p h y  o f  s c h o l a s t i c i s m '
t h e  s c i e n t i s t ,  t h e  i d e a l i s t  a n d ,  o n  t h e  o t h e r  h a n d '  t h e
c o n c r e t e  p r a c t i c a l  p a t t e r n  w h i c h  w e  c a n ' t  r e i e c t  i t
i s  a  c o r n p o n e n t  i n  C h r i s t i a n j - t y  a n d  i n  C h r i s t i a n  m o r a l i t y
and  i n  sp i r i t ua l i t y .  Wha t  a re  t he  re l a t i ons  be tween  t he
t w o ?  V e r y  b r i e f l y ,  I  t h i n k  w e  c a n  f i n d  s o m e t h i n g  i n  t h e
\"ray of  a formula in one of  those couplets by Toynbee
i n  h i s  S t u d v  o f  H i s t o r v :  w i t h d r a w a l  a n d  r e t u r n . l s

T h e  p r a c t i c a l  w i t h o u t  t h e  s p e c u l a t i v e  i s  b l i n d ;  t h e  s p e c u l a -

t i ve  w i t hou t  t he  p rac t i ca l  1s  j . ne f f ec t i ve .  The  t o ta f  b l i nd -

n e s s  o f  a  s t r i c t l y  p r a c t i c a l  f l o w  m a k e s  m y  c h o i c e s  i n d i s t i n -

gu i shabJ .e  f r on  mere  f o r ce  o r  i ns t i nc t  o r  pass ion  o r  a rb i t r a r i -

n e s s .  A n d  t h e  s t r i c t l y  p r a c t i c a l  f l o w  r e s u l t s  i n  t o t a f  i n e f -

f e c t i v e n e s s .  " T o  b e  m o r e  o p e n - e y e d  a n d  e f f e c t i v e , "  s t a t e s

Lone rgan ,  " one  has  t o  go  i n t o  bo th . "20  I n  a  mo re  t echn i ca l

ve i n ,  Lone rgan  l oca t -es  t he  sou rce  o f  t he  hegeu tony  o f  t he .  p rac -

t i c a l  p a t t e r n  i n  e x i s t e n t i a t i s m  i n  H u s s e r l ' s  t e c h n i c a l  f a i l u r e

t o  c a r r y  o u t  a  p h e n o m e n o l o g y  o f  s c i e n c e  a n d  t h e  s p e c u l a t i v e

f l o w  o f  c o n s c i o u s n e s s ,  a n d  i n  h i s  c o n s e q u e n t  g r o u n d i n g  o f

t he  specu la t i ve  f l ov /  i n  t he  Lebenswe f t  and  popu la r  no t i ons

o f  t h e  w o r l d  o f  c o m m o n  s e n s e . 2 I

Pe rhaps  t hese  j - l l - us t r a t l ons  w i l f  su f f j - ce  t o  show  tha t

L o n e r g a n ' s  u n e a s i n e s s  b e f o r e  e x i s t e n t i a l i s m  h a d  l i t t f e  o r

no th i ng  t o  do  v r i t h  t ha t  r novemen t ' s  emphases  upon  t he  conc re te

f l o l v  o f  consc j - ousness . ,  t he  s i gn i f j - cance  o f  t he  sub jec t ,  mo ra l i t y

a n d  h i s t o r i c a l  a u t h e n t i c i t y ,  a n d  t h e  r a d i c a l  u n c o v e r y  o f  w h a t
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has been present al l  along. The

ex is ten t ia l i s t  movement 's  fa i lu re ,

phases , to succeed at uncovering

sub jec t -as-  sub jec t .

7

uneasiness pertains to the

despite these t imely em-

the normativeness of the

A third point regards the emergence in the Lectures on

Exj.stential ism of a new Lonerganian vocabulary which plays

a major role in the later writ ings. Early on, t tpattern of

experienceit comes to be replaced by tt f low of consciousnesstt.

The term " se I f  -appropr iat ion , " as far as I know , does not

occuri instead, the 'rbreakthrough" of Insiqhtrs chapter on

se l f -a f f i rmat ion  is  d iscussed in  te rms o f  | tph i losoph ic  conver -

s ion , "  t thor izon  co inc ident  w i th  the  f ie ld  o f  be ingr "  and the

"normat iveness  o f  the  sub jec t -as-  sub jec t " .  wh iLe  the  te rn

"horizon" does occur in Eig!!.  once or twice, in these lec-

tu res ,  subsequent  to  a  techn ica l  ana lys is  o f  Husser l ,  i t  i s

developed into the fundamental technical notion upon which

the  success  or  fa i lu re  o f  Lonergan 's  c r i t igue  o f  ex is ten t ia l i sm

hinges. Further, while the issue of being beyond onets oltn

hor izon  is  dea l t  w i th  exp l i c i t l y  in  Ins iqh t  in  te rms o f  "pos i -

t ionst '  ,  
t t  counter-posi t  ionstt ,  and "reversal of counter-posi-

t ions" ,  the  same issue takes  shape here  as  the  "ex is ten t ia l

gdp" . " "  F ina l l y ,  h is to r ic  au thent ic i t y  i s  c lear ly  a  power fu l

motivating concern throughout Insiqht, appearing in Chapter

VII and later as an lmplication of the account of genuinenessi

neither that phrase nor i ts equivalent in later works -- "major

au thent ic i t y "  - -  occurs  in  Ins iqh t .

The last point I  would make regards the manner in which

Lonergan ult imately solves existential isn's problem of norna-

t iveness with the use of his new vocabulary. Let us recal l

the problem to be solved.

.  Whi le  there  is  a  g rea t  dea l  in  ex is ten t ia l i sm,
and we should take what is good in i t  and bring i t  into
our ordn thinking, we can't  just take i t  over vrholesale,
without a cri t ical appraisal and a revision in some funda-
mental points. .  I f  you have nothing but an existen-
t ia l i s t  bas is ,  you  can ' t  go  on  to  the  Counc i l s  o f  the
Church, you can't  go into Nicea and Chalcedon, Trent
and the Vatican and the rest of the Counci ls. The Counci ls
are concerned with proposit ional truths.23

This unconcern with proposit ional truths, this distaste
for the per se, de facto is connected with an incapacity,
a theoretical incapacity to provide foundations for propo-
s i t i o n a l  t r u t h s . "

At the conclusion of the Lectures Lonergan undertakes to ad-

dress the question of determining "the r ight horizon"r2s and

he is careful to point out that he uses the notion, "not in
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the  more  res t r i c t ed  sense  as  used  by  Husse r l  .  ,  bu t .  .  .

i n  a  b roade r  sense  wh i ch  i nc l udes  t he  t o ta l  f i e l d  o f  wha t

one  j - s  conce rned  w i t h . "26Fo r  t he  pu rpose  o f  gu id i ng  ou r  e f f o r t

t o  de te rm ine  t he  r i gh t  ho r i zon ,  Lone rgan  pu t s  f o rwa rd  s i x

c r i t e r i a  t o  be  me t  by  any  adequa te  j us t i f i ca t i on :

1 .  A n y  d e t e r m i n a t i o n ,  j u s t i f i c a t j . o n ,  e v i d e n c e  f o r  a  h o r i -
zon  as  t he  t r ue  ho r i zon  a r i ses  w i t h i n  some  s t r eam o f  consc ious -
ness i  consequen t l y ,  i - t  a r i ses  w i t h j . n  t he  ho r i zon  t ha t  i s  se t
up  by  t ha t  s t r eam.

2 .  The  j us t i f i ca t i on  o f  a  ho r i zon  canno t  r es t  on  conse -
quen t  on toJ -ogy ,  on  t he  rea l i t y  known  w i t h i n  t he  ho r i zon ;  f o r
t hen  eve ry  d i f f e ren t  s t r eam o f  consc iousness  cou ld  c l a im  t ha t
t he  rea l i t i e s  known  w i t h i n  i t s  ho r i zon  we re  a l l  t he  r ea l i t i e s
to  be  known ,  and  we  wou ld  be  no  f u r t he r ;  we  wou fd  be  j us t i f y i ng
a l - l  t he  ho r i zons ;  we  wou ld  be  re l a t i v i s t s .

3 .  T h e  j u s t i f i c a t i o n  c a n n o t  r e s t  o n  t h e  n o r m ,  t h e  i n v a r i -
a n t ,  t h e  p r i n c i p l e s ,  t h a t  d e  f a c t o  c h a r a c t e r i z e ,  d e t e r m i n e ,
cons t i t u t e  any  g i ven  ho r i zon .

4 .  The  j us t j . f i ca t i on  has  t o  i nvo l ve  a  d i scove ry  o f  t he
ev idence  o r  no rns  o r  i nva r i an t s  o r  p r i nc j . p l es  t ha t  na tu ra l J - y ,
on t i ca l l y ,  possess  a  cogency ,  i nev i t ab i l - i t y ,  necess i t y ,  no rma-
t i veness  j . ndependen t l y  o f  t he  ho r i zon  o f  any  pa r t i cu l a r  t h i nke r ;
and  t he reby  cons t i t u t e  a  se l f - j us t i f y i ng  ho r i zon ,  and  a  ho r i zon
tha t  i s  co i nc i den t  w i t h  t he  f i e l d .

5 .  The  j us t i f i ca t i on  mus t  accoun t  f o r  t he  f ac t  t ha t  de
fac to  peop le  do  have  d i f f e ren t  ho r i zons ,  desp i t e  t he  ex i s t ence
o f  t hese  no rms  t ha t  r ecu r  j . n  eve ryone .

6 .  The  accoun t  mus t  d i sc red i t  o t he r  ho r i zons  by  i n t e l l i -
gen t l y  and  humane l y  r evea l i ng  t hem as  v i - o l a t i ons  o f  t he  no rms .27

Wha t  i s  t h i s  p r i o r  r ea l i t y ,  t h i s  on t i c  ev i dence ,  t h i s  no rma-

t i veness  t ha t  g rounds  ho r i zon  and  t he  c r i t i que  o f  ho r i zon

a n d  t h e  d e t e r m i n a t i o n  o f  t h e  r i g h t  h o r i z o n ?  I t  i s  t h e  s u b j e c t -

e q - c r r F - i a n l -  2 8  T h 6  - n - l ! ' F i -  ^ F  | L ^d r r d r l s r 5  u !  L r r e  s u b j e c t - a s - s u b j e c t ,  S a y s

Lone rgan ,  " I  conce i - ve  as  b reak th rough r "2s  t ha t  i s ,  as  t he  b reak -

t h rough  o f  se f f - a f f i rma t i on .

Be fo re  t u rn i ng  f r om the  Lec tu res  on  Ex i s t en t i a l i sm  to

ea r . l - i e r  and  subseguen t  men t i ons  by  Lone rgan  o f  ex i s t en t i a l i s rn

and  t he  ex i s t en t i a l ,  I  v Jou l , d  make  one  obse rva t i on ,  j , n  a  some-

wha t  l i gh te r  ve i n ,  abou t  Lone rgan ' s  pe rsona i  r eJ -a t i onsh j - p

to  t he  Lec tu res .  f  once  asked  h im  i f  he  wou ld  ob jec t  t o  my

ed i t i ng  t he  l ec tu res  f o r  pub l i ca t i on .  He  sho t  back  a  t yp i ca l l y

s tacca to  r esponse :  "They  we re  bus fa re  ou t  o f  Rome .  The  summers

a re  aw fu1 ,  eh . "  Now ,  as  I  be l i eve  t he  ev i dence  I ' ve  adduced

he re  shows ,  Lone rgan  was  a  r i go rous  and  t ho rough  t h i nke r ;

he  was  no t  i nc l , i ned  t o  "go  pub l i c "  w i t h  an  i n t e rp re ta t i on

and  f undamen ta l  c r i t i que  o f  a  ma jo r  con tempo ra ry  move rnen t

wh i ch  he  had  unde r taken  mere l y  t o  escape  t he  hea t  and  hum id i t y

of  the Roman summer.  "They were busfare out  of  Rome" beca,me
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his stock response as interest in the lectures grew and ques-

t ions about them increased in frequency. My ottn suspicion .-- ad

it  is only a suspicion -- is that the response became standard,

not merely because i t  is a rather hurnorous and endearingly

self-deprecating way of avoiding ttgoing public," but because

it contained a profounder truth. Both the point of departure.--

Rome -- and the mode of transportat ion -- bus -- carry loads

of synbolic meaning. One need only imagine for oneself the

faces of Lonerganrs scholasti-c audience when, at the close

of  the  lec tu res ,  he  la id  down h is  s ix  c r i te r ia  fo r  su f f i c ien t

just i f icat ion of the foundation of proposit ional truth, to

real ize that Lonergan lgg left  Rome. we can almost hear them

mumbl ing  to  themse lves ,  "Th is  fe l low 's  no t  rea l l y  one o f  us . "

A bus-r ide, on the other hand, is not l ikely to take a person

too far from the polnt of departure' as the opening port ion

of  the  lec tu res  c lear ly  revea ls .  Of  course  we ' I l  never  know

whether or not there lurked unobjecti f ied in Lonergan's own

stream of consciousness similar or related deeper meanings

for  h is  s tock  response.  on  the  face  o f  i t r  in  any  case,  he

seems always to have underestimated the si.gnif icance for his

la te r  work  o f  h is  conf ron ta t ion  w i th  h is  ass imi la t ion  o f

and adjustment to -- the existential ist movement and, perhaps,

w i th  twent ie th -century  log ic ism as  we l l .

I  propose to consider, only in the fashion of a survey,

Lonergan's remarks about existential ism and some of his uses

of the notion of the existential in the Iater works.

In  1958 Lonergan presented  fo r  the  f i rs t  t ime a  ser ies

of lectures on the book @!g!!.  In the Hali fax lectures the

term t '  se I f  -appropr i  a t  iontt ,  which occurs only a few t imes in

fnsiqht despite i ts evident central i ty to the aim of that

work, occurs with great freguency. The entire opening lecture

is dedicated to an account of self-appropriat ion; i t  is treated

at length in later lectures and mentioned repeatedly throughout.

Se l f -approp r ia t ion ,  moreover ,  i s  j .den t i f ied  as  the  ex is ten t ia l

problem at the root of the Insiqht project.3o Lonergan's con-

f ron ta t ion  w i th  ex is ten t ia l i sm l ibera ted  h im,  I  th ink ,  to

speak openly and forthrightly of the existential dimension

and problem which, for a variety of pedagogical reasons, nere

obscured by more traditional language in &gi-g!.!. The notion

of horizon, whose emergence to prominence we witness in the

Lectures on Existential ism, is simply put to use without apology



1 0 METHOD

o r  q u a l i f i c a t i o n  i n  t h e  H a l i f a x  l e c t u r e s . 3 l  T h e  e x i s t e n L i a l i s t

t heme  o f  " be ing  onese l f "  i s  desc r i bed  as  f undamen ta l ,  as  "an

i ssue  t ha t  a r i ses  f o r  anyone  who  i s  a t  a l I  r e f l - ec t i ve  .  .  .  . " 32

The  ex i s t en t i a l i - s t  emphas i s  o f  t he  i dea l  componen t  i n  be ing

a  man ,  t he  t ens ion  be tween  wha t  I  am  and  wha t  I  ough t  t o  be ,

i s  j . den t i f i ed  as  cen t ra l -  t o  t he  me taphys i ca l  e f f o r t  t o  t r ans -

f o rm  o the r  depa r tmen ts  o f  i nqu i r y . 33  F ina I I y ,  t he  schema t i c

t r ea tmen t  a f f o rded  l eve l s  o f  consc iousness  and  consc ious  o r i en -

t a t i ons  i n  I ns i qh t  i s  ex tended  cons ide rab l y  i n  t he  Ha l i f ax

l ec tu res ,  and  ex i s t en t i a l i s t  emphas j - s  o f  uncove ry  and  obnub i -

l aL i on  o f  wha t  has  been  t he re  a l - l  a l ong  i s  acknow ledged  t h rough -

ou t  and  i n f o rms  ove r t l y  t he  o rde r  and  manne r  o f  p resen ta t i on .

F r o m  t h i s  p o i n t  o n  I  s h a l l  h a v e  t o  b e  c o n t e n t  t o  I i s t ,

w i t h  occas iona l  commen ts ,  r nen t i ons  o f  ex i s t en t i a l i sm  and  t he

ex i s t en t i a l  i n  o the r  l a t e  wo rks .  Ne j - t he r  t ime  no r  space  pe rm i t s

a  se r i ous  e f f o r t  t o  go  beyond  mere l y  ch rono log i ca l  o rgan i za t i on

o f  t he  da ta .  Neve r t he less ,  I  t h i nk  you  w i l I  f i nd  even  t h i s

mere assemblage of  data to be evocat ive of  a broad ranqe of

connec t i ons .

f n  t he  Lec tu res  on  Ph i f osophy  o f  Educa t i on  o f  1959  Lone r -

gan  men t i ons  t he  ex i s t en t i a l i s t  des i r e  t o  b reak  f r om i dea l i sm

a n d  r e m a r k s  t h a t  " t h e y  a r e  w i t h  u s , r ,  t h e  ' u s '  b e i n g ,  a g a i n ,

t h e  s c h o f a s t i c s . 3 a  I n  h i s  D u b t i n  l e c t u r e s  o n  I n s i q h t  o f  j 9 6 j

d i s t i nc t i ons  be t v reen  spon taneous ,  t heo re t i c ,  c r i t i ca l ,  and

h i s to r i ca l  sub jec t s  r ep lace  t he  I ns i qh t  d i s t i nc t i on  be tween

the  d rama t i co -p rac t i ca l  and  i n t e l l ec tua f  pa t t e rns  o f  expe r rence ,

and  t he  d i s t i nc t i on  d rawn  i . n  t he  Lec tu res  on  Ex i s t en t i a l i sm

be tween  t he  p rac t i ca l  and  t he  specu la t i ve  f l - ows  o f  consc ious -

n e s s .  T h e  " e x i s t e n t i a l  q u e s t i o n "  i s  d e f i n e d  a s  o n e  " t h a t  i s

ans r re red ,  no t  by  an  answer  I i n  t he  o rd i na ry  sense ] ,  bu t  by

a  deve lopmen t r "  " by  a  conve rs i on ,  by  a  pu r i f i ca t i on ,  a  r evoLu -

t i o n . " t t  T h e  ' r e x i s t e n t j - a I  
i s s u e r "  L o n e r g a n  w a r n s ,  m u s t b e m e t

i f  c r i t i ca l  p robLems  a re  no t  t o  be  add ressed  by  mere l y  spon tan -

eous  v i ewpo in t s . 36  Tn  1964 ,  t he  yea r  F .  E .  C rowe  has  i den t i f i ed

as  a  t u rn i ng -po in t  j . n  Lone rgan ' s  t hough t  on  t he  good  and  va lue ,

t he  no t j - on  o f  Ex i s t enz  reappea rs  a f ce r  a  seven -yea r  absence

and  t akes  cen te r  s t age .  I n  "The  Med ia t i on  o f  Ch r i s t  i n  p raye r "

i t  i s  i den t i f i ed  w j - t h  " a l 1  t ha t  i s  t o  be  known  by  ana l ys i s

i n  I n s i q h t ,  y e t  n o t  a s  s o  k n o w n ,  a s  l i v e d  .  .  . . , t 3 7  I t  i s  t h e

ve ry  t op i c  o f  "Ex i s t enz  and  Agg io rnamen to ' r  whe re  t he  exc fus i on

o f  Ex rs tenz  i s  equa ted  w i t h  " t he  exc l us i on  o f  f r eedom, , ' 38  and

se l f - app rop  r i a t i on  i s  sa i d  t o  be  ou r  means  o f  access  t o  Ex i s_

t e n z . 3 e  B u t  t h i s  i n t e n s i f i e d  i n t e r e s t  i n  E x i s t e n z  e v o k e s  a s
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well some Lonerganian reservations, In rrPhi losophical Posit ions

on Knowingr "  a  s t i l l  unpub l ished lec tu re ,  he  says :

.  Every th ing  tha t ' s  sa id  in  p ra ise  o f  sub jec t iv i t y
and intersubjectivi ty and Existenz, the subject determin-
ing  what  h is  own l i v ing  is  to  be ,  mak ing  h imse l f ,  a t
the  present  t ime,  i s  a l l  exce l len t .  Bu t  i t  con ta ins  such
an aff irmation of subjectivi ty at least to appear to
exclude, to rule out, the objective. And that tends to
g ive  the  smal l  c i rc le  o r  the  so l ips is t i c  po in t  o f  v iew
that gets separated from the larger concerns of mants
l i fe  on  ear th .  {o

A similar note is struck 1n rrcognit ional Structure" where

lre are aLerted to the danger t ' that the values of subjectivi ty

in i ts nore recent sense wil I  be squandered by subjectivi ty

in  i t s  p r io r  and pe jo ra t i ve  sense Pra ise  o f  sub jec-

t ivi tyr" Lonergan writes, "seems to imply a condemnation of

objectivi ty. But condennation of objectivi ty induces

a rad ica l  undermin ing  o f  au thent ic  human ex is tence. "a l  In  the

fo l low ing  year ,  1965,  in  "D imens ions  o f  Mean ingr "  there  ap-

pears  the  no t ion  o f  the  ' rex is ten t ia l  sub jec t "  " f ind ing  ou t

for himself that he has to decide for himself what he is to

make o f  h imse l f . ' t ' f2  In  the  same ar t i . c le  the  ex is ten t ia l i s ts

are included among those who "have revealed to us our myriad

poten t ia l i t ies  w i thout  po in t ing  ou t  the  t ree  o f  l i fe ,  w i thout

unrave l l lng  the  secre t  o f  good and ev i l . "  
q3  

rn  1967,  in  h is

severe  c r i t i c ism o f  Dewar t ' s  e f fo r ts  to  "dehe l len ize  dogmar t '

Lonergan is moved to address the issue of maturi ty and imma-

turi ty. Maturi ty, he writes, "does not refuse to acknowledge

any par t  o f  man bu t  embraces  a l l ,  f rom the  en t i t ies  o f  Freud is

psychic embryology to the immanent norms of manrs intel lectual,

ra t iona l ,  ex is ten t ia l  consc iousness .  "  " *  I t  t tunders tands  jus t

how i t  i s  tha t  some c l ing  to  a  na ive  rea l i sm a I I  the i r  l i ves ,

that others move on to some type of ideal ism, that others

feel some l iberation from ideal ism in a phenomenology or an

ex is ten t ia l i sm wh i le ,  a t  the  oppos i te  ex t reme,  there  is  a
conceptual ist extr insicism for which concepts have neither

dates nor developments and truth is so objective i t  gets along

without minds. t '  qsDelrart '  s advocacy of t tdehellenizationt '  seems

to have provided an occasion for the transformation of Loner-
gan 's  uneas j .ness  w i th  ex is ten t ia l i s t  unconcern  w i th  p ropos i -

t ional truth into what is virtual ly a diatr ibe. In "The Sub-
jec t r "  the  Agu inas  Lec ture  o f  1958,  Lonergan says  o f  the  no t ion

of the "existential subject 'r  that i t  was overlooked rron the

schemat ism o f  o lder  ca tegor ies  tha t  d is t ingu ished facu l t ies . "

He acknowledges that the self-consti tut ive element in moral

a ^



I z METHOD

I j - v i ng  has  been  known  f r om anc ien t  t imes ,  bu t  " i t  was  no t

coup led  w i t h  t he  no t i on  o f  t he  sub jec t  t o  d raw  a t t en t i on  t o

h i m  i n  h i s  k e y  r o l e  a s  m a k i n g  h i m s e l f  w h a t  h e  i s  t o  b e , l ' 4 6

In  t h i s  l ec tu re  Lone rgan  p l aces  t he  ex i s t en t i a l  sub jec t  on

the  t op  l eve I  o f  h j , s  r node rn  scheme  o f  r e l a ted  l eve l s  o f  con -

sc i ousness ,u t  and  Loca tes  t he  p r i nc i p l e  o f  emergence  o f  t he

ex i s t en t i a l  sub jec t  i n  t he  i n t en t i on  o f  t he  good .qs  I ndeed ,

i n  " T h e  S u b j e c t "  L o n e r g a n  a f f i r m s  e x p l i c i t l y  t h e  , ' p r i m a c y

o f  t h e  e x i s t e n t i a l "  a n d  r e j e c t s  t h e  p r i m a c y  o f  r e s u l - t s ,  w i I 1 ,

and  p rac t i ca l  i n t e l l ec t ;  and  he  s ta tes  bo ld l y  t o  an  aud ience

composed  l a rge l y  o f  Neo -Thom is t s  t ha t  " ex i s t en t i a l  r e f l ec t i on

i s  i ndeed  t he  key  t ha t  opens  t he  doo rs r r  t o  a  ph i l osophy  o f

conc re te  human  I i v i - ng ,qs  F ina I I y ,  i n  t h i s  I ec tu re  t he  ea r l - i e r

i den t i f j - ca t i on  o f  t he  p rac t i ca l  and  t he  ex i s t en t i a l  i s  d i s -

s o l v e d . s 0  B y  1 9 7 0 ,  i n  " T h e  R e s p o n s e  o f  t h e  J e s u i t  a s  p r i e s t

and  Apos t l e  i n  t he  Mode rn  Wor l d , "  t he  p rac t i ca l  and  ex i s t en t i a l -

d imens ions  o f  t he  f ou r t h  Leve l  o f  consc iousness  a re  c l ea r l y

d i s t i ngu i shed ,  a l - t hough  t hey  a re  no t  nade  sepa ra te .  Lone rgan

\  t r i t eS :

On  t he  t opmos t  Leve l  o f  human  consc iousness  t he  sub jec t
d e l i b e r a t e s ,  e v a l u a t e s ,  d e c i d e s ,  c o n t r o l s ,  a c t s .  A t  o n c e
h e  i s  p r a c t i c a l  a n d  e x i s t e n t i a l :  p r a c t i - c a 1  i n a s m u c h  a s
he  i s  conce rned  w i - t h  conc re te  cou rses  o f  ac t i on ;  ex i s t en -
t i a l  i nasmuch  as  con t ro l  i n cLudes  se l f - con t ro1 ,  and  t he
poss ib i l i t y  o f  se l f - con t ro l -  i n vo l " ves  respons j . b i l i t y  f o r
t he  e f f ec t s  o f  h i s  ac t i ons  on  o the rs  and ,  mo re  bas i ca l l y ,
o n  h i m s e l f .  s l

I n  t he  same  essay  o f  1970 ,  t he  t opmos t  l eve l  o f  human  con -

s c  j - o u s n e s s ,  t h e  p r a c t i c o - e x i s t e n t i a l  l e v e I ,  i s  p l a n t e d  f i r m l y

w i t h i n  a  b roade r  endeavo r  t o  c l a r i f y  t he  new  no t i on  o f  se l f -

t r anscendence ,  and  i t  i s  i den t i f i ed  by  Lone rgan  w i t h  consc ience . s2

f n  t h e  L a r k i n - S t u a r t  L e c t u r e s  o f  1 9 7 3  a  c u l t u r a f _ h i s t o r i _

c a l  a n a l y s i s  i s  o f f e r e d  o f  " t h e  t u r n  t o  t h e  s u b j e c t r "  o f  w h a t

Lone rgan  i n  t he  same  p lace  ca l r s  " t he  sh i f t  t o  t he  ex i s t en t i a l
c r r l - . ' i  an+  r r  P^ l ' ^ i - ^- u v r e u L .  L U r r u r r r g  a  p o i n t  m a d e  j - n  1 9 6 4 ,  L o n e r g a n  s t a t e s :

I  canno t  i ns j . s t  t oo  much  t ha t  t h l s  t u rn  t o  t he  sub jec t
i s  t o t a l - I y  m i sconce i ved  when  i t  i s  t hough t  t o  be  a  r u rn
f r om the  t r u l y  ob jec t i ve  t o  t he  mere l - y  sub jec t i ve . s3

Bu t  i - n  1964  t he  con tex t  \ " / as  s t r i c t l y  l im i t ed  by  t he  ph i l osoph i c

a ims  o f  "Cogn i t i ona l  S t ruc tu re r "  and  t he  ph rase  " t u rn  t o  t he
c r r h - i a n f  r r  n n . ^ ,  i  -  ^ ^, uu r svL ,  eummon  use  i n  Lone rgan  S tud ies ,  d i d  no t  occu r .

The  cons ide ra t i ons  o f  1973  a re  b road l y  h i . s t o r i ca l  and  cu l - t u ra l , .

" T h e  s h i f t  t o  t h e  e x i s t e n t i a l  s u b j e c t r , ,  L o n e r g a n  s a y s ,  t ' i n -

c f udes  much  more  t han  t he  t r ans i t i on  f r om un i ve rsa r  essences

t o  t h e  p e r s o n a l  e x p e r i e n c e  o f  i n d i v i d u a l s . "  T h e n  h e  p r o c e e d s
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to tel l  us what else i t  does include, and there unfolds before

us a version of the now famil iar l j -st of cultural transposi-

t ions from the primacy of metaphysics to the primacy of

da ta  o f  consc iousness i  f rom facu l ty  psycho logy  to  in ten t iona l -

i t y  ana l .ys is ;  f rom log ic  to  method i  and so  fo r th .sa

Ul t ina te ly ,  as  can be  seen in  h i .s  Lec tures  on  Re l ig ious

Stud ies  and Theo logy  o f  1976 and e lsewhere ,  Lonerganrs  ex is -

ten t ia l  sub jec t  fa l l s  in  love .  He wr i tes :

Out of that company of dri f ters one steps when one faces
the problem of personal existence, that is, when one
finds out for oneself that one has to decide for oneself
what  one is  to  do  w i th  onese l f ,  w i th  one 's  1 i fe ,  w i th
one's f ive talents or two or lonely one. Commonly such
a d iscovery ,  such a  dec is ionr  such a  progran o f  se l f -
actual izat ion becomes effect i .ve and irrevocable when
one fa l l s  in  love .  Then one 's  be ing  becomes be ing- in -
Iove. ss

As you wil l  have noted, my survey of relevant data has

not been exhaustj .ve. I t  hasn't  been my intention to cover

al l  the bases, but only to pul l  together enough material to

show tha t  Lonergan 's  conf ron ta t ion  w i th  ex is ten t ia l i sm in

1957 informed in some signif icant way the character and devel-

opnent of his subseguent thinking. Before a sunmary statement

of the impact upon Lonergan of that encounter is attempted,

more research and interpretat ion should be done.

Whatever the outcome of further study might turn out

to be, i t  is clear that before the Lectures on Existential ism

Lonergan was already strongly existential in his orientat ion

and approach, i f  not in his language and his dominant concern

with proposit ional truth. Looking back to Insiqht in 1972

Lonergan wrote: "I  had become something of an existential ist

f rom my s tudy  o f  Newman 's  A  Grammar  o f  Assent . t t s6  Lonergants

ear ly  s tudy  o f  Newman in  the  1920 's  le f t  a  Ias t ing  mark  o f

concreteness on his thinking and set the stage, very early

orlr for his eventual resonance, despite uneasiness, with the

existential ist movenent. However, i t  should be pointed out

that his study of Newman was focussed upon the Newman who

is  c i ted  f requent ly  in  Lonergan 's  essay  o f  ' l ' 943 ,  
"The Form

of Inferencer" rather than upon the Newman associated in Method

in Theoloqv with the emerging priori ty of conscience.

A survey  o f  Lonerganrs  p re- Ins iqh t  wr i t ings  and lec tu res

turns up very l i t t le in the way of direct references to exis-

ten t ia l i sm and the  ex is ten t ia l .  Th is  i s  hard ly  surpr is ing

i f  v re  keep in  mind  tha t  the  te rn  'ex is ten t ia l i smr  and i t s

der iva t ives  d id  no t  ga in  cur rency  un t i l  m id-century .  Sar t re 's

I J
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L'El l istential isme gE!___!n,_gU4ggiErne, the f irst attempt at a

de f i n i . t i on  o f  t he  t e rm ,  appea red  i n  1946 i  gene ra l  wo rks  on

ex i s t en t i a l i sm  as  a  movemen t ,  by  B lackham and  He ineman ,  we re

p u b l i . s h e d  i n  1 9 5 2  a n d  1 9 5 3 .  I t  w a s  i n  t h e  1 9 4 6  l e c t u r e  b y

Sartre that  the famous or  infamous proclamat ion "Existence

i s  p r i o r  t o  essence "  appea red  f o r  t he  f i r s t  t j . r ne .  Fo r  t h i s

reason ,  sea rches  p rove  f r u i t l e ss  un t i l  1949  and  t he  appea rance

o f  "The  Na tu ra l  Des i r e  t o  See  God"  i n  wh i ch  Lone rgan  I i nks

ex i s t en t i a l i sm  w i t h  i n t e l - I ec tua l i sm .  "A t  t he  p resen t  t ime r "

h e  w r i t e s ,

i t  seems  t o  me  t ha t  t he  rea l  i s sue ,  .  .  .  t he  one  momen-
tous  i n  j . t s  consequences ,  l i e s  be tween  t he  essen t i . a l i s t
and  concep tua l i s t  t endency  and ,  on  t he  o the r  hand ,  t he
ex i s t en t j - a I  and  i n t e l Lec tua l - i s t  t endency . sT

Now the  use  o f  ' e x i s t en t i a l '  he re  i s  no t  s t r i c t l y  pos t -Sa r t r i an ;

no r  i s  i t  s imp l y  an  a l l us i . on  t o  t he  ' ex j . s t en t i a l i sm '  o f  Newman .

Whi le an argument can be made that  these connotat ions are

p resen t ,  we  nus t  beware  o f  f o rge t t i ng  t he  s i gn i f i cance  f o r

Lonergan of  the Thomj.st  metaphysics of  potency,  form and act

and  t he  j udmen t  o f  ex i s t ence .  As  s tudy  o f  t he  Lec tu res  on

Ex i s ten t i a l i sm  revea l s ,  Lone rgan  has  unde r taken  t o  make  exp l i -

c i t  t he  comp lemen ta r i t y  o f  t he  Thon i s t  emphas i s  upon  p ropo -

s i t i ona l  t r u t h  and  t he  ex i s t en t i a l i s t  i . n s i s t ence  on  conc re te

sub jec t i v i t y .  The  l i n kage  he re ,  t hen ,  o f  t he  ex j - s t en t i a l  i n

i t s  two  senses  w i t h  j , n t e l l ec tua l i sm  i s  no tewo r thy .  The  same

b lend  o f  t r ad i t i ons  pe rmea tes  I ns i qh t '  wh i ch  was  comp le ted

fou r  yea rs  l a t e r ,  and  i n  v rh i ch  Lone rgan  c l a imed  t o  be  mee t i ng

the  demands  o f  t he  p resen t  a t  t he i r  deepes t  l eve l .

The  t ense  un ion  o f  t he  ex i s t en t i a l  and  t he  i n t e l Lec tua l i s t

i n  I ns i qh t  i s  r evea led  cJ -ea r l y  i n  an  ea r l y  p re face  t o  t ha t

wo rk .  The re  Lone rgan  desc r i bes  ra t i ona l  se l f - consc iousness

as "a peak above the c loudst t  which

stands above romant ic spontanei ty and the psychological
dep ths ,  h i s t o r i ca l  de te rm in i sm  and  soc ia l -  eng inee r i ng ,
t he  d i sconce r t ed  ex i s t en t i a l  sub jec t  and  t he  undec iphe red
symbo l s  o f  t he  a r t i s t  and  t he  node rn i s t . " o

And  i n  t he  I n t r oduc t i on  t o  I ns i qh t  Lone rgan  a l l udes  t o  " t he

man i f o l d  o f  o the r ,  r ex i s t en t i a l t  conce rns  t ha t  i nvade  and

m ix  and  b l end  w i t h  t he  ope ra t i ons  o f  i n t e l l ec t  t o  r ende r  i t

anb i va len t  and  i t s  p ronouncemen ts  amb j -guous . "5e  He re ,  app rop r i -

a t e l y ,  t h e  w o r d  ' e x i s t e n t i a f i s  p l a c e d  i n  s i n g l e  q u o t a t i o n s ,

t he  message  be ing  t ha t  t r u l v  ex i s t en t i a l  conce rn  i s  conce rn

w i t h  p ropos i t i ona l  t r u t h .
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Fina l l y ,  in  Ins iqh t  there  is

Existenz or the subtly drawn Dasein

Such existence, Lonergan writes,

1 5

a single nention of t t the

of existentialist thorght-"jo

is the existence of man, not as intel l igently grasped
and reasonably aff irmed, but as experiencing, inguir ing,
and ref lect ing, yet not obtaining any definit ive ansvters
to his questions about himself.

Existenz is disorientated existence, existence deprived by

obnubilat ion of normative guidance.

As can be seenr Lonergan's relat ion to exj.stential ism

is tr iply complex. There is a range of dif f icult ies which

surround any effort to art iculate the rexistential '  character

of Lonerganrs early orientat ion. There are the Lectures on

Ex is ten t ia l i sm themse lves ,  the  locus  o f  Lonergan 's  d i rec t

confrontat ion with the existential ist movement. And, third,

there are the dif f icult ies attending any effort to provide

an adequate account of the development of Lonergan's ideas

subsequent to that encounter. I  may have succeeded in identi fy-

ing a few landmarks and milestones which may assist those

who wish to undertake the more thorough investigation of Lon-

ergan 's  re la t ion  to  ex is ten t ia l i sm.  Le t  me end w i th  a  quota t ion

f rom Lonergan 's  doc tora l  d isser ta t ion ,  an  ear ly  re f lec t ion

on the thought and thinking of the geni.us and one more

bi.t  of data to be integrated.

Spontaneously such thought moves tolrards synthesis, not
so much by any single master stroke as by an unnumbered
succession of the adaptations that spring continuously
f rom in te l lec tua l  v i ta l i t y .  fnev i tab ly  such a  th inker
founds a school, for what he bui lds is bui l t  securely,
and what the span of mortal l i fe or the l imitat ions of
his era force him to Ieave undone, that none the less
already stands potential ly within the framework of his
th ink ing  and the  suggest iveness  o f  h is  approach.  F ina l Iy ,
the greater such a genius is, perhaps the more varied
wil l  be the schools that appeal to him; for i t  is not
to be taken for granted that the ever lesser fol lowers
of genius wil l  be capable of ascending more than halfway
up the mountai.n of his achievement or even, at t imes,
of recognizing that one mountain has nany sides.6r

Lonergan is referr ing here, of course, to Aquinas. But in

his effort to reach up to the mind of that genius, he has

clearly displayed his own. At the start of this presentation

I  a l luded to  the  d is t inc t i ve ly  rex is ten t ia l r  tenor  o f  our

discussions here at Santa Clara. I ' ty prel iminary explorat ion

of  Lonergan 's  re la t ion  to  ex is ten t ia l i sm conf i rms,  I  th ink ,

our pr€sence on the slopes of his mountain of achievement.

I t  reveals as well ,  I  hope, that the one mountain has nany

s i d e s .
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DREAD AND THE HORIZON OF EXISTENCE

Thomas  J .  McPa r t l and

Sea t t l e  Un i ve rs i t v

I n  Lone rgan ' s  sem ina l  Lec tu res  on  Ex i s t en t i a l i sm  the

d i scuss ion  o f  d read  occup ies  a  cen t ra l  pos i t i on . r  D read  has

wha t  He j -degge r  wou ld  ca l l -  an  on to l oq i ca l  s t a tus :  i t  i s  a  con -

s t i t u e n t  o f  h u m a n  b e i n q . 2  I n  t y p i c a l l y  b r i e f ,  b u t  i n c i s i v e ,

r emarks  t ha t  pene t ra te  t o  t he  hea r t  o f  t he  ma t t e r ,  Lone rgan

p o i n t s  o u t  h o w  o n e ' s  h o r i z o n  o n e ' s  " c o n c r e t e  s y n t h e s i s

o f  c o n s c i o u s  l i v i n g "  i s  " a n c h o r e d "  b y  d r e a d . 3  F o r  d r e a d

i s  t he  " conse rva t i ve  p r i nc i p l e  t ha t  o f f e r s  a  spon taneous ,

resou rce fu l , ,  man i f o l d ,  p l aus ib l e  r es i s t ance "  t o  a  change  i n

o n e ' s  h o r i z o n . q  " w h e n e v e r  o n e ' s  w o r l d  i s  m e n a c e d ,  o n e  s e e k s

spon taneous l y  t o  wa rd  o f f  d read  by  appea l i ng  t o  wha t  i s  obv ious

and  l og i ca l "  f r om  w i t h i n  t he  pe rspec t i . ve  o f  t he  ho r i zon  unde r

a t t a c k  ( S e f b s t v e r s t a n d l i c h k e i t e n ) . s  A s  a n  e x a m p l e ,  i m a g i n e

t h a t  o n e ' s  p h i l o s o p h y  ( s a y ,  c r i t j - c a I  r e a l i s m )  i s  f a I s e . 6  A u t h e n -

t i c  human  ex i - s t ence ,  t ha t  i s ,  t he  e f f o r t  o f  i n t e l l i gen t ,  r eason -

a b l e ,  f r e e ,  f u l l y  r e s p o n s i b l e  s e l f - c o n s t i .  t u t i o n r T  e n t a i l - s

conve rs i on ,  mov ing  t o  a  new  ho r i zon  - -  and  hence  d read .  No t

on l y  mus t  one  s tand  t he  d read ;  one  mus t  cope  w i t h  t he  spon -

t a n e o u s  r e s i s t a n c e . s

T h u s  L o n e r g a n ' s  a p p r o a c h  h e r e  s e e m s  t o  h i q h t i g h t  t h e

neqa t i ve  d imens ion  o f  d read .  D read  i s ,  f o r  Lone rgan ,  a  cons t i -

t u t i v e  e l e m e n t  o f  h u m a n  b e i n g  b e c a u s e  o f  t w o  p r i n c i p l e s :  f i r s t ,

t he  s t r eam o f  consc iousness  has  an  unde r l y i ng  sens i t i ve  f l ow ,

wh i ch  i s  an  i n t eg ra t i on  o f  a  b i o l og i ca l  man i f o l d  o f  neu ra l

demands ,  and  a  s t r eam o f  consc iousness  t ha t  r uns  t oo  f r ee l y

has  t he  nemes i s  o f  an  anx ie t y  c r i s i s ,  j . n  wh i ch  t he  sc ream

o f  consc iousness  t h rea tens  t o  b reak  down ,  o r  does  b reak  down ;

bu t ,  second l y ,  t he  s t r eam can  be  t h rea tened  p rec i se l y  by  a

change  o f  ho r i zon ,  by  a  conve rs i on ,  by  an  expans j . on  o f  ho r i . zon . s

The  ana l ys i s  seems  t o  pa ra l l e l  t ha t  o f  t he  mas te r  psycho l -

og i s t  o f  d read ,  K ie r kegaa rd ,  i n  h i s  Concep t  o f  D read :  r , I f

a  man  \ ^ re re  a  beas t  o r  an  ange l ,  he  wou ld  no t  be  ab le  t o  be

i - n  d r e a d .  S i n c e  h e  i s  a  s y n t h e s i s  I i . e . ,  f i n j . t e  a n d  i n f i n i t e ]

he  can  be  i n  d read ,  and  t he  g rea te r  t he  d read ,  t he  g rea te r

t h e  m a n .  t t r o

B u t  K i e r k e g a a r d ' s  d i s c u s s i o n  s e e m s ,  i n  t h e  p r e c i s i o n

o f  h l s  e x i s t e n t i a l  a n a l y s i s ,  t o  h a v e  a  m o r e  p o s i t i v e  n o t e ,

C o p y r i g h t  o 1 s 8 8  T h o m a s  J .  M c P a r t l a n d
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DREAD .

as we see in the fol lowing passages:

Ee therefore who has learned r ightly to be in dread has
learned the most inportant thing.rr .  .  .  Dread is the
possibi l i ty of freedon. Only this dread is by the aid
o f  fa i th  abso lu te ly  educat ive ,  consuming as  i t  does  a l l
f ini te aims and discovering their deceptions.r2 . .  .  He
who is educated by dread is educated by possibi l i ty,
and only the man who is educated by .possibi l i ty is edu-
ca ted  in  accordance w i th  h is  in f in i t y . " .  .  .  I f  the  ind i -
vidual cheats the possibi l i ty by which he is to be edu-
cated, he never reaches faith. '* .  But he who went
through the curr iculum of nisfortune offered by possi-
bi l i ty Iost everything, absolutely everything, in a way
tha t  no  one has  los t  i t  in  rea l i t y .  I f  in  th is  s i tua t ion
he d id  no t  behave fa lse ly  towards  poss ib i l i t y ,  i f  he
did not attempt to talk around the dread which would
save him, then he received everything back again, as
in real i ty no one ever did even j . f  he received everything
ten fo ld ,  fo r  the  pup i l  o f  poss ib i l i t y  rece ived in f in i ty . ' "

.  Then when the individual is by possibi l i ty educated
u p  t o  f a i t h ,  d r e a d  w i l L e r a d i c a t e  w h a t  i t  h a s  i t s e l f
produced.'"

Dread, then, is fundamentalJ-y t ied to freedom and to

poss ib i l i t y .  I t  indeed is  i t se l f  the  poss ib i l i t y  o f  f reedom.

I t  educates .  I t  "saves . "  I t  opens  up  to  in f in i t y .  I t  can  lead

to faith, and only through i t  can there be genuine faith.

I t  e rad ica tes  ' rwhat  i t  has  i t se l f  p roduced. "

By no means are these conclusions incompatible with those

of Lonergan. But they do impel us to bui ld upon Lonerganrs

perceptive treatment of dread and horizon and to connect that

treatment to the larger corpus of his works, including other

sec t ions  o f  h is  Lec tures  on  Ex is ten t ia l i . sm.

If  we focus on Lonergan's idea of the process of Ef!:
transcendence, I  bel ieve, we have the key to unlocking the

dynamics of dread. We can then t ie dread, in some systematic

fash ion ,  to  su f fe r ing ,  depress ion ,  and despa i r ,  to  gu i l t ,

to shame, and to ressentiment. I  propose a brief sketch of

these relat ions as a way of i .ntroducing the topic.

1 .  Se l f -Transcendence

First,  we must examine self- transcendence. 17

The se l f ,  as  the  Ex is ten t ia l i s ts  have shown,  ex- is ts t

s tands  ou ts ide  i t se l f ;  i . t  p ro - jec ts ,  hur ls  ahead o f  i t se l f .

The se l f  i s  there fore  a  re la t ion  to  i t se l f .  The re la t ion  is

establ ished by the suestioni in other words, the self  is pre-

cisely the dynamic of the relat ion, and the relat ion, the

l ink  be tween se l f  and se l f  (se l f  as  choos ing  and se l f  as  cho-

sen) r rE  is  p rec ise ly  the  ques t ion :  tha t  i s ,  the  sues t .
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The  ques t  ca r r i es  w i t h  i t  t he  ha l lma rks  o f  d rama ,  a  t en -

s i on  o f  ca I l  and  response ,  f i de l i t y  and  i n f i de l i t y ,  o f  know-

ledge and ignorance,  of  person and community,  of  hunan and

d i v i n e .

The  d rama ,  f u r t he rmore ,  has  i t s  own  i nhe ren t  he r rneneu t i c s .

For the performance in the drama evokes interpretat ion,  and

the  i n t e rp re ta t i on  en te r s  i n t o  f u tu re  pe r f o rmance .  Thus  i s

es tab l - i shed  t he  ongo ing  na r ra t i ve  o f  l i f e .  Bu t  t h i s  d rama ,

th i s  s t o r y ,  i s  p l ayed  ou t  be fo re  a  I a rge r  ho r i zon  t han  t ha t

o f  t he  t hea t re  o f  t he  se l f :  t he  se l f  a l so  s tands  ou t s i de  i t -

se l f  i n  d i a l ogue  w i t h  an  aud j - ence .  I t s  s t o r y  mus t  be  t o l d .

Bu t  who  - -  o r  h rha t  - -  i s  t he  aud ience?  The  aud ience ,  i n  pa r t ,

i s  t he  pa t r imony  o f  a  conmun i t y ,  i t s  t r ad i t i ons ,  t he  expe r i ence

o f  i t s  h i s t o r i ca l -  des t i ny .  The  aud ience  i s  a f so  s i gn i f i can t

o the rs  me t  i n  i n t e r sub jec t j - ve  encoun te r .  Ye t  am id  t he  ve ry

conc re teness  and  pa r t i cu l a r i t y  o f  t he  commun i ca t i on  t o  an

aud ience  and  t he  respons i ve  d i a l ogue  w i t h  an  aud ience  t he

un res t r j - c t ed  na tu re  o f  t he  gues t i on  opens  t he  se l f  t o  a  un i ve r -

s a 1  a u d i e n c e ,  t h e  h o r i z o n  o f  b e i n g  i t s e l f . r s  H e r e i n  t h e  d i a l e c -

t i c  o f  r e l a t i ve  ho r i - zons  and  bas i c  ho r i zon  ob ta i ns .

The  p ro j ec t  o f  be ing  a  se l f ,  t hen ,  i s  one  o f  se l f - t r ans -

cendence: going beyond through the process of  inquiry.  The

ques t i on ing  rega rds  no t  on l - y  t he  pa r t i cu l - a r  mean ings  w i t h i n

one rs  ho r i zon  bu t  a l so  t he  o r i en ta t i on  o f  t he  ho r i - zon  as  a

v rho le ,  i t s  p resuppos i t i ons ,  i t s  assunp t i ons .

And  do  r r e  no t  f i nd  a  t ens ion  he re?  We  mus t  i ndeed ,  i f

we  a re  no t  t o  be  i nau then t i c ,  i den t i f y  ou rse l ves  w i t h  bas i c

ho r i zon ,  t he  ho r i zon  o f  t he  pu re  des i r e  t o  know  and  t he  i n t en -

t i on  o f  t he  good .  And  ye t  a t  t he  same  t ime  we  mus t  each  l i ve

w i t h i n  a  pa r t i cu l a r  r e l a t i ve  ho r i zon  - -  a  conc re te  syn thes l s

o f  consc ious  l i v i ng  a t  a  pa r t i cu l a r  t i r ne  and  pa r t i cu l a r

p l ace  as  a  sens i t i ve ,  f i n i t e  c rea tu re .  We  f ace  he re  t he  t en -

s i on  o f  l im i t a t i on  and  t r anscendence20  - -  and  t he  measu re  o f

psych i c  hea l t h  i s  t he  deg ree  t o  wh i ch  we  can  e f f ec t j - ve l y  l i ve

t h i s t e n s i o n .

The cal l  to t ranscendence means we must come to gr ips

with the phenomenon of  Eeg4; the weight  of  l imi tat ion means

we  mus t  s t r ugg le  w i t h  t he  p r imo rd ia l  f ac t  o f  qu i l t ;  t he  i n t e r -

pret ive ro le of  the audience means we are exposed to the eye

o f  shame l  t he  res i s t ance  t o  t he  ca l l  means  $ te  a re  suscep t i b l e

to  t he  b i l e  o f  r essen t imen t .  I n  t he  odyssey  o f  ex i s t ence  i de

mus t  endu re l  we  mus t  " su f f e r . t t
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2 .  D read

Let us turn, secondly, to dread and consider a possible

interpretat ion of the experience.

Lonergan, as we have noted, demonstrates how the psyche

offers a spontaneous resistance to self-transcendence. But

does i t  not also provide resources impell ing one towards self-

transcendence? Is i t  not this ambival.ence, or tension, within

the psyche that accounts for a dual qual i ty to dread: dread

as both repulsive and attract ive? Why this paradoxical,  i f

no t  to ta l l y  shock ing ,  qua l i t y  o f  ( "sweet " )  d read? What  i s

the nature of the experience that might t ' leave one now aghast,

now amazed, now entranced. rt  2r The sensit ive psyche, as Lonergan

emphas izes ,  i s  a  s to rehouse r i ch  in  t reasures  o f  symbols ,

images,  and a f fec ts ,  con ta in ing  the  exp los ive  power  o f  awe,

wonder, and eros." These can carry us beyond our l imited,

known world into the horizon of mysteryr the known unknown,

pul l ing us to the good and the inf inite. In our encounter

with the known unknown through questioning, the unknown can

be the sweet known unknown of mystery, beckoning us, as egually

as i t  can be the threatening unknown, evoking "uncanny feel ings

of horror, loathing, dread.rr23 Is not the { i-zzine-g-E of dread
preciseJ-y the intensive experience of a simultaneous presence

of, and struggl-e between, repulsion and attract ion?

Hence Kierkegaard cal ls dread "a sympathetic antipathy

and an  an t j .pa the t ic  sympathy . "2q  P la to 's  descr ip t ion  o f  the
prisoner pul led out of the cave and dazed by the luminosity

of the rays of the Agathon is a classic metaphor of this exper-

ience o f  d read.2s

3.  Suf fe r ing

Th i rd ly ,  d read is  su f fe r ing .  Dread is  an  an t ic ipa t ion

of  poss ib i l i t y l  dnd l  as  such,  i t  an t ic ipa tes  bo th  loss  and
ga in .  I f  one au thent ica l l y  pursues  the  poss ib i l i t y  - -  by  wa lk -
ing through the dizzying fog of dread -- one experiences dis-
Ioca t ion  and loss  o f  se l f ,  i .e . ,  loss  o f  se l f  as  the  no t -chosen

or loss of self  as the transcended or loss of self  as the
not -ye t - t ra  nscended.  Th is  en ta i l s  an  on to log ica l  su f fe r inq ,
an  endur ing  o f  d iscomfor t ,  d issa t is fac  t ion ,  even pa in .  And
yet rrpart ing is such sweet sorrow." One also experiences the
gain of self  as chosen, indeed -- most fundamental ly -- the
ga in  o f  se l f  as  ques t inq .

St i l l ,  i f  the  negat ive  s ide  o f  d read is  too  s t rong,  d read

can become depression, the increasing inabi l i ty to experience

2 1
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t h e  s e l f  i n  a  r n e a n i n g f u l ,  c o h e r e n t  w a y .  A n d ,  i f ,  i n  t u r n ,

d e p r e s s : . o n  b e c o m e s  t o o  p o t e n t ,  i t  c a n  b e c o m e  d e s p a i r ,  t h e

L o s s  w i t h  a l l -  i t s  s e n s o r y - m o t c r ,  a f f e c t i v e  p o ! . r e r  o f

h o p e  i n  t h e  " e x i s t e n c e "  o f  s e l f .

4 .  G u i I t

F ^ , , r F H r r '  ^ , , i  I t  i s  r e l a t e d  t o  d r e a d  a s  a n t e c e d e n t  a n dt  Y s r

a s  c o n s e q u e n t .

w e  a r e  c a l l e d  t o  t r a n s c e n d e n c e ,  a n d  h e n c e  w e  e x p e r i e n c e

d r e a d .  t s u t  w e  e x p e r i e n c e  d r e a d  a s  p a r t l ) '  r e p u l s i v e ,  a n d  t h i s

c a n  h a v e  t h e  c o n s t r i c t j . n g  e f f e c t  o f  h o l d i n g  u s  b a c k  f r o m  i n -

H o r o  A r o r d  - - -  F ^  r n  ^ h f ^ r  ^ ^ i  a r  
' l  

€  >  r r  a r  n r o n a r t  i  n a  n r r  i  1  r

B u t  d r e a d  i s  a l s o  r n t r m a r e l ) a n d  e s s e n t i a J - I y  r e l a t e d
-  - ^ q n n n q e  f o  o r r i  I  j -  -  r . r  o r r i  I  f  i  s  ^  n r i v a t i o nLU eur f  L  o>  o  1 l ! ] l l l : t !S

o f  b e i n g  - -  o f  t h e  s e l f  a s  f a i t h f u l  i n  t h e  l o v i n g  q u e s t  f o r

t h e  t r u e  a n d  t h e  g o o d .  G u i I t  i s  t h e  g a p  b e t w e e n  o p e n n e s s  a s

:  d a m r n d  r r d  n n a n n a c  ^ ^ h  i  6 r r a m 6 - +  r h  i  F  ^ - 6  ^ - n  ^ - ^ ^ ^  I  ^ -q r r u  v p e r r r r e v  v r , , e r r  L .  I r r f  r  Y o P  L o r r  u L L d - f u l r

t h e  d r e a d  t h a t  K i e r k e g a a r d  n a m e s  " d r e a d  o f  t h e  e v i I " :  t h e

e x c e s s j . v e  r e m o r s e  t h a t  w o u l . d  l i n g e r  - -  d a z e d  - -  o n  p a s t  d e p r i -

v a t i o n s  r a t h e r  t h a n  u t ] ' l i z e  t h e  e n e r g y  t o  p r o c e e d  a n e v /  o n

t h e  p a t h  t o w a r d  t h e  g o o d . 2 6  B u t  w h y  i s  t h i s  " r e m o r s e "  d r e a d ?

B e c a u s e  t h e  g a p ,  L h e  p r i v a t i o n ,  r s  a  r e v e l , a t i o n  o f  m o r a l  f i n i -

t u d e .  I t .  i s  a  r e v e l a t i o n  o f  p o s s i b i l i t y .  C a n  w e  " e x i s c "  i n

such  a  cond i t i on?  Ho ' "?  can  we  reso l ve  t h i s  d i .m inu t i , on  o f  ou r

b e i n g ?  H o v r  c a n  w e  s u r v i v e  t h e  d i - s f o c a t i o n  o f  i t s  r e c o g n i t i o n ?

C a n  w e ?  I s  d e s p a i r  a v o i d a b l e ?

T h e  n r 6 h l  c m  i  c  m : o n  i  f  i  o d  h o c r r r - o  n r r i  I  f ' r  c i m n l  r ry !  J ! ! e . ' i  r " q Y r r f  r  f  e u  Y  u  r  r  L y  J  f r " v f  l

a s  h u m a n :  J u s t  a s  d r e a d  j - s  n o t  m e r e  f e a r  o f  t h j , s  o r  t h a t  o b j e c t

w i t h i n  a n  h o r i z o n  b u t  i s  t h e  g e n e r i c  a p p r e h e n s i o n  o f  t h a t

w h i c h  i s  b e y o n d  t h e  p r e s e n t  h o r i z o n  a s  s u c h ,  s o  t h e r e  i s  a n

a s p e c t  o f  g u i l t  t h a c  i s  n o t  g u i l t  f o r  t h i s  o r  t h a t  d e e d  o r

o m i s s i o n  b u t  i s  a  q e n e r i c  q u i l , t  o f  p e r p e t u a l  f a i f u r e  t o  b e

a  p e r f e c t  r n c a r n a t j - o n  o f  t h e  g o o d . 2 7  L o n e r g a n  c o m m e n d s  A q u i n a s '

a n a l y s i s  t h a t  e v e n  r f  w e  h a d  t h e  s u p e r a b u n d a n t  e n e r g y  o f  w i I I

t o  t r a n s f o r m  i n s t a n t l y  o u r  e x p l i c i t l y  a c k n o w l e d g e d  i n a u t h e n t i c

a c t s  a n d  t o  r e l e c t  e x p l j . c i t l y  a c k n o w l e d g e d  t e m p t a t i o n ,  w e

wou ld  ha rd l y  possess  t he  ene rgy  o f  m ind  t o  uncove r  a1 I  ou r

i n a u t h e n t j - c  h a b i t s  a n d  t h e  a c t s  t h a t  s t e m  f r o m  t h e r n ,  a I l -  o f

wh i ch  f unc t i on  w j - t h i n  t he  rea lm  o f  ou r  f r eedom,  t hough  w i t hou t

o u r  f u I l  d e l i b e r a t i o n . 2 s  T h e  g r e a t e r  o u r  n o b l e  a t t e m p t s  t o

b r i n g  t o  I i g h t  o u r  i g n o b l e  h a b i t s  a n d  t o  a l t e r  t h e m ,  t h e  m o r e

we  head  f o r  b reakdown .
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Now Lonergan does indeed suggest a solut ion to the gap

between openness as a demand and openness as an achievement:

openness as a gif t ,  where the f ire of unrestr icted love heals

the gap of generic auiI t .2e But the fog of dread may again

envelop us. The relat ion to l that is experienced as the "wholly

other" forces a rupture in our horizon that may exact the

pr ice  o f  d read.30

5.  Shame3t

Fifthly, i f  dread is an antecedent and consequent of

gui l t ,  i t  seems to be an accompaniment of shame.

Guil t  and shane are not identical.  Let me suggest that

gui l t  is a relat ion of self-to-self-to-the good, whereas shame

is a relat ion of self-to-oth er-to-the good. This does not

mean, of course, that gui l t  has no social dimension, for the

interpretat ion of the good is mediated by tradit ion and the

concern for the other. Nor does this mean that shame is not

a self- interp retat ion, for the response of others evokes pre-

cisely a non-thenatic ,  affect ive self- interpretat ion.

We may say that gui l t  and shame are dialect ical ly related

as self  and comrnunity. As tradit ion, according to Gadamerr32

is an ontological condit ion for understanding, so the sense

of shame -- inculcated through communal experience and wisdom,

through incarnate examples, through moral tutors, and through

moral codes acting as heurist ic signs and guideposts so

shame is an ontological condit ion for moral understanding.

What must be avoided is not perhaps shame as such but an oyer-

dose of shame.t3 This would paralyze moral autonomy, which

looks to gui l t  as the chief barometer of moral l i fe. An over-

dose of shame would highl ight the negative pole of dread with

respect to gui l t .  I t  l rould be the result of inauthentic inter-

pret ive responses on the part of the audience that would place

in jeopardy our sense of selfhood and possibi l i ty. I t  would

be an affect ive state in which we ldould seek to hide.

On the other hand, does neglect of "authentict '  shame
engender confusion, inattentiveness, and perhaps ult imately

acute anxiety? For shame is a revelat ion of our performance

as other than anticipated or desired in relat ion to the pursuit

of the good. I t  is indeed a revelat ion of our possibi l i ty

and hence is necessari ly l inked to dread.

Dread, however, is most pervasively associated with
qeneric shame: not shame over this or that act or set of acts

before this or that audience, real or imagined, at this or

2 3
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tha t  t ime  bu t  t he  expe r i ence  o f  f i n i t ude  as  such  a l ong  w i t h

the  concom i tan t  d read  ove r  assum ing  a  p rope r  r e l - a t i on  t o  t he

o t h e r n e s s  a n d  t r a n s c e n d e n c e  o f  r e a l i t y .  I t  i s  a  s t a r t l i n g

reve la t i on  o f  ou r  s i t ua tedness  on  t he  l andscape  o f  r ea l i t y ,

and  o f  ou r  poss ib i l i t y -  cene r i c  shame  i s  shame  be fo re  t he

o the rness  o f  soc i a l  be i ng ,  t he  i n t e rp re ted  expe r i ence  t ha t

we  a re  on l y  pa r t  o f  t he  soc ia l  wo r l d ;  be fo re  t he  o the rness

o f  cosn i c  be ing ,  t he  i n t e rp re ted  expe r i ence  t ha t  we  a re  on l y

pa r t  o f  t he  o rde r  o f  t he  cosmos ;  be fo re  t he  o the rness  o f  be i . ng

i  f s e l  f _  f h e  i  n t t r r n f 6 r 6 ^  a v r r a r i o n a a  t h a t  w e  a r e  t r a n s c e n d e d

by  t he  o rde r  o f  be ing ;  and  be fo re  t he  o the rness  o f  t he  lVho l l y

O the r ,  t he  i n t e rp re ted  expe r i ence  t ha t  $ re  a re  no t  abso lu te

T ranscendence .  And  ye t  we  have  t he  r i gh t  - -  and  t he  ob l i ga -

t i on  - -  t o  be !  I r r ha t  can  hea l -  t he  na t i ve  d i s l , oca t i on  and  d i so r i -

en ta t i on  o f  gene r i c  shame?

I f  l o ve  i s  t he  mos t  e f f i cac i ous  power  t o  ca l l  one  ou t

o f  h i - d i ng  i n  t he  f ace  o f  shame ,  i f  l - ove ' s  w ings  ca r r y  one

ove r  t he  abyss  o f  d read  accompany ing  shame ,  t hen  t he  soLu -

t i o n  t o  t h e  e x i s t e n t i a L r e a l i t y  o f  g e n e r i c  s h a m e  j - s  u n r e s t r j - c -

t e d ,  g e n e r i c  o r  d i v i n e  l o v e :  t h e  c a I I  t o  s e l f - a c c e p t a n c e  a s

a  p a r t n e r  i n  t h e  c o m m u n i t y  o f  b e i n g .

6 .  Ressen t imen t

Bu t ,  s i x t h l y ,  au t i r en t i c  se l f hood  mus t  app rop r i - a te  d read

n o t  o n l y  i n  i t s  r e l a t i o n  t o  s u f f e r i n g ,  9 u i I t ,  a n d  s h a m e  b u t

a l s o  i n  i t s  r e l a t i o n  t o  t h e  p o i s o n  o f  r e s s e n t i m e n t .  F o r  r e s s e n -

t imen t  i s  i n  se r v i ce  w j . t h  a  ne fa r i ous  and  e te rna l l y  f l awed

p lo t  t o  e l im ina te  d read .

I f  we  we re  t o  r e fuse  t o  nav iga te  t he  v ra te r s  o f  d read

g race - f u1 l y  and  t o  accep t  t he .  .  cha l - l enge  - . o f  . Lhe  Lh rus t  o f  wha t

L o n e r g a n  c a I I s  " v e r t i c a l  f i n a l i t y , " ' u  t h e n  t h e  m o s t  b o l d  a v e n u e

o f  e s c a p e  f r o m  t h e  u n r e s t r i c t e d  o p e n n e s s  o f  t h e  p r o c e s s  o f

se l f - t r ansc  endence  - -  mos t  bo l - d  because  i t  bea rs  t he  s i gnpos t

o f  v e r t i c a l  f i n a l i t y  - -  w o u l d  b e  t o  c o n c e n t r a t e  i n f i n i t e  c r a v -

i n g  o n  a  f i n i t e  o b j e c t  o r  p r o j e c t :  T h e  s e l f ,  t h e n ,  w o u l d  r e l a t e

i t se l , f  t o  i t se l f  i n  such  a  manne r  t ha t  i - t  wou ld  de f i ne  i t se l f

i n  t e r m s  o f  s o m e  f i n i t e  r e l a t i o n s h j . p ,  o b j e c t ,  g o a I ,  d e s t i n y

o r  f a t e ,  pou r i ng  i n t o  t h i s  f r a i l  vesse l  o f  a  de f i n j . t i on  a l - 1

o f  i t s  i n f i n i t e  c o n c e r n . t u  B u t  t h i s  h i d i n g  o f  t h e  i n f i n i t e
j - n  t he  f i n i t e  wou ld  have  t o  p ro tec t  i t se l f  f r om  an  ou tbu rs t

o f  t he  d readed  i n f i n i t e ,  wh i ch  t h rea tens  t o  b reak  i t s  f eeb l - e

cha ins ,  and  i t  wou ld  have  t o  l ash  ou t  a t  t he  bo redom and  anom ie

inev l t ab l y  accompany ing  t he  l oss  o f  a  t r ue  re l a t i on  t o  t he
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infinite by f inding an approprlate scapegoat. This i t  would

str ive to acconplish through ressentimentr the state of mlnd,

identi f ied by Nietzsche and Scheler, that bel i t t les the value

of a superior and eventual ly distorts the whole hlerarchy

of  va lues .35

This tr iad of dread, f l ight into concupiscence, and col-

Iusion of ressentiment, f  lvould suggest, is the existential

root of the bias of egoism, and i t  has i ts unmistakable, omi-

nous paral lel in the history of communit ies, where i t  conspires

with group bias and the bias of common sense.37 For every soci-

ety faces hi.storical chal lenqes to i ts horizon of cultural

expressions, tradit ions, and social practices and may indeed

experience dread at these threats from beyond and the concomi-

tant awareness of i ts own f ini tude, i f  not l ts possible de-

mise .38  F l igh t  f rom such dread cou ld  tead to  co l laps ing  i t s

symbols of ult imate concern, representing the known unknown,
into decidedly f j .ni te projects, interests, and compulsions:
always with a dreaded, and inf inite, earnestness. Here there
would be a dazed wil l ingness to be seduced by the wily blas
of common sense. When concupiscence thus becomes the pled

piper of a socj.ety, the bl ind leading the bl ind, i t  is because
that society has already brought on i tself  an ecl ipse of real-
i t y ,  a  re fusa l ,  fo r t i f ied  by  the  negat ive  po le  o f  d read,  to
be open to the horizon of being.3s clearly concupiscence can
a lso  de f t l y  nur tu re  g roup b ias ,  subs t i tu t ing  the  na t ion ,  the
class, or the race for ult i rnate real i ty and value. The process
of deformation j .s only accentuated when group bias is t ied
to the inf lamatory pronouncements of neo-gnostic revolut ionary
movements that would beguile their fol lowers into an apocalyp-
t ic dream where the imminent victory of a class or race would
herald i ts apotheosis and the veri table resurrection of his-
tory.{0 Every society in the grip of concupiscence, however,
would have to defend i ts intoxication against the cal l  of
being by bel i t t l ing true openness to real i ty through ressen-
t iment: in the immediate f ir ing l ine would be the values of
the desire to know, of truth, and of the sacred. But dread
sti l l  lurks around the corner, and the cycle of decl ine feeds
on i tself  -- a regressive cycle of ever more fragmented, dis_
torted, and incoherent viewpoints.

Conversely, we can ask whether the creative periods of
a  c iv j - l i za t ion  - -  i t s  b i r th  in  Dark  Ages,  i t s  f lower i ingr r t

2 5



26 METHOD

rena issance4r  - -  a re  t imes when dread is  encountered  in  i t s

pos i t i ve ,  sp i r i tua l  s ide  as  cu l tu ra l  energy  burs ts  fo r th  to

expand horizons and spur progress?

Th i s  ske t ch  on l y  sugges t s  a  f ew  o f  t he  r i ch  l i nes  o f

inquiry opened up by Lonergan's penetrat ing remarks on dread

and hor izon.  The fo l lowing quest ions may focus on some of

t hose  d i r ec t i ons :

1  )  I s  t he  a t t r ac t i ve  aspec t  o f  d read  an  i nhe ren t  f ea tu re

of  the exper ience or  rather a consequence of  working through

the dread?

2 l  Why  i s  d read  such  a  conce rn  o f  mode rn  i nqu i r y?  Wha t

does  t h i s  t e I I  us  abou t  mode rn  l i f e  and  cu l t u re?

3 )  I s  d read  immed ia te l y  l i n ked  t o  shame  bu t  on l y  med ia te l y

l i n ked  t o  gu i l t  e i t he r  as  an  an teceden t  o r  as  a  consequen t?

4 )  I s  t he  f l i gh t  f r om  d read  t he  ma in  cause  o f  b i as?

5 )  I s  d read ,  and  poss ib l y  shane ,  eve rp resen t  as  an  ex i s -

t en t i a l  f ac to r  i n  i n t e l l ec tua l  d i a l ogue?

6 )  I s  t he re  a  d i s t i nc t i on ,  t o  c rea te  a  conven t i on ,  be t \ . r een

"d read r "  w i t h  j - t s  po ten t ,  ove rwhe lm ing  sense  o f  poss ib i l i t y ,

and  "anx ie t y r "  wh i ch  f r eezes  t h i nk i ng  and  poss ib i l i t y?

To  conc lude ,  I  wou fd  s imp l y  r epea t  t ha t  i t  i s  t he  p ro j ec t

o f  se l f - t r anscendence  t ha t  o f f e r s  t he  key  t o  t he  comp lex  a f -

f i L i a t i on  o f  d read  w i t h  such  ex i s t en t i a l  phenomena  as  su f f e r -

i ng ,  gu i1 t ,  shane ,  and  ressen t imen t .
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ON HORIZON AND DREAD:

THOUGHTS FROM JASPERS, FRANKL, AND LONERGAN

W .  F .  J .  R y a n ,  S . J .

Gonzaga  Un i ve rs i t y

r .  I n t r oduc to r y  Remarks

one  m igh t  make  some  obse rva t i ons  on  t he  pa i r  o f  concep t s

ho r i zon  and  anx ie t y ,  t he  des igna ted  t hemes  o f  t h i s  I ns t i t u t e

mee t i ng ,  f r om  the  v l ewpo in t s  o f  t he  ph i l osoph ies  o f  Ka r l  Jas -

p e r s  a n d  V i k t o r  F r a n k l . t  o r , .  c a n  m a k e  s u c h  o b s e r v a t i o n s ,  n o t

i n  an  a t t emp t  t o  sh i f t  t hese  des igna ted  t hemes  t o  an  a l i en

d i scuss ion ,  bu t  r a the r  i n  an  a t t emp t  t o  en l i gh ten  ce r t a i n

aspec t s  o f  d read  by  en ta rg i ng  t he  a rea  o f  d i scuss lon  t h rough

in t r oduc ing  some  themes  f r om Jaspe rs  and  F rank l ,  bo th  em inen t

psych ia t r i s t s  and  ph i J -osophe rs .  The  spec i f i c  a im  o f  t h i s  pape r ,

howeve r ,  i s  t o  o f f e r  some  ph i l osoph i c  r e f l ec t i ons  on  t he  con -

cep t  o f  d read ;  t hese  re f l ec t i ons  w i l l  pe r t a i n  t o  an  exp lana to r y

accoun t  - -  i n  t he  t e rm ino logy  o f  Be rna rd  Lone rgan  - -  o f  d read .

None the less ,  some  remarks  w i l l  o f  cou rse  pe r t a i n  t o  a  desc r i p -

t i ve  accoun t  o f  d read  ( t he  t e rm  "d read "  w i l l  be  used  i ns tead

o f  " a n x i e t y " ) ,  w h e r e a s  o t h e r s  a r e  r a t h e r  h y b r i d  r e m a r k s  w h i c h

m igh t  be  cha rac te r i zed  as  o f f e r i ng  bo th  desc r i p t i ve  and  exp lan -

a to r y  aspec t s  a t  t he  same  t ime .  Fo r  examp le ,  a  psycho log i s t

m igh t  pose  t he  ques t i on :  Can  a  psychos i s  eve r  des t roy  t he

w i l l  t o  mean ing?  And  a  t heo log ian  m i . gh t  pose  t he  ques t i on :

I s  t he  c rea t i . ng  God  a l so  t he  so te r i o l og i . ca l  God?  And  a  ph i l o -

sophe r  m igh t  pose  bo th  o f  t hem.

r r .  K a r l  J a s p e r s  ( 1 8 8 3 - 1 9 6 9 )

A .  Jaspe rs  s t ands  as  a  cu r i ous  ama . Igam o f  K ie r kegaa rd ,  Kan t ,

and  Husse r I .  These  t h ree  ph i l osophe rs  occupy  exa l t ed  p l aces

in  h i s  pan theon  o f  t he  t h j - nke rs  who  have  i n f l uenced  h i s  ph i l o -

sophy .  To  c l a r i f y  some  o f  Jaspe rs '  key  i deas ,  one  can  se t

up  a  t ab l - e  o f  equ i va lences  - -  a  Rose t t a  S tone  o f  equ i va len t

mean ings  whe re  t hese  i deas  a re  co r re l a ted  w i t h  sone  o f

t hose  o f  K ie r kegaa rd ,  Kan t ,  Husse r ] ,  and  espec ia l l y  V i k t o r

F rank l .  To  i den t i f y  f ou r  a reas  o f  " equ i va lence "  f o r  compar i son ,

f ou r  ma in  t op i cs  w i I I  be  i nd i ca ted .  O f  cou rse '  t he  dange r

o f  r educ t i on i sm  ob t rudes  as  soon  as  any  des i r e  f o r  ove rs imp l i -

f i ca t i on  ob t rudes  i n  wh i ch  t he  s im i l a r i t i e s  among  ce r t a i n

e lemen ts  a re  exagge ra ted  and  t he  d j . f f e rences  a re  f l a t t ened .

C o p y r i g h t  o r s 8 8  W . F . J .  R y a n
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Such reduct ionism would be an example of  what Viktor  FrankI

h imse l f  ca I I s  t he  "no th i ng  bu t "  manne r  o f  t h i nk i ng :  So r  f o r

examp le ,  one  m igh t  say  t ha t  Jaspe rs r  l eap  i s  " no th i ng  bu t "

Kan t ' s  ca tego r i ca l  impe ra t i ve  and  Jaspe rs '  i l l um ina t i on  o f

Ex i s t enz  i s  " no th i ng  bu t "  t he  t r anscenden ta l  r educ t i on  o f

Husse r l .  Nea t ,  pa t ,  and  en t i r e l y  m i s l ead ing .  As  one  c l a r i f i e s

some of  Jaspers '  key ideas,  however,  one begins to understand

how they set  up the context  in which a part j -cular  not ion l ike

tha t  o f  d read  can  be  unde rs tood  bo th  i n  i t se l f  and  i n  r e l a t i on

to  o the r  t h i nke rs .

B .  W i t h  t h i s  cavea t  i n  m ind  abou t  r educ t i on i sm ,  t hen ,  one

may  a l i gn  seve ra l  o f  Jaspe rs '  cen t ra l -  no t i ons  w i t h  t hose  o f

ce r t a i n  o the r  ph i l osophe rs .  Thus ,  Jaspe rs '  no t i on  o f  comnun i -

ca t i on  i s  t he  equ i va len t  o f  Husse r l ' s  no t i on  o f  i n t en t i ona l i t y .

The concept of  an abyss between the i rnmanent modes of  the

subject  and the t ranscendent mode of  God recal ls  the unresolv-

ab le  dua l i sm  o f  Kan t ' s  wo r l ds  o f  t he  phenonenon  and  o f  t he

noumenon. The exercise of  human freedom, permanent ly l imi ted

and  menaced  by  t he  bounda ry  s i t ua t i ons  o f  s i c kness ,  gu i l t ,

and  dea th ,  i s  t he  co r re l a t i ve  o f  K ie r kegaa rd ' s  I eap  o f  f a i t h

ou t  o f  t h i s  s i n fu l  wo r l d  i n t o  t he  a rms  o f  God .

A  pe rson  ach ieves  au then t i c i t y  i n  h i s  l i f e  t h rough  t he

free choices which the person cont inual ly  makes.  when a person

authors a f ree choice,  the person leaps f rom the j .mmanent

modes  o f  t he  ac t s  o f  t h i nk i ng  and  f ee l i ng ,  e t c . ,  d i r ec t l y

to communicat i .on wi th another person and then wi th the t rans-

cendent mode, God. Such f ree choices which at ta in authent ic i ty

de f i ne  wha t  Jaspe rs  means  by  Ex i s t enz .2  Bu t  a  pe rson ' s  f r ee

cho i ces  a re  a lways  l im i t ed  by  some  s i t ua t i on ,  poss ib l y  by

some  i l l ness  bu t  ce r t a i n l y  and  u l t ima te l y  by  dea th .  A I I  t h i ngs

human  f a i l :  a  pe rson ' s  f acu l t i e s  f a i l ,  t hen  t he  p l ans  f a i 1 ,

f i na l l y  t he  who le  o f  t he  pe rson ' s  l i f e  f a i l s .  A I I  t h i ngs  human ,

says  Jaspe rs ,  su f f e r  sh i pwreck ,  t hey  f ounde r ,  t hey  go  unde r .

Jaspe rs '  ves t i ga l  Lu the ran i sm  can  be  de tec ted  he re  i n  h i s

concept ion of  human str iv ing and human founder ing.

Bu t  as  t h i ngs  spec i f i ca l l y  human  t he  e f f ec tua t i ons

and works of  j -nte l l igence and vafuing --  emerge rd i th in a hor i -

zon  o f  o the r  con t i ngen t  t h i ngs  (wh i ch  Jaspe rs  ca l l s  t he  wo r l d ) ,

they emerge bear ing a nessage f rom transcendence. Transcendence

i s  cease less l y  p ro f f e r i ng  an  abundance  o f  d i ve r se  c i phe rs

po in t i ng  t o  i t se l f  as  a  sou rce  o f  1ove ,  comnun i ca t i on ,  and

u l t ima te l y  benevo lence .  On Iy  Lhe  au then t i c  pe rson  - -  Ex i s t enz -
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c a n  r e a d  t h e  c i p h e r s  o f f  c o r r e c t l y ;  a n d  j u s t  a s  e a s i l y ,  t h e

p e r s o n  m a y  f r e e l y  c h o o s e  n o t  t o  r e a d  t h e  c i p h e r s .  U l t i n a t e l y ,

t he  i nd i v i dua l  imp lemen ts  h i s  f r eedom.  I nd i v i dua l  ob jec t s

i n  t he  rdo r l d ,  such  as  a l 1  t he  i ns tances  o f  Go th i c  a r ch j - t ec tu re ,

a n d  t h e n  t h e  w h o l e  w o r l d  i t s e l f  ( t h e  s e t  o f  a l - I  o b j e c t s )  a r e

c i p h e r s  o n l y  i n s o f a r  a s  t h e  p e r s o n  g r a s p s  t h a t  t h e y  a r e  s y m b o l s

th rough  wh i ch  he  can  commun i ca te  w i t h  t r anscendence  i n  l ove

and  f a i t h .  The  c i phe rs  do  no t  h i de  cod ;  t hey  revea l  p i ecemea l

t he  g rea tness  o f  t r anscendence .  The  c i phe rs ,  howeve r ,  a re

no t  " a l r eady  ou t  t he re  now"  l i ke  r ocks  i n  a  f i e I d .  Au then -

t i c i t y  i s  a  s t a t u s  a c h i e v e d  b y  t h e  p e r s o n ' s  c o m m u n i c a t i o n

i n  l - ove  w i t h  ano the r  pe rson  and  w i t h  t r anscendence l  i t  i s

no t  a  mood  o r  pass ing  f ancy  wh i ch  happens  a l ong  because  o f

t he  s imp le  f ac t  t ha t  one  i s  a  human  be ing .  T rue ,  t r anscendence

f i l t e r s  t h rough  t he  c i phe rs  t o  t he  au then t i c  pe rson ,  bu t  he

i s  t he  one  who  mus t  r ecogn i ze ,  assenb le ,  and  ad jus t  t he  c i phe rs

s u c h  t h a t  t h e y  w i I I  a c t u a l l y  b e  r n a d e  t o  f i f t e r  t h r o u g h  a n d

i n s p i r e  h i s  m a n i f o l d  f r e e  c h o i c e s .  T h e  c i p h e r s  o f  i m m o r t a l i t y ,

t hen ,  can  a lways  be  made  ava j - l - ab le  and  t hus  f i l t e r  t h rough

t o  a  p e r s o n ,  n o t  j u s t  o n c e  o r  a t  t h e  e n d  o f  h i s  I i f e ,  b u t

i n  e a c h  s i t u a t i o n  w h e r e  h e  c h o o s e s  f r e e l y  a n d  c o r r e c t l y .  ( T o

succumb  to  r educ t i on i s t i c  summary ,  Jaspe rs  i s  an  e i gh teen th -

c e n t u r y  P e l a g i a n  o f  t h e  E n l i g h t e n m e n t .  )

A c c o r d i n g  t o  J a s p e r s ,  e v e r y  p e r s o n  h a s  b e e n  g - r v e n  t o

h i m s e l f .  T o  b e  g i v e n  t o  o n e s e l f  s i g n i f i e s  t h e  p o s s e s s i o n  o f

a  p reg i ven  o r i en ta t i on  t o  commun i ca t i on  w i t h  t r anscendence ,

o r  a s  J a s p e r s  n a m e s  t h e  o r i e n t a t i o n ,  t h e  " w i I I  t o  c o m m u n i c a -

t i o n " .  S u c h  n o t i o n s  a s  t h s e  o f  b e i n g  p r e g i v e n  t o  o n e s e l f  a n d

o f  commun i ca t i on  w i t h  i t s  immense  rea lms  o f  poss ib i l - i t y  a re

J a s p e r s '  m a n n e r  o f  a p p r o p r i a t i n g  L e i b n i z ' s  w o n d e r - e v o k i n q

q u e s t i o n s :  W h y  i s  t h e r e  s o m e t h i n g  r a t h e r  t h a n  n o t h i n g ?  A n d

w h y  a r e  t h e r e  t h e  t h i n g s  t h e r e  a r e ,  a n d  n o t  s o m e  o t h e r s ?  3

T h r o u g h  a c t s  o f  f r e e d o m ,  t h e  a u t h e n t i c  p e r s o n  ( E x i s t e n z ) ,

h a v i n g  r e a d  o f f  t h e  c i p h e r s  w h i c h  c e a s e l e s s l y  a r e  s k e t c h i n g

ou t  t he  f ea tu res  o f  a  benevo len t  t r anscendence ,  I eaps  beyond

the  f a l L i ng  wo r l d  o f  t he  j -mmanen t  modes  and  t he rew i t h  a t t a i ns

t r a n s c e n d e n c e .  N o t h i n g  c a n  d e r a i L m u c h  I e s s  d e s t r o y  t h i s  p r e -

g i ven  o r i en ta t i on .

C .  I t  i s  i n  r e l a t i o n  t o  h i s  c o n c e p t  o f  t h i s  p r e g i v e n  o r i e n -

t a t i on  t ha t  Jaspe rs '  no t i on  o f  d read  i s  t o  be  cons ide red .

Fo r  i  f  f he  De rson  i s  endowed  w i t h  t h i s  o r i en ta t i on  i n  h i s

ve ry  on to l og i ca l  s t r uc tu re ,  t hen  i t  i s  obv ious l y  t he  immovab le
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bedrock which can withstand the constant assaults of dread.

Dread is the sense of impending doom which overwhelms the

person's consciousness. Dread can emerge as an eerie presence,

expanding and horri fying; or i t  can erupt into a bludgeoning

vision. Dread invades and smothers consciousness when a person

does not read the ciphers, owing either to the usual human

torpor or to an egually usual nalevolent refusal. Thus, i f

the ciphers simply fade away on the manifold occasions when

a person could not care less about them -- as t 'sunset becomes

merely sunset" for the deadened soul of the nonpoet -- then

dread may appear as a pervasive torpor. And i f  the ciphers

are rejected through malevolence, then dread may appear as

a hosti l i ty always straining to be imnediately unleashed on

any other person.

Jaspers' notion of dread is a secularized version, a

desacral ized account, of Kierkegaardrs concept of ' r fear and

trembling" that are the reaction to ubiquitous original sin.

In Jaspers there is neither a theological si tuation caIled

or ig ina l  s in  nor  a  re l ig ious  jus t i f i ca t ion  th rough the  h is to r i -

cal Jesus. In Jaspers there are dread, ciphers, foundering,

and the boundary situations -- al l  of which together powerful ly

describe the human mess in whi.ch we l ive and move and have

our being. But salvation comes from oneself,  not from transcen-

dence wh ich  migh t  jus t i f y  us .  Sa lva t ion  comes f rom one 's  own

absolutely independent free choice to make "the leap." The

basic elements of Jaspers' rejected Lutheranism can be detected.

Then his eighteenth-century rat ional ism and i ts inescapable

Pelagi.anism can l ikewise be detected. Jaspers reveres deeply

the thinking of Kierkegaard. Kierkegaard, however, would with-

out doubt remark that Jaspers, in spite of his vaguely Christ-

ian vocabulary, has missed the "one thing necessary" for just i-

f icat ion, namely the gracious forgiveness of God granted in
the historical Jesus. Conseguently, Kierkegaard would go on

to assert that Jaspers' phi losophy is not only a perversion

of Christ ian bel ief,  but i t  is even more pernicious in i ts
pretensions than an outr ight atheism.

D, But since the notions of just i f icat ion and grace are

more theological than phi losophical,  and thus Iess in l ine

with the aim of this paper, one should return to the central

notion of Karl Jaspersr phi losophy: the wil l  to communication.

The concept of dread, as brief ly noted, can be thematized

in  KarLJaspers  when i t  i s  examined in  re la t ion  to  h is  no t ion

3 1
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of  t he  w iL l  t o  commun i ca t i on .  Acco rd i ng  t o  Jaspe rs  t he  w i l l -

t o  comnun i ca t i on  i s  p reg i ven  t o  t he  pe rson .  I t  i s  t he  bu i l t -

i n  i n t en t i ona l  o r i en ta t i on  o f  t he  pe rson  t ha t  heads  t owa rds

Existenz and the lovj -ng act  of  communicat ion wi th t ranscendence.

To  c l a r i f y  t he  mean ing  o f  t h i s  a  p r i o r i  o r i en ta t i on ,  Jaspe rs

ci tes the dia logue between the doctor  and Macbeth j ,n Shakes-

pea re rs  p l ay .  Macbe th  i s  u rg i ng  t he  doc to r  t o  cu re  Lady  Macbe th

o f  " he r  t h i c k - co rn i ng  f anc ies "  and  t o  ' rm in i s t e r  t o  a  m ind  d i s -

eased . "  Bu t  t he  doc to r  u t t e r s  a  t ' ha r sh  t r u th . "  He  dec la res :

"The re in  t he  pa t l en t /  Mus t  m in j , s t e r  t o  h imse l f . , ' "  The  doc to r , s

blunt  announcement does seem to be a harsh t ruth s ince one

might  immediately guery:  Hor.r  can the person who is s ick

espec ia l l y  f r om  d read  cu re  h imse l f  i f  t he  doc to r  seems

to s imply turn back the pat ient  upon those personal  resources

that  are al ready proven to be too f ragi le?

The  pe rsona l  r esou rces ,  howeve r ,  a re  no t  t oo  f r ag i l e

acco rd i ng  t o  Jaspe rs .  Bo th  f o r  ach iev i ng  a  cu re  t h rough  h i s

psycho the rapy  and  se l f - e l uc i da t i on  t h rough  h i s  ph i J . osophy ,

Jaspers bel ieves that  the a pr j -or i  wi l I  to communj_cat ion suf-

f i ces .  Th i s  a  p r j . o r i  w i l l  t o  commun i ca t i on  i s  t he  bas i c  r e -

source of  every person.  But  the indiv idual  must  recognize

i t s  f unc t i on  bo th  f o r  t he rapy  and  f o r  ph i l osophy .  I n  bo th

cases  i t  i s  t he  p re -es tabJ . i shed  cond i t i on  f o r  I i v i ng ,  ac t i ng ,

and  ope ra t i ng  as  a  human  be ing .  I n  bo th  cases  i t s  ex i s t ence

an tecedes  t he  pe rson ' s  av ra reness  o f  i t s  ex i - s t ence .  I n  bo th

cases ,  t hen ,  i t  i s  t he  sou rce  o f  hope  f o r  t he  pe rson ,  whe the r

oppressed by dread or  whether seeking stabi l i ty  among the

apparent ly  random immanent modes that  seem to rebel  against

any order.  The cure in psychotherapy involves the understanding

tha t  one ' s  p reg i ven  pe rsona l i t y  i s  made  t o  wo rk  i n  a  ce r t a i n

way .  And  se l , f - e l uc i da t i on  i n  ph i l osophy  beg ins  as  soon  as

one  g rasps  t ha t  t he  w i l l  t o  commun i ca t i on  i s  p r i o r  t o  any

f ree  cho i ce  o r  wh im  on  t he  i nd i v i dua l ' s  pa r t .  One  o f  t he  pane l -

i s t s ,  P ro fesso r  E l - i zabe th  Mo re11 i ,  c i t ed  t he  as ton i shmen t

of  a man $rho discovered at  the beach that  real i ty  (Jaspers

wou ld  ca l l  i t  t he  encompass ing  w i t h  t he  c i phe rs )  d i d  no t  need

h i s  d read ,  wo r r y i ng ,  o r  medd l i ng :  "Eve ry th i ng  a l r eady  wo rks ! ' ,

he  kep t  say i ng .

The core of  the person is  the wi l l  to communicat ion.

I t s  essen t i a l  t r a i t s  s t r i ke  one  as  s im i l a r  t o  Edmund  Husse r l t s

i n t en t i ona l i t y ,  Be rna rd  Lone rgan ' s  gues t i on i ng  as  an  ope ra to r ,

and  V i k to r  F rank l ' s  w i l l  t o  mean ing .  No th i ng  human  o r  no th i ng
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in the world none of the inmanent modes can destroy

it  or even alter i t  in i ts fundamental structure. The existence

of the wil l  to communication makes one permanently grasp al1

the immanent modes sub specie aeternitat is. And FrankL' s f lat

announcement that the wil l  to meaning can never become i1l l .

de l igh ts  one by  re in fo rc ing  Jaspers '  c la im wh ich  seems to

good to be true.

E. In Lonerganrs terminology, Jaspers has uncovered both

the subjective and the objective poles which define the horizon

of human love and dread. The subjective pole is Existenz,

the authentic person in whom the wil l  to communication cores.

to fruit ion. This person is a subject who is undergoing moral

and rel igious conversion. The objective pole is transcendence

which is beyond the inmanent worLd with i ts assortment of

in te l l ig ib le  and sensed ob jec ts  p rec ise ly  because the  ob jec t ive
pole is reached through a leap of love, the culminating act
of communication, an act that surpasses any human knowing.
For Lonergan, however, God is at the ult inate objective pole

of both human knowing and human loving. The question of God
lies within the horizon of human intending, of human knowing
and wonder ing  about  vaLues.  "Man 's  t ranscendenta l  sub jec t iv i t y
is mutj-Lated or abol ished, unless he is stretching forth to-
!dards"6 an objective pole to be known and to be valued above
a1J .  t h i ngs .  ' r e t  hoc  d i c imus  Deum. "7

I I I .  V i k t o r  F r a n k l  ( 1 9 0 5 - )

A.  To  reca l l  the  a im o f  th is  paper :  the  a im is  to  make ava i l -
able a Rosetta Stone of correspondences between Karl Jaspers
and Viktor Frankl which is i l luminated by Lonergan's themes.
One,  then,  can  tu rn  f i rs t  o f  a l l  to  Frank l ,s  cent ra l  no t ion
of the wil l  to meaning. This notion bears a family resemblance
to  Husser l rs  concept  o f  in ten t iona l i t y  and Sche ler ts  concept
of feel ings as intentional responses. From Husserl Frankl
takes the notion of intentionarity conceived as an orientat ion,
as an a priori  ordering towards any kind of objectivi ty to
be focused upon. From Scheler he takes the notion of specif ic
types of intentional i ty, namely feel ing and valuing. Then
Frankl displays the phrase the "wil l  to meaningt '  to identi fy
h is  c r i t igue  o f  the  "w i l1  to  p leasure :  and the  i rw i l l  to  power r t '
the reductionist phi losophies of such persons as Nietzsche,
Freud, and Adler.
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B.  The  w i l ]  t o  r nean j . ng  i s  t he  bas i c  o r i en ta t i on  i n  a  pe rson

towa rds  mean ing ,  and  u l t ima te l y  supe r -mean ing .  Mean ing  i s
a  pe rsona l  f r ee  cho j - ce  o f  an  e th i ca l  va1ue .  Mean ings  a re  t he
pe rsona l  app rop r i a t i ons  o f  va l ues  by  i nd i v i dua l s  and  commun i_

t j - es .  Va lues  a re  t he  gene ra l  and  i dea l  p r i nc i p l es  v rh j - ch  t he
indiv idual  and the community normarry encounter through t ra-
d i t i on ,  such  as  l oya l . t y  t o  one rs  f r j - ends ,  f i de l i t y  i n  ma r r i age ,

and  t he  i dea l s  o f  t he  Se rmon  on  t he  Moun t .  Va lues  a re  l i ke

books  i n  a  l i b ra r y :  as  l ong  as  t hey  rema in  on  t he  she l f  t hey

do  no  one  any  good :  ne i t he r  t he  l " i b ra r i ans  who  ea rn  t he i r
l i . v i ng  by  r eco rd i ng  t he  books  bo r rowed ,  no r  t he  i nd i v i dua l s

who might  take a book down to study i t .  One could noE say

that  the t radi t ions of  a community are being appropr iated

by the members s imply because the books are on the she1f.

Mean ings  a re  f r ee  cho i ces  l - i - ke  t he  cho i ces  by  wh i ch  i nd i - v i dua l s

take down a book f rom the sheLf for  reading.  For Frankl ,  mean-

i ngs  a re  a lways  good ;  t hey  a re  neve r  t he  wan ton  o r  r ebe l l i ous

ou tbu rs t s  o f  f r eedom wh i ch  someone  l i ke  sa r t r e  m igh t  con lu re
up.  Where some persons might  c la im that  only random and unre_
la ted  ou tbu rs t s  o f  f r eedom occu r ,  F rank r  s t a tes  r a the r  t ha t
these apparent ly  unconnected indiv idual  acts of  f reedom accumu-
l a te  and  c rus te r  i n t o  pa t t e rns  t ha t  r evea r  t he i r  sou rce  and
bas i s  i n  a  w i l l  t o  mean ing .  To  choose  t o  mu rde r  someone ,  acco rd -
i ng  t o  F rank l ,  cou ld  ce r t a i n l y  be  an  ac t  o f  f r eedom - -  a  pe r_

ve r t ed  one .  To  murde r  i s  p rec i se l y  no t  t o  a t t a i n  mean lng ;

t o  m u r d e r  i s  t o  r e j e c t  m e a n i n g .  I n  g e n e r a l ,  t h e n :  t o  u s e  o n e ' s
f r eedom to  do  wha teve r  one  wan ts  i s  t o  be  ev i l .  peop le  a re
au then t i ca r r y  f r ee  on l y  i nso fa r  as  t hey  sea rch  f o r  va l ues

in order to actuaJ- ly implement the values which they know
by  t hemse l ves  o r  t h rough  some  t r ad i t i on ,  and  t hus  ach ieve
meanings.  Random behavior ,  choosj .ng nor, r  something good, now
s o r n e t h i n g  e v i I ,  d o e s  n o t  i n d i c a t e  t h e  b e a u  i d e a L o f  h u m a n
behav io r .  r t  i nd i ca tes  a t  bes t  an  imma tu re  o r  soc i opa th i c
pe rsona l i t y ,  and  a t  wo rs t ,  an  ev i l  pe r son .  Fu r t he r ,  t he  abuse
o f  f r eedom i n  ev i l  ac t s ,  such  as  murde r ,  man i f es t s  t he  p l unge

in to  t he  Ex i s t en t i a l  vacuum.  r n  a  sense ,  t hen ,  va l ues  ne i t he r
help nor h inder a person,  no nore than the books in a l ibrary

educa te  a  pe rson .  Va lues  a re ,  howeve r ,  t he  f oca l  po in t s  upon
wh i ch  t he  w i l - 1  t o  mean ing  d i r ec t s  i t se r f  t o  enab le  t he  pe rson

to  make  ce r t a i n  spec i f i c ,  good  cho i ces .

According to Frankl ,  "Every day there r4rere choices co
make "  i n  t he  concen t ra t i on  camps :  t o  r e fuse  t o  r un  i n t o  t he
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wire, to take care of a dying prisoner, to console a suicidal

comrade, to inspire fel low prisoners by a speech. And surpris-
ingly, there is an extraordinary value complementary to his
o$rn personal suffering which FrankLtransforned into an abiding
meaning in his l i fe: Frankl has judged that the idea of col lec-
t ive gui l t  for any group of people at any t ime and any place

is a pernicious bel ief,  and that love for others is the highest
value to be chosen. Thus, after World War II ,  he has chosen
incessant ly  to  re jec t  a  no t ion  o f  co l lec t i ve  gu i l t  tha t  con-
demns in toto a1l Germans for the nurderous actions of the
N a z i s .

Human freedom, however, does not occur in abstraction
from concrete human l iving. Free acts occur in part icular
places at part icular t imes; they are marked by both the inter-
ior l imitat ions of the persons who perform the free acts,
and by diverse ineluctable external forces. Among such forces
are  su f fe r ing ,  s ickness ,  and f ina l l y  death .  Each poss ib i l i t y
in the whole range of possibi l i t ies which can befal l  huma.ns
l imits human freedom, from the distract ions of momentary incon-
veniences to the thorough f inal i ty of death. This group of
external forces which I irnit  a person,s freedom, Frankl cal ls
f a t e -

But fate can never suppress aI l  freedom. Certainly a
person can be imprisoned and physical ly restrained. yet, , ,Every

day there were choices to maker' ,  not only in a concentrat ion
camp but anywhere else a person might be l iving and encounter_
ing values. To bel ieve that fate can subject a person entirely
by destroying al l  of freedom is to surrender to the reduction-
ism that presents human beings as , 'nothing but,,  cases of rapid
oxidation, a construct of competing drives and forces, or
a product of blood and soi l .  f 'ate can destroy biological and
psychological elements of the person, and can even disrupt
the ordered f low of act ivi t ies of the no-ological core where
the wil l  to meaning resides. But this no-ological core i tsel_f
cannot be destroyed. For in this spir i tuar core, according
to Frankl, resides the wiII  to meaning with i ts power of free
cho ice .

The wil l  to meaning is the pregiven orientat ion towards
varues -- which are in one sense such inert and neutral things*-
to transform them into meanings by free choices. But the values
and thus the meanings are not just random and chaotic incidents
which happen to appear in a personrs 1ife, more or less unex_
pectedly. For Frankl there is patently some order in human

3 5



METHOD

l i v i ng ,  bo th  ac tua l l y  ach ieved  and  poss ibJ . y  i n t ended  as  an

idea l - ,  and  i t  i s  g rounded  i n  human  choos ing .  Tha t  o rde r  comes

f rom the  f r ee  choos ing  wh i ch  i n  i t s  t u rn  i s  g rounded  i n  t he

w i l l  t o  mean ing ;  t he  o rde r  r evea l - s  a  h i e ra r chy  o f  va l ues  t o

b e  p u r s u e d :  G o d ,  f a m i l y ,  f r i e n d s ,  t h e  s t a t e ,  e t c .  w i I I y  n i l l y

a  human  be ing  encoun te r s  va l ues  and  t hen  mus t  make  cho i ces .

A s  p r e g i v e n ,  t h e n ,  t h e  w j , I L t o  m e a n i n g  i s  a  p r i o r i ;  i t  i s

t he  cond i t i on  f o r  a l l  f r ee  cho i ces ,  no  ma t t e r  how  d i s j o i n ted

they  may  seem.  And  as  p reg i ven ,  t he  w iL l -  t o  mean ing  i s  beyond

the  medd l - i ng  and  t anpe r i ng  o f  any  i nd i v i dua l  pe rson .

F rank l .  a l so  ca l l s  t he  no -o l og i ca l  co re  sp i r i t ua l ,  no t

i n  a  r e l i g i ous  sense ,  bu t  i n  t he  sense  o f  t he  spec i f i ca l l y

human  d imens ion  whe re  t he  w i l l  t o  mean ing  res i des .  Fo r  F rank l ,

t hen ,  t h i s  no -o l og i ca l  sphe re  i s  t o  be  unde rs tood  i n  con t rad i s -

t i nc t i . on  t o  t he  b i o l og i ca l  and  t he  psycho log i ca l  d imens i - ons . s

Upon  t h i s  no -o l og i ca l  ,  o r  sp i r i t ua l ,  co re  i s  g rounded  t he

o rde r  o f  mean ings  i n  a  pe rson ' s  l i f e ;  t he  h i e ra r chy  o f  va l ues

to  be  chosen  i s  es tab l i shed  i n  r e l a t i onsh ip  t o  t h i s  no -o l og j . ca l -

Leve l .  F rom th i s  co re  w i t h  i t s  w i l l  t o  mean ing ,  emerge  a  pe r -

son ' s  conce rn  f o r  e l uc i da t i ng  h i s  e th i ca l  and  re l i g i ous  va lues ,

t he  t r ad i t i ons  t h rough  wh i ch  t hey  a re  o f f e red  t o  be  chosen

as  mean ings ,  and  espec ia l l y  t he  w i l , 1  t o  mean ing  i t se l f ,  t he

sou rce  and  impe tus  f o r  a I I  f r eedom.  S ince ,  t hen ,  t he  no -o l og j - -

ca l  o rde r  r evea l s  a  h i e ra r chy  o f  goa l s  i n  human  l i f e ,  i t  i s

t e Ieo Iog i ca l .

F i na1 l y ,  t hen ,  t he  w i I I  t o  mean ing  i s  t he  c r i t e r i on  by

wh i ch  one  de te rm ines  wh i ch  ac t s  a re  good  and  wh i ch  a re  ev i l .

The  omn ip resen t  and  ope ra t i ng  w i I I  t o  mean j . ng  es tab l i shes

F rank l ' s  e th i cs  as  t e l eo log i ca l  i n  t he i r  ve r y  f ounda t i on .

Fo r ,  cons tan t l y  w i t h  a  v i ew  t o  t he  ope ra t i on  o f  t he  w i l l  t o

mean i . ng ,  F rank l  essen t i a l l y  poses  t h i s  gues t i on  t o  g round

h i s  e th i cs :  t 'wha t  a re  human  be ings  f o r? "  To  pose  such  a  gues -

t i on  i n  one  way  o r  ano the r  i s  t o  ask  wha t  i s  t he  ob jec t i ve

c r i t e r i on  o f  mo ra l i t y .  Then  F rank l ,  can  de te rm ine  wha t  t r a i t s

shou ld  cha rac te r i ze  t he  h ray  human  I i v i . ng  shou ld  occu r .  A l t hough

he  i ns i s t s  upon  mean ings  as  un ique  t o  each  pe rson ,  he  by  no

means  i s  p romo t i ng  any  reduc t j . on i s t i c  e th i cs  o f  t he  s tamp

o f  co rg i as  and  P ro tago ras ,  o r  t he  f l acc i d  u t i l i t a r i an i sm  o f

J .  S .  M i l I .  The  mean ings  a re  un ique  i nso fa r  as  each  pe rson

mus t  g rasp  t he  va lues  pe r t i nen t  t o  h i s  o rdn  s i t ua t i on .  Fo r

examp le ,  a  pe rson ' s  r esponse  t o  Mo the r  The resa  o f  Ca l cu t t a

i s  un ique :  some  pe rsons  a re  moved  t o  such  an  ex ten t  t ha t  t hey

g i ve  a l l  t o  t he  poo r  and  go  f o l f ow  he r ;  o t he r  pe rsons  a re
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moved to send moneyi other persons are not moved at all. The

value is general and accessible to al l  of these persons; the

choices of the value, the meanings, are unique.

Frankl sidesteps Kant's abstract categorical imperative

and selzes upon a straightforward assert ion of Albert Schweit-

zer in order to exempli fy the concrete teleology of the wil l

to neaning: rrThe only ones among you who wil l  be real ly happy

are those who have sought and found how to serve." lo This asser-

t ion by Schweitzer is i l luminated by the basic truth of ethics

which Frankl grasped upon his release from the concentrat ion

camp: 'tonly slowly could these men be guided back to the com-

monplace truth that no one has the r ight to do wrong, not

even i f  wrong has been done to them."l l

C. Should a person consistently fai l  or refuse to make ethi-

cal ly good choices, and perhaps systematical ly brush aside

any concern with the wil l  to meaning i tself ,  then that person

fal ls into the 'rExistential vacuum." Instead of Jasperst leap

to comrnunication and authentici ty, there is rather the plunge

into the Existential vacuum. The Existential vacuum is the

rebell ious reject ion of meaning, not only of the mult i far ious

individual meanings as they individual ly appear, but also

of the very condit ion for the appearance of any of these indi-

vidual meanings and of any meaning at al l ,  namely of the wil l

to meaning. In i tself ,  the Existential vacuum is not a psycho-

logical disorder, although pathological states can frequently

accompany i t ,  such as compulsions, obsessions, and most impor-
tant, dread. The Existential vacuum is a disorder in the no-
ological sphere of a person, often with consequent effects
in the biological and psychological spheres of his l i fe. The
Existential vacuum is not some adventi t ious occurrence for
which the person is not responsible. Fate, such as i l lness,
happens to an innocent person. But the reject lon of meaning
does not just happen to an innocent personi a person knowingly
rejects meaning. Since the person is moral ly evi l  for having
freely rejected meaning, then the person is responsible for
the absence of meaning in his l i fe. Thus Frankl wi l l  not iden-
t i fy responsibi l i ty and fate. To do so is to be reduction-
lst ic. For then responsibi l i ty would be I 'nothlng but,r fate.

Nor is Frankl hinself gui l ty of a reductionisn which
oversimpli f ies the explanation of gui l t  and responsibi l i ty.
Frankl understands the complexity of human choices, the circum-
stances which can modify human responsibi l i ty. But he never
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brushes  as i de  t he  gues t i on  o f  r espons ib i l i t y ,  pa r t j - a l  o r  even

comp le te ,  i n  human  choos ing  i n  o rde r  t o  r educe  f r eedom to

an  i l Lus i on  wh i ch  j - s  r ea l l y  " no th i ng  bu t "  an  i ns tance  o f  t he

i d  o r  o f  a  de te rm in i s t i c  f a t e .  To  g rasp  t he  t o ta l i t a r i an  reduc -

t i on i sm  wh i ch  expunges  f r eedom one  mus t  ask  an  impe r t i nen t

ques t i on  l i ke :  " I s  anybody  gu i l t y  o f  any th i ng? " r2  The  ques t i on

i s  sa rdon i c ,  ye t  pene t ra t i ng ,  f o r  i t  p resupposes  t he  ex i s t ence

o f  t he  no -o l og i ca l  co re  and  t he  acknow ledgemen t  o f  t h i s  ex i s -

t ence .  Fu r t he r ,  i t  p resupposes  t ha t  t he  sp i r i t ua l  l e ve f  i s

as  ve r i f i ab l e  as  t he  b i o l og j - ca I  and  psycho loE i ca l  l e ve1s .

Bu t  s i nce  t he  reduc t i on i s t  on l y  adm i t s  b i o l og i ca l  and  psycho -

I og i ca l  phenomena ,  any  d i scuss j , on  abou t  a  sp i r i t ua l  l e ve l -

seems  b i za r re ,  " unsc ien t i f i c , "  and  even  impo l i t e .  Bu t  F rank I

blunt ly  asserts that  huraan bej .ngs make some free choices and

a re  t he re fo re  r espons ib l e  f o r  t hem.

The  Ex i s t en t i a l  vacuum i s  a  pe rson ' s  l i f e  f r om  wh i ch

rnean ing  has  been  evacua ted .  The  i nd i v i dua l  i s  r espons ib l e

fo r  t he  vacuum i n  h i s  l i f e ,  f o r  t he  i nd i v i dua l  has  re j ec ted

the  mean ings  wh i ch  he  shou fd  have  chosen .  Jus t  as  na tu re  abho rs

a  vacuum,  so  does  a  pe rson ' s  no -o l og i - ca l  cen te r  abho r  a  vacuum

in  h i s  goa l s  and  l i f e .  Thus  i f  a  pe rson  cons tan t l y  r e j ec t s

mean ings ,  t hen  he  mus t  f i I I  up  h i s  l i f e  and  t ime  w i t h  some th ing

e1se .  Sexua I  p rom iscu i t y ,  d rugs ,  and  a l coho l  a re  t he  read i l y

ava i l ab l e  e r sa t z  mean ings  wh i ch  a  pe rson  can  eage r l y  se i ze

to  f j . 11  up  t he  Ex i s t en t i a l  vacuum.  Bu t  t hey  do  no t  f i l l  t he

vacuun .  Fa r  l r o r se .  They  i n t ens i f y  L t .  Fo r  t he  e r sa t z  mean ings

ra the r  b r i ng  a l ong  v r i t h  t hem on l y  ha l f - baked  i deas ,  sca t t e red

emo t i ons ,  and  v i o l en t l y  con f l i c t i ng  p ro j ec t s '  and  t hus  a  des -

pe ra te  con fus i on .  The  vacuun  expands .  Bo redom se t t l es  upon

the  pe rson  as  he  t r i es  t o  so r t  ou t  t hese  i deas ,  emo t i ons ,

and  p ro j ec t s .  Then  d read  pene t ra tes  and  occup ies  t he  pe rson ' s

consc iousness .

The  no -ogen i c  d read  f ound  h t i t h  t he  Ex i s t en t i aLvacuum

is  no t  t he  same  as  t he  f ea r  and  anx ie t y  accompany ing  psycho -

l og i ca l  d i so rde rs .  D read  i s  a  no -ogen i c  cond i t i on  o r i g i na t i ng

i n  t he  no -o l og i ca l  ] - eve I ;  anx ie t y  i s  a  psycho log i ca l  s t a te

Ioca ted  i n  t he  b i oJ -og i ca l  and  psycho log i ca l  l e ve l s .  D read

i s  t he  convu l s i ve  r eac t i on  o f  t he  pe rson  t o  t he  Ex i s t en t i a l

vacuum.  Then  t he  on l y  escape  f r om d read  i s  f ound  by  a l l ow ing

the  w i l l  t o  mean ing  t o  sea rch  ou t  t he  au then t i c  va l ues  wh i ch

have  been  unde r  t he  cons tan t  assau l t  o f  t he  e r sa t z  mean ings .

I s  t h i s  such  a  ha rsh  t r u th?  On l y  t he re j . n  can  t he  pa t i en t  cu re

h i m s e l f .
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Since the Existent ia l  vacuum consists in the re ject ion

of  indiv idual  acts of  meaning and of  the wi l l  to neaning i tsel f '

i t  is  consequent ly the re ject ion of  super-meaning- Super-mean-

i ng  s tands  f o r t h  as  t he  goa l  o f  t he  w i l l  t o  mean ing .  Fo r  t h i s

w i l l  con t i nua l l y  man l f es t s  i t se l f  i n  t he  my r i ad  i nd i v i dua l

choices which "every day" there are to nake.  The wi l l  to mean-

ing and super-meaning are correlat i -ve as the human source

of  meanlng and the t ranscendent goaI  of  f ree choosing.  The

wi l l  to meani-ng is  the source of  the intent ional i ty  found

in f ree choices whereas super-meaning is  the intended goal

o f  no  s i ng le  cho i ce  bu t  o f  t he  who le  bu i l t - i n  o r i en ta t i on

o f  t he  w i l l  t o  mean ing .  Supe r -mean ing ,  t hen ,  i s  t he  goa l  i n

the te leological  h i .erarchy of  meanings which a person chooses,

ranking them according to their  order.  Thus for  the re l ig ious

person,  super-meaninq is  the "good Lord" of  whom Frankl  speaks

to  h i s  daugh te r . r 3  Thus  f o r  t he  ph i l osophe r ,  supe r -mean ing

is the reason r , rhy there is  something rather than nothing at

a 1 1 . r a

D. The nature of  dread poj .nts up c lear ly the re lat i -on between

the  w i I I  t o  mean ing  and  supe r -mean ing .  The  w i I I  t o  mean ing

ca r r i es  a  bu i l t - i n  o r i en ta t i on  t o  mean ings  and  t o  supe r -mean ing .

Dread, however,  is  acconpanied by the awareness that  the wi l l

t o  mean ing ,  because  o f  t he  convu l s i ons  i n  t he  Ex i s t en t i a l

vacuum,  i s  be ing  menaced  i n  t h i s  bu i l t - i n  ques t  f o r  mean ings

and  t hus  f o r  supe r -mean ing .  The  w i l l  t o  mean ing  has  i t s  i n t en -

t i ona l i t y  a l r eady  g i ven  t o  i t ;  o r  be t t e r ,  i t  i s  a  p re -g i ven

o r i en ta t i on .  Such  an  a  p r i o r i  i n t en t i ona l i t y ,  says  F rank l ,

cons t j , t u t es  t he  w i l l  t o  mean ing  as  t r anscenden t .  I t  i s  t r ans -

cendent because i ts  source is  beyond th is cont ingent wor ld;

i t s  sou rce  and  goa l  i s  supe r -mean ing .  F rank l  does  no t  hes i t a t e

to  use  t he  consec ra ted  t e rm  t ' f i na1  cause "  t o  i nd i ca te  such

a  sou rce . r s  S ince ,  t hen ,  t he  con t ro l  ove r  t he  w i I l  t o  mean ing

ul t imately I ies beyond both the power and the whims of  the

pe rson  h imse l f ,  i t  can  neve r  be  comp le te l y  de f l ec ted  f r om

i t s  o r i en ta t i on .  A l t hough  i t  can  and  does  su f f e r  d i s t r ac t i ons

and  rep ress ions ,  F rank l  asse r t s  t ha t  t he  w i l l  t o  mean ing  can

never be compleLely perverted,  much less destroyed.  The person

can become i l l  on the bio logical  and the psychological  levels,

bu t ,  dec la res  F rank l ,  a t  t he  sp i r i t ua l  l e ve l  t he  w i I I  t o  mean -

ing can never become so radi .cal ly  i l l  that  i t  might  abandon

mean ing .16
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E.  I n  Lone rgan rs  t e rm ino logy ,  t he  w i l l  t o  mean ing  i s  t he
no t i on  o f  va l ue ,  and  t he  i nd i v i dua l  mean ings  a re  spec i f i c
f r ee  cho i ces  and  dec i s i ons .  The  Ex i s t en t i a l  vacuum i - s  t he
s ta te  o f  t he  pe rson  who  racks  mora l  and  re r i g i ous  t r anscendence ,

o r  pu t  ano the r  way ,  who  l acks  mora l  and  re l i g i ous  conve rs i on .

I ns tead  o f  choos ing  va lues  and  t he rew i t h  r e j ec t i ng  t he  b i ases ,

and  i ns tead  o f  expand ing  t he  s ta te  o f  be ing  i n  l ove ,  t he  pe rson

re j ec t s  va l - ues  and  l _ove  f o r  e r sa t z  mean ings .  f ns tead  o f  an  au_
t h e n t i c ,  " e x i s t e n t i a l  s u b j e c t "  a n d  a  , ' s u b j e c t  

i n  f o v e , ' , l t  t h e
pe rson  w i t hou t  mean ing  f i nds  a  vacuum i n  h i s  l _ i f e  and  becomes

aware  o f  an  accompany ing  pe rvas i ve  d read .

Su rp r i s i ng l y ,  a l t hough  F rank I  ce r t a i n l y  d i scusses  human

fove  and  d read ,  none the less  he  speaks  I ess  o f  f ee t i ngs  t han

one  m igh t  expec t  i n  a  psych ia t r j - s t - ph i l osop  he r  p ro foundJ -y

i n f l uenced  by  Sche le r  and  h i s  own  concen t ra t i on  camp  expe r i -

ences .  The  reason  t ha t  f ee l i ngs  rece i ve  l ess  a t t en t i on  wou ld

s e e m  t o  b e  t h a t  F r a n k I ' s  m a i n  i n t e r e s t  i s  i n  t h e  p o s s i b l e

and  ac tua l  f r ee  cho i ces  t ha t  a  pe rson  can  make  t o  ach ieve

mean ing .  F rank I  i s  occup ied  w i t h  cons tan t l y  po in t i ng  ou t  t o

a  reduc t i on j - s t  con tempo ra ry  soc ie t y  t he  ex i s t ence  o f  a  sp i r i _

t ua l  co re  i n  t he  pe rson ,  o f  a  w i l l  t o  mean ing ,  and  o f  t he

rea l i t y  o f  f r ee  choos ing .  Fo r  t he  reduc t i on i s t  f ac t i on  i s

equa l l y  occup ied  w i t h  cons tan t l y  p resen t i ng  an  ove rs imp l i f i ed

v i evJ  o f  t he  pe rson  as  "no th i ng  bu t "  some th ing  l i ke  r ap id  ox j - da -

t i on  o r  t he  con f l i c t  o f  mechan i s t i c  d r i ves .  The  reduc t i on i sm

o f  t he  con tempo ra ry  F reud ians  and  t he  behav io r i s t s  t r i es  t o

bu rke  any  acknow ledgemen t  o f  t he  w i l l  t o  mean i . ng .  S ince  reduc -

t i on i s t  psycho log ies  and  ph i l osoph ies  a re  so  pe rvas i ve ,  F rank l

coun te r s  t he i r  t o t a l - i t a r i an  se l f - assu rance  by  cons tan t l y  ve r i -

f y i ng  t he  ex i s t ence  o f  t he  w i I l  t o  mean ing .  As  t he  t i t l e  o f

one  o f  h i s  impo r tan t  books  i nd i ca tes ,  he  f ea rs  t ha t  t he  s i l - ence

and  t he  neg lec t  i n  t he  academ ic  commun i t y  abou t  t he  ex i s t ence

o f  t he  w i l l  t o  mean ing  i s  a  d read - f i l l ed  s i gn  o f  t he  ' r unhea rd

c ry  f o r  mean ing . "  Though  an  unhea rd  c r y ,  t he  w i l l  t o  mean ing

s t i l l  ope ra tes  as  t he  p re -9 i ven  o r j . en tac i on  o f  t he  sub jec t .

The  ho r i zon  o f  t he  w i l l  t o  mean ing  i s  no t  on l y  t he  d i spa ra te

bu t  f r ee  cho i ces  bu t  a l so  t he  t r anscenden t  supe r -mean j . n9 .

The  human  pe rson ,  l i v i ng  and  ope ra t l ng  i n  r 4 rha t  Lone rgan  ca1 l s

t he  d i f f e ren t  sphe res  o f  be ing  and  rea lms  o f  mean ing ,  i s  t he

sub jec t i ve  po le  o f  t he  ho r i zon ,  r ^ rhe reas  supe r -mean ing  i s  t he

u l t i na te  ob jec t i ve  po Ie .  "Man ' s  t r anscenden ta l  sub jec t i v i t y

i s  mu t i l a t ed  o r  abo l i shed ,  un less  he  i s  s t r e t ch i ng  f o r t h  t o -

wards"r8 an object ive pole to be known and to be valued above

a l l  t h i n g s .  r l e t  hoc  d i c imus  Deum.  t '
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IV. The TabLe of Equivalence and Diverqences

Since the designated themes of this conference are horizon

and anxiety, an attempt wil l  be made to related the assembled

notions of Jaspers and Frankl to these two topic-headings.

As has been indicated, these two themes of Lonergan can be

found in their equivalences in Jaspers and Frankl. The ult imate

horizon for Jaspers is transcendence and for Frankl i t  is

super-meaning. Dread, or anxiety, arises acccrding to Jaspers

as a person is faced wlth foundering and the loss of transcen-

dence; dread arises according to Frankl when a person rejects

mean ing  and is  le f t  a lone w i th  the  Ex is ten t ia l  vacuum.  Jaspers '

and Frankl 's profound descript ions enl ighten and enrich Loner-

gan 's  no t ion  o f  the  ex i .s ten t ia l  sub jec t .  Bu t  the  under ly ing

methodological presupposit ions of Jaspers are defective such

that serj"ous problems arise as soon as he begins to discuss

transcendence, one of the key concepts in his phi losophy.

In brief,  his underlying phi losophy is hobbled by a Kantian

dualism composed of a knowable world and some kind of an un-

knowable transcendent real i ty. FrankI is a dif ferent case.

Traces of a Kantianisn seem to make their appearances when

Frank l  den ies  the  poss ib i l i t y  o f  in fe r r ing  the  ex is tence o f

God from this contingent world.rs On the other hand, his fond-

ness  fo r  the  ana logy  o f  be ing  and f ina l  causa l i t y  can  be  seen

in  h is  exp l i c i t  adopt ion  o f  these no t ions ,2o  and in  h is  no t ion

of a dimensional ontology which comprises diverse levels of

human rea l i t y ,  o r  d i f fe ren t  leve ls  and the i r  cor re la t i ve

"spheres  o f  be ing . "

Jaspers openly declares his Kantianism; Frankl would

seem to reveal a Kantlan inf l-uence in denying the possibi l i ty

of knowing God as an eff icient cause through inference from

contingent real i ty. Both of these phi losopher -psychiatr ists

expl ici t ly acknowledge that the notion of God is of central

import in their thinking; and both expect their readers to

recognize the dominant posit ion of this notion in their own

thinking. But one could remark that although both Jaspers

and Frankl understand and promote some kind of moral and rel i-
gious conversions for themselves and then for other persons,

thei.r notions of intel lectual conversion invite cri t ical

examination.

As remarked, Jaspers fol lows the Kantian model of a re-

f ined empir icj .sm that is a confrontat ion between the out-there

thing and the in-here subject. But Jaspers l ikewise practices
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a l eve I  o f  desc r i p t i ve  phenomeno logy  so  we l l  i n  h i s  Gene ra l

Psvchopa tho loqy  t ha t  Husse r l  h imse l f  pe r sona l l y  comp l imen ted

h im .  Jaspe rs ,  howeve r ,  does  no t  go  beyond  a  phenomeno logy

r . r i t h  i t s  desc r i p t i ve  c l ass i f i ca t i on  o f  d i ve r se  so r t s  o f  i n t en -

t i ona l  ac t j , v j - t i e s  t o  l ay  ho ld  o f  t he  e i dos ,  t he  roo t  s t r uc tu re

o f  i n t end ing .  The  e i dos  o f  i n t end ing  revea l - s  a  co r re l a t i on

o f  a  consc ious  be ing  ca l l ed  a  human  be ing  w i t h  any  o the r  be ing ,

ac tua l  o r  poss ib l e .  Jaspe rs  does  no t  ho ld  t ha t  i n t end ing  i s

e s s e n t i a l l y  t h e  b u i l t - i n  c o r r e l a t i o n  o f  a  s u b j e c t  w i t h  a n y

poss ib l e  ob jec t .  He  ra the r  ho lds  t ha t  i n t end ing  i s  " no th i ng

bu t "  a  r egu la t i ve  concep t  o f  t he  Unde rs tand ing  app l i ed  t o

the  ma te r i a l  o f  sens ib i l i t y .  f n t end ing ,  t hen ,  when  conce j , ved

as  one  o f  t he  bas i c  e l emen ts  o f  human  know ing  ( t oge the r  w i t h

the  se l f - p resence  o f  t he  sub jec t  and  t he  i n t e r l i n k i ng  l _eve l s

o f  i n t e n t i o n a l  o p e r a t i o n s ) ,  e l i m i n a t e s  t h e  K a n t i a n  d u a f i s m .

In tend ing  has  no th i ng  t o  do  w i t h  t he  con f ron ta t j - on  mode l  o f

know ing  and  choos ing ,  as  t hough  rea l i t y  we re  some th ing  a l r eady

ex i s t i ng  and  awa i t i . ng  t he  i - n t end ing  sub jec t .  F rank l ,  f o r  h i s

pa r t ,  imp lemen ts  i n t en t i ona l , i t y  mo re  t ho roughJ -y  t han  Jaspe rs ,

bo th  i n  h i s  g rasp  o f  t he  ana logy  o f  be ing  and  h i s  j , dea  o f

d imens j - ona1  on to l ogy ,  and  a l so  i n  h i s  concep t  o f  t he  w i l l

t o  mean ing .  Fo r  F rank l  has  es tab l i shed  t he  i n t en t i ona l i t y

o f  t he  w i l l  t o  mean ing  as  a  bu i l t - i n  o r i en ta t i on  t o  anv  pos -

s i b l e  f r ee  cho i ce  o r  ac t  o f  l o ve .

Fu r t he r ,  Jaspe rs  was  rea red  a  Lu the ran ,  and  t hough  he

wouLd  no t  be  cons ide red  an  o r t hodox  member  o f  t ha t  Chu rch ,

he  man i f es t s  t he  Lu te ran  deep  d i s t r us t  o f  r eason  when  reason

p resumes  t o  en te r  t he  sac red  a rea  o f  f a i t h  and  re l i g j - ous  expe r -

i ence .  F rank l ,  cons tan t l y  r evea l i ng  h i s  Jew i sh  backg round ,

d i scusses  f r equen t l y  t he  re l - a t i on  among  re l i g i on ,  psych ia t r y ,

ph i l osophy ,  and  t heo logy .  I n  any  case ,  bo th  Jaspe rs  and  F rank l

a re  p ro found l y  conce rned  w i t h  t he  ho r i zon  o f  human  l i v i ng

as  i t  i s  cons t i t u t ed  by  two  po les :  t he  sub jec t i ve  po le ,  t he
pe rson ,  and  t he  ob jec t i ve  po1e ,  t he  ob jec t  o f  i n t end ing .  The

sub jec t i ve  po le  man j . f es t s  j - t se l f  i n  i t s  i n t end ing :  spec i f j . ca l l y ,

i n  know ing ,  va l u j , ng  and  l ov i ng ,  and  f ee l j _ng .  Jaspe rs  and  F rank l

a re  pa r t i cu l a r l y  conce rned  w i t h  t he  ho r i zon  o f  human  va lu j . ng

and  l ov i ng .  Be fo re  a l I  e1se ,  Jaspe rs  and  F rank l  exam ine  t he

sub jec t i ve  po le  - -  t he  pe rson  - -  i n  h i s  i n t en t i ona l  r e l a t i ons

to  t he  u l , t ima te  ob jec t i ve  po le  o f  t ha t  ho r i zon  - -  God .  Th i s

u l t ima te  ob jec t i ve  po le  i s  t r anscendence  f o r  Jaspe rs  and  supe r -

mean ing  f o r  F rank l .  Jaspe rs ,  howeve r ,  w i t h  h i s  j . nadequa te

no t i on  o f  i n t en t i ona l i t y ,  ends  up  w i t h  an  immob i l e  dua l i sm ,
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mitigated by the ciphers, of the contingent world and the

transcendent divinity. He ends up with a transcendent divinity

whom one may trust but whom one cannot know. But Frankl,  with

hls notions of the analogy of being, f inal causal i ty, and

the intentional i ty of the wil l  to neaning, has a comprehensive

viewpoint of contingent creatures and transcendent divinity.

t f i th his notion of the relat ionship of this f ini te world and

the divine world, Frankl 's viewpoi-nt i .s free from the dualism

that taints the thought of Jaspers. With these notions, Frankl

ends up $ri th a transcendent divinity whon one may trust and

love, and whom one can know to a certain extent.

with respect to their notions of divinity '  one might

then ask: What is God? or Who is God? The questions are not

irrelevant, for i t  is both Jaspers and Frankl themselves who

have exp l i c i t l y  dec la red  tha t  the  d lv in i ty  i s  the  u l t imate

real i ty to be acknowledged in human l iving. And so, one may

wonder who the God of these phi losophers is. Questions can

be raised about who and what God is and does. Such guestions

and answers about God are based upon either the acceptance

or  the  re jec t ion  o f  the  ana loq ia  en t is .  Jaspers '  by  reason

of his theory of knowledge, though presenting the diversity

of the j .mmanent modes of the worId, reiects the analogy of

being which would direct ly relate imnanent modes to the trans-

cendent mode of the divinity through intending and not just

a  non- ra t iona l  leap  o f  fa i th .  As  a  consequence,  he  has  l i - t t le

to say about the divinity beyond the self- induced l imitat ions

of  h is  Kant ian ism.  As  fo r  Frank l ,  he  s ta tes  tha t  the  d iv ln i ty

is  to  be  "addressedt t  as  t t the  par tner  o f  Ione 's ]  in t i -mate  so l i -

loqu ies"  occur r ing  " in  u tmost  s incer i ty  and u l t imate  so l i tude. "2 r

Should one f ind that this conception of God 1s too conpact

in  Voege l in 's  te rn ino loqy  and thus  no t  d i f fe ren t ia ted

enough to bear the heavy Ioad of phi losophical speculat ion

about  God,  one shou ld  reca l l  F rank l ' s  thoughts  on  the  ana logy

of bei.ng. For Frankl more than abundantly declares that '  since

God is super-meaning, God belongs to a hj-gher dimension than

this world. In a word, the understanding of the relat ion of

this world to the higher, divine dimension is the ground for

understanding the analogy of being.

Questions, then, about the notions of horizon and dread

in Jaspers and Frankl must be matched with their answers about

who and what God is and does, and more fundamental ly, about

the analogy of being.22 The absence of the analogy of being

in Jaspers weakens his phi losophical though perhaps not
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h is  psycho log i ca l  p resen ta t i ons  o f  va l ues  and  l ove .  Fo r

Jaspe rs  wou ld  be l i eve  t ha t  t he  va lu i ng  and  l ov i ng  i n  t h i s

f i n i t e ,  con t i ngen t  wo r l d  a re  i n  no  way  wha tsoeve r  ana logous

to  any th i ng  t ha t  occu rs  i n  t he  t r anscenden t  r ea l i t y .  H i s  p re -

sen ta t i ons ,  t hen ,  o f  va l ues  and  l ove ,  and  even  o f  t he  l eap ,

l r hen  t hese  p resen ta t i ons  a re  d i r ec ted  upon  t he  d i v i ne  rea l i t y ,

canno t  r ea l1y  be  i n t e l l i g i b l e  expos i t i ons  o f  spec i f i c  t r a i t s

and  p rope r t i es  t o  be  unde rs tood  as  ex i s t i ng  i n  t he  d i v i n i t y .

Human  ac t i v i t i e s ,  t r a i t s ,  and  p rope r t _ i es  a re ,  o f  cou rse ,  i n t e l -

l i g i b l e ;  bu t  human  ac t i v i t i e s  w i t h  a t l eged  re l a t i ons  t o  t he

t ranscenden t  r eaJ - i t y  a re  imposs ib l e  and  consequen t l y  un i . n t e l -

l i g i b l e .  E v e n  i f  t h e s e  a c t i v i t i e s  c o u l d  b e  c L a s s i f i e d  a s  s o m e

sort  of  intent j .onal  operat ions,  they cannot in any r , tay be

unde rs tood  t o  have  some  pu ta t i ve  co r re l a t i on  t o  t he  t r anscen -

d e n t  r e a l j . t y .  O n e  c a n  u n d e r s t a n d  t h e  i n t e n t i o n a L o p e r a t i o n s

o f  t he  con t j - ngen t  wo r l d ;  one  canno t  unde rs tand  any th i ng  abou t

t he  t r anscenden t  r ea l i t y ,  no t  even  t h rough  j . n t en t i ona l  ope ra -

t i ons .  Shou ld  one  o f f e r  t he  sugges t i on  t ha t  r e l i g i ous  expe r i -

ence  and  t heo logy  p resuppose  some  reLa t i onsh ip  t o  t he  d i v i n i t y ,

unde rs tood  j . n  t he  i n t en t i ona l  ac t i v i t i e s  o f  r e l i g i ous  expe r i -

ence  and  t heo logy ,  Jaspe rs  wou ld  deny  t he  sugges t i on .  Acco rd -

i ng  t o  Jaspe rs ,  t he re  i s  no  way  f o r  humans  j . n  t h i s  wo r l d  o f

immanen t  modes  t o  a t t a i n  any  know ledge  o f  t he  d i v i n i t y .  The re

i s  on l y  t he  v i a  neqa t i on i s  t ha t  sys tema t i ca l l y  den ies  any

rea l  hu rnan  know ledge  o f  t he  d i v i n i t y .  The re  i s  no  v i a  ana loq iae

tha t  a f f i rms  a  f i n i t e  bu t  r ea l  know ledge  o f  t he  d i v i n i t y

t h rough  unde rs tand ing  t he  re l a t i on  o f  t h i s  f i n i t e  wo r l d  t o

t he  d i v i n i t y . 23  And  t he  c i phe rs  r evea l  on l y  a  t r anscendence

tha t  i s  t o t a l l y  beyond  human  f ounde r i ng ,  no t  a  pe rson  t o  be

known  t h rough  t he  ways  o f  ana logy  and  t he  consequen t  a f f i rma -

t i on  o f  t he  "mo re  em inen t "  o f  be ing  o f  a  h j - ghe r  d imens ion .

Jaspe rs '  l eap  i s  p rec i se l y  ou t  o f  t he  j -mmanen t  modes  r r i t h

t he i r  p roduc t s  o f  human  i n te l l i gence  t o  t he  t r anscenden t  d i -

v i n i t y  beyond  a l l  p roduc t s  o f  human  i n te l l i gence .

Fo r  Jaspe rs ,  t hen ,  t he  u l t ima te  ho r i zon  o f  human  know ing

and  va lu i ng  has  an  un in te l l i g i b l e  ob jec t i ve  po le .  Human  know_

ing  and  l ov i ng  can  dea l  on l y  w i t h  ob jec t s  o f  t he  con t i ngen t

wo r l d .  Fu r t he r ,  r e l i g i ous  expe r i ence  and  any  t ype  o f  ph i l o -

soph i ca l  specu la t i on  wh i ch  m igh t  t r ea t  o f  t he  d i v i n i t y  ( t ha t

i s ,  any  ph i l osophy  o f  God  o r  sys tema t i c  t heo logy ) ,  desp i t e

any  p re tense  t o  r ea l  know ledge  o f  t he  d i v i n i t y ,  a re  ac tua l l y

cons t ra i ned  t o  know ing  j us t  t he  immanen t  modes  o f  t h i s  f i n i t e



ON HORIZON AND DREAD

! ro r1d .  Nonethe less ,  humans must  s t i lLdea l  w i th  the  d iv in i ty

as someone to be loved and trusted in communication, but in

a communj.cation that is impenetrable to human reason. For

Frankl, however, the via neqationis and the via analoqiae

are  no t  in  conf l i c t  w i th  each o ther .  Wi th  the  v ia  neqat ion is ,

one den ies  any  l im i ta t ion  to  super -mean ingr  e .9 . ,  i rasc ib i l i t y ,

capr ic iousness ,  mutab i l i t y .  w i th  the  v ia  ana loq iae '  one a t t r i -

butes to super-meaning the propert ies of more eminent lovet

providence, mercy. These two ways enable a person to attain

some real knowledge of the higher dimension that is super-

meaning, although a person nust be ready to pass on the dim

torch  o f  human,  f in i te  in te l l igence to  the  in f in i te  l igh t

o f  fa i th  in  super -mean ing ,  espec ia l l y  when a  person runs  up

against the great mysteries, such as personal creation and

human su f fe r ing .

As  fo r  d read,  i t s  cure  w i I l  come essent ia l l y  th rough

a reor ien ta t ion  o f  a  person 's  love  and va lu ing  and fee l ings .

Jaspers and Frankl emphasize this reorientat ionl Lonergan

is certainly in agreement with them. AlI three phi losophers

know too weIl  that theoretical knowledge alone cannot cure

probJ.ems bound up with a person's affect j .vi ty. Together with

Jaspers and Frankl, Lonergan (as he shows in both Insiqht

and Method in Theoloqv) understands the central importance

of affect- laden insights for the sustenance and development

o f  human l i v ing ,  as  weI I  as  fo r  the  cure  o f  the  mi -nor  d isp lace-

ments  and ca tas t roph ic  b reak-downs in  l i v ing .  Aga in ,  a l l  th ree

philosophers would agree to a large extent that rel igious

exper ience,  inasmuch as  i t  i s  a t  leas t  an  expans ion  o f  a  per -

son 's  a f fec t l v i t y ,  can  cer ta in ly  min imize  and even exc lude

dread. But any attempted escape from dread wil l  receive no

help from Jaspers' notion of a divinity who cannot reaIly

be known. The absence of the analogy of being is the absence

of the knowledge of the transcendent divinity. Thus, nothing

one knows of human valuing and loving bears any relat ionship

at al l  to the divinity. When acknowledged as human activi t ies

and human modes of being, human valuing and loving are val id

immanent modes, understandable to human intel l igence. But

when they are claimed in any way to be able to enLighten the

transcendent world of the divinity they are not only inval id,

but even more, they are claims tainted with hubris. Quite
simply, nothing can be known about the transcendent divinity

which might be based upon the knowledge acguired in the im-

manent  modes.  U l t imate ly ,  fo r  Jaspers ,  any  ph i losoph ica l
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know ledge  (ac tua l l y  a  me re  p re tense  o f  know tedge )  o f  t he  d i -

v i n i t y  canno t  i l l um ina te  t he  ho r i zon  w i t h i n  wh i ch  a  pe rson ' s

d read  m igh t  ho ld  sway .

As  a l r eady  men t i oned ,  t he re  i s  a  need  f o r  Jaspe rs  t o

g rasp  r vha t  i n t e l l ec tua l  conve rs i on  i nvo l ves .  Fo r  i n t e l l ec tua l ,

conve rs i on  i nvo l ves ,  among  o the r  t h i ngs ,  a  g rasp  o f  t he  ana logy

o f  be ing  as  we I I  as  t he  unde rs tand ing  o f  i t s  imp l i ca t i ons .

One  o f  i t s  imp l i ca t i ons  i s  t ha t  ph i - l osoph i ca l  know ledge  o f

t he  t r anscenden t  d i v i n i t y  i s  poss ib l e  f r om the  knowJ -edge  o f

t he  con t i ngen t  wo r1o .  I f  Jaspe rs t  pos i t i on  i s  an  i n f l ex i b l e

d e n i a l  o f  t h i s  i m p l i c a t j , o n ,  F r a n k l ' s  p o s i t i o n  c l e a r l y  p r e s e n t s

the  way  o f  ana logy  l ead ing  t o  t he  h i ghe r  d imens ion  whe re  dwe l l s

supe r -mean ing .  Aga in ,  as  a l r eady  po in ted  ou t ,  t h i s  p reoccupa -

t i on  $ r i t h  t he  d i v i n i t y  i s  no t  an  a l i en  t op i c  f o i s t ed  upon

Jaspe rs  and  F rank l ,  and  even  upon  Lone rgan ;  i t  i s  t he i r  own

top i c  wh i ch  t hey  have  exp l i c i t l y  se l ec ted  as  t he  cen t ra l -  i s sue

in  t he i r  t h i nk i ng .  The  ana logy  o f  be ing  enab les  one  t o  g rasp

tha t  t he  con t i ngen t  wo r l d  p rec i se l y  i nasmuch  as  i t  com-

p r i ses  t he  i n t en t i ona l  p roduc t s  o f  t he  i .mmanen t  modes  - -  makes

sense ,  t ha t  i t  makes  sense  p rec i se l y  because  o f  i t s  r e l a t i on

to  t he  t r anscenden t  r ea l i t y .  I n  Lone rgan ' s  t e rm ino logy ,  t he

con t i ngen t  wo r l - d  r s  i n t e I l i g i b l e  because  o f  i t s  r e l , a t i on  t o

the  d i v i ne  wo r l d .  The  rea l i za t i on  t ha t  t h i s  wo r l d  makes  sense

may  no t  by  i t se l f  cu re  d read ,  bu t  i t  i s  a  power fuJ .  sou rce

o f  cou rage  and  ce r t i t ude  by  wh i ch  a  pe rson  knows  t ha t  h i s

l ov j . ng  and  va lu i ng  and  f ee l i ngs  a re  no t  i so l - a ted ,  sense less

happen ings .  Th i s  r ea l i za t i on  i s  a  cons tan t  i l l um ina t i on  o f

t he  ho r i zon  o f  human  va lu i ng  and  f ee l i ng  wh i ch  enab les  a  pe rson

t o  c l e a r l y  g r a s p  t h a t  i n d i v i d u a L a c t s  o f  v a l u i n g  a n d  f e e l i n g s

make  i nd j . v i dua l  sense ,  and  t ha t  coL lec t i ve l y  t hey  a re  capab le

o f  o rde r i ng  and  en r i ch i ng  a  who le  human  I i f e .  Even  bounda ry

s i t ua t j - ons  and  f a te ,  i r r a t i ona l  as  t hey  a re ,  can  be  a1 j - gned

w i t h  a  ques t  f o r  mak ing  sense  - -  as  F rank l  and  even  Jaspe rs

so  c l ea r l y  sho r4 r  - -  wh i ch  canno t  be  b ]un ted  by  a  Kan t i an  dua l i sm .

Kan t i an  dua l i sm  d i s t o r t s  a1 I  t heo re t i ca l  p resen ta t i ons

o f  human  l i v j - ng  because  i t  sh r i nks  t he  ho r i zon  o f  human  i n te l , -

J . i gence  by  c l a im ing  t h i s  i n t e l l i gence  can  unde rs tand  onLy

th i s  con t i ngen t  wo r Id .  The  ana logy  o f  be ing ,  howeve r ,  i s  t he

re j ec t i on  o f  t h i s  dua l i sm  w i t h  i t s  a t t endan t  r educ t i on i sm .

Th i s  r educ t i on i sm  appea rs  i n  t he  co lo r l ess  asse r t i on  t ha t

t he  on l y  human l y  knowab le  r ea l i t y  i s  " no th i ng  bu t "  t h i s  con t i n -

gen t  wo r l d .  The  ana logy  o f  be ing ,  f o r  i t s  pa r t ,  appea rs  i n

Lone rgan ' s  no t j . on  o f  l im i t l ess  and  mu l t i - f ace ted  sphe res  o f
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be ing ,  and in  Frank l ' s  human and d iv ine  d imens ions .  r f  the

Ex is ten t ia l  vacuum is  a  d ls to r t ion  o f  the  no-o log ica l  d imen-

s ion  o f  the  human person,  than Kant ian  dua l ism is  a  d is to r ted

speculat ive misunderstanding of the structure and range of

human knowing.

Kant ian  dua l ism is  the  par t ia l  c losure  o f  thesou l .2 r

a theoretical closure to +-he analogy of being, and as a conse-

quence,  to  the  unders tand ing  o f  the  f in i te  wor ld  in  re la t ion

to  the  in f j .n i te  God.  Th is  par t ia l  c losure  is  no t  jus t  some

minor disorder, some sl ight contretemps possibly irr i tat ing

to  ph i losophers  and psych ia t r i s ts  a t  the i r  desks ,  bu t  ra ther

a  mass ive  d is to r t ion ,  fo r  i t  to ta l l y  e rases  one who le  aspec t

o f  the  hor izon  o f  human l i v ing :  the  re la t ion  o f  in te l l igence

to  God.  A f te r  compar ing  Frank l ' s  and Lonergan 's  no t ions  o f

the  ana l -ogy  o f  be ing  w i th  Jaspers '  r ig i .d  dua l i sm,  one might

uneas i l y  reca l l  Kant ' s  c la im:  " I  have there fore  found i t  neces-

sary  to  deny  knowledge,  in  o rder  to  make room fo r  fa i th . r tzs

one can ask  then:  Is  Kant ian  dua l ism so  benef icen t  in  i t s

c la imed t im i ta t ion  o f  human knowing tha t  i t  rea l l y  supp l ies

a  ra t iona l  exp lanat ion  fo r  an  i r ra t iona l  leap  o f  fa i th  r igh t

out of the basical ly rat ional immanent modes? or i-s Kantian

dua l ism ra ther  a  se l f - j .nduced l i rn i ta t ion  o f  human in te l l igence

- -  a  c losure  o f  the  sou l  - -  and a  mis in te rpre ta t ion  o f  fa i th?

I f  i t  i s  such a  I im i ta t ion  and mis in te rpre  ta t ion ,  and the

val idity of the analogy of being shows the incoherence of

Kantian dualj-sm, then to be very concrete: How much rat ional ly

grounded hope can such a dual ism offer to any human being

wi th in  a  hor izon  tha t  i s  so  o f ten  the  Locus  o f  hunan psycho-

logical dread or the dread accompanying the Existential vacuum?

NOTES
r  S ince  th is  paper  i s  essent ia l l y  the  r r r i t ten  fo rm o f

the  au thor 's  o ra l  communica t ion  fo r  a  pane l  d iscuss ionr  the
format wil I  not be decorated with the necessary scholarly
apparatus of a large number of footnotes which a reader nor-
mal ly  wou ld  be  jus t i f ied  to  expec t .

2Jaspers  i s  c red i ted  w j . th  in t roduc ing  the  te rm "Ex is tenz"
to the twentieth century in his book @
schauunqen (o r ig ina l l y  pub l i shed in  1919- ) .  See the  index  o f
EhG-5;oT l  repr .  o f  6 t t r  ea .  o f  197 ' l  IM i inchen:  P iper '  1985] .

t  See,  fo r  example ,  Kar l  Jaspers ,  Ph i losophv,  Vo l .  1 ,
t r a n s .  E .  B .  A s h t o n  I c h i c a g o :  U .  o f  C h i c a g o  P r e s s ,  1 9 6 9 ] ,
p .  43 t  Ph i losophv o f  Ex is tence,  t rans .  R ichard  F .  Grabau [Ph i l -
a d e l p h i a :  U .  o f  P e n n s y l v a n i a  P r e s s ,  ' 1 9 7 1 1 ,  p .  7 8 .

'  Kar l  Jaspers ,  @,  t rans .  J .  Hoen ig
and Mar ian  W.  Hami l ton ,  4 th  inpress ion  ICh icago:  U.  o f  Ch icago
P r e s s ,  ' l 9 7 2 1 ,  p .  8 3 9 .
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s  V i k to r  E .  F rank l ,  Man ts  Sea rch  f o r  Mean inq ,  r ev i sed
t fVV :  Wash ing ton  Squa re  e re
t h e  S o u l  [ N Y :  B a n t a m  B o o k s ,  1 9 6 9 1 ,  p .  1 7 4

c l . t e t hod  i n  Theo loqy ,  2nd  ed .  [Ny :  He rde r  &  He rde r ,  19721 ,  p .103 .
t  Sa . . .  t he  pos thumous  wo rk  o f  E r i c  Voege l i n ,  " euod  Deus

D i c i t u : , " .  l n _ - g o . u J n a l , = , o f  t l e  A m e m v  o f  i e l i q i o n ,
5 J  t r 9 u 5 l :  5 6 9 - 8 4 .  ( T h e r e  i s  a  m i s s p e l l i n g  i n  t h - E i t ] e  o f
t he  a r t i c l - e  as  l i - s t ed  i n  t he  t ab r . e  o f  con ten t s  o f  t he  vo fu rne . )
Voege l i n  - -  Lone rgan  w -ou ld  be  i n  ag reemen t  w i t h  h im  __  po in t s
ou t  t ha t  t he  wo rd  "hoc "  r e fe r r i ng  t o  God  i s  used  heu r i s t i caL l - v
by  S t .  Thomas  (and  Le ibn i z :  "E t  ce t t e  de rn i d re  r a i son  ae l
choses  es t  appe lee  D ieu . " )  i n  h i s  f amous  Summa Theo loq iae
art ic le on.  the. .proof , -s .  for  the.  ,existence, ,of  God l I -S- t ; ;=-

I  See  "The  case  f o r  T rag i c  op t i r n i . sm , , t  i n  Man ' s  Sea rch
f o r  M e a n i n q  ,  p .  1 7 4 .

'  S e e  F r a n k l ' s  p r e s e n t a t i o n  o f  t h i s  d i s t i n c t i o n  i n
V n c o 4 s c j . o u s  G o d  I N Y :  S i m o n  a n d  S c h u s t e r ,  1 9 7 5 1 ,  c h .  2 i
i n  The  W i l f  t o  Mean inq  [Ny :  The  New Amer i can  L i b ra r y ,  196
c t r .  @the  d i ag rams  wh i - ch  F rank l  uses  t o  c l -
i f y  t he  t h ree  d imens ions  o f  t he  pe rson .

r o v i k t o r  E .  F r a n k l ,  T h e  U n c o n s c i o u s  G o d ,  p .  g 5 ,  n .  1 .
r r M a n ' s  S e a r c h  f o r  M e a n i n q r  p p .  1 1 2 - 1 3 .
1 2  T h e  q u e s t i o n  i s  t a k e n  f r o m  p r o f .  J o h n  S i s k ' s  L e c t u r e

en t i t l ed  " I s  Anybody  Gu i l t y  o f  Any th i ng? " ,  t he  A rno Id  Lec tu re
d e l - i v e r e d  a t  G o n z a g a  U n j - v e r s i t y ,  M a r c h  1 5 ,  1 9 g 3 .

t 3  See  t he  exchange  be tween  F rank l -  and  h i s  daugh te r  i n
M a n ' s  S e a r c h  f o r  M e a n i n g ,  p .  1 4 1  .

t u .On  some  p rob lems  i nvo l ved  w i t h  F rank l - ' s  no t i on  o f  God ,
see  t he  t r . / o  a r t i c l es  by  t he  p resen t  au tho r :  "Amb iqu i t v  i n
V i k t o r  F r a n k l ' s  N o t i o n  o f  G o d r ' ,  a  p a p e r  r e a d  a t  t h e  I V .  l i o r l d
Cong ress  o f  Logo the rapy ,  1984 ,  pub l i shed  i n  The  I n te rna t i ona l
l lourna l -  _ of  Phi  losophy and psychotherapy :  Hs in f i l  9 S'5T.  (TFi  s
i s  a  f e s t s c h r j . f t  v o l u m e  f o . F i E n X t r s  e i g t r t i e t n  b i r t h d a y . )
And  "V i k t o r  F rank l ' s  No t i on  o f  I n t en t i ona l i t y , "  i n  t he  Lone rgan
f e s t s c h r i f t  v o l u m e  R e l i q i o n  a n d  C u l t u r e ,  e d .  T i m o t h y  p .  F a l l o n ,
9 : J .  a n d  P h i l j - p  B o o  R i I e y  I A I b a n y :  S U N y  p r e s s ,  1 g 8 7 ) ,  p p .
79 -93 .  These  two  a r t i c l es  do  no t  adequa te l y  t ake  i n t o  accoun t
t he  p resence  o f  t he  ana logy  o f  be ing  t o  be  f ound  i n  F rankL ' s
n o t i o n  o f  h i g h e r  d i m e n s i o n s  ( " d i m e n s i o n a l  o n t o l o g y " ) .  T h e
h ighe r  t he  d imens io .n ,  e .g . f  supe r -mean ing ,  t he  g rea te r ,  mo re
comprehens i ve ,  and  "em inen t "  i s  i t s  pe r f ec t i on .  These  a r t i c l es
concen t ra te  r a the r  upon  F rank r ' s  appa ren t  den ia f  o f  t he  ab i l i t y
o f  human  reason  t o  i n f e r  t he  ex i s t ence  o f  God  ( supe r -mean ing )
f r om the  con t i ngen t  wo rLd  ( see  n .  19  be low) .  r he  p re - sen t  au tho r
wou ld  ho ld  t ha t  d imens iona l  on to l ogy  and  t he  aU i t : . t y  t o  i n f e r
t he  ex i s t ence  o f  t he  t r anscenden t  God  f r o rn  t he  con t i ngen t
wo r l d  mu tua l l y  i nvo l ve  each  o the r .  Th j , s  pape r ,  t hen ,  a t t emp ts
to show how the anarogy of  bei-ng involves both dimensional
on to l ogy  and  t he  re l a t i on  o f  con t i ngency  t o  t r anscendence .
Or  i n  t e rms  o f  t he  f i ve  i days  o f  Agu inas :  t h i s  pape r  wou ld
a f f i rm  t he  f i r s t  and  second  ways ,  as  we l l  as  t he  f bu r t h  wav
w h i c h  i s  r e l a t e d  t o  F r a n k f ' s  d i m e n s i o n a l  o n t o l o g y .

'  )  See The Unheard Cry for  Meaninq
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THE APPROPRIATION OF EXISTENTIAL CONSCIOUSNESS

E l i z a b e t h  A .  M o r e l l i

Loyola Marymount Univers i - ty

I  wou ld  l i ke  t o  exp lo re  t he  j . s sue  o f  d read  and  ho r i zon

by  pu rsu ing  t he  i nqu i r y  I  began  i n  my  a r t i c l e  ' , The  Fee l i ng

o f  F r e e d o m . " r  F i r s t  I  s h a l L s u m m a r i z e  t h e  c e n t r a l  t h e s i s  o f

t ha t  pape r  r ega rd i ng  t he  na tu re  o f  d read  and  anx ie t y ,  and

then  I  sha l l  co rnp le te  t he  accoun t  o f  i t s  na tu re  w i t h  an  examr -

na t i on  o f  t he  i nhe ren t  i n t en t i ona l i t y  o f  anx ie t y .  Nex t ,  I

sha l l  add ress  a  ques t i on  ra j - sed  a t  t he  end  o f  t ha t  pape r  -

how  one  shou ld  r e l a te  t o  one ' s  anx ie t y .  And ,  f i na1 l y ,  I  wou ld

l i ke  t o  ske t ch  a  f u r t he r  ques t i on  o f  mo re  gene ra l  e t h i ca l

impo r t :  whe the r  t he  ex i s t en t i a l  emphas i s  on  rad i ca l  f r eedom

and  i t s  a t t endan t  anx ie t y  can  be  reconc i l ed  w i t h  t he  c l ass i ca l

no t i on  o f  mo ra l  v i r t ue .  I n  o the r  wo rds ,  i n  wha t  sense  i s  t he

au then t i c  ex i s t en t i a l  sub jec t  a  v i r t uous  nan?

I .  Anx ie t v

I n  my  a r t i c l e  I  conc luded  t ha t  anx ie t y  was  an  a f f ec t i ve

s ta te .  I t  r r r as  f ound  t o  be  a  s t a te  i nso fa r  as  i - t  bea rs  t he

desc r i p t i ve  cha rac te r i s t i c s  o f  pe rvas j . veness ,  pe rdu rance ,

and  i nde f i n i t eness ,  and  i nso fa r  as  i t  f unc t i ons  as  a  gua l i t y

o f  an  unde r l y i ng  i n t en t i on .  I  f ound  i t  t o  be  one  o f  t h ree

un ique ,  f undamen ta l  s t a tes  i n  t ha t  i t  i s  an  essen t i a l  qua l i f i -

ca t i on  o f  t he  t r anscenden ta l  dynam ism o f  consc ious  i n t en t i on -

a1 i t y .  Anx j . e t y  gua l i f i e s  t he  i n t en t i ona l i t y  o f  wha t  Lone rgan

ca l l s  t he  f ou r t h  l eve1  o f  consc ious  i n t en t i ona l i t y ,  t he  l eve l

o f  f r e e ,  r e s p o n s i b l e ,  m o r a L s e l f - t r a n s c e n d e n c e  a n d  s e l f - c o n s t i -

t u t i on .  As  such ,  anx ie t y  i s  i den t i ca l  w j - t h  t he  se l f - p resence

o r  consc iousness  wh j - ch  i s  an  immanen t  qua l i t y  o f  consc ience .
'Anx ie t y t  and  t d read '  a re  Eng l i sh  t e rms  f o r  t he  Ge rman

anqs t  o r  t he  F rench  anqo i sse ,  t r ans la ted  i n t o  EngJ . i sh  as  ' an -

gu i sh ' .  When  I  use  t he  t e rn  ' anx i e t y '  I  have  t h i s  con tex t

o f  ex i s t en t i a l  ph i l osoph i c  r e f l ec t i on  i n  m ind .  The  f ee l i ng

o r  a f f ec t  i n  ques t i on  i s  d i s t i ngu i shed  f r om any  o f  a  number

o f  pa tho log i ca l  cond i t i ons  conmon l y  r e fe r red  t o  by  t h i s  nane .

Anx ie t y  i n  t he  ex i s t en t i a l  sense  i s  no t  a  sona -pa tho log i ca l

cond i t i on ,  no r  a  phys i ca l  d i so rde r ,  no r  a  psycho -pa tho log l ca l

cond i t i on ,  such  as  t he  f o rms  o f  neu ro t i c  anx i . e t y  s t ud ied  by

F reud .  F i na l I y ,  1 t  i s  no t  a  pneumo-pa tho log i ca l  cond i t i on ,

Copyr ight  ore88 El izabeth A.  Morel l i
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APPROPRIATION

a sp i r i tua l  d isease,  ak in  to  despa i r ,  a  s ta te  o f  s in  f rom

vrhich one prays to be del ivered.

Anx ie ty  i s  an  a f fec t ,  and a f fec ts  a re  e i ther  ac t - I i ke

or  s ta te - I i ke .  Von H i ldebrandrs  ca tegory  o f  in ten t iona l  re -

sponses  to  va lues  and d isva lues  is  an  example  o f  ac t -1 ike

a f fec ts .  Fear ,  as  d is t lnc t  f rom anx ie ty ,  i s  an  exanp le  o f

a  fee l ing-ac t .  I t  i s  an  in ten t iona l  response to  a  perce ived

threa t  con ing  f rom some d i rec t ion .  A  s ta te f  d ispos i t ion ,  nood,

Bef ind l i chke i t ,  i s  a  pervas ive  cond j . t ion  o f  inde f in i te  dura t ion

tha t  under l ies  a l l  consc ious  opera t ions  and conten ts  i t

co lo rs  one 's  consc ious  f1ow.

In  S t rasser 's  exhaust ive  s tudy  o f  the  t i rymic  core  o f

a f fec t j -v i t y ,  he  exp la ins  tha t  any  s ta te  must  i t se l f  qua l i f y

an underlying act or intention. Through an analysis of an

instance of anxiety i .n the example of vert igor i t  is found

tha t  the  under ly ing  in ten t iona l i t y  (o r  ac t )  qua l i f ied  by  the

state of anxiety is the dynamism of the fourth level of con-

sc iousness .  Anx ie ty  i s  the  mood or  d ispos i t ion '  the  s ta te -

I i ke  a f fec t ,  o f  the  leveLof  f reedom and rea l -  se l f - t ranscen-

dence,  tha t  qua l i f ies  the  no t ion  o f  va lue .

As  qua l i f y ing  such a  fundamenta l  in ten t iona l i t y ,  anx ie ty

is  ana logous to  wonder ,  wh ich  qua l i f ies  the  in ten t iona l i t y

o f  the  second leve l  o f  consc ious  in ten t iona l i t y ,  the  in ten t ion

of  in teL f ig ib i l i t y ;  and,  to  doubt ,  wh ich  qua l i f ies  the  in ten-

t ion  o f  the  th i rd  leve I ,  the  in ten t ion  o f  t ru th  and be ing .

F ina l Iy ,  anx ie ty  as  the  a f fec t i ve  s ta te  qua l i f y ing  the

dynamism of the fourth level is essential to that i-ntention-

a l j . t y ,  to  tha t  ex igence to  have one 's  ac t ions  conform to  one 's

reason; to achieve what is truly good. To say that anxiety

is  an  essent ia l  qua l i f i ca t ion  o f  tha t  in ten t ion  is  to  say

tha t  i t  i s  in t r ins j .c  ra ther  than ex t r ins ic .  Yet ,  Lonergan

descr ibes  consc iousness  as  imrnanent  in  in ten t i .ona l i t y .  I s

anx ie ty ,  then,  iden t ica l  w i th  one 's  consc iousness  on  the  four th

level? Is anxiety moral consciousness? We can ansrrrer aff i .rma-

t ively with the quali f icat ion that conscj.ousness is understood

as se l f -p resence,  no t  as  the  under ly ing  in ten t iona l i t y .  when

one is  be ing  f ree ,  tha t  i s ,  when one is  ln tend ing  the  poss i -

b i l i t y  o f  rea l  se l f - t ranscendence,  one is  ra t iona l l y  se l f -

consc ious ,  p resent  to  onese l f ,  as  anx ious .  Thus  anx ie ty  rece ives

the  decept ive ly  s imp le  appe la t ion  " the  fee l ing  o f  f reedom."
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I I .  T h e  I n t e n t i o n a l i t y  o f  A n x i e t y

As  i den t i ca l  w i - t h  mo ra l  consc iousness  anx ie t y  i s  no t

i t s e l f ,  s t r i c t l y  s p e a k i n g ,  a n  a c t  o f  i n t e n d i n g ;  n e v e r t h e l e s s ,

i t  i s  im rnanen tJ - y  bound  up  w i t h  mo ra l  j - n t en t l ona l i t y .  Anx ie t y

i s  no t  one  o f  von  H i l deb rand ' s  non - i n ten t i ona l  o r  p re - i n t en -

t i o n a l  s t a t e s  ( s u c h  a s  i r r i t a b i l i t y ) ,  b u t  r a t h e r  w h a t  S t r a s s e r

wou ld  ca l l  a  sp i r i t ua l ,  bas i c  d i spos i t i on .  Anx ious  i n t end ing

has  an  ob jec t  and  so  t he re  i s  a  sense  i n  wh i ch  we  can  speak

o f  a n x i e t y  a s  l n t e n t i o n a l ,  a n d ,  t h u s ,  a s  a  s p i r i t u a L a f f e c t .

The  ques t i on  o f  t he  na tu re  o f  t he  ob jec t  o f  anx ie t y  a r : _ses ,

bu t  be fo re  we  add ress  t h i s  ques t j . on  d i r ec t l y ,  a  pecu l i a r  phen -

omenon  shou l , d  be  no ted .  The  p rope r  ob jec t  o f  anx ie t y  can  be

masked  by  any  o f  j - nnumerab le  pseudo -ob jec t s ,  wh i ch  a re  va in l y

g rasped  j . n  an  a t t emp t  t o  m i t i ga te  anx ie t y .  One  common  way

o f  r eac t i ng  t o  anx ie t y  i s  t he  a t t emp t  t o  conve r t  i t  i n t o  f ea r

by  reac t i ng  t o  some  more  t ang ib l e  t h rea t .  Fo r  examp le ,  i n

t he  expe r i ence  o f  ve r t i go  a t  t he  edge  o f  a  p rec i p i ce ,  one

m igh t  a t t end  t o  any  ob jec t  pe rce i ved  i n  one ' s  su r round ings ,

a n d  u s e  i t  a s  a  f o c a l  p o i n t  f o r  a I I  o f  o n e ' s  a n x i e t y .  A  c i r c -

I i ng  buzza rd ,  t he  c l i ng i ng  roo t s  o f  a  weed ,  a  sudden  t r i c k l e

o f  l oose  g rave l ,  can  r i ve t  one rs  a t t en t i on  and  assume  d i sp ro -

po r t i ona te  s i gn i f i cance .  Such  a  pseudo -ob jec t  i s  eas l l y  m i s -

t aken  f o r  t he  p rope r  ob jec t  o f  anx ie t y ,  espec ia l . I y  because

i t  i s  l i keJ . y  t o  be  t he  f i r s t  announcemen t  o f  one rs  p resen f , .

s t a te .  As  t he  magn i t ude  o f  one ' s  anx ie t y  exhaus t s  t he  poss i_

b i l i t i e s  o f  t he  pseudo -ob jec t ,  one  scans  hu r r i ed l y  f o r  a  subs t i -

t u t e  ob jec t  o r  beg ins  t o  expe r i ence  anx ie t y ,  unmasked .  A  pseudo -

ob jec t  need  no t  be  a  pe rce i ved  ob jec t  a l . r eady  ou t  t he re ;  i t

may  as  we I I  be  any  consc ious  con ten t  - -  a  f l ee t i ng  image  f r om

a dream, a snatch of  remembered rnelody,  a judgment of  fact .

I n  sho r t ,  any th i ng  can  become  a  pseudo -ob jec t  f o r  anx ie t y

and  ye t  no  t h i ng  i s  co rnmensu ra te  w i t h  i t ,  f o r  no th i ng  1s  i t s
p rope r  ob j  ec t .

f n  wha t  sense  can  anx ie t y  be  sa id  t o  have  an  ob jec t  ( t o

be  i n t en t i ona l ) ,  i f  t h i s  ob jec t  i s  cha rac te r i zed  as  no th i ng?

F i r s t ,  t he  ob jec t  o f  anx ie t y  i s  t ha t  wh i ch  i s  i n t ended  i n
mora l  consc iousness ;  i t  i s  no t  some  sens ib l e  ex te rna l  s t and ing

ove r  aga ins t  t he  sub jec t .  Mo re  spec i f i caJ - l y ,  t he  no th i ng  o f
anx ie t y  i s  no t  t he  mere  absence  o f  any  de te rm ina t i . ons ;  i t

i s  no t  an  u t t e r  vo i d .  The  p regnan t  mean i . ng  o f  t he  no th i ng

o f  anx ie t y  has  been  desc r i bed  i n  va r i ous  ways .  K i - e r kegaa rd

desc r i bes  t he  no th i ng  o f  t he  anx i - e t y  o f  t he  i nnocen t  i nd i v i dua r

as  "a  comp l -ex  o f  p resen t imen ts no t  a  no th i ng  w i t h  wh j . ch
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the individual has nothing to do, but a nothing that communi-

cates vigorously l t i th the ignorance of innocence.t '2 For Heideg-

ger r  the  ob jec t  o f  anx ie ty  i s  "Be ing- in - the-Wor ld  i t se l f t t .3

I t  i s  no t  any  de f in i te  en t i t y ,  as  in  the  case o f  fear ,  bu t

ra ther  the  poss ib i l i t y  o f  any  en t i t y  in  genera l ,  tha t  i s ,

the world g world. The object of anxiety does not threaten

f rom any  par t i cu la r  d i rec t ion ,  as  in  the  case o f  fear ,  bu t

rather the nowhere of anxiety signif ies anywhere: "I t  is so

c lose  tha t  i t  i s  oppress ive  and s t i f les  one 's  b rea th ,  and

yet  i t  i s  nowhere . t 'q  For  sar t re  too ,  the  ob jec t  o f  anx ie ty

is the phenomenon of freedom. while he defines anxiety as

the consciousness of freedom, freedom is "the possibi l i ty

which human real i ty has to secrete a nothingness which isolates

i t . "s  The no th ingness  charac ter is t i c  o f  man is  the  no th ing

which  separa tes  h is  p resent  f rom both  h j .s  pas t  and h is  fu tu re .5

In anxiety, we become conscious of this nothing, which while

it  is simply nothing is nevertheless the ground of freedom-

one is anxious in the face of the fact that nothing determines

one 's  fu tu re  course  o f  ac t ion .  w i th  these few re fe rences  to

the l i terature, vte f ind that anxiety is not a mere absence'

but a foreboding indefiniteness. we also see other facets

o f  the  ob jec t  o f  anx ie ty  re f lec ted  in  i t s  no th ingness l  namely ,

poss ib i l i t y ,  f reedom,  the  fu tu re ,  and onese l f  and one 's  wor ld .

F i rs t ,  poss ib i l i t y .  The no th ing  o f  anx ie ty  i s  p regnant

w i th  poss lb i l i t y .  K ie rkegaard  de f ines  anx ie ty  as  " f reedom's

ac tua l i t y  as  the  poss ib i l i t y  o f  poss ib i l i t y . "T  The sub jec t

is never wj.thout anxiety: "To the extent that in every state

poss ib i l i t y  i s  p resent ,  anx ie ty  i s  a lso  present . "s  wh ie  the

sub jec t  i s  a lways  qua l i . f ied  by  anx ie ty ,  inso far  as  one is

sp i r j . t  o r  se l f -consc ious ,  i t  i s  most  acu te ly  fe l t  jus t  p r io r

to decision, in the moment preceding the leap, when freedom's

poss ib i l i t y  i s  con f ron ted .  Sar t re  a lso  ind ica tes  the  s ign i f i -

cance o f  the  no t ion  o f  poss ib i l i t y :  " r  am in  angu ish  prec ise ly

because any conduct on my part is only possible"; and, nore

bas ica l l y ,  he  wr i . tes ,  "Angu ish  is  the  recogn i t ion  o f  a  poss i -

b i l i t y  a s  m y  p o s s i b i l i t y . " s

The possibi l i ty of any course of act ion reveals another

facet of anxiety, freedom. We experience anxiety because we

are  f ree ,  and f reedom i tse l f  i s  the  ob jec t  o f  anx ie ty .  "Free-

dom's  poss ib i l i t y  announces  i t se l f  in  anx ie ty . t ' ro  For  sar t re

f reedom is  the  de f in i t i ve  charac ter is t i c  o f  anx ie ty ;  anx ie ty

is  one 's  very  consc iousness  o f  f reedom.  The tempora l  face t

5 3
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of  t he  ob jec t  o f  anx ie t y  i s  t he  f u tu re ,  because  as  anx ious

one  con f ron t s  poss ib i l i t i e s  t ha t  a re  no t  ye t .  Sa r t r e  desc r i bes

anx ie t y  as  "p rec i se l y  my  consc iousness  o f  be ing  my  own  f u tu re ,
j - n  t he  mode  o f  no t -be ing .  t ' r r

The f reedom one confronts in anxj-ety is  the f reedom to

become  h rha t  one  i s  no t  ye t ,  t he  f r eedom to  t r anscend  one rs

p resen t  ho r i zon  t o  a r r j . ve  i n  t he  sL rangeness  o f  a  new  ho r r zon .

T h e  o b j e c t  o f  a n x i e t y  i s  o n e ' s  s e l f  a n d  o n e r s  h o r i z o n ,  a s

a  f u tu re  poss ib i i i t y .  When  K ie r kegaa rd  desc r i bes  sp i r i t  as

con f ron t i ng  i t s  own  poss ib i l i t y  i n  anx ie t y ,  when  He idegge r

e rnphas i zes  t ha t  t he  po ten t i a l i t y  f o r  Be ing  f aced  by  Dase in

i s  i t s  own ,  and  when  Sa r t r e  w r i t es  o f  r ecogn i z i ng  a  poss ib i l i t y

as  my  poss ib i l i t y ,  t hey  a re  i nd i ca t i ng  t he  f ac t  t ha t  anx ie t y

i nd i v i dua l i zes .  I n  anx ie t y  we  con f ron t  ou rse l ves .  The  ob jec t

o f  anx ie t y  i s  no t  me re l y  onese l f  as  d i s t i ngu i shed  f r om a l l

o t he r  en t i t i e s ,  bu t  onese l f  as  hav ing  t o  be  cons t i t u t ed  i n

f r eedom.  Once  aga in ,  i n  anx ie t y  one  con f ron t s  onese l f  as  one

i s  and  as  hav ing  t o  become  wha t  one  j . s  t o  be .  Th i s  i s  t o  f ace

concom i tan t l y  t he  l - im i t s  o r  bounda r i es  o f  one ' s  p resen t  ho r i zon ,

t he  wo r l d  bo th  as  cons t i t u t ed  and  as  poss ib l y  cons t i t u t ed ;

t ha t  i s ,  i n  He idegge r ' s  t e rms ,  t he  wo r l dhood  o f  t he  wo r l d .

When  t he  bounda r i es ,  t he  syn thes i s ,  t he  ve ry  f ounda t i on  o f

one ' s  ho r j . zon  i s  ca l l ed  i n t o  ques t i on ,  o r  con f ron ted  as  mere l y

poss ib l e ,  each  e l emen t  and  re l a t i on  o f  t ha t  p resen t  ho r i zon

can  l - ose  s i gn i f i cance .  Thus ,  anx ie t y  i s  desc r i bed  as  an  expe r : , -

ence  o f  t he  absu rd .  Anx ie t y  i s ,  t hus ,  an  i n t en t i ona l  s t a te

and  i t s  ob jec t  i s  onese l f  and  one ' s  ho r i zon  as  no th j - ng ,  t ha t
j - s ,  as  shee r  poss ib i l i t y  con f ron ted  i n  f r eedom.

W h i l e  a n x i e t y  i s  i n t e n t i o n a l ,  i t  i s  a l s o  s e l f - t r a n s c e n d -

i ng .  Anx ie t y  i n t ends  va lue  i nasmuch  as  t he  i n t en t i on  o f  onese l f

as  one  i s  t o  become  i s  t he  i - n t en t i on  o f  t he  pe rsona l  va l ue

o f  se l f - t r anscendence .  The  moda l i t y  o f  se l - f - t r anscendence

i n t e n d e d  i n  a n x i e t y  i s  r e a L s e l f - t r a n s c e n d e n c e .  y e t ,  w h i l e

anx ie t y  i s  se l f - t r anscend ing  i t  i s  a l so  f undamen ta l J - y  se l - f -

cen te red .  The  ob jec t  o f  anx ie t y  i s  no t  on l y  onese l f  as  one

i s  t o  be  cons t i t u t ed  anev , r ,  bu t ,  a t  t he  sane  t ime ,  onese l f

as  one  a l r eady  i s .  I n  anx ie t y  we  a l so  f ace  ou r  f ac t i c i t y ,

ou r  t h rownness ,  t he  f ac t  t ha t  f  am  th i s  and  on l y  t h i s  - -  t hese

a r e  m y  l i m i t s .  I t  i s  a  f a c i n g  o f  o n e r s  f i n i t u d e r  o r r € r s  n e c e s -

s i t y .  We  a re  no t  on l y  b rough t  f ace  t o  f ace  w i t h  ou r  f i n i t ude

i . n  a n x i e t y ,  b u t  w e  c l i n g  t o  t h i s  f i n i t u d e .  W e  c l i n g  t o  t h e

se l - f  and  t he  ho r i zon  a l r eady  cons t i t u t ed  t o  p rese rve  i n t eg r i t y .



APPROPRIATION

We flee from the possibi l i ty presented in freedom to the fa-

mi l ia r  secur i ty  o f  es tab l i shed rou t ine .

Anx ie ty  as  bo th  se l f - t ranscend ing  and se l f -cen tered ,

is the experience of the tension on the fourth level of con-

sc ious  in ten t iona l i t y .  As  the  f ina l i t y  o f  p ropor t ionate  be ing

becomes conscious in man, so too does the tension of l imita-

t ion  and t ranscendence.  "The same t I t r "  wr i tes  Lonergan,  "on

different and related levels of operation retains the opposed

charac ters . t t12  gn  the  leve l  o f  mora l  consc iousness ,  v te  exper i -

,  ence the height of human tension, the opposit ion between self-
I
I  cen teredness  and rea l  se l f - t ranscendence.
t
I .
I  Anxiety is the conscious tension of the opposit ion between

Iimitat ion and real self-transcendence, between what Kierke-

gaard  ca l l s  the  f in j - te  o r  necessary  and the  in f in i te  o r  pos-

s ib le .  I t  j . s  th is  essent ia l  s t ruc tu re  o f  oppos i t ion  tha t  under -

l ies  the  ambiva lence fe l t  in  anx ie ty ,  the  "sympathet ic  an t i -

pathy" and the "antipathetic sympathy". l3 one is simultaneously

attracted and repulsed by both poles of the opposit ion. As

pushed by the dynamism of spir i t ,  by the exi.gence of moral

consc i .ousness  to  t ranscend onese l f ,  one des i res  the  poss ib i l i t y

presented  in  f reedom;  as  he ld  back  by  the  iner t ia  o f  one 's

es tab l i shed hor izon ,  one fears  the  poss ib i l i t y .  Ye t ,  the  s tag-

nancy of remaining enmired withj.n one's I imitat ions grows

ever more repulsive, and the vital i ty pronised by the possi-

bi l i ty of transcendence becomes ever more attract ive. Thus,

in anxiety one experiences the pul l  and the counter-pul l  of

human existence.

I I I .

Lonergan wrltes of the tension of the underlying levels

of conscious intentional i ty: "Not only is the opposit ion com-

plete but i t  is ineluctable.r ' !a This ineluctable tension becones

consc ious  as  anx ie ty  on  the  leve l  o f  ra t iona l  se l f -consc ious-

ness. Anxiety, then, is a fact of the human condit ion, that

is ,  o f  the  sub jec t ive  or  sp i r i tua l  cond i t ion  o f  man.  To  be

ex is t i .ng ,  to  be  in  the  wor ld ,  i s  to  be  anx ious .  So the  gues t ion

is not whether or not anxlety ls inevitable, but what stance

lre are to take to i t .

To conclude that anxiety is ineluctable, i .s not to say

tha t  i t  cannot  be  avo ided.  In  fac t ,  as  Sar t re  wr i tes ,  "Every -

thing takes place as i f  our essential and immediate behavior

w i th  respec t  to  angu ish  is  f l i gh t . " rs  I  agree  tha t  f l i gh t  i s

our immediate reaction to anxiety, but I  would argue that
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i t  i s  no t  essen t i a r .  r t  i s  t r ue  t ha t  a  conse rva t i ve  counce r -
pu l r  t owa rds  se l f - cen te redness  i s  essen t i a l  t o  t he  t ens ion
expe r i enced  i n  anx ie t y ,  bu t  one rs  r eac t i on  t o  t h i s  f e l r  oppo_

s i t i o n  n e e d  n o t  b e  f I i g h t .  I t  i s  p o s s i b l e  t o  r e s i s t  o n e r s
immed ia te  r eac t i on  t o  f l ee ,  and  t o  beg j - n  t o  app rop r i a te  one , s

anx ie t y .  One ' s  im rned ia te  behav io r  w i t h  r espec t  t o  t he  pu t l

o f  g rav i t y  i s  t o  f a l l ,  ye t  we  can  res i s t  t he  pu l l  o f  g rav i t y .

We can become upr ight ,  even l i f t  our feet  of f  the ground and

wa l k .  So  one ' s  immed ia te  behav io r  w i t h  r espec t  t o  anx ie t y

and  t he  f r eedom i t  d i s c l - oses  m igh t  be  f l i gh t ,  bu t  we  can  res i s t

t h i s  avo idance  and  l ea rn  t o  wa l k  sp i r i t ua l l y .  So  bes ides  t he

oppos i t i on  o f  se l f - cen te redness  and  se l f - t r anscendence  essen_

t j - a l  t o  anx ie t y  i t se l f ,  t he re  i s  t he  d i a l ec t i c  o f  two  an t i -

thet ical ,  s tances towards th is anxiety - -  f l iqht  or  appropr iat ion.

Be fo re  exam in ing  t he  two  d i a l ec t i ca l l y  opposed  re l a t i ons

one  may  have  t o  anx ie t y ,  a  t h i r d ,  p r i o r  poss ib i l i t y  shou ld

be  no ted .  One  may  a l so  be  comp le te l y  i gno ran t  o f  one rs  anx ie t y ,

one  may  no t  have  any  re l a t i on  t o  i t .  K i e r kegaa rd  desc r i bes

the  anx ie t y  o f  i nnocence  as  a  cha rac te r i s t i c  o f  ch i l d ren  and

o f  t hose  adu l t s  whose  l ack  o f  sp i r i t  r ende rs  t hem ch i l d l j - ke .

I nso fa r  as  one  l acks  re f l ec t i ve  se l f - awa reness ,  one ' s  anx ie t y

rema ins  ' unconsc ious t l  
t ha t  i s ,  consc ious  bu t  no t  ob jec t i f i ed .

Wh i l e  i t  i s  poss ib l e  t o  be  l gno ran t  o f  one ' s  anx ie t y ,  t o  adve r t

t o  i t  i s  t o  assume  some  re l a t i on  t o  i t ,  t o  deve lop  some  conduc t

rega rd i ng  i t ,  and  t he  s tance  assumed  w i I I  be  e i t he r  f l i gh t

o r  app rop r i a t i on .  Once  one  has  adve r t ed  t o  one ' s  anx ie t y ,

subsequen t  ob l i v i ousness  rega rd i ng  i t  i s  no t  i nnocence ,  bu t

f l i g h t .

Avoidance of  anxiety can take rnyr iad forms. I t  can be

as  i nnocen t  as  t he  exc i t emen t  o f  a  ch i l d  on  t he  f i r s t  day

o f  schoo l ,  o r  as  de l i be ra te  and  soph i s t i ca ted  as  Faus t i s  f a t a l

da l l i ance .  Unw i l l i ngness  t o  l i ve  i n  t he  t ens ion ,  t o  unde rgo

anx ie t y ,  i s  desc r i bed  by  K ie r kegaa rd  as  t he  t ' enc l os i ng  rese rve t '

o f  t he  demon i c .  Enc los i ng  rese rve  i . s  se l f - imposed  imp r i sonmen t

i n  t he  cond i t i on  o f  no t  be ing  f r ee .  The  demon i c  shu t s  h i r nse l f

i n  t o  avo id  any  se l f - d i sc l osu re  and  t o  avo id  t he  encoun t . e r

w i t h  t he  poss ib i l i t y  o f  f r eedom such  d i sc l osu re  wou ld  occas ion .

f t  is  f l iqht  f rom inwardness,  f rom becomj-ng onesel f  by going

beyond  onese l f .  The  demon i c  " can  con t r i ve  a  hund red  evas ions r "

bu t  essen t i a l  t o  a I I  i t s  f o rms  i s  t he  unw i l l i ngness  t o  go

beyond the mastery one has achieved to arr ive as a foundJ- ing

in  a  new  ho r i . zon . l s
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In Sartre, avoidance of freedom in one's anxiety is named

"bad faith", but i t  is very similar to the demonic. Bad faith

is an att i tude of self-negation' a 1ie to oneself by which

one seeks to escape the weight of freedom by denying either

one 's  t ranscendence or  one 's  fac t i c i t y . rT  K ie rkegaard ts  no t ion

of the demonic stresses a vol i t ional relat ion one can have

to  one 's  anx ie ty r  on€rs  lack  o f  w i l l i ngness  to  be  f ree .  Whi le

Sar t re 's  no t ion  o f  bad fa i th  s t resses  the  in te l lec tua l  re la t ion

one can have to  one 's  anx ie ty ,  one 's  se l f -decept ion  regard ing

one '  s true condit ion.

Let us consider a few examples of the 'rhundred evasions".

There is the avoidance of the experience altogether through

excessive practical i ty and busyness. As Lonergan writes, I te

attenpt to f lee the tension by escaping ' t to act ivi ty, to chat-

te r ,  to  pass ive  en ter ta inment ,  to  s leep,  to  narco t ics . t ' !8  I f

the attempt to avoj.d the experience of anxiety fai ls, one

has recourse  to  a f fec t i ve  mask ing  o f  anx ie ty .  Rather  than

adver t  to  one 's  anx ie ty ,  one is  consc ious  o f  fear ,  o r  boredomt

or  me lancho l ic  nos ta lg ia .

on an intel lectual level one may attempt to f lee anxiety

through the elaboration of any number of determinisms which

"prove" conclusively that man is not free, but rather condi-

t ioned by  cosmolog ica l ,  neuro log ica l ,  chemica l ,  hormona l ,

psycho log ica l ,  soc ia l ,  o r  economic  fac to rs .  Brands  o f  ra t ion-

a l i sm or  sc ien t ism,  l i kewise ,  a t tempt  to  ob fuscate  ex is ten t ia l

tension through complete devaluation of the "merely subjective"

and espec ia l l y  the  "emot ionaf " .  There  are  theo log ica l  pos i t ions

tha t  d ismiss  anx ie ty  as  a  s in fu l  cond i t ion ,  s im i la r  to  o r

identical with despaj.r.  They mistake the unavoidable tension

of human existence for the avoidable f l ight from that tension,

and, thereby, conpound the problen.

Beyond the rat ional izing that would attempt to do away

with anxiety, there is the profounder wil l ing not to be anxious.

This is the extreme instance of the demonlc -- the rat ional ly

se l f -consc ious ,  de l ibera te  re fusa l  to  be ,  to  ex is t  as  a  sub jec t

by becoming oneself.

As the variat ions on f l ight from anxiety include experien-

t ia I ,  in te l lec tua I ,  and vo l i t iona l  fo rns ,  so  i t s  d ia lec t i ca l

opposite, the appropriat ion of one's olrrr anxiety, requires

invo lvement  o f  the  who le  sub jec t .  There  is ,  thus ,  an  exper ien-

t ia1 ,  an  in te l l -ec tua l  and a  vo l i t iona l  d imens ion  to  the  ap-

propr j -a t ion  o f  anx ie ty .  One must  a l low onese l f  to  fee l  i t ,

give oneself the opportunity away from the madding crowd to

) I
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d iscove r  t he  d i r ec t i on  o f  one ' s  deve lopmen t  and  expe r i ence

the  t ens ion  evoked .  App rop r i a t i on  a l so  i nvo l ves  t he  ob jec t i f i -

ca t i on  and  i . den t i f i - ca t i on  o f  t he  t ens ion  o f  mo ra l  consc iousness

i n  o n e ' s  e x p e r i e n c e  a s  a n x i e t y .  A n d ,  f i n a l l y ,  i t  r e q u i r e s

the  w i l l i ngness  t o  be  anx ious .

One  m igh t  ask  a t  t h i s  po in t ,  why  app rop r i a te  one ' s  anx ie t y?

Wha t  advan tage  i s  t he re  t o  do ing  so?  I s  such  an  endeavo r  wo r th -

wh i l e?  To  answer  nega t i ve l y  f i r s t ,  one  reason  t o  a t t emp t  such

an  app rop r i a t i on  i s  t ha t  t he  oppos i t e  a t t emp t  t o  f l ee  anx ie t y

i s  i nev j . t ab l y  f u t i l e .  One  canno t  success fu l l y  avo id  t he  t ens ion

o f  one ' s  own  ex i s t ence .  To  w i t hd raw  f r om one ' s  anx j . e t y  i s

t o  be  l - i ke  a  so ld i e r  who  f a l l s  back  f r om the  f r on t  ou t  o f

f ea r ,  and  d i scove rs  t he  enemy  beh ind  eve ry  ou t c ropp ing  and

t ree  i n  h i s  own  t e r r i t o r y .  I f  ,  f o r  examp le ,  one  avo ids  a  de -

c i s i on  t ha t  one  mus t  f ace ,  t h i s  i ndec i s i veness  w i l I  r ende r

t he  mundane  cho i ces  o f  p rac t i ca l  l i v i ng  one rous .  An  i no rd i na te

amoun t  o f  conce rn  abou t  me re  i nc i den taLs  i nd i ca tes  t ha t  one

i s  anx ious ,  t ha t  t he re  i s  a  s t ep  t o  be  t aken .  Fu r t he r '  t he

anx ie t y  i s  po ten t i a t ed  by  t he  a t t emp t  t o  f l ee  i t ;  t he  t ens ion

i s  he igh tened  and  i t  becomes  opp ress i ve .  On  t he  o the r  hand ,

t o  c o n f r o n t  o n e ' s  f r e e d o m  d i r e c t l y ,  t o  f a c e  o n e ' s  o w n  p o s s i -

b l l i t i e s  and  l i ve  t h rough  t he  anx ie t y ,  makes  t he  res t  o f  I i v i ng

eas le r .  Anx ie t y  l i be ra tes  us  f r om pe t t y  conce rns  by  con f ron t i , ng

us  w i t h  t he  t ask  o f  r ea l  se l f - t r anscendence .

Bu t  t he re  i s  a  p ro founde r  advan tage  t o  app rop r i a t i ng

o n e t s  a n x i e t y .  L o n e r g a n  w r i t e s ,  " I t  i s  n o t  t h e  r e a l i t y  o f

my  wo r l d  t ha t  i s  t he  ancho r ,  t he  conse rva t i ve  p r i nc i p l e ;  i t

i s  t he  d read  I  expe r i ence  and  spon taneous l y  wa rd  o f f  wheneve r

my  wo r l d  i s  menaced . t ' l e  I  wou ld  go  f u r t he r  one  t he  bas i s  o f

t he  p reced ing  d i scuss ion .  I t  i s  no t  t he  d read  I  expe r i ence

wheneve r  my  wo r l d  i s  menaced  t ha t  i s  t he  ancho r l  i t  i s  t he

f l i gh t  f r om  tha t  d read  t he  spon taneous  wa rd ing -o f f .  And

i f  one  i s  no t  t o  be  sub jec t  t o  t ha t  ancho r ,  i f  one  i s  t o  t r ans -

cend  onese l f  i n  t he  d i r ec t i on  o f  becom ing  onese l f  mo re  f u l l y ,

anx ie t y  j . s  t o  be  app rop r i a ted ,  Lone rgan  a l so  remarks  t ha t

one ' s  wo r l d  o r  ho r i zon ,  t he  conc re te  syn thes i s  t ha t  i s  my

consc ious  l i v i ng ,  does  no t  adm i t  change  w i t hou t  t he  expe r i ence

o f  anx ie t y . 20  We  can  cons ide r  anx ie t y ,  t hen ,  as  t he  doo rway ,

t he  po r t a l  t h rough  wh i ch  one  mus t  pass  i f  one  i s  t o  ex i s t .

W i t h  eve ry  new  b reak th rough ,  new  deve ) -opmen t ,  one  f i . nds  onese l f

i n  a  new  wo r l d .  Once  one  has  become  accus tomed  t o  i t s  l i gh t ,

t he  nex t  po r t a l -  g radua l l y  appea rs .
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The posit ive advantages to the appropriat ion of onets

anxiety are, then, that i t  can l iberate us from the oppression

of routiner and that i t  can act as guide or teacher. Kierke-

gaard writes, "Whoever has learned to be anxious in the r ight

way has learned the ult imate."2l For the one who accepts anxi-

ety as a teacher, i t  becomes "a serving spir i t  that against

i ts wi l l  leads him where he wishes to go.tr22 we can discern

th is  pos i t i ve ,  qu id ing  ro le  o f  anx ie ty  in  K ie rkegaard 's  d is -

course on the Gospel message, "We must enter into the kingdom

of  God th rough t r ibu la t ion"  [Ac ts  14 :22) .  The essence o f  th is

message, for Kierkegaard, is that " i t  is not the way which

is narrow, but the narrowness which is the $ray."23 It  is not

simply the case that the road to salvation, when discovered,

wil l  be found to be arduous, but that dif f iculty is precj.sely

the road to salvation. I f  one wishes to know the way, one

s imply  has  to  ask  wh ich  poss ib i l i t y  i s  the  d i f f i cu l t  one fo r

me.  Th is  i s  no t  to  seek  d i f f i cu l ty  fo r  i t s  own sake,  bu t  fo r

the  sake o f  f ind ing  one 's  way.

One 's  anx ie ty ,  then,  can  be  a  gu ide  to  rea l  se l f - t ranscen-

dence. Rather than sj.mply run from the unavoidable tension
of development, one can employ appropriated anxiety to deter-

mine  one 's  au thent ic  poss ib i l i t y .  One need on ly  ask  wh ich
opt ion  g ives  r i se  to  anx ie ty ,  wh ich  requ i res  rea l  se l f - t rans-
cendence, which requires that I  become more than I presently

am.  Inso far  as  anx ie ty  i s  the  tens ion  o f  human ex is tence on
the  leve l  o f  mora l  consc iousness ,  adver tence to  onets  anx ie ty
reveals not only the l imitat ions to be transcended, but also
the direct ion whi.ch that transcendence is to take.

IV. Authentici tv and Virtue

To appropr ia te  one 's  anx ie ty ,  tha t  i s ,  to  exper ience
i t  unmasked,  to  ob jec t i f y  i t ,  and  to  choose to  undergo i t ,
i s  to  be  an  au thent ic  ex is ten t ia l  sub jec t .  Lonergan ca11s
such a subject genuine. The tension of human development is
described in Insiqht as "no vague tension between l imitat ion
j.n general and transcendence 1n general,  but an unwelcome
invasion of consciousness by opposed apprehensions of oneself
as one concretely is and as one concretely is to be.rr2q And
genui 'neness is the "adnission of that tension into conscious-
ness."25 The genuine subject acknowledges and accepts both
elements of the tensi.on, hj.s l imitat ions as well  as the exi-
gence to transcend them. For Kierkegaard, the contrary of
demonic f l ight is earnestness. "The earnest person is earnest
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prec j - se I y  t h rough  t he  o r i g i na l i t y  w i t h  wh i ch  he  re tu rns  t o

repe t i t i on . "26By  repe t i t i on  i s  mean t  t he  ac t  o f  f r eedom th rough

wh i ch  one  becomes  onese l f  anew .  He idegge r r s  t e rm  fo r  t h i s

genu ineness  o r  ea rnes tness  i s  t an t i c i pa to r y  r eso lu teness ' .

An t i c i pa to r y  r eso lu teness  i s  openness  t owa rds  one rs  po ten t i aL -

i t y - f o r - B e i n g  a s  a  w h o l e ,  t h a t  i s ,  a s  i n c l u d i n g  o n e ' s  d e a t h .

I t  i s  t he  reso l ve  t o  keep  repea t i ng  i t se l f .  I t  cons tan t l y

h o l d s  i t s e L f  f r e e  t o  b e  c a I l e d  b a c k  t o  i t s  o w n  p o s s i b i l i t y .
t G e n u i n e n e s s '  

,  
t  e a r n e s t n e s s  t  

,  
' r e s o l u t e n e  s s '  a I I  n a m e

the  same  ach ievemen t  o f  au then t i c i t y .  The  va r i ous  accoun t s

o f  t h i s  a c h i e v e m e n t  e m p h a s i z e  d i f f e r e n t  a s p e c t s  o f  t h e  e x p e r i - -

ence  app rop r i a ted ,  bu t  t hey  a I l  ag ree  t ha t  t he  app rop r i a t i on

o f  t he  t ens ion  o f  hu rnan  ex i s t ence  no t  on l y  can  be  ach ieved ,

bu t  a l so  shou ld  be  ach ieved .

A  f u r t he r  ques t i on  a r i ses ,  howeve r .  I s  t h i s  ach ievemen t

o f  au then t i c i t y  a  momen ta ry  accomp l - i shmen t?  Mus t  one  l ook

f o r l v a r d  t o  o n e ' s  f u t u r e  e x i s t e n c e  a s  a  b a t t f e  w i t h  o n e ' s  s p o n -

t aneous  f l i gh t  f r om  anx ie t y ,  wh i ch  mus t  eve r  be  ove rcome  ane r {?

I t  wou l - d  seem the  ans r r r e r  i s  yes .  K ie r kegaa rd  w r i t es  t ha t  " ea rn -

e s E n e s s  c a n  n e v e r  b e c o m e  a  h a b i t . r ' 2 7  A n d  L o n e r g a n  i d e n t i f i e s

"ou r  i ncapac i t y  f o r  sus ta i ned  deve lopmen t . " "  on  t he  o the r

hand ,  He idegge r  t a l ks  o f  t he  cou rage  t o  be  anx ious ,  and  h i s

an t i c i pa to r y  r eso lu teness  i s  a  pe rmanen t  ach ievemen t .  I t  i s

a  p rom ise  o r  vow  wh i ch  one  makes  t o  onese l f ,  wh i ch  i s  se l f -

sus ta j . n i ng .  Ye t ,  Sa r t r e  a rgues  t ha t  He idegge r ' s  no t i on  o f

a  s e l f - s u s t a i n i n g  r e s o l u t e n e s s  i s  i t s e l f  f l i g h t  f r o m  a n x i e t y

be fo re  t he  pas t .  Such  anx ie t y  t eaches  us  t ha t  pas t  r eso lu t i ons

canno t  de te rm ine  one ' s  p resen t  dec i s j . on .  Reso lu t i ons  a re  a lways

in  ques t i on ,  a lways  sub jec t  t o  ou r  r ad i ca l  f r eedom.  Thus  t he

c la j -m  t ha t  any  reso lu t i on  cou ld  con t i nue  t o  p red i spose  one

even  w i t hou t  any  renewa f  o r  r eso l ve  i s ,  i n  f ac t ,  a  c l a im  o f

b a d  f a i t h .

r t  does  seem se l f - ev i den t  t ha t  one  canno t  hab i t ua te  f r ee -

dom. How could one make the uncanny canny? How coul-d one hope

to  domes t i ca te  t he  i nhe ren t l y  f o re i gn?  Ye t ,  t o  ask  i f  au then -

t i c i t y  cou ld  be  hab i t ua ted  i s  t o  ask  i f  one  can  deveJ -op  a

v i r t ue  o f  be i . ng  f r ee .  Th i s  g i ves  r i se  t o  t he  more  gene ra l

e th i ca f  p rob lem o f  r econc i l i ng  t he  ex i s t en t i a l  emphas i s  on

rad i ca l  f r eedom w i t h  t he  cLass i . ca l  no t i on  o f  v i r t ue .

A r i s t o t l e ' s  doc t r i ne  o f  v i r t ue  $ ras  advanced  p r i o r  t o

t he  exp l i c i t  acknow ledgemen t  o f  f r ee  w i11 .  Neve r t he less ,  h i s

accoun t  o f  t he  na tu re  o f  mo ra l  v i r t ue  cou ld  shed  some  l i gh t
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on the problem. A moral virtue is defined as a hexis, a charac-

terist ic or habit of feel ing or Pg!5.- As such, i t  is clearly

dif ferentiated from the underlying feel ing j- t  habituates'

courage, for example, is not the absence of fear nor simply

the  fee l ing  o f  con f idence.  I t  i s ,  ra ther ,  the  charac ter is t i c

of feel ing just the r ight amount of fear and confidence. Per-

haps authentici ty (earnestness or resoluteness) is analogously

the virtue or characterist ic of feel ing appropriate anxiety.

Such a virtue of authentici ty would not bridge the gap of

rad ica l  f reedoml  i t  wou ld  no t  e l im ina te  the  tens ion ,  the  anx-

iety, but i t  would bring under del iberate control one's spon-

taneous f l ight from anxiety. Final ly, r  vtould add one further

remark. My discussion has prescinded thus far from the possi-

b i l i t y  o f  a  f i f th  leve l  o f  consc ious  in ten t iona l i - t y ,  the  leve l

o f  1ove.  As  res t r i c ted  to  the  four th  1eve l ,  our  re f lec t ion

began with the feel ing of anxiety as gual i fying the intention-

al i ty of that leveI, and concluded with the virtue of authen-

t i c i t y  o r  resoLuteness  in  the  face  o f  one 's  f reedom.  But  in

an account of the f i f th level the order would be reversed.

One would begin wlth the gif t  of hope, that theological virtue

or supernatural conjugate form, which breaks the bonds of

hab i tua l  unwi l l ingness ,  wh ich  sus ta ins  the  reso lve  to  be  an-

xious. And one would conclude with an account of joy as an

af fec t  o f  th is  h ighes t  1eve l .

A  f ina l  ques t ion  regard ing  joy :  Does joy '  inso far  as

i t  i s  a  fundamenta l  a f fec t ,  d ispe l  the  a f fec t  o f  anx ie ty?

In other words, does rel igious conversion el iminate the tension

of human existence? Heidegger describes an unshakable joy

wh ich  accompan ies  one 's  anx ie ty .  But  perhaps  'accompan ies '

is not the r ight word. Joy could be related to anxiety as

the morning sunl ight is related to the glow of a lamp left

burn ing  overn igh t .  The lamp is  s t i l I  1 i t ,  bu t  i t s  I igh t  i s

rendereed invisible by the surrounding bri l l iance. So, when

oners  w i l l i ngness  to  exper ience the  tens ion ,  when one 's  reso lve

to  undergo anx ie ty ,  i s  sus ta ined by  hope,  one 's  anx ie ty  i s

subLated  by  joy .
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IMAG]NAL HORIZONS

Glenn Hughes

Boston College

This is a short paper, a sketch rea1J.y, and exploratory

rather than conclusive. I t  hopes to raise some questions about

the nature and role of images in the world of the subject.

The conjuncti-on of the ideas presented here came to l ight

during the development of a course on imagination given by

myself and Sebastian Moore at Boston College in the fal l  of

1 9 8 6 .

I '11  beg in  w i th  the  no t ion  o f  the  sub jec t ' s  hor izon .

Every subject is aware of a range of the known, a further

range of the known unknown, and beyond that of an unknown

unknown. When a guestion outstr ips one's anslrers, one knows

of an unknown. When the very question is 1acki.ng, there is

an  unknown unknown.  The essent ia l  l im i t  o f  the  sub jec t ' s  hor i -

zon is the border betrreen these t!vo, the border between the

known unknown and the unknown unknown.'

That  border  i s  sub jec t  to  change,  because one 's  hor izon

is  no t  f i xed :  i t  sh i f t s ,  w idens ,  deve lops ,  con t rac ts ,  b reaks

down,  i s  rad ica l l y  res t ruc tu red .  Th is  in t r ins ic  dynamism is

due to  one 's  consc ious  hor izon  be ing  a  so l .u t ion  to  the  prob lems

of  J - iv ing ,  and wh i le  i t  may become a  be t te r  so lu t ion ,  i t  may

a lso  fa l - I  apar t .  I t  success  depends upon the  sub jec t ' s  ab i l i t y

to adjust and expand his or her horizon in respo_nse to chal--

Ienges  tha t  emerge f rom wor ld ,  body ,  sp i r i t  - -  a l - I  k inds  o f

da ta .  That  ad jus tment  i t se l f  i s  la rge ly  a  rna t te r ,  on  the  one
hand, of understanding and, on the other, of responding to

apprehended values in an appropriate way.

Both understanding and the apprehension of va.Lues are

thenselves dependent upon something besides the subject 's
des i re  to  ad jus t ,  to  unders tand,  to  be  good.  For  unders tand ing
is  a  mat te r  o f  ins igh t ,  and ins igh t  i s  invar iab ly  in to  lmages.2
Therefore, a proximate necessary condit ion for appropriate
understanding is the presence of appropriate irnages. Again,

the  in i t iaLresponse to  va lues  i . s  th rough fee l ings .3  But  fee l -
ings are prirnari ly evoked and carr ied by images.q Therefore

Copyr ight  o1s88 Glenn Hughes
6 3
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the presence of  re levant  images j -s of  paramount importance

fo r  app rehend ing  va lues  i n  t he  p rocess  o f  r espond j . ng  t o  t he

c h a l l e n g e s  o f  o n e r s  h o r i z o n .

A  ho r i zon  o f  consc ious  i n t en t i ona l i t y  i s  r ad i ca l l y  depen -

den t ,  t hen ,  upon  t he  images  ava i l - ab le  t o  i t ,  i n  wh i ch  i t  g rasps

wha t  i t  unde rs tands ,  and  i n  wh j . ch  i t  f i nds  t he  symbo l s  t ha t

o r i en t  i t  dynam ica l l y  t h rough  f eeJ . i ngs  t owa rd  va lues .  O f  pa r -

t i cu l a r  impo r tance  i s  t ha t  " imag ina l  d i spos i t i on "  t owa rd  t he

uL te r i o r  su rp l us  o f  va l ue  and  s i gn i f i cance  t ha t  one  recogn i zes

as  I y i ng  beyond  one ' s  conc re te  ho r i zon :  t he  rea lm  o f  t he  un -

plumbed depths of  sel f  and cosrnos,  the known unknown and i ts

beyond . s  A  ho r i zon  t he re fo re  has  a  c ruc i a l  imaq ina l  d imens ron .

Le t  us  speak  o f  imag ina l  ho r i zons .

An  imag ina l  ho r i zon  i s  t ha t  r ange  o f  j .mages ,  a l ong  w i t h

t h e i r  r n e a n i n g s ,  a s s o c i a t i o n s ,  a n d  f e e l i n g s ,  t h a t  e f f e c t i v e l y

c j - r cumsc r i bes  a  sub jec t ' s  wo r l d ,  t he  scope  o f  h i s  o r  he r  app re -

hens ions .  Bo th  as  t he  g round  o f  unde rs tand ing ,  and  as  t he

ca r r j . e r  o f  f eeJ - i ngs  t ha t  o r i en t  t owa rd  va fues ,  one ' s  imag ina l

ho r i zon  se t s  t he  bounda r i es  f o r  one ' s  conc re te  ac t i ons ,  f o r

o n e ' s  f r e e  p o s s j - b i t i t i e s .

r 1 .
Images  a re  no t  t he  sensa t i ons  o f  immed iacy .  As  j -mages

o f  a  consc ious  ho r i zon ,  t hey  a re  pa r t  o f  t he  wo r l d  med ia ted

by  mean ing .6  And  because  t hey  have  bo th  a  cen t raLcogn i t i ve

and  a  cen t ra l  a f f ec t i ve  r o l e  i n  mean ing  because  mean ing

i s  so  mass i ve  i n  images  t hey  speak ,  un l - i ke  concep t s ,  t o

our whole nature at  once :

( 1 )  T h e y  a r e  p a r t i c u J . a r ,  s e n s o r y ,  b o d i l y ,  f i n i t e :  t h e y

a d d r e s s ,  a r e  p a r t  o f  ,  o n e ' s  f i n i t e ,  c o n t j - n g e n t ,  u n i q u e  b e i n g

as  a  l ocus  o f  senso ry  awa reness ,  as  an  expe r i enced  cence r

o f  b e i n g ;

(2 ' ,  They  a re  t he  ca r r i e r s  o f  t r anscenden t  mean ings :  i t

i s  i n t o  images  t ha t  we  have  i ns i gh t s ;  i n  images  we  d i scove r

t he  be ings ,  t r u t hs ,  goods  t ha t  we  unde rs tand ,  a f f i rm ,  choose .

Thus  t hey  speak  t o  ou r  i n t e l l ec t s ,  t ha t  i n  us  wh i ch  t r anscends

the  f i n i t e ,  t he  spa t i o - t empo ra l ,  and  wh i ch  p l aces  us  i n  t he

wor l d  o f  be ing  as  se l f - t r anscenden t  pa r t i c i pan t s  i n  t he  un i_

ve rse  whose  cen te r  i s  God ;7

( 3 )  T h e y  a r e  t h e  c a r r i e r s  o f  o u r  f e e l i n g s .  A 1 1  o f  o u r

des i r es  and  hopes ,  f ea r s  and  asp i r a t i ons ,  a t t ach  t o  rmages ,

wh i ch  t hey  evoke  and  wh i ch  i n  t u rn  evoke  t hem.
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For alI  these reasons together, images move us to the

depths in ways that concepts cannot; they "get us up in the

morning and move us about our days."8

And for these same reasons, our imaginal horizons are

more dif f icult  to change than our conceptual horizons.Any.

sigrnificant transfornation in a subject's horizqr nnrst incluCe' of @urse,

both '.cogni,t.ive. and .affec.t ivelpsych, ic. functions . For a truth . ,new-

ly grasped to be l ived, one must have the appropriate, correla-

t ive images and feel ings to al low decisions to f low spontan-

eous ly  in to  deeds.s  There  is  res is tance to  such t rans forna t ion .

Its primary manifestat ion is dread. But precisely because

of the compactness and density of meaning that images carry,

the dread involved in changing one's posit ion at the level

of judgments of fact is sl ight compared to the anxiety j .nvolved

in  sh i f t ing  the  fe l t  pa t te rns  o f  imag ina l  assoc ia t ion .  So

also, when imaginal horizons shif t  unexpectedly, unintention-

a I Iy ,  i t  i s  more  d i f f i cu l t  to  hand le  the  sudden changes a t

the psychic level than at the i .nteLlectual level.  And because

it is at the level of the sensit ive psyche that we init ial ly

apprehend values, a shake-up j .n our imaginal horizons is a

shake-up in what vre spontaneously respond to as attract ive

and fearful,  desirable and horrible, J.ovely and loathsome.

I I I .

Now,  an  essent ia l  aspec t  o f  the  success fu l  negot ia t ion

of  a  s ign i f i can t  sh i f t  in  one 's  imag ina l  hor izon  is  the  ob iec t -

i f i ca t ion  o f  the  mean ings ,  fee l ings  and assoc ia t ions  regard ing

one 's  j .mages. r0  And the  ob jec t i f i ca t ion  process  is  most  d i f f i -

cult  with respect to the images that dominate one most.

The key ,  r  be l ieve ,  to  th is  ob jec t i f i ca t ion  process  is
recogn iz ing  tha t  oners  cher ished,  o r  ha ted ,  images and symbols

are  . in  one,  as  opposed to  be inq  one.  Ob jec t i f i ca t ion  is  re lease
f rom ident i f i ca t ion  w i th  e lements  o f  one 's  imag ina l  hor izon .
And there are two aspects to this process of release, one

emot ionaLand the  o ther  cogn i t i ve .  The emot iona l  aspec t  may
be cal led detachment; the cognit ive aspect may be cal led de-
l i te ra l i za t ion .

Detachment 1s the opposite of cl inging. I t  is, a Robert
Hass puts i t ,  the simultaneously deep acceptance and deep
reJ.inquishrnent of the image.lr To truly accept whatever image
happens to emerge, is to not cl ing to i t ,  but to let i t  be,
both in i ts meaning and in i ts transient nature. And true
rel inguishment does not mean abandoning or ignoring, but again
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Ie t t i ng  be .  Pa radox i ca l l y  enough ,  when  we  c l i . ng  t o  some th ing ,

we  bo th  i gno re  and  abandon  i t .  De tachmen t  i s  t he  f r ee  o r i en ta -

t l on  o f  ou rse l ves  t owa rd  ou r  imag j -na t i ons .  I t  i s  f r eedom f r om

i d e n t i f i c a t i o n  w i t h  i m a g e s ,  I e t t i n g  i m a g i n a t i o n  a n d  i t s  r e p e r -

c u s s i o n s  b e  i n  u s ,  n o t  g g  u s ,  f r e e i n g  u s  f r o m  b e i n g  c o n t r o l l e d

by  ou r  images  and  ou r  emo t i ons ,  a l l ow ing  us  t o  r ecogn i ze  t ha t

t he  f e l t  mean ings  a t t ached  t o  images  a re  no t  e te rna l l y  f i xed

and  pe rmanen t  l v i t h  r espec t  t o  t he  images  t hemse l ves .

And  t he  d i scove ry ,  i n  de tachmen t ,  t ha t  t he  image  i s  no t

i d e n t i c a l  w i t h  t h e  f e l t  m e a n i n g s  o n e  d i s c o v e r s  i n  i t ,  i s  a l s o

a  p r o c e s s  o f  d e l i t e r a l j - z a t i o n .  L j . t e r a l i z a t j - o n  m e a n s :  t h e  v e -

h i c l e  o f  m e a n i n g  i s  t a k e n  t o  b e  t h e  m e a n i n g  i t s e l f .  f t  i s

a  c o n f u s i o n  o f  t h e  t r a n s i e n t  w i t h  t h e  e t e r n a l ,  o f  t h a t  w h i c h

i s  e s s e n t i a l l y  t r a n s f o r m a b l - e  w i t h  t h a t  w h i c h  i s  e s s e n t i a l l y

change less .  De l i t e ra l i za t i on  means :  t he  lmage  i s  acknow ledged

a s  t h e  n e c e s s a r v  b u t  t r a n s i e n t  c a r r i e r  o f  a f f e c t - I a d e n  m e a n i n g .

I t  i s  t h e  i m a g e ,  a n d  o n l y  t h e  i n a g e ,  t h a t  r e v e a l s  t o  u s  t h e

f r r l  n o c c  a f  r o r  I  i  f r r  l - r r r l -  n n  I  r r  h r r  ^ f  l - h o  l -  i  m o  , r n i  n f  i  n ar  v q  -  a  L J  ,  v s u  v r r r l  e  I

b e y o n d  i t s e l f  t o  t h a t  w h i c h  i s  n o n - i m a g i n a b l e ,  a n d  f o r  w h i c h

* h n  i m a ^ ^  i  ^  ^ - t  , ,  -  ^  j  ^ -  T h ^  j a - ^ ^  , ^ -  I  L  ,  j  -  - - d  i  +  r a r  I  I  r rL r r E  r r " a 9 E  f r  u r r r y  d  5 a Y r r .  r r r E  r r r r q Y c  r s a r r y  : ! i r  a r r u  r  L  ! L q r r ]

d o e s  e m b o d y  o r  i n c a r n a t e  m e a n i n g ;  m e a n i n g  i s  r e a l l y  t h e r e

i n  t h e  i m a g e ;  a n d  y e t  c h e  m e a n i n g  r e a I I y  t r a n s c e n d s  t h e  i m a g e ,

a n d  f h e  i  m a o c  i  s  f h e r c -  n n f  f n  l r p  c l r r n o  f n -  h r r f  f o  b e  u s e de v  
t

r v .
A n  i m a g e  i s  f i b e r a t i n g  i f  i t  i s  t h e  o c c a s i o n  f o r  a  b e n e -

f i c i a l  i n s i g h t ,  a  b e n e f i c i a l  a f f e c t i v e  o r i e n t a t i o n ,  a  b e n e -

f i c i a L d e c i s i o n  a n d  a c t i o n .  T h e  l i b e r a t i n g  i m a g e  r e l e a s e s

in to  g row th ,  w i t h  g row th  de f i ned  as  an  i nc rease  i n  know ing

a n d  l o v i n g r  d o d  i n  a c t i n g  i n  a c c o r d a n c e  v r i t h  t h a t  g r e a t e r

know ledge  and  l ove .

Wha t  makes  an  image  I i be ra t l ng?  f s  i t  some th ing  i n  t he

i m a g e  i t s e l f ?  A r e  s o m e  i m a g e s  a l w a y s  I i b e r a t i n g ,  a n d  o t h e r s

ha rm fu l  and  con f i n i ng?  A re  no t  some  images  hoJ -y  i n  t hemse l ves ,

s o m e  v i l e  i n  t h e m s e l v e s ?  T h e  a n s w e r  m u s t  b e  n o .  I m a g e s ,  o f

t h e m s e l v e s ,  a r e  i n n o c e n t .  T h a t  i s ,  n o  i m a g e  - -  h o v r e v e r  v i o l e n t ,

h o r r i f y i n g  o r  a b s u r d  i s  i n t r i n s i c a l - I y  e v i l  o r  p e r n i c i o u s .

A  p resumab l - y  b l asphemous  image tha t  o f  God ,  sea ted  upon

H is  t h rone  i n  t he  sky ,  d ropp ing  a  t u rd  on  a  ca thed ra l  and

c r u s h i n g  i t  r o s e  u p  i n  t h e  m i n d  o f  t h e  a d o l e s c e n t  C a r I

J u n g ,  t o  h i s  h o r r o r ;  a n d  y e t  i t  f u n c t i o n e d  f o r  h i m  a s  a  v e -

h i c l - e  o f  p ro found  pe rsona l  g row th  and  se l f - accep t  ance12



IMAGINAL HORIZONS

L ikewise ,  no  image,  however  beaut i fuLor  sacrosanc t ,  i s  neces-
sar i l y  l ibera t ing .  Most  o f  us  a re  acgua in ted  w i th  some var ie ty
o f  Keats '  "La  Be l1e  Dame Sans Merc i r ' ,  the  brea th tak ing ly  beau-
t i fu l  image,  the  promise  o f  l i fe  i t se l f ,  tha t  i s  in  rea l i t v
a  demonic  i l l us ion ,  lu r ing  us  to  ru j ,n .

So there are images that l iberate, and images that impri-
son. And there are no cri teria in the content of the imaqe
i tse l f  to  de termine wh ich  o f  these proper t ies  i t  has ,  fo r
tha t  depends I i ke  Ar j -s to t le 's  mean in  v i r tuous  ac t ion  - -

on  the  person,  the  s i tua t ion ,  the  hor izon ,  the  t im ing ,  the
questions and needs at hand. The cri teria for each are to
be found, not in the content of the image, but in the character
of our engagement with i t .  This does not mean that i ts content
is  i r re l -evant .  Because o f  i t s  in t r ins ic  conten t ,  one image
may have a potential for l iberating feeJ.ing and insight that
another does not; but whether that potential j .s real ized,
and indeed whether i t  is not operating as an imprisoning image
instead, is a matter that cannot be determined except on the
basis of the part icular circurnstances enumerated above. A
l ibera t ing  image is  revea led  by  i t s  f ru i ts  wh ich ,beyond
unders tand ing  i t ser f ,  a re  the  same as  those descr ibed by  sa i .n t
Pau l  as  the  f ru i ts  o f  the  Sp i r i t :  1ove,  joy ,  peace,  pa t ience,
k indness ,  goodness ,  t rus t fu lness ,  gent leness  and se l f_cont ro l
(Ga la t ians  5222-23) .  An i rnpr ison ing  image y ie lds  the  oppos i te
o f  these;  in  par t i cu la r  the  oppress ions  o f  fa lsehood and fear .

But vrhy should there be imprisoning images? As intr in_
s ica l l y  innocent ,  how is  i t  tha t  some images conf ine  us ,  para_
Iyz ing  our  des i res  to  unders tand,  to  love  and to  c rea te?

The sp i r l tua l  t ru th  i s  tha t  we make our  own pr isons ,
by  re jec t ing  the  mean ings  - -  pa in fu l ,  f r igh ten ing  or  d ismay ing__
tha t  cer ta in  images br ing  to  us .  Concre te ly ,  we may have no
cho ice  in  the  mat te r ;  a  neg lec ted  ch i ld  must  tu rn  f rom rear i ty
in order to survive emotional ly. Nevertheless, every image
tha t  impr isons  us  is  cons t i tu ted  as  impr ison ing  by  our  be l iev_
ing in, or act ing on, how we want ourselves or the worLd to
be,  when tha t  want ing  is  in  conf l i c t  w i th  what  i s  reaL.  In
a  persona l  re la t ionsh ip ,  I  d im in ish  bo th  myse l f  and my f r iend
when r insist to myself that he is somehow other than he ac-
tua l l y  i s .  What  I  am do ing  is  f reez ing  an  image,  c l ing ing
to an image as I hope to keep i t ,  or as altered by my project_
ing  upon i t  cer ta in  quar i t ies  r  des i re  i t  to  have.  rmpr isonment
by images is self- imprisonment effected by denying the way
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th i ngs  a re  and  t he  waY  th i - ngs

open  eyes  and  so  r i s k i ng  t he

a t t achmen ts .

I f  t he  f o rego j . ng  i s  t r ue ,  t hen  no  image  need  be  imp r i s -

on ing  ( speak i "ng  on to l og i ca l l y ,  no t  psyc i - t o l og i ca l l y ) .  And  t he

goa l  o f  ou r  imag ina l  l i ves  i s  t o  have  a l l  images  be  l i be ra t i ng '

wh i ch  ra i ses  t he  ques t i on  as  t o  how  imp r i son ing  images  may

be  t r ans fo rned  i n t o  l i be ra t i ng  images .  W i t h  r ega rd  t o  t h i s

t r ans fo r rna t i on ,  \ ^ re  may  say  a t  l eas t  t ha t  i t  w i l l  i n vo l ve  t he

tw in  aspec t s  o f  t he  ob jec t i f i ca t j - on  p rocess  we  have  a l r eady

desc r i bed  as  de tachmen t  and  de l i t e ra l i za t i on .
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