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seme of these changes?
1. In his later work,
Jung focuses more on the collective backgreund of the psyche.

As he does so,

it becemes more evident te him that the archetype is unfathemable,

that the conscious mind can enly appreximate what is and remains

an ultimately superpersenal nucleus of meaning.

The ultimate meaning of the archetype, he says, will never be comscious.
It can enly be interpreted, and every interpretatien necessarily remains
hypetheticaly aumd Mee np lete .

The ultimate cere ef meaning may be circumscribed, but net{ clearly and
distinctly grasped,

The core of meaning remains unknown,

as theugh 1t beleongs te another realm than that of nature

cf of interiority.

It always expresses itself in metaphors.

Fer exanmple, Ha

the content of the dreanknay speak of the sun

and may identify the sun with the lion, or the king, ef the hoard ef jgeld
guarded by the dragoen, er the power that makes for 1ife and health,

yet it is neither the one ner the other,

but some unknown third thing

that finds more or less adequate expressien in these metaphers,

yet remains ultimately unknown

and net to be fitted into a formula of reasen,

2. Yet these metaphors are not unrelated te the consclous life eof the individuwal,

even if they cannet be clearly and distinctly intellectualized by the

individual,

For they do play a regulating functioen in the psyche,

They arrange the elements of imagess

they stimulate psychic happenings and order them toward the geal of

wholeness.,

They even seem te have a foreknewledge of the geal.

They are llke the hand that guides a crayen er the feet that executes the
dance-step, They have a dim fereknowledge of the meaning amd pattern
of the whole process. They even seem to pessess the geal in an a prieri

fashien,
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Jung

This distance ef the erganizing facters

leads Jung to distinguish the archetype~as=such

from the archetypal image,

The archetype-as-such is an essentially ¥ irrepresentable basic fome.
The images give a #){ somewhat definite shape te this form,

but the such 1s not representable, not imaginable,
It is, he says in his later werk, .
a spirit factor in the depth of the psyche \/

which 1s incapable of being represented im censcieus ferm as it is in itself,
Only the images can become consclous,

but the images are only expressiens ef the dark background from which they
£d emerge. ’

ne longer speaks of the archetype as erganically acquired,

Rather 1ts origin is simply unknewn,

He says it "entered intoe the picture with life itself,"

He says that he can say nothing abeut it except that it is given frem the

beginning, S ccnte s)wb,bm And.”

There 1s in Jung's later werk

a unity-in-tensien between the organizing activity ef the archetypes

and the regulating activity of the instinets,

This dees not mean, theugh,

that the images are reduced te blelogy.

Fer the archetype 1s numineus in its effects,

and ?333 numinesity cannet be accounted for in any ether terms that spirit,
Thus:  "In spite of er perhaps because of its affinity with instinect,

the archetype represents the authentic element of spirit,”

In this sense,

archetype and instinct ame epposites,

as we can see when one cempares a man whe is ruled by his instinetual drives
with a man who is selzed by the spirit,

And yet archetype and instinet belong togelther as cemplementary to one
another, as compensatery te one anether, as correspendences.

Nelther ene is te be derived from the other,

but they subsist side by side as reflectiens in eur ewn minds of the
oppesition that underlies all psychic energy.
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%.5, The P unity-in-tensien ef archetype and instinct let Jung te pestulate
that on elther end of the psychic spectrum
there are two transcendental principles
that are quite separate from one anothers spirit and instinet,
It is thelr tenslon that sparks psychic energy,
whese geal is te unite thenm,
They are mediated by the archetypal image,
#¥#f through which spirit becemes incarnate and instinct meaningful and
creative, !

Jung calls these two f;ctors psycheid: they are quasi-psychiec,
but they are autonomous frem the psyche.
Their oppesitien has in itself no meral signifieance.
Instinct is mot in itself bad any more than spirit is goed. Beth can be both.
(The most impertant two sentences in Jung's entire CW),
Archetypes~-as-such are no longer psychic; enly archetypal images are,
Archetypes~as-such are transcendent principles of spirit determining
the oerlentation of 1ife toward wheleness,
Instinet iscalled the psychic infra-red,
passing over into the physiolegy of the organism and merging with its
chemical and physical conditens;
spirit or archetype
is called the ps¥ychic ultra=-violet,
a fileld which exhibits none ef the pecullarities eof the physielogical
yet can no lenger be regarded as psychie,
even theugh it manifests itself psychlcally.
Analegous te the archetype as such there is instinet as such.
Analegous to spirit as such there is matter as such,
The image unites them in the psyche,
Through the image spirit becomes incarnate
and matter becemes meaningful and censecious,
One aspect of the image points upward, the other downward.
The image 1s the concrete synthesis, the unity-in-tension ef spirit and
matter, ef future and past, of teleology and archeology.
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Deran:

A more preclse way of understanding instinct and archetype in Jung's later
work is to view instinct as the thresheld between psyche and matter, and
archetype as the threshold between psyche and spirit., Matter and spirit
econstitute what lies beyocnd the realm of psyche. Psychic energy 1s to be
geared now teward the unification of matter and spirit, It is to mediate ‘
incarnate spirit.d The Self new becomes a matter of incarnate spirit,
spiritualized matter, through psyche or seul,

Strictly speaking, it must be admitted that this latter is an interpretatien,
admittedly Tellhardlan and Lonerganian, of the later werk ef Jung. Jung

does not go this far, even in "On the Nature eof the Psyche,” and the reason
is that he does net pessess an adequate netion of spirit. Spirif is self-
transcendent, It is the eriginater ef questioens for meaning, quesiions for
truth, and questions fer value, K It is what works on matter through psychie
energy te produce symbels that enable feeling te be self-transcendent,

The notien of self-transcendence is missing in Jung., The Self is not con-
ceived of by Jung as self-transcendent., It is because of his lack of
discriminationhgpirlt that Jung falls into difficulties over the preblem

of evil, Even in "On the Nature of the Psyche,"” he makes it clear that
instinct and spirit are net respectively equivalent te evil and goed.

Rather, he says, "both can be both.” What remains to be dene in Jungilan

psychelogy is teo articulate what constitutes the manners in which instinct
and spirit can be either geod er evil, The key to this articulatien will
be the netien of self-transcendence,

F. Synehrenicit

l. S1u-
clrondsh

¢L«uom

From the bypethesis of the psycheid, Jung could move en to an investigatien
of phenemena which mest other scientific psychelegy censiders at best
berderline: the phenemena ef parapsychelegy, extra-sensery perception,
astrelegical cerrelations, and the I Ching. These phenemena Jung calls
synchrenistic,

In fact, frem 1929 en Jung observed a class eof events that appear
to point teo a direct relation between psyche and matter and began to
suspect that physical energy and psychic energy may be twe aspects efene
and the same underlying reality., He noted, for example, that dream motifs
frequently alse appear as euter events in a persen's life. (eg. of my
Besten dream)., The connectien between inner events and euter events is
net causal in the sense of moedern physics, but is a connectioen of a relative
simultaneity and a cennectien of meaning,



He ebserved alse that synchrenistic phenemena eccurred primarily in
situatiens where psychic energy é tended to be intensely activated.

He pestulated that what eccurs in these instances is that an archetype
has been constellated, and appears beth inside and eutside the psyche,
The archetype thus becemes conceived as an a prierl ferm of orderedness
between spirit and matter, It seems to have the quality ef an act ef
creation, Jung thus speaks of the a prieri erderedness eof spirit and
matter as centinueus creatien. (debatable)

Synchrenis$ic phemonena thus reveal what Jung regards as the
aspect of the archetype which extends inte the werld ef matter, These
phenomena are difficult te fermulate scientifically in that they are
irregular and unpredictable. They elude statistical prebabilities,
All Jung could say is that nature seems to have a prineiple of scausal
erderedness along with ifds principle of causality, There are in nature
erdered relations fer whichlgg causal explanatien exists, in the sense
of causality as it is used in medern physies. Synchrenicity phemomena
are just-se cerresperdences of semethlng material and semething spiritual,,
semething euter and semething inner, Ees';\\rgn gees en te say (as a result
of his werk with W, Paull) that there are other examples ef acausal erderedness
in nature than these he has neticed in psychelegy: the radieactive peried
in micte physics, manifesting a certain order but giving ne way of
deterninihg the time of disintegratien ef the single particle. But these
phenemena may be regular, whereas synchroniclty is not{]synchronistic events

A

are unpredictable cennectiens ef meaning, In Chinese philosephy they are
unmistakable signs of Tao er universal meaning,

In synchrenistic events the duality of spirit and matter is overceme
in the most complete manner. These ¥vents peint te an ultimate unity ef
all existence, which Jung called the unus mundus, the ene werld, There
is an ultimate harmeny ef sppesites that is peinted to by these phenemena,
(Again, I think the matter is mere cemplicated, and will try to indicate
my ewn emerging pesitien en the matter in eur last ceuple of classes),

2. Three further changes in Jung's theught,

Three changes are new intreduced in Jung's netien of the nature of the

psyche and its precess of uniting the eppesites, These changes are

prebably experienced for the mest part enly in the secend half ef life,

2. thd collective uncenschbeus is ne longer theught ef as a bedy ef
centents which can become censcieus threugh dreams and can be
clarified by the ege, threugh negetiation. Rather it is nJK thought
of as a form of existence witheut space and tlme, as the principle




160,
Fo 3

B,

renders pessible the ultimate unity of the werld, It is irrepresentable
and dees net beceme censcieus except through images, which are only
phenomena, effects, It is ultimately independent of human judgment and
decision, It is a darkness beyend the categeries of the mind, incemmen~
surable te human censcieusness, inaccessible te censcieus cerrectien and
reasening, Respensible fef a certain fatalism that is feund in Jung's
later work
Its darkness, is net the darkness of ultimate meaninglessness but of a
significance that extends beyond the paltry capacity of ege-conscieusness
to understand. Ege-censcieusness thus becemes even more radically
relativized than earlier. This relativizatien is carried to extremes by
seme latter-day Junglans, whe neglect the still important rele of under-
standing and decisien when ene is cenfrented by the archetypes., Jung
himself never went this far.
Nenetheless, it may be affirmed that fer Jung ege-censclousness new
becomes a participant in an ultimately incomprehensible drama, a éesmic

fo sC® Hiat
drama beyend its pewers of ratienal cemprehensien and influence. (M” Py
The individuatien process new demands surrender te this inconprehensibIE w'f””%'
mystery as a pre-cenditien for entrance inte and experience ef the oiport
unus mundus. This experlence is an epening ef a widdew upen eternity.

It is the experlience of the Self, It extricates a persen frem the narrew
prisen ef ege-conscieusness and epens him te the beyend, But it is enly
achieved by a surrender that is experienced as a dark night, a surrender of
the individual te the mediating rele of psyche between instinet and spirit.
The ¥§ preblem, left unreselved by Jung in his later werk, is whether this
surrender cempletely eradicates human freedom, As we shall see, there are
many pessibilities of unien between spirit and matter, fer beth spirit

and instinct can be elther geed eor evil;]kaiﬁythunan freeden and, I believe,
faith in an all-godﬁ Ged can tip the balance, With this freedem, trusting
in Ged, one sacrifices the desire of ege-censclousness te centrel ene's
destiny, One lets Ged determine end's destiny.. One freely agrees te

the vocation Ged has glven ene, One finds the meaning ef Jesus' saying:

He whe weuld save hls life will lese it, but he whe loses his life for

My sake and the sake of the Gespel will find it. One finds hds life,
yes, but ene no lenger claims it, Rather, after the sacrifice, ene spends
the remainder ef his days living the "Just se" life, the simple life of
giffing and receiving, witheut claims and demands, witheut ulterier metives,
witheut desire and fear. In the ideal case, one ls breught te what the
Buddhists call 933331 or enlightenment, the Taolsts the awakening te the




Tao, the 1J Hindus relingfiishing the fruits of ene's actiens, and the
Christians mystical unien with Ged in Jesus Christ, One then ne lenger
‘Reed fear anything, fer ene has nething te gain and nething te lese.

One has lest everything, but ene has alse gained everyting. All ene need
then do is gratulteusly spend one's energy in the simple life of the
sharing ef insight, while relinquishing all ulterier cencerns inte the
hands of the inaccessible light which is alse the dark backgreund ef
ene's individual destiny. Ci-yﬂM Bm,ww the Eartle,

This 1s the petential eof Junglan psychelegy, if enly it can deal
with the preblem eof evil, But, unfertunately, it dees net deal with this
preblem, and so the surrender in all tee many cases is a pact with evil,

even an unsuspecting pact, rather than abandenment inte the hands ef ak
all-leving God.
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Gs The Self and the Critigue of Christianit

I. Umder- Teday we come te Jung's later attitude teward Christianity, It is an
:ﬂ"wd‘"‘a attitude that I wlll disagree with, mainly because I disagree with his
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netien ef Jesus Christ., I regard Jung's pesitien as a direct censequence f}
his inadequate ogitgzi;wgarding evil, with his failure te emphasize
the impertant A ohe disgernment of spirits in the latter stages ef the
individuatien precess, and thus with the indiscriminate nature eof the
surrender eof ege-coasciousﬁess te the cosmic drama of spirit and matter
that transcends the limits ef the human psyche and yet in which the'human
psyche 1s a participant. Perhaps there i1s ne better way te bring eut the
Christian pesition en the meaning of Jesus Christ than te centrast it with
Jung's. At least I have feund ne better way te clarify it fer myself,

The appreach we will take is threugh a discussien of Jung's pesitien
en the archetype ef the Self,
Jung calls the archetype ef the Self "the archetype which it is mest
#mpertant for medern man te understand.” (Alen, p., 266), The Self
1s ne abstract idea, It is initially empirical in that it is what is
anticipated by the psyche in the ferm eof spentaneesus er autenemeus symbols
of unity, tetality, and centredness. But it is empirical alse in the
sense of the unus mundus as experlenced reality, in the sense ef the
experience of the pregressive recenciliatien ef the .ppqaites.Of matter
and spirit in the psyche b§ the transferming pewer of archetypal images
or elemental symbels, The intellect can understand the symbols ef the
Self without the individual being changed by them; but this is net the
sense in which Jung is speaking of understanding the Self., He is speaking
of an urderstanding permeated by feeling, an understanding that is empiri-
cally reeted net just in an anticipation but in an engeing realization.
Fer such an understanding ef the Self, ene must accept ene's unoonscioug,
ene's shadow, one's anima er animus-~fer all ef these are aspects ef tho
tetality that is the Self, And these are aspects medern man is least
willing te accept. '

It was only teward the middle of the 19203;s that Jung made the
netien ef the Self the fecus ef his psychelegy. In a descriptien of
1928, he speke of the Self as "strange te us and yet se near, whelly
eurselves and yet unknewable, a virtual centre ef se mysterieus a censti-
tutien that it can AJ claim anything=-kinship with beasts and geds,
with crystals and with stars--witheut meving us te wender, witheut even
exciting eur disapprebatien.”
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At this time, teo, he clarifies the scneltific status ef the netien ef
the Self by referring te iﬁ as "a censtruct that serves te express an
unknewable essence which we cannet grasp as such, since by definitien it
transcends eur pewers of cemprehensioen,”

The Self is beth the beginning of psychic life and the geal teward
which it is eriented. All symbels ef the self are experienced as a
a central peint, a peint that dees net ceincide with the ege., In fact,
Jung says, "the self has as much te de with the egze as the sun with the
earth,” As the Cepernican revelutien in astrenemy invelved a cesmolegical
decentering eof man's self-understanding regarding his place in the universe,
se the psychelegical revelutien begun by Freud and centinued by Jonng invelves
a decentering of the heme and erigin ef meaning, away frem ege-censcheusness
te the dark reaches of the uncenscieus, and, with Jung, ultimately te the
mid-peint which is alse a tetality, the Self.

The Self, then, is "semething irratienal, an indefinable existent, te
which the ege 1s neither eppesed ner subjected, but merely attached, and
abeut which 1t revelves very much as the earth reveelves areund the sun,”
Sensing (net knewing) the self is in this way the geal ef individuatien.

In 1928, Jung said that his psychelegisal inquiry must ceme te a
step with the idea of the Self, fer such an idea is "a transcendental
pestulate which, altheugh jpstifiable psychological}’ dees net allew of
schéntific preef,” The idea of the Self is thus "a step beyend science,"
but ene which is "an unconditienal requirement ef the psychelegical
develeopment I have seught te depict, because witheut thispestulate I ceuld
give ne adequate foermulatien eof the psychic precesses that eccur empirically.
At the very least, therefere, the self can claim the value of an hypethesis
analegeus te that ef the structure ef the atem.,”

Symbels ef the self have anether quality besides that of center, and
that is the aspect of tetality. The Self 1s the whdleness of censcleusness
and uncenscieus, the point ef reference fer the fragments ef the psyche,
fer cemplexes, fer archetypal images.

In his 1232; werk, hewever, Jung refers te the netien ef the Self, net
as a step beyend science, but as a scientific pestudated But it is a
transcendental scneitific pestulate: 4i.e,, "1t presuppeses the exlstence
of uncenscleus facters en empirical grounds,"” and is pestulated as the
conditien ef the pessibility of these facters, In ltself it remains ulti-
rately unknewable, It is a werking hypethesis,




3. The Archetype of the Self in the Centemperary Age.
Why is the Self the archetype which it is mest impertant fermedern man
te understand? Jung maintains that there is a change eccurring in the
psychic situatien of the "Christian aeen,” and that the netioen ef the
Self crystallizes this change and centains a petential centributien te
the birth of a new aeen in human histery. Jung puts synchrenistic steck
in the fact that astrelegically Pisces is the cencemitant ef 2000 years
of Christian develepment, and that the emergent symbel ef the Age of
Aquarius is Anthrepes, Symbelically, this change will mean an alteratien
in the Christ~image, which up te new, and threugh the age of Pisces has
been inadequate, Jung says, te the task of liberating the "true man,”
Se tee, in the Fast, the Buddha~image has proven unable to pretect against
the invasien of materialistic and tetalitarian ideelegy.

Why is this the case? Fer Jung it is because these images of Christ
and the Beddha are beth toe spiritualistically ene-sided te be able te
represent wheleness adequately, They are lacking in darkness and in
bedily and material reality, Ven Franz says that it is the image of man
in the Aquarian Age which isbeing fermed in the cellective uncenscieus.
The astrelegical image of the Rquarian peried is an image of man which,
accerding te Jung, represents the Anthrepes as an image of th: Self, or of
the greater inner persenality which lives in every human being amd in the
cellectlve psyche, . . . The task of man in the Aquarian Age will be te
become coenscieus eof his larger inner presence, the Anthrepes, and te give
the utmest care te the uncenscieus and te nature,” :

b, Christ as Archetype ef the Self, accerding te Jung.
Jung's beek, Alen, discusses the relatiens between the traditienal Christ~
figure and the natural symbels ef wheleness er of the Self. First, symbels
of unity and tetality are the highest in value, because they cannet be
distinguished frem the image of Ged in the human seul, They are invested
with such value because they are symbels ef erder amd eccur principally in
times of psychic diserientation and reerientatien, bringing erder eut eof
chass,

How are these symbels of the Self related to the image of Christ? Christ
is still, says Jung, the living myth ef eur culture, "eur culture here whe,
regariless of his histerical existence, ombedies the myth eof thé divine
Primerdial Man." Christ eccupies the céntre of the Christian mandalaj
it is Christ whese kingdem is the pearl of grmat priece, the tteasue buried
in the field, the grain ef mustard seed which will beceme a great tree,
the heavenly city. Christ, then, has represented fer Christians the
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archetype of the Self, the true image of Ged, after whese likeness eur

inner image 1s made. But Jung finds that the image of Ged in Christianity
has always or almest always been ldentified with the invisible, incerpereal,
incerrupt, immertal ratienal seul, And thls he flnds distasteful, He

i1s cenvinced that it was net eriginally the case, that the sriginal Christian
conceptien of the Image of God embedied in Christ meant an all=embracing
totality that even includes the animal side of man, se that eriginally

the recognition eof Christ as an archetype of the Self was valid, But the
Christ~image, very early in Christlan traditien and even in seme of the

NT writings, came te lack wﬁbleness, says Jung, sincd there was excluded
frem it the dark side of things, Everything dark was turned inte the devil,
an eppenent of the Ged-image, Christ ';)ecame a symbel ef the ego rather

than ef the Self, He became tee bright and ene-sided. The dark side ef

the human tetality became ascribed te the Antichrist, the devil, evil,
Christ came teof be cenceived as witheut shadew, and thus witheut bedy and
humadity., But in the netien ef the self, light and shadew must ferm a
paradexical unity, Fer Jung the Christian cencept splits the ai'chetype

of the Self inte a hepeless duallism, The cemplement te the perfectimn ef
Christ became, net anether element in Christ himself, but the figure ef
Satan as Antichrist, who new came to be the archetype of matter and instinct,

gust as Christ became the archetype of spirit,

What dees this mean fer the Christlan psyche? It means that the
portien of the tetality that was excluded frem the image of the Self as
identified with Christ has net been integrated inte the psyche. Christianity
has beceme an enemy of matter and thus of individuatlien, which seeks te
integrate matter with spirit, It has bifuRcated the Self, But matter
is itself investidd with a nymineus significance that Christianity has
in general everleo I&’L :gy neglecting it, Christianity has projected inte
the world a cenflict between spirit and matter than can enly be raselved
in the psyche of the individual, Christianj‘y is almest held respensible

the dechristhadization ef eur werld, fer the everweening develoepment
of sclence and technelegy, fer the frightful material and meral destructien
of Eurepe in the wake of the Secend Werld War,

Fer Jung, then, Christian traditien has made Christ into enly ene-hal?
of the archet(vpe 0; the Self, The ether half it has labelled as Antichrist,

Satan, evil, MHHMMHM
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