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The Thomistic doctrine of freedon is often presented
in o distorted fashion. Saint Thomas gives s major trestaent
of the problex of freedon in afx of his works: the Commentary

Thomas's theory of freedos usuelly appesl to the Do Veritate
aud the Prime Parg for their socurces, Dos Odon lottin, C.5.8.,
has shown conclusively that these are relstively eorly vorks
of Saint Thomas, and, woreover, that they contain seversl
elements which were adopted by the latin fverroiste, whose
doctrine of fresdon was condemned by & Catholic Bishop in
1270. lottin shows that Seint Thomas vrote thie De Malo and
the Priva Secundae after this condemnation, and that in
these tvo works be unequivocslly avoids sny dovtrine that
could be mwm int0 the positions which were condenned.
It 1o only ressonable to assune that the definitive Thoaistic
Mmmm&mmmmmurm.
The De Molo and the Primo Secundse presents o dostrine
of freedom in vhich the will astunes a aorve active sspect
than vos sttriduted to it in the earlier works. Freedom is
rooted in the will, and the spontaneity of the acting subject
is brought out more clearly hy the esphasis on the self«
deternivation of the will. 4 distinction betveen freedom of




specification and freedon of exercise is exphasgized. In
sddivion, God 13 introduced as an immediate mover of the
will in its absolute acts, 1.e¢., in the first of any
series of will acts. Because of the smphasis on the sub-
Jective oot of freedos; the doetrine is far wnore m«».
jentially relevant than the earlier dootrine.

This thesis studies the deveolopsont of the Thomistic
doctrine of freedom through the oix vorks mentioned above.
A careful anmlysis of the laportant texts ie stteupied,
together vith en ‘effort to cutline the chenges Lfrom one
work t0 the next, Some problems still remsin to be solved,
and these are sentioned iu the Conclusion.
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The inttial inspiration to write a thesis dealing with
Saint Thomes's theory of hussn freedon origitated in the
persussion thet Saint Thomas's metaphysicnl frasevork should be
able to sustain o theory of freedon which would be egually «s
experientially relevant as the contemporary existentialist
theories, and ultimately more satisfying because of the
setaphysiocsl substrusture uwolveﬁ." S'ysmﬁm philosophy,
as opposed to descriptive or phéncasenological inquiry, can de
Justified only if it serves to explain the whole of reality; a
systea that is not ali-inclusive csnnot jJustify its exiatence,
4 phenomenological inguivy cust toke account of all relevent
data, but until it clains %W be & systes, o theory, it is not
forced to incorpornte its findings iato defiuitions and
priuciples vhich are internslly consistent with one auother.

Lihtle ve refer to the métaphysical substructure of Saint
Thousse's theory of freedos, it should not be thought thet this
thesis will deal with freedoa os & participated perfection, es
the highest created vesliration of the transcendental pgere.
This thesis is prizarily psychologisal, not wetaphysical. But
metophysics c¢au by no sesns be excluled from any psychologieal
discussion bearing upou the izmoanent structure of man. Vor
structuxe is & usstaphysical problea. Ultimately as we ahall see,
it is the structure of the husan sgent as such that fouuds the
Thosistic theory of freedon; salso, ss we shall see, s developing
wetaphysical insight into this structurs is responsible for the
changes in Saint Thosss's theory of freedom. (A properly uetss
physical study of freedox is given in J. de Fimsuce, Existenge
et Liberte, Paris-lyon: Vitte, 1955).
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4 phenomenological inguiry es such does not clais to be
definitive.

Bov what will Geteruine vhother & systes is fnclusive
of all reality or not is ua.mtmmozcu. And wvhen o systes
attespts to discuss such & Question as humon freedom, it aust
provide a fmzevork whick ceets thc coumon experience of men,
The metaphysics op which this discuseion is founded will
deternice vhether or not the guestion is handled adoguately.

The usual presentation of the Thounistic theory of
humen Treedon is based principally én Saint Thomas's earlier
writiogs on the subject, part&whrw in the Dg Veoritate and
the Prina Pays of the Sussa Theologine. Dom Odon Lottin has
shown conclusively that s chronology of Saint Thoems's works
con be based on the changes in his doctrine of freedom.® I
vould like to juvestigate carefully the texts involved and
fllustrate the changes that take place froa one work to the next.
A major evnvern is to shov that the Thomistic theory of freedon
uxmiumwmé the Exims Secundae of the Bunne

20aon Lottin, 0,8.B., Psychologie et Horale a £

« 5 5, Vol. 1, mmf Geablaux, 1942, pp. &
Iottin clajns that a central factor mﬁanmmc &uﬁ.nt 'fhmn'n
change of doctrine was the condemnation in 1270 by Bishop Etisnne
Teupier of Paris of the two following propositions: that man's
will is deterained in its will scte and choices; that free
choice 1o o pessive power moved necessarily by its object. P. 252.
This condesmation vas aised at the latio &mmuta » ¥ho had dis-
torted the text of Saiat Thomes's 13
Veritate in order to use it as a support for their own theory.

MQ’ P 353.
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Theplozies 1s & very experientisl theory snd one into which the
conteaporury existentialist theses of "deteruining one's
destiny” or "giving & basic orientation to cne's life" can be
fit. Fr. Joseph de Finance, s leading exponent of Thosistic
paychology and ethice, ssays that experiences such as these aust
be used in order to convince & man that he is free.d

The esrly works, on which nost preseutaticss of Baint
Thoses's thought are based, handle the problen of humsn freedon
very anslytically; 1t is doubtful whether the relationship of
these amalyses to husan experiesce enters into Sajnt Thoums's
foroal trestment. The ordismry avareness thet men has of his
freedo: involves an eleusnt of self-detemination with regard
to the values vhich will be sssuzmed as wesningful in one's life.
The early works of Saint Thozss provide no frasevork to explain
this awvareness; in fact, in the Prims Pars, s vwe shall see,
freedon 1o explicitly restricted to those acts bearing upon none
necensaxy aesns to zan's ultizate end. The detersination of
the end iteelf .1s not free; the only reason asn can reject God
is becsuse of his imperfect knowledge of Ged. This laplies
that freedoe is interningled with or conditioned by imperfection,
that perfect ktwwmsemiﬁ provide & deterministic setting,
and that God is o meuns to wen's hoppiness. (Saint Thomss of
course would slvays have denied these consequences, but it is

Ixtatence ot Liverte, pp. 5-12.
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aifficult to see how he could bave systemstically worked hime
self out of thes.) The early analyses are for the most part

ex paste obiscti (the Prise Pars exclusively so); when the
anslysis is made in the early works ¢

result is something bordering on psychologicsl determiniem,
My aim 1s to show that the final theory of human freedon
slaborated by Saint Thosas avoids 8ll of theoe pitfails by
appesling to the will's nore radicsl aelf-detersinntion regarding
both ends apd ms.& This final thedry presents us with &
structural account of nene-in-bis-activities cspable of
supporting the phenosenclogicel findings which thenselves
confins the common husnn experience of belng free; this common
experience 1s ous of deternluing vhat velues will be seaningful
in oy life, what particular orientation my life, or a given
portion of it, vill sssuse.

The condemnation of 1270 menticned 't.m aspects of husan
sotion in particular, yells and eligeve. While Saint Thooas desls

ﬁo& the materiale listed in the bibliography, the refer-

ences 206t direstly useful for this thesis vere lottin's book end
article, Roaiti's book, and Klubertanz's article. Lottin has
dealt with the chronological sequence of Saint Thomas's works,
beeing his findings on the developrent.of the doctrine of {reedom.
His studies initinted fantereat in this problem. Homiti has &
general study of the developeent of the doctrine on the hucan act.
His findings srw busically the some &8 those of Lottin, though he
covers moye areas. Kluberteus hos studied the relationship dee
tween the early and the lster works and has exphsoized the seta-
poysicnl elaxzents in the later doctrine. In eddition, Rosemnrxy 2.
lauer has questioned severnl of lLottin's theoses; her argusents
becone weaker with esch work which she gtudies.
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with other aspects of the husan act, these two fentures occupy
his attention to a grezter degres., This thesias, consequently,
will desl with these two elesents and will not be s presentation
of the sntire hussn act. HSome other festures munt be introduced,
especislly deliberation and the practical Judgnent, but we shall
conpider these only inm s0 far ss they bear upon the act of
ghvice.



CHAPTER I
THE COMMERTARY OB TRE SENTENCES

The beginnings of & theory of freedos sre presented in
ft. Thomas's ¢ | :
integral _Mtxan of the free act is not put forth in any

single group of texts; rather, it must be culled from warious
texts scattered throughout the four volumes of this work.® Given
such & ;*mx?uwn, it seents that the beat canner of proceeding

is to group the necessary consideraticus into s nusber of
aategories, study each topic separntely, and then try to draw
together the varicus categories into & single unit.

The first topie to be considered is 8t. Thomss's unders
standing of will, 7The consideration of will as appetite is
present wherever §t. Thomss is writing about the nuture of will.
Therefors, we sbill first cousider two facts sbout eppetite in
genersl.

Firat of all, sppetite is peunive with regard to its
object.

Love pertains to sppetite, and appetite is 4 puzsuive
power. As the Phillosopher says . + « the appetidble is

an unsoved wover, while appetite noves only inoofar as
it is zoved, Now every passive power is perfected insofar

%m,mr,acmmxmarmummmm
voluae, distinetinne 24 acd 25,

6
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a8 it iz inforzed by the form of ite mctive correla~
tive; 1t is in this that its motion terainates.

Just as the intellect, before being informed by the
intelligivle apecies, seeks and doubts, end after

being informed, ceases O inguire, being now fixed and
settlied, 50 tO0 sppetite; when it attsins the good which
is 1ts object, rests in 1t and heéestoituitit
wers fized in ity and this is love,

The secoud general consideration with regard to appetite
is that 1t is nlvays souedow connected with knowledge. “Evexy
desire follows upon knowledge."> This-io the sane considerstion
vhich Bt. Thouas uses in his £ifth way of proving the existence

“Dicendwn quod ouor ad appytitun pertinet. Appetitus
auten est virtus passsiva. Unde 1o III De fpims, dicit Philosophus
quad appetible xovet sicut movens non motum, sppetitus sutes
slout movens aotus. Oune sute: passivua perficitur secundus quod
foraatay per formus sul aetivi et in hoe wotus ejus termtoatir et
guisstit,. Bicut intellectus, antegues formetur per foruam
intelligibilin, inquirit et dubitat: gqus cux informmtur fuerit,
inguisitio cesont et intellectus in 1llo Ligitur; tunc et Qlcitur
intellectus firmiter 1X1i rei fphaeyere. Liailiter quando
affectus vel sppetitus cunine fsbuitur forss boni quod est aibi
objectun; couplacet aibl in illo et adhaeret ei quasi fixum in
ipsds, #t tune dicitur mr‘ Wt” I m; - 27, (- T 35, Be %o

3:&, 4 1, g b, 8. 1, ad 1. 743 priaus ergo dicendus,
Quod, quanvis oare desideriws conseguatur cognitiones, denide-
rive tanen cresturne insensibilis non sequitur cognitiousa in
ipss existenten, sed cognitionex sotoris prist, gquisaasque sit
ille, ordinsntis unusquodque in sunn finen.”

ilsot “"Oane auten desiderius fiois pruscedit slique
cognitio prasstituens fines, et dirigens in flues sa quae sunt
sd finew., Bed in quibusdon ista cognitio non est conjuncta fpol
tendents in finen; unds oportet guod dirigatur per aliquod prius
sgeus, sicut sagitta tendit in deteratnatum locun per determi-
nationen sagittantis; et its eat in omnibus quae agunt per recesw
sitaten raturne; quia horus operatic a8t detarniuats per intel-
lectun aliquen justituentes natuyns; unde Philosophus . « . dicis,
guod opun naturne est opus intelligentise.™ X, 4. 35, g+ 1, 64 1.
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of God. The argacent from finality shows that the natural
appetites of noncognitive beings dexand a creative (ntellect
vhich has knowledge of the gomls tovard which these sppetites
tend. In cogattive beings, appetite and knowledge sre, ss we
ehall see, closely connected, aod in various woys, depending
on the type of knowiedgé that is hed.® The &ifference betwesn
the tendential actions which are plsced by s knoving beding
aud those found on the noncognitive level is that the coguitive
being con represent to itself the end; its desire and its sction
foliow upen this represeutation.”
Thias frocework peruits Bt. Thosas to distingaish the
levels of nppetite.
There are two wvays in which o thing cag tend

towards & gosl. The first is that it dirvect itsell to

the goal; this is found only in those beings with o

knowledge both of the goal and of its precise ratio as

go6ils A being can also be directed by another; it is

in this way that all beings tend according to their

pature towerd their own proper and patural gosla,

directed by the wisdom of the orderer of nature. And

so we fiod these o sppetites: a natursl appetite,

which is the inclination of & thing to its natural

gonl as directed by God, and s voluntary appetite,

vhich is the appetite of a being vho Enows both the
mxmmuwpqwumwmchmmz. And

2;...:“ aliguibus suten :um cognitio est conjuncta ipsi
ngesti, ut patet in animalibus.” Ibhid.

his s not meant to imply that the representaticn
exercises a physical efficlient cousility on the appetite. ¥e
are in the ares of final causality, vhieh“mrpm«nmw
B%. Thomes o & mﬂmlut or mechanical sanner. ?
de Plusnce, 8.J., "la motion du bien,” gm%as (1958
PP Bellj iden, Essal sur MY Bummin, Roae, s PP X "‘
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betwvesn these two appetites there is another kind,
vhich follows upon that kind of knowledge of & goal
which however does not include the knowledge of
az.:;ag the milo of gosl or the ceanse-end relation.
Eﬁ’n

Hot only does the presence of appetite decand s knover
for its explanntion, bt knowledge desands the presence of
appetite.

In every mature vhere knowledge is found, there is

alzo found sppetite and plessure. The resson for this
is that a knowing being cen jJudge vhat $s fitting for
itaelfl and what 15 not) and vhat it Judges t0 be fitting
it also desires. In us there is » twofold appetite
corresposding to onr tvo dinds of knowiedge: that which
sgeompanies intellectual knowledge is called will; that
vhich is conseguent upon sense knowledge is divided

nto the irvascidble sppesite and the concuplscible
appetite,

bugie erge dupliciter aliquid tendit in fines. Uno modo
directun in fines & seipse, quod est tantun in cognoscente fines
et rationen finls. Alio modo directus ab alio; et hoc zodo omnia
secundun suns saturasm tendunt in fises proprios et oaturales,
directs o sopientis inatistuente naturms, Et secundus hoc invenie
s duos appetituss scilicet appetitus netwraleas qui anihil aliud
est quan ifnolingatio rel in finsa suus nstursies gui est ox direge
tione fnstituentis naturem, et iterus appetitun voluntariuvs qui
et inclinntio cognoscentis fines et ordives ad finex illuam, Bt
inter hos duos appetitus est uedius unus, gui procedit ex cogni~
ticne finis aine hoc gquod cognoseatuyr ratio finis et proportio
ejus quod est ad finen ipsus; et jste set appetitus sensitivus.”
I1X, 4. 27, Q¢ L, 8. 24

7"&«3»@&@ Afcendun, quod in omni naturs ubi invenitur
cognitio, ilnvenitur etian voluntks et delectatio. Cujus mtio
ent, quis ouns quod habet virtutes cognomcitivam, potest dija~
dicare conveniens et repugnansg} et guod apprehenditur ut conveniens
oportet esse wolitun vel appetitua. Et ideo in nobis secundua
duplicesn cognitionss seénsus ot fatellesctus est duplex appetitive:
uns quae sequitur spprehensiones intellectus, quae voluntas dicie
turj alis guae sequitur spprehonsicnen sensus, quae dividitar ia
irascibiles et concupiacibilen.” I, 4. 45, g« 1, 8. 1.
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The will, then, is the appetitive foculty of the intel
ective part of wan. As appetite, the will tends 4o the good,
As intellectusl, 1t tends to the good as known by intellect.

Pasaive potencies are distinguished according to the
diatinotions between the mctive correlatives by vhich
my are poved. That which moves an appstitive pover
properly sn apprehended good. Therefores sppetites
m disticanished according to the distinction of the
cognitive faculties with which thay are sesociated;
thus the mtionsl asppetite tends towsrd the good as
known by Inteliect, that is, the good slmply and in
genaral, wharess sense appetite tends toverd the pare 8
tlculsr good, here und nov apprebanded by sense powers.

The ratio of the good is apprehanded inteliectuslly; and
it is in terss of this intellectunl swareness that the will is
to be understood.’

Becease of the nature and capacity of intellectuml
knowledge, and bLecause of the nature of the futellectuslly known
ao0d, there nre two types of motion tovard the good possible for
the will., The first i{s amatural and necessary; the second involves

8 further operation of resson. &t. Thomea lsbels the distinction

Supicendua quod potentise passivas vertantur secundus
Quod sunt tatas noveri o diversis sctivis, per se loquendo, Froe
priun eutes sotivien appetitivae vwirtutis est bonuz apprehensun.
Unde cportet guod secundus diversas virtutes spprevendentes sint
etian diversi sppatitus: scilicet appetitus mtionis qui est de
bono apprebenso secundum reationes vel intellectux, unde est de
bono apprehenso sispliciter et in universali; et sppetitus sensi~
tivus gui est de spyrehenso new vires sensitivas, unde est
do bono particulari et ut sune.” 11i, 4. 36; Qs 1, 8, 24

Y, . . meturs intellectuslis, ex qus inest hoaini
inclinatic od appendus por se desiderabilia et houests . . "
I, 4. 38, Qe 1y 80 1.
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88 tzat obtelning between Yoluntas ut paturs end ypluutes ut
zatio. The will 45 & particular mature, and as such 1s
deteruined to particular setivities and tendencies. The
ascessary determinution of the will 1s to the good siuply as
such, sod when an object is presented to the will siuply ss
good, the will suet tend to that cbject, out of s necesaity of
saturs. DBubt if the good presented to the vill in o good only
in relation, that s, =8 o means % on Ulterior end which is
seen 88 good in 1tself, then the will which is moved tovard the
related good Or o the end as obtainadble through the relsted
good 18 called yoluntés ut ratio or yoluntas deliberata, The
no9t complete ux&. on this point is the followlng!

Bince the different gredes of appetite are sonseguent
upon different types of apprehsusion, every sppetite
is said to tend toward a good sccording to the way in
which the good is known. For exauple, there is iz us
a sense sppetite which follows upon aense Mnowledge;
sense Rnowledge cus grasp only the good of 'the body;
and so this sppetite tends toward that vhich is
desirsbile by sents, and in no vay towsrd & apiritual
good such s knowledge, But there is elso inus a
vaturel faculty of willlng by which we desire that
vhich in iteelf 48 good for men we such; this appetite
is conseguent upon the nbaolute considerstion of the
intellecty and thus zen wants knowledge, virtue, asud
o fortli. We aluc have acts of villing (
deliberata) thet follov upos the deliberstion of
reason aoncerning the end and the diverse circune
stsaces; by thase sots ve tend towerd that which is
good wlsahuon 10 the end or 0 sone given cirduae
stance,

Mngotendun tanen quod cum eint diversi gredus appetitus
consequentes diverses approhensionss, nuliue appstitus tenetur
tendere in 111wd bonua cujus rationes non apprehendit. Verbi
gretdn; in nobis est quidas appetitus sensitivus conseguens
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The other texts vhich refer to these two wotions of the will
also seen %o clossifly then scocording to the willetoeend siuply
and the will-to-end-ns-cbtained-through-asans or the willetoe
asang-os-ordered-to-end, 't The first motion ve can refer to
48 yellw, the second su either intentip or glestio.’® Tne
guestion of the freedo: or determiiation of these acts will be
considered later. Right now, we zerely vant o cee what Bt.
Thomae means by the terms that enter into his discusstion of the
Lrene act.

In the passage quoted above, the nsturelly willed good
is referred t0 ss- “that wvhich in itself is good for asu ap such.”

apprehensionen sonsus, gul non est nisi de bono convenianti
secundux corpust unde hoc appetitu appetitur delectabile secupdua
senmis) nullo autes modo sliguod bonun spiritusls, ut sclentias.
Est ot quoednn voluntes in-nobis natirnlis qua appetisos 14 guod
secundus se bonss est homini, iuguantun est homo} et boc sequi-
tur apprehersiones rationis, prout est aliguid abstlute conpie
derans; sicut valt homo scientimu, virtutes; senitates et hujuse
modsd. Bst etios iu nobis gunedas woluntss delfbersta conseguens
actun rationis deliherantis de fine et diversis circunstantils,
et secundus bang tendicus in illad quod habet mtiones bonitetis
wx fine vel ex aliques clrsusstantia.” I, 4. 48, g 1, 8. &,

uﬁ“ II, - 3 23&, Ge 1,‘ 8. 3, ad 33 II, da 2&" Qe 3, ae 15
1T, &« 39, g 2, 8. 3, o3 1X, 40 39, Qv 2, 0. 2, 84 25 XL, 4. 1T,
s 3y Qe 35 e and pd 1.

1244 quintum dicendun, quod fntentio non est astus volune
tatis sbsolute, sed in ordine ad rutionen sctus voluntatis oxdi-
santen. Sed ratic potest oxdinare actun voluntatis dupliciters
vol secundun guod est de fine, et olc adtus voluntatis in ordine
ad rationesn est fntentio; vel secundun quod est de his guae sunt
84 finex, ot gic actus volantatis in oxdine ad rotiones est
tlectio, i1, 4. 38’ 4e 1) 8e 3, &4 5.
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The borua simpliciter 15 thus further defined in relstion to
man, snd morsover to men as an intallectual deing. It would
soe: that 8t. Thomes does ot here see the will as the proper
end principal sppetite of man in his totality, but only ss the

- appetite corresponding to that coguitive power wvhich distinguishes

zan fyom other aninmnla. The will is not seen ss the inner
&vmimnfthctotalm.n

1340 interesting text in this regerd is the following:
ad quartun dicendum, quod eligere non pertinet sd ounes vires,
sed ad aliquesn deterninate, quasvis unsguaegque vis in sues convew
niens tendat et contrarium refuglat: boc enim non £it ipsa vi
#ligente, sed vel propter ordines nsturnlen potentise ad objectusn
s & » 4 Vel per electionem liberi srditriit quis, sicut dicit
futastimus, « « « iotelligentis non solus sibi fntellfgit, sed
toti mm, ot sinilter voluntes non oibi soll wult; et sinmiliter
de asu'a ﬂ, Qe 2“‘, g 1, A 2’ ad &, The interesting point is
that the vill 1s not described as naturally desiriug, in the firsy
instant, those goods which properly pertain to the lover powers of
man. The seme point is made explicitly 1o the followlng pessage:
"Appetitus cuten raticoalis est qui consequitur apprehensionen
raviopis, et hic dicitur motus rationis, qui est actus voluntatis.
Sed rationis apprehiensic dupliciter esse potest. Una simplex et
sbscluta, quando scilicet statia sine discuseicns apprehensuu
atjudioat, et talez spprehensiozes sequitur voluntss quse dicitur
non delibevata, Alln est inquisitive, guando scilicet ratio«
c&nnm, boraua vel malus, conveniens vel oociwun investigat, of

talen apprehensionen sequitur voluntas delidersta. FRatio ergo
inferior qee terrenis disponendis ivtendit, wtrogue nodo motum
voluntatis cires terzens elicers potest: vel gusndso subite appre«
hentit hoc esse conveniens vel nocivua corpord; et tunz sequitur
mbtus retionis inferforis, qui dicitur delectatio: gquia tunc
secipit 11 quod corpori delectabile est us faclendun; vel
Quando inguirendo deliberat, ot tunc non potest sequi appetitus
ante deliberstionen finitam, et tune cousentire dicitur in delece
tationes. Ratio sutem superior, quia per se rébus terryenis non
intendit, sed solum secupduxs quod regulatur rationibus mttmu,
fnon mmw iponm aliquis =otus pisi deliberatur respsctu horus
tervenorun.” II, 4. 24, g« 3; 8. 1. For & dlscussion of the
will as oaturelly desiring the goods of the nonintellestusl parts

orm,maerm«,%mg___gm.w. 30-36; and Esesd
gur Liagly humsin, pps 115<117
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With these considerations as & deckground, ve can nov
proceed to St, Thozme's discussion of husan freddom in the
There is no integral psychological
acoount of the hasen ket given, and 14 is very 4ifficult to coan=
struct a geapingiul theory on the complete human aot from the
waterial svaileble. ¥From the sccounts presented in the Priau
in the Comnentery on the Sentences. The first point, then, is
the sct of jatentio. Intestio is properly su act of tho will
and pot of the intellect, since 1% deans to tend toward sone-
thing.* Tue notfon of tenderé in siiquid introduces the guestion
of the distsice.of tbat to which the will is tending. If the will

tends immedintely to something, the act is not referred to as
mm(wmm#mm@m@emmamwwﬂ
end), Intentio is properly that act of the will by which ous
vishes to galn ose thing by means of suother thing. Jatentio is
properly the movement towaxd the end, but through the zeaus,
smcwuomrsmé:'mﬁom is fovolved, intentio fs oald
mhpmwmmtafmwm, ineofar as it ¢ontains the

‘V‘sz&w amks.zaa the Wt&m of mam of sxercise
should be discussed first, but sioce the queation arises iu this
work only in connection with the later act of gligere, iU is dest
lef't t1il lster.

15 Intentio ends dicitur quasi in aliud tendere. Intendere
suten in sliguid est 1llius potentise ad quam pertinet Wml
va) fugere aliquid, Eaes suten est appetitus vel voluntas, non
autem intellsctus.” 1I, d. 38, @ 1, 8. 24
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perfection of the ondering intellect.1® Ime motion of the
¥1ll t0 the end as cbtainsble by the meauns aud to the zesns
theisélves 18 one ond the sawe act.'! The sct of ingentio
follovs upon & Jedgment of the practical iatellect, ruther than

16"?5: hoo autes quod dicitur in aliquid tesdere, fopore
tatur quoeden distentia $llius in quod aliquid tendit; et ideo
quando appetitus fertur lzmediate in aliguid, non dicituy esse
intentio illlus, sive Hoc sit finls ulbtimus, sive it siiguid ed
finen ultionum; sed quando per usum quod wvult it aliud pervenirs
nititur, flitus in quod pervanire anititur dicitur esse intentio,
Hoc auten est finis? propter quod intentio dicitur esse de Tine
non secundun quad voluntas in finen absolute feriur, sed secus-
dus quod ex e quod ect ad finen, in finen tendit. Unde inten-
tic io rations sun ordines guenden unins ad alterun importat.
Ordo autes unius ad alterus, non ¢sbt nisl per intellectus,
eujus ¢at oxdinare. Ged 1o quibmsdan intellsctus ovdinans appe~
titusly in fines est tus ipsi appetitul, sicut in habeantidus
intellectus, ut in homine et in angelo} in quibusdes sutes intel.
lectun ordivsne est separstus; sicut in naturslibus, quee dirtis
gustur in finen sb intellectu natursm instituente, et fines sibi
prussignante. Appetitus suten intellectul conjunstus, volantes
dicitur; sed appetituc ad intellectu seperatus est appetitus
sensibilis et naturalis. Quanvis suten cujusliidet horun appe-
tituus intenbio comminie #i%, per prius tamen in yoluntate inve-
oitur, quue ab intellectu copjuncto in finea dirigitur; et ideo
intentio prisc et per se ectun woluntatis nominst secundus guod
in ea est vis intellectus ordinatis.” II, 4. 38, q. 1, &. 3, o

3ToIts etiax dlco 46 €o quod est ad finen: quia quseden
sunt Qquae quasruntur ‘propler fisem, quae nibilominus hadeot in
se unds desidereutur; et in talia potest voluntas ferri dupli-
citer: vel secandun quod en propter finem quaerit, ot sic ides
eat ootus voluntatis qui ent in finea et in 11lud quod est ed
fines; vel secundun quod ipsc sunt gueedas restper se desidera«
biles, et sic alia voluntes de utrogue., Sed guaedan sunt Quae
uon desiderentur nisi in relatiocne ad finex, ut sectic et ustio,

ot fn talibus nunquas differt motus woluntatis, sscunduan quod

voluntas fertur in ista et in fines eorwnt quia in ev voluntes
non fertur, nisi prout considerantur sub relstione od finea™
i1, 4. 38; Gs 1,y B &’ ¢ {(5ec also ad 1 and 24 B.)
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wpon » speculative act.)® Tie tntroduces the vhole guestion
of the mutual causality of the intellect and will iu the hwwmn
act, but this is a prodles detter handled sfter
and gmg;g have been considered.

The husan capacity for fresdos is referved to consistently
a5 Liberus arbitrium, & traditional ters in the psychologies vith
vhich 5t. Thooas ves fesiliar, 19

Liberus arbitrium is 0ot & habit, as soxe other authors
wanted 4o w.‘% Pirst of all, these authors sisuced the word
"habit,” because, in its strict use, this term refers 0 s
principle of activity supersdded to an operative power; those
g, hovever, 4id

mﬁmtwmumwinfum &mr, they wished 1t to

wmumwappwwumw

axpress & facility mxﬁ action wiﬁua 8 power, or perteiniog
to & pover by resscn of that power's cooperstion with snother

w‘“’xﬁm&n suten in aliquid est illius potentise 2d
quain pertinet prosequi vel fugore sliguid, Haeo suten est
voluntas, non sutem fntellsctus. Sed verus est guod intellectus
practicus dicit aliquid de figiendo vel prosequendo « » « ¢ unde
Judiciw fugae ot prosecutionis sd Intellectum practicus pertinet,
pon aubten ipsa prosecutio et fuge. Intellectus sutem speculativus
neque fuglt aut Wmﬂmr, negue etins sliguid de fuglendo et
proseguendo dicit.” Ibid.

%raaumamwmmwmmmmuw
mmmmwmm,mmmmm
A ) \d b ool ' (auhmsd.mm,

20 405 says Bt. Thones is speaking here of Bsint
Bonsventure. See p. 208,
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power: Thie, they said, is the wessing of the saying that
liberum arbitriun ie e fncultas yoluntatis et rationie.

Noretvey, says St. Thouns, the usage exployed by these
authors 1s itself deficient. I fntellect ond will are consi-
dered separately, then liberum srbitriun, as & facility
{habilitas) ror sotion, if it is not distinct fros the power,
vill be itself & pover. If intellect and will sre considered
as oxdered to cue another, it does not follow thet one is the
habit of the cther, for & potenty cannot be the habit of &
potency, Nor 1s the relation between thm properly called a
hodbit.

Bt. Thomas does not like t0 call liberum arbitrios
habitusl potency,t for two reesons. Phest of ell, 1t 18 of:ithe
very mature of the will to have power over its ¢wn act; end so
the use of the ters habitus in any fasbion is sislesding, In
addition, e habit not only renders an oct cyfaybutamm
(in relation, of course, to the power which it perfects. The
point is that the act of the vill, being the et of men as such,
tends freely at times to wbat is evil for man, and so iﬁaet;,
is not good.)

Liberus axrbitrium is thus pot & habit, but rather is &

@lacoording to Lottin, St. Thomas 16 here dealing with
the teaching of Alsxmnder of Hnm. sn P 209. An hahimm.
potency is defined os a pote: sy babitus queadan e
pexfecta.
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potency of man, that potency whoss proper asct is wchcmt.m
& further stop is taken i the following articls. There

%”mm dicendun, quod cirea hoe quiden dicunt lidberun
arbitrivn, secundus guod 1o usus loguentium venit, vosen habitus
esse; quanvis etden nomine, et potentis, 2t actus siguificetur,
pleut patét in pouine intellectus quod et potentisn, et habitus,
ot sctun significare potest. Huno outen hebitum quen nosen libdert
arbitril dosigoat, non dlcunt esse aliguan qualitates potentise
supsrvenientes, sed ipear habilitaten potentiae ad sotuz, wel
facilitates quan habet upa potentin ex sdjutoric slteriuss prope
tor quod secusdun eos facultas woluntatis et retionis dieitur.
Sed baec opinic non vecte utitur nosine habitus, quis habitus,
secundus proprietaten sul nomivis, significat qualitates guemdan
quae est prinoipius actus; inforzentem et perficlenten potentiam;
unde oportet; el proprie acczpuwr, quod it superveniens poten~
tine, sicut perfectio perfectibili. Pruetersn, si cousideretur
ratio et voluntas, uon potest esse njel triplieiter: aut el
utrungue secundun oe consideratur, et sic constat quod w
est potentis, ot its gquodcuaque eoxum ponatur, Liberus arbztriw
erit potenting wel guod comstderstur umus in respecta slterius,
ot noc sic potest diel quod unws sit habitus slteriue, quis potene
ti8 oon st habitus potentiae, vel relatic unius od miterus, nec
hot nosen hebitus babere potests Unde non videtur xatiossbiliter
dictun quod 1liberus sxbdiliriun aif hebitus,

"Bt idec gquidax dicunt quodt iiberun arbitriun cosioat
potentiss non abgolutom, sed hebitusles, 14 est pront est per
habitus quendanm porfecte, non gquides scquisitum wel fofusun, sed
paturales, per ques habitus facilis est in smm actun, iatebun AN
ut dominius sul sctus hebere dicatur. Istud etias vop videtur
conveniens: ¢uis @uad voluntas habeat dominiun sul actus, ex ipea
pature potentise babet prout est ifuperans, et s mullo isperste;
unde hanc facllitaten ex se hebet, of uon ax sliguo alic bhabitu.
Bt prasteres unusquisque babitus s habet ad sctus ab guo non
sinpliociter efficitur actus, sed bene efficitur, Liberun sutesm
arbitrius ad elsotionis sotux ge hadbed ut quo thlis actus effi-
eitur quandoque guiden bene, gquandogue autes male, ot indiffew
renter; unde non videtur habitun sliquen designare, si habitus
proprie ncoipiatur,; oed illec potentinn cujus proprie sotus est
eligare, quia liberus sxbitriuve est guo eligltur bonum vel
malum.” II, de 2% Qe 1y B¢ 1.

Alsos "3. Prasteres, sicut infra dicitur, philosopbi
defiantunt liberus arbitrius liberun de voluntate Judicium.
Judicliun putem pon nominet potentiam, sed wagis hebitun: Ergo
videtur quod non sit potentia. « + « &4 tertiun dicendus, Quod
Judicium, proprie loguendo non noainat potentism, nec bebitum,



12

were soue who said thut Jiberus srbitrius wes like a universsl,
found 1n all the rational powers of the soul. Bt. Thosas rejects
this dootrine on the basis thwt, 1T the potesucies were many, thea
Liberun erbitriun would slso be many spcundun esae, Just as mony
nen are xany anisals, and not one. Also the ifntrinsic nature
(mnrmmmmmmmmmmm
This fe impossible, einve the proper agt of L
procecds fron & single mma pONers

Others said that iiberus nxbitrius $s & totud, composed
of several povars which serve as ite integral parts. This

opinion is alsc rojected, on the Wﬁn that powers eannot
function en integral poarts of another power if thet other power
is consideredl as per se ove pover. If, of course, it is cone-
sidered oue only in the seuse of being an aggrogate, then this
would be possibls. Dut since cne act is explicitly susigned to
the pover of iiberuw arbitriws, we must cousider it as one
power simply and per g6,

Floadly, m:mmawwamuw

sad actum, mmmtmrmmmum ques oune
Judiciun elicitur; cus secundun diversos hebitus in diversis
Judioives procedsy; nisi forte dicanus habitus illum primorws
principiorun Quorws cognitic naturaliter est insite nobis gecunw
den guod in oanidus Judicifs dirigismur; gques pdllus liberun
arbitriua dicerett quia non st proprivs et proximws directivua
in slections actum, Potest suten ad unan potentism reduct cane
Jadiciua electionis; et idso Wﬂm hoe nomine actus datur
intelligl potentis guanm habitus,” Mﬂ, 3 ard ad 3o
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will ard intellect together is refuted by 8t. Thomes, on the
grounds that & babit is alvays attached t0 a perticuler pover,
and relates to the proper activity of that power.Z3

How then is liberus arbitrium to be explained? St.
Thomes allows for another type of conposition, i.e., virtusl
composition. He explsins this by presenting the theory of the
smeuation of powers from the soul.

There is an order of origin; that is, the presence
of ong power presupposes that of another as nediate
betwesn the soul and it. We can see this from o
consideration of the acts of these povers. For the
act of sone powers necessarily presupposes thut of
sone others; for exanple, the act of an appetivive
pover demards the act of a cognitive pover, Just as
& given power acts in virtue of vhat it has received
from the eseence of the soul, so one pover acts in
virtis of what it has received froam & preceding
pover. « « « To choose (which is the proper act of
arbitrium), presupposes knowledge and desire;
to c¢hoose is to opt for one object rather than another,
Knowledge and desire, though, ere perfected in reason
and will. And so liberun arbitrium acte in virtue of
the will and reason, end this is why 1 u referred

qu&w

23511 three of these opinions seem to be those of Bt.
Bopaventure. See lottin, p. 21l.

gh"aeapom dicendum, quod quidam posusrunt liberus erbi~
triva non esse determinatan potentiom, sed colligere cmnes vires
rationalis animae, sicut totum uciversele suss pertes. Hoc autes
pon videtur conveniens: tun guia oporteret quod, multiplicatis
potentiis, liberum arbitriun multiplicaretur secundun esge: multl
enin homines sunt milte animalis, &t non unun; tum quia oporteret
quod ratio lidberi ardbitrii in ain@;ua potentiis salvaretur: quod
non potest esge, quin actus qui 1libero arbitrioc sssignatur, non
et cujuslibet potentiae, sed alicujus determinatae.

YEt 1deo alil dicunt quod liberum arbitriux colligit
plures potentias, sicut totun integrale partes suns., MNec hoo

terun conveniens videtur: gquia potentiae non possunt esse partes
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What is this power of liberus srbitriun? Is it e
distinct pover frou fntellect and will? There vere amzs who
said that liberum arbitriua is a distinet power capable of
Judging sbout the acts of all the other povers of man. St.
Thomas rejects this notion on the score that the ability to Judge

integrales alicujus unius sl acecipiatur unum simpliciter; nisi
forte dicatur unuz quod est aggregatione vel ordine umum. Liberus
arbitrium non debet sic esse uma, sed simpliciter, cun sidbi unus
actus attribuatur. '

"Quidan auten dicunt quod liberum arditrium collfgit
plures potentias, scilicet voluntaten et rationem, sicut habitus
utriusque, propter quod facultas voluntatis et rationis dicitur.
Sed etian hoe improprie dicitur: quia si nomen habitus proprie
sumatur, oon potest esse immediate unus habitus duarum potentiarum,
quia unus haditus ad unun actus ordinatur, qui est unius potentise,

"Bt 1deo aliter est dfcendun quod aliquid dicitur colli-
gere plure dupliciter: uno modo essentialiter, sicut tobum colli-
git partes suasj; alio modo virtusliter, sicut quando virtus plu-
rius rexrum in uno participatur. Sae;tnd\m hoc ergo dico quod M
1iberun srditrium ron colligit plures potentiss essentiasliter,
sed virtualiter, quasi uns potentin determinata, Sic enim est in
potentiis aninee, quod cum omnes ad essentia animae orisntur,
quasi proprietates ab espentialidus rel, est tamen quidam oxdo
hujusaodl originis, ut scilicet origo unius potentiae originem
alteriun praesupponat; qus mediante quodanmodo ob essentis snimae
procedats quod ex actibus considerari potest. Actus enim unius
potentine necessario actum slterius praesupponit; sicut actus
appetitivae actus apprehensives: et inde est quod asicut virtus
essenting animse in potentia religuitur, ite etima wirtus unius M
potentine pragcedentis relinguitur in subsequenti; et inde est
Quod alique potentis virtutes plurium potentiarum in e collie
git, et sic est in liberv arbitric, quod ex actu ejus patet,
Bligere enim, quod actus ejus ponitur, importat discretionem et
desiderium; unde sligere est alterun alteri praeoptare. Hoec
autem duo sine virtute voluntatis et mtionis perfici non possunt.
Unde patet quod liberum arbitrium virtutea voluntatis et raticnis
colligit; propter quod facultas utriusque dicitur." II, 4. 8%,

QO 1, a'. 2’

5rottin mentions Bt. Albert the Oreat. See p. 213.
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about the scts of other powers should belong to that powver
vhich has sway over the other powers; and this is the will.

Others®6 gatd that since choice is & different act
from simple willing and from ressoning, it must be the act of
a power distinct from will and resson, somehow "between” them,
and somhov "after” both of then. Insofer as Liderum arbitrius
presupposes both reason and will, as we sav above, it comes
after both, It also comes after the will in dignity, since
its object 15 the gpood-in-relation, vhereas the object of the
will is the good simply. But since it participstes equally
of intellect (from which it receives the power to Judge), and
of will (in that it desires), 1t should Be placed betwes: reason
end will. Bt, Thomas feels that this opinjon misses the point.
The wost profound psychologists had not discovered in the
intellective part of nan any other powers dbesides intellect
and will., Apd the sct of choice itself is an appetitive act
containing an elenent of reason or intellect, since it is
precedod by an sct of counsel. Choice is therefore principally
an sect of the will, but not absolutely, since there remains in

it en elenent of resson., It 15 called actus prasconsiliati

2Lottin singles out Richard Pisbacre. Ibid.
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2Tvquidan enim ponunt liberum arbitrium esse unam potentiam
babentea judictiun super actus oanium potentiarum: propter guod
berur arbitrius pominatur, quod Judfciwn importat. Sed hoc
non videtur; quia Judicare de actidus cunium potentiarum hon
potest convenire alicui potentise quae sit aliud quam voluntas

vel ratio; praecipue cun Anselmus dfcat . . « quod voluntas est
motor ounium virium: oportet enla ut es quae est liberrina super
aliss dominium et imperiun hadbeat.

"A111 vero alia via ad hoe soventur magis idones, scie
licet ex diversitate actums., Vident eninm eligere, quod est actus
1iberi arbitrii; esse aliud quas velle simpliciter, et sljud quan
rationcinari; et ideo indvcunt hunc sctum in Quandam potentiam a
voluntate et ratione distinctanm, gquem liberun arbitrium m&mﬁ,
quod ponunt quodammodo medium inter voluntatem et rationesn, et
quodammodo posteriua utrague; secundus enim ordinem naturae et
dignitatis oportet quod utranque sequatar, scilicet voluntates et
rationen, cum liderum erbitrium sit ad essentis enlumae procedens,
prassupposita rutione et voluntate; quod etiem ipse actus ostendit,
quia eligere pon 68t nisl prius apprehenso fine per rationes, et
destderato per voluntatem. Duficit etiam a dignitate voluntatis,
cujus cbjectun est principale bonun, scilicet finis; liberi suten
arbitrii objectun est secundarium bonum, quod est eligible ad -
finsa; sed quantun ad participationss proprietatis utriuegue, nae
turan wedii habet, ut ex rations habeat judicium, et ex voluntate
desiderius, secundun quod virtutes prascentium potentiarus in
sequentibus relinquuntur, ut dictun est. Sed istud videtur
extraneusn, etsi provabiliter diceturs quis philoscphl qui potentias
animee subtilider scrutati sunt, mullam potestisn in intellectiva
parte praeter voluntates et rationem, sive intellectus posuerunt;
et ideo non videtur quod liberus arbitriun sit alia potentis o
voluntate et ratione; quod etian ex suo actu patet. Dicit enis
Philosophus, » . » Quod electio vel east intellsctus appetitivus,
vel appetitus intellsctivusi et hoc magis videntur sus verba sounare,
Qquod electio sit actus appetitus voluntatis, secundum tanen quod mbe
net in es virtus retionis et intellectus: quod sic patet, Quan~
docunque enim est aliquis actus alicujus potentise secundua guod

in ea virtus alterium, semper ille actus 1lli potentise

sttribuitur qua mediante producitur. Verdi gretis, intellectus
princi est) ratio sutem proprie . . . eat faciens currere
cOusSan mnatum; unde proprie sctus rationis est deducere
principiun in concolusionea. Hoo ergo quod est conclusiones
elicere est actus ationis, secundum ¢uod manet in ea virtus
intellectus; unde magis proprie attridbuitur rationi guan intel-
lectui. Ita etiam electionem praecedit consilium, . . « sicut
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The fourth objection % this seme article ergues that
since cholce bears upon means, end will upon the end, they
must be two distinet powers. 8t. Thomss responds that & means
is also seen as a good, but that it also brings resson into
the picture, by reason of its relatioual sapect. The orxder of
means to eod is apprehended by the intellect, snd does not serve
to distinguish two types of appetitive povers.20

To the ﬂ?th objection, which argued that s power that
can Judge sbout mctions must be different from the pover froa
wvhich these Judged sctions proceed, St. Thomss counters that
this would involve us in en infinite regress, (since the acts

disputatio conclusionen; est enim electio proeconsilisti appe-
titus; et ita eligere erit principalite_r actus voluntatis,
non tamen absolute, sed secundus quod manet in es virtud intele
lestus, vel rotionis consiliantis; unde sic considerstam
voluntaten nomiont liberun arbitriua, et non adsolute.” II, d.
24 y G 1, B¢ 3.

aa"Ad secundun dicendun, quod voluntas ut deliderata et
ut natwa non differunt secundun essentinn potentise: quia patu~
rale ot deliberatoriun non sunt differentise voluntatis secundwusn
e, sed secundun quod dequitur Judicium rationis: quia in ratione
est aliquid paturaliter cognitum Quasi principiuz inderonstrabile
in operabilibus, quod se hzbet pér modum finis, quia in opera~
bilibugs Linis habet locun prineipii. « » « Unde 1llud quod finds
/ﬁ est honinis eat noturaliter in inticme cognitum esse bonunm et
appetendun, et voluntus consequens istan cognitionem dicitur
voluntas ut naturs, 4Aliquid vero est cognitum in ratione per
inquisitionen itn in operativis sicut in speculativia; et utroe
bique, scilicet tam in speculativis quam in operativis, contingit
inquirentes rationes errare; unde voluntas quae talen cognitionen
rationis sequitur, deifbernta dicitur, et in bonum et molum
tendere potest, sed non ab eodem inclinante, ut dictum est.”
11, 4. 39, g« 2, a. 2, ad 2.
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of liberus srbitrive can also be knovn). Rather ve arrive
&t those povers in man which are capeble of reflection on
their own acts, 1.e., intellect apd will. The Jjudgment made
by liberuns arbitrium is called the "Judgment of chotce,” or
the "free judgment of the will." The freedou of -the choice,
he says, 16 rooted in the nature ol the w111.29

How we ghould £411 in the picture a bit, by considering
the acts discussed in the sbove-mentioned gquotations. iAs ve
ssv above, the movement oOf the will to the end absclutely
(ponun simpliciter, bonua in universall, etc.) is parallel
to the zovezent of natural appetites found on the nohcognitive
level and to the movement of animal appetite to the good sensibly

known. All of these movenents are "natural,” f.e., ammma.w

@usq quintum dicauﬂu”:\ quod non oportet quod Judicium
actus cujuslibet potentiee pertinest ad alina pobtentian, quia eice
sbiretur in infinitus; sed est devenire ad summss potentiss,

Quae super suos nctus reflectuntur, sicut est voluntas et ratic}
et ideo non oportet quod sit slin potentia Jjudicans de sctu volune
tatis et rationis. Jiadicium auten. liberf arbitrii intelligitur
Judiciun electionis; unde quod dicitur liberun de voluntate
Judicdus, ly “"de" non denotat causam materialem, quasi voluntas
6it id de quo est Judicium, sed originem libertatis; quia guod
electio sit libera, hoc est ax natura voluntatis.” II, 4. 24,

Qe 1, 8. 3;-ad 5. The reference to intellect and will as capable
of reflection upon thelir own acts and the acts of one another
should pot be taken as a constitutive elexent in 8t. Thomes's
notion of freedom st this early period. The reflective pover

of intellect and vwill does not cccur in any other text dealing
with freedom, and in this text 1t is peripherai to the fresdom
problen; 4t answers & totally different question.

308ee I, 4. 48, g 1, 8. k; II, & 24, Q. 3, &. 15 II,
é. 39, q. 2, 8. 1; II-, ds 39, Q. 2, 8. 8, ad a} XII, a. 17, 8. 1,
Qe 3, ad 1.
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But what cbout the sovenent of yoluntas ut ratio?
The discussion of freedom is restricted to the ares of liberus
arbitriun. Our foregoing considerations have brought us to
the point vhere liberum arbitrium is seen to be the power of
the free choice of means, 8 power residing in a will inforsed
by resson (1.e., & postdeliberative will); the froedoa of the
pover of choice is due to the nature Of the intellective
faculties of resson and will. (We will see thie more in
detsil.) B8t, Thomss has stated this much in the first three
articles of II, 4. 24, Q. L&

'In the folloving distinction, the question is handled
with greater precision. The peculiar nature of an intellectual
being that allovo for freedom is that such a being is capable
of determining itself to action. What does this mean? Begloning
with the proposition that an agent must be determined to e parti-
cular gosl before it can act, 8t. Themes considers the various
types of detemmination that ere possible. Ivery deteraination
of an agent to an aation PresuppoOses, &8s we ssv above, a
knowledge of the end of that action. And such & knowledge can
either be present in the agent or in the maker of the agent;
this is the radical difference between agents, that sone
determine theuselves o a gonl and 0 action, and soue 4o not.
But no being can detenaine itself to a goal unless it have
prior knovledge of the goal as such, and of the proper meaus
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to reach the gosal. Such a knowledge is intellectual, and founds
vhat St. Thowas refers to as Jjudiciun de propris actione. It
is in the power of intellectunl beings to choose this or that
sction, and thus o be masters of their own acts. The proper
neaning of freedca is thus self-deteruination to one or
another action relative to a 50&1.3}'

There are some confusing elemsents in this presentation
of the problem, because Of the temptation to interpret this
pesgage in terms of St. Thomas's later and ouch more sophisti-

cated doctrine on freedosm., The analysis of the free act in the
Commentary on the Oontences relates only vaguely, if at sll, to

3l gespondeo dicendun, quod nihil agit anisi secundun quod
est in actu; et inde est quod oportet cmne agens esse determine«
tun ad alteran parten; quod enis ad utrumlibet est asquoliter
se habens, est quodammodo potentia respectu utriusque; et inde
est, quid , + . ab e0 quod est ad utrumlidbet, nihil sequitur,
aisi deterainatur. Deteruinatio auten agentis ad aliguam ecti~
onen, cportet quod sit b aliqua dogniticne praestituente finen
1131 metions. Bed cognitico determinans actionem et preestituens
finen, in quibusdom quiden conjuncta est, sicut homo finem suse
actionis aibi praestituit; in quibusdan vero separata est, sicut
in his ques agunt per naturas? rerus enim naturalium actiones non
sunt frustra « « + , sed ad certos fines ordinatae ab intellectu
maturas institusnte, ut sic totum opur maturee sit guodamsodo
opus intelligentine. . » « Sic ergo patet guod haec est differ-
entia in sgentibus, quia quaedus determinant sibi finem et actun
iu finen illum, quaedam vero non: nec aliquod agens finem sibi
prasstituare potesnt nisi rationem finis cognoscat et ordinem
ejus quod est ad finen ipsum quod solum in habeontibus intellectun
est) et inde est quod Judicus de actione propria est solua in
hsbentidus intellectun, qmst in potestate eorun constitutum
sit eligere hanc actionen vel ilism; unde et dominium sul actue
habere dicuntur; et propter hoc in solis intellectun habentibus
1iberuan arbitriws invenitur, non autex in ${1llis quorun actiones
von determinantur ab ipsis agentidus, sod guidusdan alils causis
»r‘orm.” II, 4, 25, Qe 1, 8. 1¢
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human experience. The highly personalistic, experiential,
and inclusive doctrine of his later writings should not be
resd into the Coomentary on the Sentences.’® In the light
of what we have seen ao far, then, the statesent, "Quaedan
a," should not be interpreted as
referring to freedon with regard to ends, but rather to the
kaowledge of ends as such. Freedom, in the Commentary on
tbe Sentences, is freedom of gholce; and the act of cholce
(glectio) bears only upon means. Freedom of choice is
inherent in the will; this freedoa is exercised when, after

the inteliect has presented to the will an end and several
possible means to that end, the will chooses one means rather
than enother (hanc scticnen vl illsm).

The anawer to the first oblection to this article
serves to clarify this point. The objection argued that
iiberunm arbitriws caanot be in Cod, because choice is not
found in God; the reason is that choice follows upon delidera-
tion, vhich is & discursive inguiry of reascn. 8t. Thouss
responds that, as in all other cases vhere there is Question
of predicating & perfection of God, we must negate the
deficiencies found st the human level of this perfection

%%w}y texts must be forced with regard to the
question of experience , unless, as is often the case, the
experientinl reference is aimply neglected by the suthor.”
George P. Klubertanz, S.J., "The foot of Preedon in St. Thomas's
Later Works," Gregorinmem XLIT (1961), p. T16.
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{deficiencies not inherent in the perfection itself, but

rather in the receiver) and we must predicate of God cnly
the intrinsic retio of the perfection. In the present case,

this means that vhat muot be negated is the deliberative
inquiry which precedes free choice at the human level. What
we can say of God is that the determination of Hie action

is from Himself snd not from another. The intrinsic xatio

of liberun urbitrium is thus predicable of God. Thus, while
there is no contrmdiction in the ides of an act of free cholce
not consequent upon deliberation over means to en apprehended
good, such & nondeliberated, nonrelational act of choice i
not posited by St. Thomes as occurring at the human level.

The intellectusl eot of delibsration about means,
preceding the act of choice, §s ¢alled consilium, Consiliun
1s had only when the mesns to the end are not seen as deter~
ainnte, ebsolutely necessary mnn.33 The voluntary act of
consent to the means follows imediately upon the gonsiliua,3®

As we heve seen, glectio (the act proper to liberua srbitrjus)
is formnlly an ect of the will following (in men) en act of

3epgcendun ed primem quaestionem quod secursiun Philow
sophuar in IIX Bthic . « + , consilium est questio de operabilie
bus a nobis, non tanen de oomibus. Quae enim determinats sunt
qualiter fiere debeant, sicut litterarum figurse, in dubitationem
non eveniunt neque in guaestionem; ot ita de eis non est consi«
ltam.” IIX, d. 35, Q. 2, a¢ 3‘-, 801+ 1.

3w, . consensus qui deliberationen consequitur,”
II, 4. 2“, Qs 3, 8. 1, ad &4,
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deltverstion.3® Electio does not bear upon the end, but only
upon the weans, and is thue an act of yoluntas ut ratio, not
yoluntas ut natura. The precise sense, then, in vhich liberun
arbitrium is colled s potentia is not that it is a faculty
{i.e., a quolitative accident of the soul constituting the
proximste principle of action), but rather that it 1s an
"ability" of the will to choose freely,3o

The doctrine of St. Thomas's later works dlistinguishes

the liverty of gspecification from the liberty of exercise; that
is, in general, the liberty from a necessity imposed by the

3gee als0 I, 4. b1, . 1, & 2, ad 1; II, 4, 38, q. 1,
e 3, ad 5; II, 4. ‘60, q. 1’ 8. 23 m, d. 33, Q. 2, Be 4, ﬁl«
ed 1; and IV, 4. h. de 1, & 3, gn. &, ¢,

36. "Unde concluditur liberum arbitriunm debet esse potentia
ot eius actus est eligere. Bed bene attendatur ad id quod sequie«
tur in responsionbus ad dubia, nempe quo sensu iiberum arbitrium
dicatur facultas. PFacultas gensu proprio significat accidens
£1lud in geners qualitatis quod constituit principiun proximunm
agendi simpliciter. Hoc sutea sensu facultates dune tantum
adesse in anime iam ex 8. Thoms retulinus udbi praecise hoc sensu
intelligl lidverum arbitrium esse potentiam negabat., Dicitur
igitur hic liberun erbitrium esse potentia sensu snalogico secun«
dun communem modiuz vocandi facultaten, non autem seécundum quod
noainat ills prineipia proxima. Bt ille sensus ordiparius est
qul respondet modo commini Qquo vocatur facultas etiam poteatas
qua aliguid habetur ad mutun; unde et divitiae hoc sensu possunt
dici facultates. RQuis autem ex 1ibero arbitrio ad nutun hadetur
actus electionis, igitur facultas liberum arditriuva dicitur,
Mullo modo igitur S. Dootor, cum nominat lidberum arbitriua
potentiam, vult significare fmcultates ut aliguod prineipium
proxinun operandi siipifciter, sed potius aliquam potestates,
quae est in peculio vo!.xmtatis, qua aeu &psu potest ubem
cngcrc@ Roatts, scessu By ot p it
Wm_w Milan, 1559), P Bl
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object {velle hoc vel iliud) is distinguished from the liberty
of the ect (velle sut non velle). 1Is such a distinction to be
found in the Comme:
words exercitium end gpecificatio do not occur meens nothing;
(sa we shall see, the distinction {s clearly mentioned in the
De Veritate even though these terms are not used), It is
difficult to find sny text in the

vhich speaks clearly of a lidberty of exercise at the human
level. lottin feels that the folloving peseage attributes

liberty of exercise to God end to liberum erbitriua in general.

It is not of the nature of liberum arbitrius to be
indsternminate with regard to good and evil: for
Aiberun arbitriun per se is ordered to the good,
since the good is the object of the will, and liberun
arbitrium does not tend to evil, unleps through sone
mistake evil 1o apprehiended as good, since nothing e
chosen unless it 13 good or at m&; appears. mood
Therefore whers the rutio of

nost perfectly reanlized, it cannot tend to evu bo=
‘cause this is an laperfection. But it does pertain
to the nature of iiberum srbitrfws thet it cau 4o or
pot 4o any given action, and this is found in Godj
the good things which He does is able to refrain
fron doing, without doing evil.3T

3Mwpg pecundua dicendun, guod ad rationes lidberti erbitrii
pon pertinet ut indeterminste se hobest ad bonwn vel ad malum:
guia liberum arbitrius per se in bonum ordinatum est, cum bonum
81t objJectum voluntatis, nec in malus tendit nisipropter aliquan
dafectun, quis apprehenditur ut bonum, cumn non sit voluntas sut
slectio nisi boni; eut apperentis boni: et ideo ubi perfecticairam
est liberun arditrivm, idf in malun tendere non potest gquis taper-
fectua esse non potest. Sed hoc ad libertates arbitrii pertinet
convenit; bona enim quae facit potest non facere, nsc tamen malum
facere mmt-“ II, da. 25’ Q. 1, t 2’ ad 2.
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This text certainly besrs some resezblence to 5t.
Thomns's later statements on liberty of exercise. There is,
however, 1no psychological account given of liberty of exercise,
Nor is there nention of such lidberty as referring t0 ends,
since ho connscts this liderty with liberum srpitrium. Cere
tainly the subtleties of 8t. Thomns's later doctrine are not
menifest in the Commentary. The question of specirication,
is clearly handled in the Comaentary, but in a different
manner from the presentation given in the later writings.
Specification in the Commentary refers to the necessary
specification of the will to.ends and its indeteraination
with regard 0 LOn-necessary means.

Another probles to be considered is the question of
the initial pessuge of the will from potency to act. "In the
eaxly worka, there are three possibvilities. The firet ig that
the question siaply does not cccur. The second is that the
obJject, or the intellect, pcts efficiently upon the willece + »
The third possibility would be that the will is moved to act
at the moment of the creation of the soul, and that this act
resaine pemmnuy,,“gs The first of thess possibilities is the
most likely in the case of the Commentary on the Gentences.

As for the problem of the Divine Motion, it does not occur in
the context of the passage of the will into act or to a new act,

%m, "ROOt « » « ", P 317.
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but only es a particular instance of God's operation in nature.>?
The type of causality exercised by the intellsct is not
explicitly treated. FRoseaary Z. lauer bas cited poasfble indi-
cations for attributing both finsl and formel causslity to the

intellect, or to the object knwmm

39np primum ergo dicendum, quod Deus operatur in voluntate
et natura, sicut prime causa in causis secundist et ideo sine ipso
adiuvente nec lapis in esse conservaretur, nec deorsum tenderet:
siniliter etisx nec humana neaturs sine €o vel consistere potest,
vel rectum motum voluntatls habere. Non temen propter hoc sequitur
quod aliquo dono naturalidbus supersddito, peccatum vitaret.” 1II,
a. 2‘& g. 1, a. 1’ ad 1.

"A4 tertiua dicendum, quod Deus operatur in omnibus, ita
tamen qued in gquoguogue secundum ejus counditionesm; unde in rebus
naturalibus operatur sicut ninistrans virtutes agendi, et sicut
determinars naturms ad talem actionem: in libero auten arbitrio
hoe modo agit ut virtuten agendi sibi minstret, et ipso operants
liberum arbitriun agat; sed tamen determinatio actionis et
finis in potestate lideri arbitrii constuitur; unde remanet sibi
dominfum sui actus, licet non ita sicut primo sgenti.” II, d. 25,
q. 1, 8. 1’ ad 3.

"Ad prioum ergo dicendun, quod Deus operatur in woluntate
et in 1libero arbitric secundun ejus exigentiam; unde etian si
wiluntaten homintis in aliud autet, nihilominus temen hoc sus
omnipotentia facit ut illud in Quod mutatur, voluntarie velit:
et ita coactionis ratio tollitur: alias esset contredictiontis
implicatio, el diceretur nolle 1llud in quod autatur, et cogl
ad 41lud: quin necessites cosctionis voluntati contraria est. « ."
II, 2. 25;‘ - 1Y 1’ B 2, ad 1.

“Ogne refers to II, 4. 24, q. 1, 8. 3, vhere electio is
referred to as "intellectus appetitivus, vel sppetitus intellece
tivus,” f.e,, “actus appetitus voluntatis, secucdusm tamen guod
onnet in ea virtus rationis et intellectus.” The precise quali-
fication from the intellect stems from the act of delidberation.
In this sense, the intellect acts somevhat as a formal cause.
But in the answer to the third objection, a final causalitly is
binted at, under the rubric of remson's function of ord
the cbject to the will's end; i{.e., the object of choice is a
final cause only because of its relationship to the end. And
the ordering to the end is the function of reason.

"In the Prims Pars and the earlier texts, intellect and
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Given this much understanding of 8t. Thomas's doctrine

of freedon at the time of the composition of the Commentary on
W, what can we say about the root of freedom?
Despite the unsophisticated treataent of the distinction between
subjective determination (exercise) and determinmtion by the
cbject (specification), it is clear froan IX, 4. 25, q. 1, 8. 2
(utrun liberun arbitrius possit cogl) that both of these aspects
must be taken into congideration., 8t. Thomas here treats then
separately, 8 fact which 1s interpreted by Rosemary Z. lLauer as
"More than a mere foreshadowing of the later distinction between
freedon of exercise snd freedom of specification.” ) The root of
freedon from the subject's side seens to be the fact that the
will is en inorganic, i.e., spiritual, power, From the side

of the object, ell means to the ultimate end of sen are mixed

with certain inconvenient features (even with evil), and thus

will are treated somevhat after the manner of two supposits.
This 1s not meant to imply that St. Thomas did not kaow, or
even forgot, that man is the agent vho knows and wills. But

the act, or rather, object of the intellect, is related directly
to the act of the will, at the level of the acts themselves.”
Klubertanz, p. T10.

Mnuwsr, pe 305. St. Thomms's explanation of this
distinction, hovever, differs in several respscts froam hios
later position on freedom of exercise and freedoa of specifie-
cation. (See footnote 42).
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do not deternine the motion of the will."@

In sumunry, the doctrine of the Commentary on the
Sentences sees the will as o passive potency endowed with the
"facultas” of liberum arbitrium, by vhich the will, after
intellectual delibderation, freely chooses what means it will
enploy to attain the end; the experiential reference ie very

b2mgadendun est quod in partibus animme quaedam sunt
quae compelli possunt: sed dupliciter. Guaedanm enim compelluntur
ex sudbjecto, sicut fllae vires quae sunt organis affixae: oux
enin sine organis operationes habere non possint, compulsis
organis, ipsae virtutes prohidentur vel compelluntur, earum
actibus violenter extortis. Quaedan vero sunt quae quidem gube
Jecto non compelluntur, quis organis affixae non sunt; coapelluns
tur tamen objecto, sicut intellectus: ipse enim non est actus
alicujus partis corporis . . » , et tamen demonstrationis vi
cogitur. Voluntas sutexs neque subjecto cogi potest, cum nonsit ¥
organo affixe, neque objecto; quantuncumgue enim aliquid ostene
datur esse bonum, in potestate ejus remanet eligere illud vel
non eligere. Cujus ratioc est, quis objectun intellectus est
verum, objectum autea voluntatis est bonum. Inventitur sutem
aliquod verun in quo nulla falsitatis apparentia admiscert
potest, ut patet in dignitatibus; unde intellectus non potest
gsubjerfugere quin 1llis assentiat., Similiter etiam invenitur
aliquod falsum Quod nullan veri apparentiam hsbet, ut patet in
oppositias dignitatum; unde 1111 nullatenus intellectus assentire
potest. Similiter etism si proponatur voluntati aliquod bonua
quod completan boni retionem habest, ut ultimus finis, propter
quenm omnis sppentuntur, non potest voluntas hot non velle; unde
nullus non potest non velle esse felix, aut velle esse niser,
In his autem quae ad fines ultimum ordinantwr, nihil invenitur
adeo malum quin aliquod bonuxm admixtum babeat, nec aligquod adeo
bonum quod in ocmnibus sufficiat: unde guantumcumque ostendatur
bonum vel malum, semper potest adhaerere et fugere in contrurium,
ratione alterius quod in ipso est, ex quo sccipitur, si malum
est simpliciter, ut apparens bonum, et si bouum est simpliciter,
ut apparens malumj et inde est quod in omnidus quae sud elece
tione cadunt, voluntas libera manet, in hoc s0lo determivationem
habens quod felicitatem naturanliter appetit, et non determinats
in hoc vel ‘lMO" II) - 25’ Qs+ l’ 0. 24
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weak; there s no mention of freedon with regard to ends, no
explicit and very mesningful treataent of "freedom of exercise,"
and no acoeouat of the psychological process of the free act,
specifying what elesents are free and vhat are determined,’”3
The Divine Motion presents no special probles, as the references
to this problea 4o not touch on the immediste pussage of the
wlll from potency to act. There are evidences of & type of
formal causality on the part of the intellect and also of
telic cousality (although the question is never handled in
these teras). The oot of freedom, ma;n,v, is seen to be
the spirituality of the will, rendering it independent of any
bodily organ, and the nondetermining quality of all sone
necessary wmeans to man's finel end.

435 point of perticulsr é1fficulty in this connection is
the practical Sudgzent said t0 be required for choice. Romiti
says that the lust practical judgment and the act of choice
are one and the same sct (i.e., in the Comsentary). This is ea
warrantable & position as any. He adds, "Ne autem difficultatea
babeazus ex his quae dicta sunt, nempe quod electio est voluntatis,
cui non coupetit fudicium proferre; nos admcnet 5. Doctor juldie
ciun dici de electione quesi participative., Unde Judictun elece
tionis pon ut reliqua Judicis considerari debet, sed modo quasi
mm‘c‘h“ He refers to II, 4. Rﬁ, Qe 1, B, 2. See -1 248,



CHAPTER IX
DE VERITATE

In this and the remaining chapters, we will follow as
olosoly as possible an order of presentation similar to that
cbserved in the sccount of freedox given in the Commentary on

Sen .

There is & twofold discussion of freedom m the De
Veritate. First of all, there is an enalytic coment, in which
5t. Thozas establishes, by a cxreful scrutioy of the levels
of appetite, a freedom of the will. Secondly, there is a
discuseion of fre¢ chofce or liberun arbitrium; here S8t. Thomas
attenpis t0 shov how the will's indetermination is removed in
the reel order.’

Once sgain, the discussicn of the pature of the will

centers arcund the notion of appetite., An appetite is a pessive

1"Am 1o Dg Veritate, la question de la liberte est
abordes avec une aspleur inconnue jusqu'ici. Et meme, le
prodleme se dedoudle en deux guestions differentes: 1'homae
est<il doue de libre volonte; 1'hoame est-il doue de lidre
arbitre? . « .

"On a dit, en effet, que 1a voloate est indeterminee,
et de plusicurs manieres. Mais qu'est-ce qui 1la falt sortir

de son indetermination?” ILottin, Esychologie et Morals, pp.
228, 231.
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pover.® The connection of mppetite with knovledge 1s again
s major consideration, whether the knowledge be in the beings
thenselves or in God.a‘ Beversl accounts are given of the
diatinction of levels of nppetite; these sccounts add up to
& more sophisticated presentation of this question than is
found in the Comzentary. Four levels of terdency sre distine
paished: violence or cosction, natural appetite, senge appetite
and intellectunl appetite or will., One criterion of distinction

2motus entm sppetitivae partis ex spprehensione guods
azmodo oritur, quis canis operatio passivi ab activo originea
sumit. Appetitus autes potentis passiva est, quia movetur ad
appetibili, quod est movens non motum, ut dicitur in III de
Anima.” De VC!'O, Qe 25, Be Xo

"Similiter appetere, quod quodasmodo commune est omnibug,
£it quodamaodo speciale anfmatis, scilicet animalidus, inquantius
in eis ipvenitur appetitus, et movens sppetitum. Ipsum eninm bonun
spprehensun est movens appetitun.” Ibid., q. 22, a¢ 3.

3754 secundum dicendwn, quod quidam dicunt, quod sicut

oanibus appetitus naturalis inest, ita et cogaitio naturalis.
Sed hoc non potest esse verum: guia, cum cognitio sit per
assimilationa:, similitudo in esse naturse, non faclt cogaitionem,
sed magis impedit; ratione cuius oportet organn sensuum & specie-
bus sensibilium esse denudata, ut posaint ens recipere secundum
esse spirituale;, quod cognitiones causat: unde 1ills quas oullo
wodo possunt aliquid yrecipere nisi asteriale secundum esse, nullo
modo possunt cognoscere; tamen possunt appetere, in quantun
ordivantur od aliquam rem in ense naturee existentem. Appetitus
" enim non respicit de necessitate esse spiritusle, aicut cognitioc.
Unde potest ess® naturalis sppetitus, sed non cognitio.,  Nee
tamen hoc prohibetur per hoc quod appetitus i universe¥libus /L
cognitionen sequitur: quisa in rebus maturalibus sequitur appre-
hensionen vel cognitiones; non tamen ipsorum appetentium, sed
1llius qui ea in finen omto‘ wo, P 22) B l, ad 2.

“Ad nomum dicendum, quod, sicut ex dictis, . . . patet,
in omni dirigente in finem requiritur cognitio finis. HNaturs
suten non dirigit in finem, sed dirigitur, Deus auten, et sgens
a proposito guodlibet, dirigunt in finem; et ideo oportet quod bedbeant
finis cognitionem, non autem res paturalis,” Jbid., ad 9.
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which 8t. Thouas mentions is the proportion of active and

passive elements in the appetite, based on ite nearness to
God.

There are two waye in which a thing mey be ordained
or directed to something else ns its end: (1) by
itself, as a man directs himself to the place vhere
he is going; and (2) by comething else, as an arrow
is ailned at & definite spot by the archer. Nothing
can direct itself to en end unless it knows the end,
for the one directing must have knowledge of that to
vhich he directs, But even things which do not know
the end can be directed to o definite end, o3 s
evident from the arrow.

This can come sbout in two ways. (1) Sometimes
wvhat is directed t0 an epd is merely driven or moved
by the one directing it without acquiring from the
director any foxn dy vhich such a direction or incli-
nation belongs to it. Such an inclination, like that
by vhich the arrovw is aioed by the srcher at a definite
target, is violent. (2) Sometimes wvhat iz directed
or inciined to an end acquires from the director or
mover soxe form by which such an inclination belongs
to it. In that case the inclination will be naturel,
having & natural principle. Thus he vho gave heavie
riess to the stone inclined it to be borne downward
saturally. In this way the ons vho begets thes is
mmrwmmwmw&mu@tw,
acconding to© the Philosopher.

Sepupliciter nutea contingit aliquid ordinari et dirigi
in aliquid sicut in finem: uno modo per sefipsum, sicut homo qui
seipsun dirigit sd locum quo tendit) alic modo ab altero, sicut
sagitta quae a sagittante dirigitur ad determinatusm locum, Per
g8 quiden in fines dirigl non possunt aisi illa quas finem
cognoxcunt; oportet enim dirigens habere cognitionssn ejus in
quod dirigit; sed ab alio possunt dirig! in finen determinatua
quae finen nob cognoscunt. ESed hoc dupliciter contingit.
Quandogue enim 44 quod dirigitur in finen, solusaodo impellitur
et movetur a dirigente, sine hoc Quod aliguan forman & dirigente
consequatur propter quam ei competat talis directio vel inclimatio;
et talis inclinatic est violenta, sicut sagitts inclinatur a
sagittante ad signum determinatusz. Aliquando autem id quod
dirigitur vel inelinatur fn finem, conseguitur a dirigente vel
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Ands

The closer a nature is to Ood, the more pronsunced

is the likeness of the divine excellience which is found
in 4t. BHow it belongs to the divine excellence to
move and incline and direct all things vhile not being
moved, inclined, or dirgeted by any other. Hence the
nearer & nature is to God, the leas it is inclined by
another and the more it is capadle of inciining itself.

An insensible nature, therefore, being by reason
of its materislity the farthest removed from God, is
inclined to an end; to be sure, but has within 1t
rothing which inciines; but anly & principle of incli~
nation, as was explained above.

A sensitive nature, however, being closer to dod,
has within itsell something which incitnes, f.e., the
apprehended object of appetite. Yet this inclination
18 not within the control of the animal which is
inelined but is determined by something else. An
snimal 1is not able at the sight of something sttractive
not to crave it, because aniamnls do not theuselves have
the mnstery over their own inclination. Hence "they
do rot act but are rather acted upon,” as Damascene
says. This 1o because the sensuous sppetitive power
has a bodily organ ard so is nearly in the condition
of matter and of corporeal things sc as rather to be
moved than to move.

But s rational pature, belng closest to God, not
merely, like inanimate things, has an inclination to
something, and, like a gentient mature, & mover of
this inclination deternined as it were extriosically,
but further so hag its inclinstion within its own
power that it does uot necesasarily incline to snything
appetidle which is apprehended, but cap incline or not
incline, And so its inclination is not determined for

movente aliquam forman per quanm sibi talis inclinatio competat: unde
at talis inclinatio erit maturalis, quasi hadens principiun nsturale;
sicut 1lle qui dedit lapidi gravitaten, inclimavit ipsum ad hoe guod
deorsun paturaliter fertur; per quen modum generans est motor in
grav et levibus.” Ibid., q. 22, a. 1. The English transiation
is tiot of Robert W. Schaidt, 5.J., Truth, Volume III, Chicago!
Regnexy, 1954,
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it by anything else dbut by itself, This belongs to
it inasmuch as 1% does not use a bodily organ; and
80, getting farther away from the nature of what is
soved,; it approsches that of vhat moves and acts. It
can come about that something determines for itself
its inclination to an end only if it knows the end
and the bearing of the eand upon the mesns to it. But
this belongs to reascn alone, Thus such an appetite,
vhich $s uot determined of necesasity by 5gm'thms
else, follows the apprehension of reason.

In the first article of Guestion 23 (Utrum Deo competat
¥oluntaten habere), & similar analysis of the levels of sppetite ‘
is presented, 2 distinction is mode first of all between |
knoviedge and willing in a spiritual being. Knowledge is a type |

5Undc, quanto aliqua naturs est Deo viginior, tanto ainus
ab @0 incliinatur, et magis vate est seipsaem inclinsre. HNature
igitur insensibilis;, guae ratione suse nsterisltatis est maxime,
a Deo remota, inclinatur quidem in sliquem finem, non temen est
in ee aliquid inclinans, sed solummodo inclinationis principium. « + «
Hatura sutem sensitiva set Deo propinguior, in seipsa hadet aliquid
inclinans scilicet appetibile apprehensun; sed temen inclinatio
ipsa non est in potestate ipailus animalis quod inclinatur, sed
est el aliunde deteraluata. Animal entm ad sspectun delectabliis
oon potest non concupiscere iliud; quie ille animsalis non habent
dominiun suse inclinationis; unde non sgunt, sed magis aguntur
» ¢+ « 3 €t hoe 1deo Qquis vis appetitiva sensibilis habet orgsnun
corporale, et ideo vicinatur dispositionibus materise et rerunm
corporalium, ut moveatur magls guas moveat. Sed naturs ratio-
nalis, quae est Ueo vicipissima, non solun babet inclinmationem in
aliquid sicut babeot fpanimnte, nec solus movens hanc inclinoe
tionen guasi aliunde eis determinatam, sicut naturs gensibilis;
sed ultra hoc habet in potestate ipsun inclinationem, ut non sit
ei pecessayium inclivari ad appetibile apprebsum, sed possit
fncliinnri vel non inclinari; et sic ipsa inclinatio non deter-
ainatur ei ab alioc, sed o seipsa. Et hoc guodem competit el in
quentum non utitur orgeuo corporali; et sic recedens a natura
mobilis, accedit ad naturem moventis et agentis. Quod autem
aliguid determinet sibi inclinationem in finem, non potest con-
tingere nisi coguoscat finen, et habitudinem finis in ea quae
sunt ad finem: quod est tentun rationis. EU ideo talis appetitus
nou determinatus ex aligue alic de necessitate, sequitur appre~
hensiones retionis; unde eppetitus ratiormalis; qui voluntas
dtcﬁtur, eat alia potentis ab appstitu sensibili.” Ibid., q. 22,
8s By
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of relaticn of the subject to things in which things are
present to the subject not sccording to their own being,
but rather sccording %0 their proper noture as intelligible
(socundum proprism rationem)., The grades of kuowledge are
a function of @ being's recovel from matter, The most
imanterial beings are able to use their own essence ae &
medjun of knovledge, and God is said to know Bimself end
cther things through His own essence. But will and appetite
are baged On & relation between the subject and other things
as existing in themselves, Bow all beings are marked by
baing related in oocwe way or other to other beings. The
types of appetite are congequent upon this intrinsic order
of one thing to another. The relation of one thing to
another s d«crma in terme of one of the mt basic charactor=
istices of & tbmg, its Lamersion in, or rwml from, matter.
In & completely materisl thing, everything is bound up with
matter; consequently there is no free orientation to another
dbeing, but only & necessary ordering based on the being's
matural disposition. The oxrdering is not self-determined, but

6"Cum enim res habeat ad rem sliam ordinari per aliquid
guod in se habet, secundus quod diversimode in se aliguid habet,
gecundun hoo diversismode sd aliud ordinatur.” Ibid., g. 23,
a. Lo
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1o rather imposed by the orderer of ueture.!

In all immaterial, cognoscitive beings, there is a
cortain free, sell-caused ordering of self to other beings.
Because these beings are able to know, there is sone freedom
from the conditions of brute matter; and the dew of sells
deternined tendency varies sccording to the being's immaters
1ality. In beings whooe knowledge 1s limited to the level of
sense (vhere the fomm of the Miné known 18 received without
matter, dut wvhere the recipient is & bodily organ), there 1s
a type of imitaticon of freedou, in so for as the inclination
ic deternined from within, 1.#., by the apprehension of & good;
but it is only an imitation, since the sensitive being is not
able to control in any way its motion toward the spprehended
2004.

An intellectual being, on the other hand, perfectly
exenplifies the matio of free inclination, eince the known
good ia received in a completely immaterisl faculty.

A somewhat different approsch to the levels of appetito
appears in the first article of uestion 25 (Utzum sensualitas
). In this articls,

T hen erge materiales, in quibus est quidquid eis
inest, quusi materise obligatun et concretum, uon habent libersm
ordinationen ad res aliss, sed consequenten ex necesvitate
naturalis dispositionis; unde hujus ordinaticnis ipsae res
materiales non sunt sibi ipsis causae, quasi ipsse se ordivent
in hoe ad quod orxdinatur; sed aliunde ordinatur; unde scilicet
naturalen dispositionen meip;&” t! et ideo competit els habere
tantumodo appetituz naturelem.” Ibid.
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immateriality L& not explicitly mentioned as a distinguishing
eharacteristic, although it is certainly an operative consie
deration. The argument proceeds in the following neanner.
Sensuality is the appetitive pover of the gensitive past of
the soul} appetite, belug passive, must be moved Ly that which
is appetible; this demands that the good be apprehended, and
when the good is apprehended by sense, the consequent appetitive
wovezent is called sensual, and the power sensuslity. This
power ig described as occupying a position wmidwey betveen
nmatural appetite and will. The considerations euployed to
distinguish these three laevels of appetite are the appetidbie
chject itsell ard the reason for its desirability.

Ratural oppetite teads to the appetible thing
itselfl without any apprehension of the reason for its
appotibility; for natural eppetite is nothing but an
inclination and ordination of the thing to soasthing
else which 1s in keeping with it. . « « Eut because
a natural thing {s determined in its rnatural existence,
its inclination to sone determined thing ia s single
one. Hence there is not required any apprehension by
vhich an appetible thing is distinguished from one thet
uawammummmmarmmmm-mt
appetibility. But this spprehension is a prerequisite
mmmwtmesmbusmwemm,msawmuah
pature its owe inclination to a thing in keeping with
itselt,

The higher sppetite, the will, however, tends
directly to the very reason for appetibility itself
iz an absolute way. Thus the will tends primerily
and principally to goodness itselfl, or utility, or
sonething like that. It tends to this or that appetidble
thing, however, secondarily, in as mich as it shares in
the above-mentioned reason. This is because o ratiomal
nature has a capacity so great that &n inclination to
one determinnte thing would not be sufficient for it,
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but it has need of o mmber of different things.
For that reason 1ts inclination 1s to souething
common found in many things; acd 80 by the appre-
hension of that comzon aspect it ténds to the
appetible thing in which 1t knows that thie aspect
is to be sought.

The lower appetite of the sensitive part, called
serguslity, tends to the appetible thing itself an
containing that which constitutes the reason for its
appetibility in itself because the lower appetite
does not tend to goodnesa or utility or pleasuze
ftaselfl, but o this particular useful or plsssurable
thing. In this respect the sense appetite is lower
than the ratiocral appetite. But because it does not
tend only to this or only to that thing, but to every
being vhich is useful or plessureble to it, it is
higher than natural appetite, For this reason it
to0 has need of an apprehension by which to mzm»a
guish the pleasurable from what is not plsasurabls.

'B“Appetttuﬂ argo neturalis tendit in ipsax ren sppetibhilen
sine aliqua apprehensione rationis appetibilitatis; nihil enin ent
aliuvd sppetitus naturalis quam gumedam inclinatio rei, et ordo ed
sliguam rem aibi convenientem, sicut lapidem ferri ed locum deor-
gun. Quia vero res naturalie in suo esse naturali determinate est;
et una est elus inclinatio ad sliguanm rem determinstam: unde non
exigitur aliqua apprehensic, per quan pecundun raticnem appetibile
ftatis distinguntur ves appetibilis a non appetibili: BSed hasc
apprebensio prasexigitur in instituente patuzem, gui unicuique
naturae dedit inclinaticnem proporiam eidbi convenientem. Appetis
tus autem superior, qui est woluntas, tendit directs in rationen
appetibilitatis absolute; sicut voluntss ipsam bonitatem uppetit
primo et principaliter, vel utilitstem, sut aliquid huiusmodi;
hanc vergo rem vel illsm appetit secundario, in quantun est
preedictae rationis particeps; ot hoc 1deo quia satura retionalis
est tentae capacitatis quod npon sufficexet el inclinatic ad unan
ren determinatom, sed indiget redus pluribus et diverais: et
ideo inclinatio esus est in aliquid commune, quod in pluribue
invenitur; et sic per spprehecsionen $llius comuunis tendit in
rem appetibilem, in qua huiusmodi mtionem eppeteéndam esse
cognoseit. Appetitus vero inferior sensitives partis, qui senw
sualitas dicitur, tecdit 4n ipsan ren appetidilem prout invenitur
in en 14 quod est ratlio sppetibilitatis: non enim tendit in ipses
rationem appetibilitetis, quis appetitus inferior non appetit
ipsaxn bonitaten vel utilitatem aut delectationesm, eed hoe utile
vel hoc delectabile: et in hoc appetitus sensibilie est infra
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Thie text handles the levels of appetite in terns of
the apecification of the appetite act by the object. The
cognitive levels of sppetite are marked by a kind of "openness”
to the vorld of value. Bense appetite is in many respects
ot open, but it is s0 t0 the extent that more than one deter-
uined object ssn move it. The will is 80 open that no partis
cular object can determine it to ect; only the universal good
hes this pover.?

There is one single major criterion of distinction
of appetite woving through ell of these textsa. According to
Romiti, this criterion is the grade of "freedom” which each

appetitus rationnlen; sed guis non tendit tantun in hanc rem aut
tantun ia illam, sed in ome id quod est aibl utile vel delectas
bile, ideo est supra appetitun naturalenm; et proptexr hot appre-
hensione indiget, per quam delectabile & non delectabili
dia’binguat;” Ibgg., Qe 25; 84 1y

Inge hujus distinctionis sigmum evidens est, quod appe~
titus naturalis hebet necessitatem respactu ipsius refd in quem
. tendit, sicut greve nscesssrio sppetit locun deorsum; sppetitus
auten gensitivus non habet necessitaten in res eliguam, antegquan
apprehendatur sub ratione delectabilis vel utilis} sed apprelienso
quod est delectabile, de necessitate fertur, in 11lud: non enim
potest brutun animal inspiciens delectabile, non sppetere illud,
Sed voluntas habet nocessitatem respectu ipsius bonitatis et
utilitatin: de necessitate eninm wult homo bonun, sed non habet
necessitaten respectu hujus vel flliup red quantisscumgue appre«
 hendatur ut bonn vel utilis: quoed ideo est, quia unaguaeque
potentin habet quandam necessarian habitudinem ad suun proprius
obiectum, Unde datur intelligl quod objactumn appetius naturalis
est hasc 188 in quantum talis res; appetitus vero sensibilis
haec res in quantun est conveniens vel delectadbllis; sicut aqus,
in quantus est conveniens gustui, et non in quantus est aguas
obiectun vers proprium voluntatis est ipsum bonum edboolute.”

mid. ~
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being has in its appetitive acts.}® While this s the
imsedints criterion, 1t might be more accurate to say that
appatites are distinguished in terus of their grode of
immateriality, which is ultimately vhat determines the
relationship which belngs have to other dbeings.

Inesmuch as 1t is characteristic of any being,

vhether material or immaterial, to have soxe
reference to scmething elss, it accordingly follovs
that it pertains to everything whatever to have an
appetite, natural or animal or rationsl (that s,
intellectual); but in different Leings it is fourd
in different ways: Since a thing has its reference
t0 another being through something which 1t has
within iteelf, 1its different ways of being referred
to another correspond to the diﬁamt ways in which
it has something within itaelf.

He nay then xske the general statexent that as &
pature is more free fron the confining conditions of matter,
and thus closer to the purely active mature of God, 1t is
more nctive in ites orientation to other beings. A rational
being ie #2id 1o determine his own inclinaticn and to bave

power over his appetitive responses to objects, There sre

04patio euteis hujus dlstinctionis sdhuc ex cogritione
repetitur, sed potius quam ex ipsa cognitione, ex gradu liber-
tatis quam praescedens cognitioc inducit in uptaguodque sppetens.”
Romiti, p. 10

Mogy quia cujuslibet rei tam materialis quem inuaterislis
ent od rem aliam ordinem habere; inde sst quod culilibvet rei
competit habere appetitun vel naturalest, vel animalem, vel ra-
tionnlen seu intellectuslen; sed in diversig diversimode inveni.
tar. Cum enim res hobeat sd rem alinm ordinari per aliqud gquod
in se habet, sscundux quod diversimode in se aliquid hndbet,
secundum hoc diversimode ad aliuvd ordinatur.” De Ver., q. 23,

e 1s
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many problems conpected with this particulsr point, but we
cannot consider them until we have seen uore of the elenents
comprising St. Thouns's theory of husan freedom in the De

First of all, ve must take & closer look at the
gature of the will. In the fifth srticle of question B2,
8t. Thomas asks vhether the will wills anything necessarily.
His answer is based on two important distinctions, The first
$s that which cbtains betwesn a neceseity of comction and a
necessity of natural inclination; the secord is the dieting-
tion between voluntas ut naturn and voluntes ut voluntas.

As can be gathered from the words of Augustine,

necessity is of two xinds: (1) the necessity of force;
and this can by no means apply to the will; end (2)
the necessity of natural inclination, as we say that
God necessarily lives; and with such necessity the
will necessarily vills sonothing.

The resson for the will's necessary motion toward some
go0d is that the will is & nature, and all natures patumlly and
necéssarily tend to the good proportioned to thea. Since the
will is rooted in natwre, as is every created being, those
characteristics proper to nature must be fourd also in the will.

fimong things arranged in an order the first smst
be included in the second, and in the second must be
found not only vhat belongs te it by ite own nature
but also vhat belongs to it accoxding to the pature
of the first. « . How nature and the will stend in
such an order that the vill itself in & nature,
because vhatever is found in renlity is called &

pature, There must accordingly be found in the vill
not only what is proper to the will but also vhat is
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proper to nature. It beldngs to any ¢reated nature,
however, t0 be oxdained by God for good, naturally
tending to it. Hence even in the will there is o
certain natural appetite for the good corresponding
to it.

This natural eppetite, though, is in principle not
moved by a necessity of force or coaction, because it is itself
oen inclinaticn. "But seeing that the will ie an incitinetion
by the fact of its béing sn eppetite, 1t connot happen that
the will should will anything without having an inclination
w it. m;e is impossible for the will to will anything
by force or violently even though it does will souething dy

¢ netural inclination."32

2upegpondeo dicendus, quod sicut potest sccipl ex verbis
Auguetini, V de civitute Dei, duplex est necessitan: necespitas
ncilicet coactionis, et haec in volentex mullo modo csdere potest;
¢t pecessitas naturalis inclinetionis, sicut dicimus Deum de
nocessitate vivera: et tali nocessitate voluntas aliquid de neces«
sitate vult.

"M cujus evidentins sciendum est, quod in rebus ordinatis
cportet prizmua modum includi in secundo, et in secundo inveniri
pon solum 14 quod sibi completit secundun rationes proprian, sed
quod competit secundun retiones primi . . » Heture auten et voluntas
hoe wodo ordinsta sunt, ut L{psa voluntas quasdam nature sit; gquis
osne quod in rebus invenitur, raturn quaedam diciturs Bt 1deo in
voluntate oportet fnvenire non solum 14 Quod voluntatis est, sed
etiom quod naturse ests Hoo auten est cujuslibet nsturss creatae,
ut & Deo sit ordinata in bonum, naturaliter appetens 1llud, Unde
et voluntati ipsi inest naturalis guidon sppetitus sibl conveniens
tis boni +» « « Quamvis autex quaden necessaria inclinatione
ultimun finen velit voluntes; nullo tamen aodo concedendun est
quod 8d 1llwd volendum cogatur. Cosctio enim nihil alivd est quam
violentiss cujusdan inductio. m autaa, mwm&m
Philogophum in XIX Ethic., est b : : : B, nil
eonferents via passo; sicut si hpu sursun pm.}z.c atur; quia
millo nmodo, quantun est de se, ad hunc motun inclinatur, Sed cum
ipsa voluntas sit quaedan inclinatio, &0 quod est eppetitus quidaz,
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The object which moves the will in this natursl and
neceosary fashion is man's ultizate end, which is termed
bsatitudo and vhich includes all those elenents that comprise
this laot end such as knowledge of the truth, etc. “Accordingly
vhat the will necessarily wills, dstermined to 4t by a natural
inclination, is the last end, bappiness; end whatever io
included in it: to be, knowledge of truth, and the like,*d3
In sddition to the naturwl movement of the will toward
the ultimate end, there is another movement which is determined
by the will 1tslifff. And those objects vhich are seen as mewus
to the end are the objects of this second movement., Just as
the movenent of yoluntas ut vature is the foundation of the
movement of yoluntas ut voluntes, 80 the ultimate end i¢ the
Toundation of those objects which serve as weans to this end.
Just as there is an ordination of paturs to the
will, there is, moreover, & parnllel oxdination of
the things vhich the will naturally wills to those in
regard to which 1% is detemined of itself and not by

nature, Thus, Just as cature is the foundstion of
will, simflarly the object of natural sppetite is the

ipsa voluntas sit queaedam inclinatio, eo quod est appetitus quidam,
non potest contingere ut voluntes aliquid velit, et inclinatio ejus
pon 8i% in 1lludj et ita non potest contingere ut voluntas sliquid
concte vel violenter velit, si aliquid maturalf inclinatione velit.

"Putet igitur quod voluntas non necessario sliguid wult
necessitate comctionis; vult tamen aliguid necessario aliquid wult
noaturalis inclinationis,” bid., q. 22, 6. 5.

L3ngy, ideo, quod vyoluntan de necessitate vult quasi
paturell inclinations in ipsum detersinata, est finis ultimus,
ut bentitudo, et ea quoe in ipeo includuntur, ut est cognitio
veritatis, et alia hujusmods.” Ibid.
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principle and foundation of the other objects of
eppetite. HNow among the objects of appetite the
erd is the foundation end prineipls of the aseans
to the end, because the lstter, being for the sake
of the end, are not desired except by reason of
the end.

In the next article, vhere St. Thomas asks whether
the will is detexwined in all of its operations, he considors
in more deteil the question of yoluatas uyt voluntas. The
ultimate end, ss we have seen, is the principle behind the
will's inclisstion to those objects which do not necessitate
o tendexncy. In this arxticle he mentions three areas of
indeterainstion. First of all, the will iz not deternined
vith regard o those objescts which serve as nonenecessary means
to the sttainment of the ultimate end. "The will, however,
necesserily desires the last end in such a way thet it is
unable not to depire it, but it does 1ot necessarily desire
any of the means. In their regard, then, it is within the

power of the will to deaire this or that."ls

1"&1&& autest est ordo naturne ad voluntatem, its se
habet ordo eorum gume natursiiter wult voluntas, ad es respectu
Quoriia & seipsa deterairatura non ex natwa. Et ideo, sicut
mature oest voluntatis fundaventum, ita appetidile quod naturmle-
iter appetitur, est aliorua appetibiliua principlum et fundsmene
tum. In appetidilidus suten finie est fondanentum et principiun
eorun quae sunt ad finem; cux quae sunt propter finea, non
appetantur nisi rotione finis.” Xbid.

Lonpespectu cbjectt quiden est fodeterminate voluntas
quantun ad ea quae sunt ad finem, non gentunm ad ipsun finea
ultivus « « » quod 1deo contingit, quis ad finen ultimum muitis
vits pervenirsi potest, et diversis diversae viae competunt per~
veniendl in ipsun. Et ideo non potuit esse appetitus voluntatis
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The will is also not necessitated with regard to its act,
and it possesses this freedom even with regard to a detere
uinate object in the oxder of specification. "It can pass
or not paes into the act of willing with regaxd to anything
at au."w

Finally, the will is not determined to choose only
azong thone neans which sre truly ordered to the acquisition
of man’s goal. This indetermination, says St. Thomas, is not
really a form of freedom, but rather an indication that man is
free, 17

The first two sreas of indetermination definitely suggeet
the later distinction which 5t. Thomas will omke between freedom "

deterninatus in ea quae sunt ad finem, sicut est in rebus nmatural-
ibus, quae ad certun fines et determinstun non habent nisi certam
et determinatan viam. Bt sic patet quod res naturales, sicut de
pecessitate appetunt finem, ita.et ea quae sunt ad finem; ut aihil
sit in els accipere guod possint appetere vel non appetere. Sed
voluntas de necessitate appetit finem ultimus, ut non possit ipsua
non appetere; sed non de necessitate appetit aliquia eorum quae
sunt a4 finem. Unde respectu hujus est in potestate ejus appe~
ters hoc vel 1liud.” Idbid., q. 22, n. 6.

16v50cundo est voluntas indeterminata respectu actus;
quia cires objectum determinatus potest uti actu suo cuz voluerit,
vel non uti; potest enim exire in actunm volendi respectu cujusli-
bet, et non exire; guod in rebus naturslibus non contingit; grave
enin semper deascendit deorsua in actu, nisi aliguod prohibeat.
Quod exinde contingit, quod res inanimatae non sunt motae &
seipsic, sed ad aliis; unde non est iu eis moveri vel non moveri;
res auten animatae moventur & seipsis; et inde est quod voluntas
potest velle et non velle.” Ibid.

Ange pro tanto dicitur, quod velle malum nec est libertss,
nec pars libertatis, quamvis sit quoddmm libertatis signua.” Ibid.
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of specification and freedom of exercise. It is clear that
vhen he speaks of the indetermination of men's act of willing,
be is not referring eimply to a freedom from coaction, He
is speaking of the power of man to determine himself in his
acts. However, this point is barely hinted at in any other
place in the De Veritate, and it seems that Bt. Thomas did
not regard it-as a ceatral feature in his doctrine of freedon
at this point.m
This i3 the om_‘ of the purely analytical discuseion
of humen freedcs. B5t. Thomas has arrived at the conclusion
thatAha will is not detemmined with regard to non-neceassary
means to man's ultimate end; in this sense the will is free.
Now the questicn that occupies his attention concerns the
removal of this indeterminetion in man's concrete actions.
The will is indetermined in several vays. But

vhat causes this indetermination to be removed?

The vill's movement does not happen i{n an arbitrery and

haphazard fashion; being & rational appetite, the vill

ought to perform rational actions snd choices. Ie

there not a necesanry connection between the determine

ation of the will and the rational decision which pre-

cedes 1t? Do we not alvays want whet ve decide to

want, after we have considered the matter thoroughly?

Baint Thomas thinks so, and the twenty~fourth

8=, | . 1n afstinction entre liberte d'exercise et
liberte de specification qui fournit le cadre & lu question 6
du De Mnlo n'est pas etrangere au De Veritate, q. 22, a. 6, ou
saint Thomas parle de l'indeternination de la volonte vis-a-vis
de l'acte meme de vouloir et de 1l'objet de cet acte.” lottin,

Psychologie et Morsle, p. 258,



Sk

question of the De Veritate goaa not hesitate to
underline this determinisn. .

In the twenty-fourth question, then, 5t. Thomae takes up the
discussion of lidberus arbitrium. The first six articles of
this question are especislly pertinent to our discussion. We
will consider articles &, 5, and 6 before the first three, in
order to mi‘.utun an order similar to that followed in the
chapter on the Commentary on the Sentences. These questions
concern the gature of Liberus arbitrium.

fs in the Commentary on the Sentences, liberun
arbitrium is explained not as & habit but as o pover. The

reason given is that free choice does not exceed the capacity
of a power. For reason is able to judge (arbitrars) and the
will is the power by which we do something freely. “Free choice
accordingly does not designate & hebit but the powver of will or
renson--one as subordinsted to the other."20 The sddition of

19%0n & ait, en effet, qua la volonte est indeterminee,
et du plusieurs manieres. Mois gqu'est-ce gqui 1a fait sortir de
son indetermination? Ce mouvenment de la volonte a du reisonner
son acte et gon choix. N'y a-t«il pes une connexion necesseire
entre lz determination de la volonte, et la decision de la 1aison
qui 1l'a precedee: ne veut-on pas toujours ce gue, tout bien pese,
1'on a decide de vouloir?

"S8aint Thomas le pense, et la guestion XXIV 4u De
Veritate n'hesite pas & souligner ce determinisze,” Ibid., p. 231.

20" g pondeo dicendum, quod liberun arbitriws, si vis
vocabull attendatur, nominat actun; sed ex usu loguendi tractun
est ut significet 1d quod est principium actus. Cum enim dicimus
esse hominem liberi erbitrii, non intelliglmus quod actu libere
judicet, sed quod habeat in se unde possit Lidere iudicare: unde,
si iste actus qui est libere iudicare, habeat in se aliguid quod
vin poténtine excedst, tunc libesun arbitrium nominabit habitum
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this subordination does not make liberum sribtriuz a habit,

because subordination of one power to the other is not suffi-
clent to fulfill the ratio of habit. Habit, properly speaking,
means & quality by which a pover is inclined to act.*l For
sinilar ressons, liberus arbitrium 1s not cslled a "habitual

vel potentiam per habituam perfectas; sicut moderate irasci dicit
aliquid quod vim frascibilin excedit; nan moderari iram passionis
non potest irascidbilis per seipsan, nisi fuerit aliquwo habitu
perfecta, secundum quexn in ea rationis woderatio imprimatur. 81
vero libere iudicere non importet in se aliguid quod vim potentiae
excedat, liderun arbitrium non noainabit nisi potentien adbsolute;
sicut irmsci non excedit vim potentiae iraacidilis, unde propriua
efus principiun potentia ent, et non habitus.

"Constat autesm gquod iudicare, si nihil addatur, non
excedit vin potentise, eo quod est alicuilus potentise actus,
scilicet rationis, per proprian naturas, sine hoc gquod aliquid
habitus superadditus requiratur. Hoc autem quod edditur 5
similiter vin potentise non excedit, Naz secundux hoc aliquid
libere fieri dicitur quod est in potestate faclentis: ease autem
aliquid in potestate nostra inest nobis secundum aliquam poten~
tiam, non sutexm per aliguexn mxm, scilicet per voluntates.

"Bt ideo liberus erbitrium habitum non nominet, sed
potentias voluntatis vel rationis, unam siquidem per ordinem ad
alteras. Sic enim actus electionis progreditur, ab uoa scilicet
earun per ordinem ad aliam, secundun hoc quod Philosophus dicit
o o « Quod electio est appetitus intellectivi, vel intellectus
appetitivi.® De Ver., q. 2k, a. k.

2loputet etiam ex dictis, unde quidan moti sunt ed
ponendus liderus arbitriusm esse hadbitun. Quidsxs enim hoc
posuerunt propter id quod superaddit liberus arbitrium super
voluntatem et rationem, scilicet ordinem unius ad altersa. BSed
hoc non potest rationem habitus habere, noaine habitus proprie
accepto: nam hadbitus est qualitas guaedam, secundus quea inclin-
atur potentia ad actua.” Ibid.
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potency. nd2

That liberum arbitiium is one power is proved by
two of the considerations vhich also functioned in the
on Sentences: that if libeiun arbitriun were
like a universal, it would be many secundum esse, Just as
many men are many animsls; and that its proper acte-gligerg«-

1s one.2d

Once again, liberum srbitriun i{s formally will, but
undexr the influence of reason. And for this resgon it is called

m"mm vero dixerunt lidberum arbitrium esse habite
uales potentian, considerantes facilitatem ex quoa libere iudica~
mas. Sed hoc, ut iam dictus est, rationem potentime non excedit."”

Did.

23"%&1;0&0 dicendum, quod duplici consideratione
fuerunt quidam moti ad ponendum liberus arbitrium esse plures poten»
tias., Una quides ex hoc quod videbaunt, per liberus arbitrium, nos
posgse in actus ocmnium potentiarum: unde ponebant liberum arbitrium
esse quasi totum universale respectu omnium potentisxum. Sed hoc
esse non potest, quia sic sequeretur guod in acbis sint multa
livera arbitris propter potentiarus multitudinem; multi enim
hoines sunt sults animalia. HNec hoc ad ponenduz cogiaur ratione
praddictas onnes enia actus diversarus potentiaruz non referuntur
ad liberum arbitrium nisi mediante uno actu, qui est eligere;
secundun hoc enim lidero arbitrio movemur, quod lidero arbitrio
moveri eligimus; et sic de aliis actibus. Unde ex hoc non
ostenditur liberun arbitriun esse plures potentias, ced esse unan
potentian moventem sur virtute potentins diversas. Alis verc
consideratione movebantur quidam ad ponendum pluritatem poten«
tiarus in lidero arbitrio, ex hoc quod vidsbant in setu liberi
arbitrii concurrere aliqus quae ad diversss potentias pertinent;
scilicet iudicium, quod est rationis, et appetitus, qui est
voluntatis. Unde dixerunt liberusm arbitrium colligere in se
plures potentias per modum quo totum integrale continet suns
partes. Hoc autens esse non potest. Cum enim actus qui libero
arbitrio attribuitur, sit unus specialis actus, scilicet eligere,
non potest a duasbus potentils immediate progredi; sed progredi;
sed progreditur ab una immediate, et ab altera smediate, in quantum
scilicet quod est prioria potentine, in posteriori relinquitur.
Unde restat, quod liberum arbitrium sit una potentis.” Ibid., a. 5.
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facultas voluntatis et rationis. The argument is similar to

that of the Commentary. (Bonum utile appenrs as the bbject
of chotce, )2

24upespondec dicendun, quod quidam dicunt, liberus arbie
trium esse tertiam potentiaz o voluntate et ratione, propter hoc
qod vident actum liberi ardbitrii, qui est eligere, differentem
esse et adb actu .implicis voluntatis, et ab actu rationis. Nsn
rationis quiden actus in solo cognitione consistit; voluntas autem
actun suum habet circa bonus quod est finis, Sicut erge bonum
quod est ad finem, egreditur a ratione finis, appetitus vero boni
8 cognitione; its dicunt quodammodo naturali orxdine ex reatione
voluntaten procedere; et ox duabus ter tiam potentisnm, quae est
lberun arbitriun. Sed hoc convenienter stare non potest.

"Obiectun enim et 14 quod est ratic cbiecti, ad eandem
potentien pertinent, eicut color et lumen ed visus. Tota autea
retiosappetibilitatis eius quod est ad finem, in guantum hufus-
modl, est finis. Unde non potest esse quod ad alimn potentian
pertineat appetere finen et 14 quod est ad finem. HNec haec
differentia, qua finis'appetitur absolute, id sutem guod est ad
finen, in ordine ad alierum, potest appetitivarum potentiarum
distinctionen inducere: pam ordinatic unius ad alterum inest
appetitul non per se, sed per aliud, scilicet per rmtionenm, cuius
est ordivare et conferre: unde non potest espe differentia
specifica conatituens speciem appetitus., Utrum autem eligere
sit actus rationis vel woluntatis, Philosophus sub dubio videtur
relinquere in VII Ethic., supponens tamen quod aligualiter sit
virtus utriusque; dicens quod electic vel est intellectus appe-
titivi, vel appetitus intellectivi; sed gquod sit appetitus dicit
in III Ethic., definiens electicnen esse desiderium proeconsile-
iati. wuod quidem verum esse, et ipsun obiectun demonstrat
{nam sicut bomum delectabile et honestun, quae hobent rationes
finis, sunt obiectus appetitivae virtutis, ita et bonun utile,
quod proprie eligitur); et patet ex nomine: nam liberum arbitrium,
ut dictun est . . . est potentic qua bhomo libere fudicare potest.
Quod autem dicitur esse principium alicuius actus aliqualiter
fiendi, non oportet quod sit priveipium 1llus actus simpliciter,
sed aliqualiter significatur esse principium illius; sicut
grammatica per hoc guod dicitur esse scientia recte loguendi,
non dicutur quod sit principium locutionis simpliciter, quia
sine gramatice potest homo loqui, sed quod sit principium
rectitudinie in locutione: ita et potentis qua libere iudicenus,
non intelligitur 1lla qua ludicasus simpliciter, quod est
rationis; sed quae facit libertatem in iudicando, quod est
voluntatis. Unde liderunm arbitriun est ipsa voluntas; nominat
autea eam non absoluts, sed in ordine ad aliquex actum efus, qui

a5t Gwnv" My, 8, 6.
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How does 5t. Thomas explain the presence of jliberun
arbitrium? He uses a process of elimination to estadblish that
a rational nature alone was the power of free choice.

hmong things which are moved or which act in any
vay, this difference is found. OSome have within thems
selves the principle of their motion or operstion; and
some have it outside themselves, as in the case with
those which are being moved violently, "ian which the
principle 1s ocutside and the being subjected to the
viclenice contributes nothing,” as the Philosopher
teaches. We cannot hold free choice to be in the latter
innsmuch as they are not the cause of their own motion,
vhereae & free being 1s "that which is for its own
soke," as the Philosopher teaches.

Those beings whose principles of action are somehow
intrinsic ere divided first of all into two cldsases:

Among the things whose principle of motion is
within themselves somze are such as 1o move themselves,
as animals; but there are scme which do not move theu
selves even though they do have within themaelves soue
principle of their motion, as heavy end light things.
These do not move themselves because they cannot be
distinguished into two parts, of which one does the
moving and the other is moved. 7This double principle
is verified in animals. Their motion is consequent
uwpon a principle within them, their form. Because they
have this from the being which generated them, they
are gaid to be zoved essentially by their genitor and
socidentally by that which removes an obstacle, accord-
ingg to the Philosopher. These are moved by eans of
thenaselves ard not by themselves. Hence free choice
is not found in these either, because they sare not
their own cause of acting and moving but are set to
ecting and moving by something which they have recsived
from another.

A further dfetinction is then made:

Awong those beings which are moved by themselves,
the motions of some come from a rational Judgment;
those of others, froa a natural judgaent. Hen act and
are soved by a rational judgaent, for they deliberate
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about what is to be done. But all brutes act and
are moved by a natural Judgment. This is evident
from the fact that all brutes of the same species
work in the same wvaAy, as all swallows build their
neaste alike., It is slso evident from the fact that
they have Judgnent in regard to soxe definite action,
but not in regard to all. Tius bees have skill at
meking nothing but houneycoubs; and the same is true
of all other animals.

It is accordingly apparent to anyone who cone
slders the antter aright that Judgwent about what
is to be done {s attriduted to brute animals in the
same woy as action and action are attributed to
inanizate natural bodies. Just as heavy and light
bodies do not move themselves s0 as to be by that
fact the cause of their own motion, sostoo brutes do
not Judge about their own Judgment but follow the
Judgnent implanted in them dy God. Thus they are
not the cause of their own declsion nor do they have
freedons of choice. But men, Judging about his course
of action by the power of reason, can also Judge
about his decision inmasmuch as he kpows the meaning
of on end ond of & means to an end; and the relation-
ghip of the one with reference t0 the other. Thus
he is bic ovn cause not only in moving but also in
Judging. He &8 therefore endoved with free choicee-
that is to BaY, with & free judgnent about acting
or not acting. ?

a5"ﬂcopmdoo dicendun, quod absque cuni dubitatione
hosinenm sxbitrio liberunm ponere oportet. Ad hoc enim fides estrine

git, cum sine libero arbitrio non possit esse meritum vel demeritum,

iusta poens vel preemiun. Ad hoc etiem manifesta indicis inducunt,
Quibue spparet hominem libere unum eligere, et aliud refutare. Ad
hoc etism evidens ratio cogit, quam quidem ad investigationenm
liberi arbitrii origiunem sequentes, hoc modo procedemus.

“"In rebus enim quae moventur vel aliquid agunt, haec
invenitur differenting quod guaedam principius sul motus vel
operationia in seipsis hadbent; quaedam vero extrs se, sicut ea
quae per violentian moventur, in guibue principiun est extra, nil
conferente vim pnsso » + « § in quibus liberum arbitriua ponere
non possumus, €0 quod non sunt causa sui motus: liberum autem ést
guod sui causa est . . . Burom autes guorue principiue motus et
operis in ipais est, quaedan talis sunt gquod ipss seipss aovent,
sicut animaliaj quesedam autem guae non novent seipsa, guamvis o
seipsis sul motus aliquod principiwua hobent, sicut gravia et levis;



All this adds up to the folloving: choice (eligere)
is the proper act of the power of liberus arbitriun, which is
essentinlly the will under the influence of reasonj; choice e
probably meant to be taken as the will act following immediately
upon or simultaneous with the last practicsl julgnent beering
upon the selection of & single, coucrete, and non-necessary seens
to man's last end; the root of freedon in the concrete, livid

pon enim ipse selpsa movent, cum non possint distingri in duss
partes, quarum una ait movens et alia mota, sicut in anisalibdbus
iovenitur; quaxvis motus eorum conseguatur aliquod principium
in seipsis, scillicet formem; quem, Quis a gensrante hobent,
dicuntur s generante moveri per o€, «  + , sed a removente
prohibeng per accidenst et haec moventur seipsis, sed non a
seipsis. Unde nec in his liberunm arbitrium inveitur, quie non
sunt sibi ipsis causs agendi vel movendi; sed astringuntur ad
sgendux vel movendus per id quod ab alterv receperunt. EBorum
auten quae a seipsis moventur, quorunmdsm motus ex iudicio
rationis proveniunt, quorimsdam vero ex judicio naturali, BEx
{udicio rationie honives agunt et moventur; conferunt enim de
agendis; sed ex ludicio naturali agunt et soventur cmnie druta.
Guod gquiden patet tua ex hoc quod canis quae sunt eiusdam
speciel, similiter operuntur, sicut omnes hirundines similiter
faclunt nidum: tum ex hoc quod habent fudiciua od aliquod opus
deterninatun et non ad omninj sicut apes non habent industriam
ad faciendun aliguod aliud opus nisi favos zellis) et similiter
eat de alils enimalibus.
"Unde recte considersnti apparet quod per quen modun
attributur motus et actio corporibus naturalibus inanimetis,
per eunden modum attribuitur brutis animalibus fudicium de
agendis; sicut enim grovis et devia non movent eeipsa, ut
per hoc sint causa sul motus, ita nec bruta iudicant de suo
judicio, sed sequuotur iudicium sibi & Deo inditum; et sic non
sunt causs suf ardbitrii, nec libertatem arbitrii hebent. Bome
vero per virtutem mtionis iudicans de agendis, potest de
euo axbitric fudicere, in quamtum cognoseit rationsm finie
et eius quod est ad finen, et habitudinem et ordinen unius ed
slterumt et ideo non est solum cause sul ipsius in movendo,
sed in fudicando; et ideo est liberi arbitrii, ac si diceretur
liberi iudicii de agendo vel non W." _wo, 2. 1.
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order is resson's power to recognize the possibility of
different approaches to beatitude, It 1s in Judgnent that
man is free; there 1 o necessary connection between the
decision or practical Jjudgment and the wotion of the will.
Guotations froa both St. Thomas and his comsentators will
substentiate this interpretation.

With regard to the relationship detween the last
practical judguent and the sct of choice, St. Thomas is
azbiguous. The following quotation would lead us to think
that he wishes to ideintify the two: "Thus man is not said to
be free in his actions but free in his cholce, vhich 1s &
Judgnent about what is %o de amm”aé In ancther place, he
lenves open both possibilities: “Since choice is a Judgment
sbout vhat is to bs done, or follows such a judgment, there
can be cholce only sbout vhat falls under cur judgnent."l It
is probably better to asoume that choice is an sct following
upon or amulw with the practical Jjudgnent, since choice
is definitely intended to be understood as an sct of the wills

Cholce i the fiunal acceptance of sozmething to

be carried out. This is not the business of resson
but of will; for, bhovever much reason pute one shesd

of the other, thexe is not yet the acceptance of one
in prefereuce to the other as something to be done

26ugt 1400 howo non dicitur esse liber suarua actionum,

sed liber electionis, quae est iudicua de agendin.” Ibid., ed. 1.

27 "Cun electio sit quoddas fudicium de sgendis vel

judiciva consequatur, de hoc potest esse electio quod gsub indicio )

nostyo cﬁdi’tc“ Mo’ ad 20.
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until the %11 inclines to the one rather than to
the othey,

It 18 Aifficult to meintain a streight course through
the teruinological difficulties of the De Veritate, snd perheps
the best procedure is that suggested by lottin: leave the
difficulties stand, and concentrate on the guestion of whether
or not vhat 8t. Thomss calls judicium de agendis is free,®?

As we have seen, this practical judguent is free; that
is, man 1s the master of his Judgzent in practical matters; and
the reasons given are that men, being & rationsl animal can
Judge about his own Judgment; that he understends the relatione
ship of means to end; and that resson "reflects upon its own
act and knovs the relationships of the things sbout which it
Judges and of those by vhich it judges.">C When resscn Judges
sbout 1ts own decision, in reffesting back on itself and its
decision, it relstes the concrete good to the good in general.
This does not mean that man sust alvays choose a concrete good

EB”Emtio et ultima scceptio qua aceipitur ad prose~
Quendum. Quod quiden pon est rationls, sed voluntatis; pan
quantuncuague ratio unum alterl praefert, condum est unus alteri
proeacceptatun ad opersundum, Quousque voluntes inclinetur ed umun
magilc quem sd sliud.” Ibid., q. 22, a. 15.

29"05 le vmt; les formules n'ont pes encore trouve
lewr precision parfaite; mnis 11 est asanifeste que, powr saint
Thomms, l'essentiel est de savoir si ce judicium de agendis est

libre.” Lottin, Psychologie et lVorele, p. 232.

3% judtcare auten da Judicio suo est solius retionis,
quae super actun suum reflectitur, et cognoscit habitundines
rerum de quibus judicat, et per quad judicat.” Ibid., q. 2k, &. 2.
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that is objectively conformed to the good in general, but

that the capacity to relate the one to the other is required

if o being 1s to be free and worally responsible in its

choices. This judgment of relation is not the precticel

Judgzent about vhat is to be done; it is rather a kind of

& priori possibility conditioning the appearance of freedom.

If this Judgaent 4o made (and it need not be made every

time) 1t is & concrete dut speculative judgment of conscience.
Question 24, article 2, defines formally the relation-

ship of man's appetitive acts ani resson.

» « » since three elesents concur in our activity:
lmovmae, appotite, and m acttvity :.tuu', m

353

ney gr hnmm» or appauu rol.ma lmowledac snwe
there is appetite only rfor a good which is pmposed to
it by & cognitive pover. If appetite sometines seems
not to follow kuowledge, thio is because the appetite
and the Imovliedge ere not Judged from the same polnt
of view, Appetite is concepfled with a perticular
object of operaticn, wvhereas the Judgment of resson

is sometines concerned with something universal, aud
this is at tines contrary to cur appetite. A mon vho
wighes to fornicate, for instance, although he Rnows
in general that fornication is evil, nevertheless
Judges this present act of fornication to be good for
him and chooses it under the aspect of good. As
Dionyaius says, no one acts intending evii.

Unless there is something to prevent it, e motion
or operation follows the appetite. Thus, if the Judge
ment of the copiitive faculty is not inh person's pover
but s detemmined for him extrinsically, neither will
his appetite bde in his power; and ccnsequently neither
will his msotion or operation de in his paver absolutely.
Rov judgment i{s in the pover of the one Judging in vo
far as he can Judge about his owvn Judguent; for we can
pass Judgueent upon the things which are in cur power.
But to judge sbout one's own Judgaent belongs only to
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reason, which reflects upon its owm act and
knows the relationships of the things about
which it Judges and of those by which it judges.
Hence the whole root of freedom is located in
resson. Consequently, a being is related to
free choice in the same way as it is related to
resson, 33

nott:i,n gives the following summary and interpretation
of this pasaage:
Three elements must be distinguished in human

actions: knowledge, appetite, and the action itself,
Now acticn follows necessarily from appetite; when

3drpespondec dicendun, quod bruta mulle modo sunt itbers
arbitrii.

"id oujus evidentiam sciendum &at, quod cum sd opentw
nex nostranm tria eoneumnt, uincet czogniuo, amtlm,
ipsa operatio, tots L2 i nis deven
det. Appetitus enim w@ium aequitur, cum appetxm non
sit nisi honi, quod sibi per vim cognitivam proponitar. Bt quod
quandogue appetitus videntur cognitionen non segui, hoc ideo est,
quia non ¢irca idem accipitur appetitus et cognitionis Judiciuams
est snim appetitus de particuluri operabili, Judicium vero ratio~
nis quandoque est de aliquo universali, quod est guandogue
contrariun appetitui., Sed judicium de hoc particulari operabili,
ub nunc, numguan poteat esse contrarius appetitul. @i enim
vult fornicerl, quanvis sciat in universali fornicationem malum
esse, tomen Judlcut 8ibl ut tunc donum ease fornicationis actum,
et sub specie boni ipsum eligit. HNullus enim intendens ad malum
operatur . «+ « Appetitun autem, si non sit aliquid prohibens,
sequitur mzotus vel operatic. Et ideo, si judicium cognitivae
non sit in potestate alicujun, sed sit aliunde determivatunm, nec
appetitus erit in potestate ejus, et per congequens nec motus
vel operatio absolute. Judicium sutem eat in potestate judicanw
tis pecundun quod potest de suo Judicio judicare: do eo enis
quod est in nostra potestate, possusus Judicare. dJudicare autes
de Judicico suo est solius rationis, quae super actum suum
reflectitur, et cognoscat MMMM rerun de qnibau J\ﬁimt,
etperqwa.}udieat: :« : ’

ta, Unde secundum quod nuqum se met ad rat:lom,
sic ae habet ad liberus arbitrium.” Ibid. BEaphasis sine.
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the will is detemnined to a certain act, this act
inevitably takes place, unlesa it is prevented by
sone externel forces But in turn, and with an
egual necessity, the will is linked with the pre-
ceding act of Imovliedge; when a man judges that a
certain act is hic et punc good for him, aid, whan
all is told, the only good which appeals to hin,
the vill, uade for the good, cannot.be attracted /\M
to it. Undoubtedly, a man can Jndse speculatively
and in obatiacto that this good is evil in itself;
but 1f, under the influence of some pession or
other force, he Judges prectically and in concreto
that this act is for him hic et nunc good, then his
will cannot remain indifferent, but must adhere to
{t. Tous, if man is free, it i1s in the jJudgment
which prec g his will act that ve aust locate
his freedom.

Lottin later states that man "has power over the
practical Judguent which determines his choice; he is the
free ‘cause' of his decision; and beceuse of the psychological
law described adbove, the freedom of the decision is communie
cated to thacm:lfemdeby the will, and &n turn, to the act

32%pans les sctions humeines, « « . , 11 faut distinguer
trofa choses: la connaissence, l'appetit, l'action elle-seme.
Or, l'action derive mmcessairement de l'appetit: quand ia volonte
est determines a tel acte, cet acte en procede fatelexent, saul
entrave extringseque. Mals a son tour, et tout aussi necesssires
ment, l'appetit volontaire est relie ¢ la connaissance preal-
sble: quand l'homse & Juge que tal acte est, W, son
bian et, en fin de compte, le seul biesn qui 1l'interesse, s
volonte, faite pour le bien, ne peut pas ne pas o'y porter.
Bans doute, 1l'hoeme peut Juger speculativement et in abstracto
gue tel bien est Lo se mauvais; mals 61, sous une influence
passionnelie cu sutre, 11 Juge pratiquement, et in con
que cot acte est pour lul, hic et munc, sopn bien, sa volonte,
loin de rester indifferente, ne peut que a'y attacher., Si
donc L'houme est libre, c'est dans le Jugement pmlabu 'Y
1l'acte de volonte qu'il feudra trouver la liberte.” lottin,

Paychologie et Morwle, p. 231.
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which results from this choice,"33

The central question in this entire discussion, then,
concerns the interrelationship of intellect and will in the
genssis of & free act. Freedom is found formslly in the
 proctical juiguest (abitrivs, jubieiun de gandts) end s
communicated to the vill's act of choice. What kind of
causality i ‘exercised by the intellect on the will?

This guestion is reised explicitly in Question 22,

moveat). 8t. Thomas is explicit on one fact: no efficient
caugality 1o sttrimited to the intellect with respect to the
will. In human action, the efficiency comes entirely from the

ﬁ”L‘m, au contraire, groce & oa raiscn, domine le
gugenant pratique qui dicte son choix: il est 'cause'’ libre
de sa decision: et en vertu de la lol psychologique decreite
plus haut, la liberte de la decision se cmnim au choix de la vole
ente, et par le choix & l'acte qui en emane.” Ibid., p. 23h.

In & later article, Lottin says: "C'est qu'en effat L'
homme«~et 1'homae seul--est maitre de ce jJugenent, il en est
1'auteur mponnable; 11 mt porm sur ce Jumnt un Juaemnt
de valeur, poteat de a $ udicure, 8t de :
Judicare. Etninst 1muo&twmﬂmmm!tmdeml,
m_g__y comme disait Aristote, in zovendo, mais eussi in

» D'une meniere plus adbstyaite, saint Thomes 41t suseis
lanitdepouvoir Juger de son propre Jjugement vient de ce que
1a raison, et la rajson seule, peut se replier sur son adcte et
connaitre le rapport de choses sur lesquelles se¢ porte son
Jugenent. L'homme est done &ouo, non mhmnt de libre volonte,
mals sussi de libre arbitre.”

And: "le Jugement pratique n'est donc que la coocsequence
de nos dtspositions affectives que dependent de notre libre
wlonte. . « « HNous sommes donc waitres de notre Jugement
tique puisque nous sommes maitres de ce gui l'engendre en nous.”
mamg "Iapreuwde]n mmmmcmmmma'
m i Hne e iedievals 23(1956)D
PP 323-330-
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will, But the intellect definitely exercises some causality,
and 8t. Thomas says that this causality is final causality.

+ « «» Doth an end and an efficient cause are said

to move, but in different vays., Tvwo things are to

be taken into account in any action, the agent and the
reason for acting, In heating, the agent is fire and
the resson for acting is bheats Bimilarly in moving,
the end is said to move as the reason for moving, but
the efficient cause, &s the cne producing the move-
nent, thaet is, the one vhich brings the subjevt of
the motion from potency to act.

The reason for acting is the form of the agent
by which it ects, It must accordingly be in the
agent for 1t to act. It is not there, Lowvever,
according to its perfect act of being; for when
that is had the motion comes to rest. DBut it 1e in
the agent by way of an intention, for the snd is
prior in {ntention but posterior in being. Thus the
end preexists in the mover in a proper sease intele
lectually (for it belongs to intellect to receive
something by way of an intention) end not acconding
t0 its real existence. Hence the intellect moves the
will in the woy in which an end is said to mOVEw«by
conceiving beforehand thew for acting and
propoeing it to the will.

s . tanm fints quaa efficiens movere dicuntur, sed
diversimode; cun in qualibet actions duo considerenturs: seilicet
agens, et ratio agendi) ut in calefactione ignis est agens, et
ratio agendi calor. In wmovendo dicituy finis movere sicut ratio
movendi: sed efficiens sicut agens motum, hoo eat educens mobile
de potentia in actun. Ratio sutem sgendi est forma agentis per
quan agit; unde oportet quod insit agenti ad hoc quod agat. Non
autem {neat secundum esse naturae perfectum, quia hoe habito
quiescit motus; sed inest agenti per modun intentionis, nam finis
est prior in intentione, sed posterior in esse; ot ideo finis
praeoxintit in movente proprie securdusm intellectum, cujus est
recipere aliguid per modum intentionis, et pon secundun esse
naturae. Unde intellectus movet voluntates per modum quo finis
movere dicitur, in quentus scilicet prasconcipit rationem finis,
et eam voluntati proponit.” De Ver., q. 22, a. 12.
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The mutual causality of intellect and will need not
proceed in infinitum, because "we stop st the natural appe~
tite by which the intellect is inclined to its sct."S” The
intellect is the first mover in humen action, but only throujgh
final causality.

What does the intellect do in order to move the will?
It conceives beforehand the reason for acting and presents it
to the will, "The intellect rules the will, not by incliniog
it to that to which it tends, but dy showing it that to which
1t should tend.”3® Thus 5t. Thamas clesrly vishes to avotd
any statement that would smsck of psychological determiniso,
While the intellect does not determine the will to its act,
there is no account of precisely what does determine the will.
And since the psychological lav of knowledgew-sppetitesesction
is rigid, the impression is definitely left of a deteyminisa,
¥hen he was later coafronted with the blatant psychological
determinisa of the Farisian Averroists, St. Thomse was led to
change his approech to the question of freedows and to empbasice
some aspects that are practicslly latent in the De Veritate;

35724 wecundun dicendum, guod non est procedere in
infinitum; etatur enim in eppetitu naturali, quo inclinatar
fntellectus in suus sctum.” Ibid., ad 2,

36 nte1lectus regit woluntatem, non quasi inclinans
ean 3n 14 in qudd tendit, sed sicut ostendens ei guo tendere
debeat.” Euo, a. 1), ad 5.
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nemely, the active choracter of the will, the efficient
motion Of God,3! the distinction betveen fresdom of exercise
and freedom of specification, and the consequent fyeedom with
regard to ends. In the leter works, also, as we shall see,
Bt. Thomus goss out Of his way to insist that the intellect
does not determine the will to a particular course of action.
While freedom will s884ll be rooted in the reflective poweyr
of renson, it vill be found formally in the vill and not in

the sct of Jullolun de agsndis. 38

.‘ 4 . e T , b 3
uawmmawmmtzmmmmu oot that of
an efficient cause of every new will act, but rather that of
the creator and orderer of all patures concurring io & wnique
manner in huzan free actions. See ¢. 22, a. 8,

380semary Z. lauer, in an article referred to in the
first chapter, tries to argue against some of Dom lottin's
findings regarding the developnents which took place in St.
Thomas ’s theory of freedon. She holds that the will 1s Just
as active and Just as passive in the Veritate account as in
that of the Malo, and that Lottin‘ie mis vhen he says
that the later role of intellect as formal cause ensbles the
will to be understood as more active, since formal causality
18 attributed to the intellect in the De Veritste as vell es
in the De Malo. The prineipol text cited is that of question
22, article 12, vhere St. Thouas atnm that "ratio auten
agendi est forue sgentis per quam agit.” Lottin makes some
concesaions in his 1956 articls, although he states that “il
faut toutefols ajouter que, nulle part avant le De Malo, cette
raison, couse formelle de la mature humaine, n'est presentee
comue cause formelle 4 ‘activite humaine.” His concesaions ore
ummmrmtmtsz.wnm,mm Bec
states that “in moralibus foume actus attenditur principaliter
ex parte finis.,"” (II~II, q. 23, a. 8.) Also, in the
Caritate, charity is taken as the form of the virtues, fora”
being understood as "end.” He states; too that "c'est pour le
meme notif que la reison est pregentec itantot comse cause finsle,
tantot conne cause formelle. Et oe motif eat que c'est ls raison



£

Qui presente 1'objed & la volonte: M%sm.&_?ﬂw
WM(W-.«- .mm:__fﬂin -
u, Qe 9, 8 1) Nmrtheleu, thm ncts munt be pointed
in the earlier works, St. Thomas never sxplicitly assigns to
reason the role of formel cause in humen activity; in the later
vorks, finsl causality ie always espigned to the will rather
than t0 resscnj and in the esrlier vorks the "forma agentis®
serves as the yotio avendl, and is identical with the practical
Judgment, vhereans tnm inter vorks the “fora" which is opero~
tive is the m&mkz still leaves the will undeteruined.
Kith regaxd to lottin's concessions decause of St. Thomas's
position on charity, Father Kiubertans statest "One could
quastion vhether charity is 'form of the virtues! in the sane
BOnSE 48, z'or example, prudence is; if so, the councessions seen
unnecessary.” P. 702, footnote 6., Father XKludertans slso says:
“In the and the sariior texts, intellect and will
are treated somewhat after the manner of two supposits. This
is not meant to imply that 5t. Thooams did not know, or ever
forgot, that wan is the agent who knows and wills, But the
sat, or rather, object of the ifntellect, is related directly to
the act of the will, at the level of the acts themselves.” He
refers to the type of formal causslity portrayed in the early
vorks as "the casualty of form on matter,” and acknowledges
“the special meaning which *forual causality' acquires” in

the later vorks, & matter which we will investignte later.

Bee Klubertauxz, pp. 710-712,
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CHAPTER XXX
SR CONTRA GENTILES

Eather than conclude the previous chapter with o
summary of the doctriue of freedos in the De Veritate, we
thought. St better to study first the doctrine of the Spmua

Contra Jentiles, since basicully the sane position is
expressed here in a more concise form.’ Toward the end of
this chapter it will be possidble to present a somovhat
sequential account of the genesis of the frwe sot.

Appetite 15 again conpidered to be passive and moved

by the appetible object. " . « . the appetidble is to appetite
as the mover to the md."a . o « the oblect of appetition

moves the appetite.“3

This holds true of sense appetite and
vill as well es natural appetite. "The active . . . should be
proportionnte to the passive, and the moving to the moveable.
But in things having cognition the apprehending power is

related to the appetitive power ag mover to movable, for that

1 Yeut-cn une fllustration des vues du De Veritate?

W’Wlmm“mmmudﬁhw
Lottin, Psychologd  Pe 236,

a". . amt:lhiu comparatur ad appetitun, sicut sovens
ad motun.” I, Th,

3n, « « appetidile enim movet appetitun,” I1X, 26.
71
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which is apprebended by sense or ilmsgination moves the
intellectual or the animal apwtiu."h "Now, in a motion
that takes place through apprehension, he who hus the
appetite and the apprehension is & moved mover, while the
appetible and apprehended is the unmoved mover.™> %, , .
in every act of the will the object willed 18 to the oue
willing &8s a mover to the mom.“é
The same distinction of the three levels of appetite

is operctive here as in the preceding works,

+ » » that which sccompanies every being belongs

to being ipasmuch as it is in being. . « « HNow,

it belongs t0 every being to sesk its perfection

and the conservation of {ts being, and this in the

case of each being according o its aode: for

intellectual dbefngs through will, for anioals through

sensible appetitc? and to those lacking sense through
patural appetite.

%n, . . activun oportet esse proportionatua pessivo, et
wotivun mobild, Sed in habentidus coganitionem, vis apprehensiva
oe hohet ad appetitivan sicut sotivum ad mobile; vem apprehensuns
per sensum, vel Mmum‘,, vel intellectum movet appetitus
fotellectualen, vel animalem,” II, W7.

5=, . . in motu auten qui est per appetitua et appree
henalonem, appetens et apprebendens est movens motum; sppetibile
auten et apprehensus est movens non motua.” I, b,

6, . . in omni soctu voluntatis volitum comperstur ad
volentenm, ut movens ad motum.™ X, 76. Bee also I, Th.

Ta, | . 11204 guod consequitur omne ens, vonvenit entd,
in gquamtun est ens; quod autem est hujusmodi, oportet quod in eo
maxime inveniatur, quod est primum ens: Cuilibet autem enti
competit appetere suan perfectionsa et conservationes sui esse:
unicuique tamen secundus suun modum, intellsctualibus guides per
voluntaten, animalibus per sensibilen appetitum, carentibus vero
sensu per appetitus naturalem,” X, 72,
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Baint Thomsa goes on to mention s cyiterion of distinctiont

Noreover, that which exists through another in
referred to that which exists through itself, as being
prior to the former. That is why, according to
Aristotle, things moved by another are referred to the
Tfiret self-novers. Likewise, in syllogioes, the con«
clusions; which are known from other things, are
referred to first principles, which sre known through
thensalves. Now, there are some created substances
that 4o not activate themselves, dbut are by force of
nature moved to act; such is the case with inanimate
things, plants, and brute animals; for to act or not
to act does not lie in their power. It is therefore
necessary to go back to some first things that move
thexselves to action. But, as ve have just shown,
intellectusl substances hold the first renk in created
things. These substonces, then sre self<activating.
Now, to nove itself to act is the property of the will,
and by the will & substance is master of its actions,
since within such a s&hswnee lies the power of
acting or not acting.

The relation of an appetite to knowledge is another
exiterion of distinction:

Fow, appetite, is not peculisar to intellectual nmture;
instead it 45 present in ell things, though it is in

&”adhue: i4 quod est per aliud, reducitur in 14 quod
est per se tanguen in prius: unde et secundun Philospphun in
octavo Phys., mota &b alic reducuntur in prima moventis seipsas
in syllogismis etimn concluaiones, quae sunt notae ex aliis,
reducuntur in prima principia, quae sunt nota per seipss. Ine
veniuntur suten in substantiis creatis guaedan guae non agunt
seipsc ad operandum, sed aguntur vi maturse, sicut inanimete,
plantae, et animalis bruta. Non enim est in els agere, et non
agere, Oportet fzitur guod fiet reductio sd alia prima, gquae
saipsa sgant od operandus. Prima sutez in rebus creatis sunt
sudbstnntise intellectusles, ut supra ostensun est. Hae igitur
substantiae se sgunt sd operandunm, Hoc suten est proprium
voluntatis, per quans substantias alique est domina ocul actus,
utpote in ipsa existens sgere et non agere., Substantise
tgitur intellectuales creatae habent voluntatesm.” II, 47.
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different things in different ways. And this di-
versity arises from the fact that things are differ-
ently related to knowledge. For things lacking
knowledge entirely have natural appetite ooly. And
things endowed with sensory knowledge have, in addi-
tion, seuse appetite, under vhich irascible and
concupiscible powers are included. But things
posseased of intellectusl kuowledge also anva an
appetite proportionste to this knowledge.

Tvo quotations will demonstrate another principle of
distinction, one that recurs constantly in the Bumma Contra
Gentiles: the relation of appetite to forn. These quotations
will also introduce the precise nature of the will.

s « o Whoever possesses soxe form is relnted
through that form to things in reality. Por example,
white vood is through its whiteness like some things
and unlike other things. But in one understanding
and sensing there is the forn of the understood and
sensed thing, since all knowledge is through soue
likeness. There must, therefore, be a relation of
of the one understanding ond sensing to understood
and sensed thinge sccording es these are in reality.
But this is not because of the fact that these beings
understand and sense, not because of the fact that
these- beings understand and sense, since thereby
we rather find a relation of things to the one
understanding and sensing; for to understand énd
sense exist according as things are in the intellect
and the sense, following the wode of each. He who
senses and understands has a relation to the thing
outside the scul through his will end appetite. Hence,

Q”Appetitun auten non est proprium intellectualis naturae,
sed oanibus rebus inest, licet sit diversimode in diversis, quae
taren difersitas procedit ex hoc quod res diversimode se habent
ad cognitionem: quae enim omnino cognitione carent habent appe-
titua naturalem tantus; queae vero habent cognitionem sensitivaa,
et appetitum sensidilem hadbant, sub quo irascibilie et cone
cupiscibilis continentur; quae verc habent cognitionem intellece
tivam, et appetitum cognitioni proportionatum habdent, scilicet
voluntaten.” IXI, 26.
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all sensing and un%munding beings have
appetite and will.

Andt

s « o in every intellectus) nature a will
muet be discovered. For an intellect is made to
be in act by an intelligible forw so far as it is
understanding, as & natural thing is made to be in
act fn its nutural deing by its proper fora. But
& naturel thing, through the form by which 1t is
perfected in ite species, bss an inclination to
its proper operations snd to its proper end, wvhich
it achieves by operations, "for as everything is
so does it operate,” and it tends to what s
fitting for itself. Hence, also, from an intelli.
gible form there must follovw in oane who understands
an inclination to his proper operations and his
proper end. Of course, this inclination in an
intellectual nature {s the will, which is the
prineciple of operations in us, those by which he
who understands operates for uaaﬁnd. For end and
the good are the will's object.

100 | . cuicunque inest mliqus foimarum, habet per illsa
forman habitudinen ad ea guae sunt in rerum naturs, sicut lignum
albun per suam aslbedinex est aliguibue simile, et quidbusden
dissinile. In intelligente autem et sentiente est forma rei
intellectas et sensatae, cum omnis cognitio sit per aliguanm
similitudinen. Oportet igitur esse hadbitudinen intelligentis
et sentientis ad ea, quae sunt intellecta et sensata, secundum
quod sunt in rerus naturs: non autes hoc est per hoc, quod intele
ligunt et sentiunt, pam per hoc magis attenderetur haditudo rerum
ad intelligenten et sentienten, guia intelligere et sentire est
secundum Quod res sunt in intellectu et sensu, secundun wodum
utriusque. Habet auten habitudinen sentiens et intelligens ad
rex quae est extra aninam per voluntatea et appetitum, unde ommia
sentientia et intelligentis appetunt et volunt.” I, 72.

L, |, in qualibet intellectuale nature oportet inveniri
voluntatem, Intellectus enim it in actu per forman intelligibiles,
in quantum est intelligens, sicut res naturalis fit actu in esse
saturali per propriam formam. FRes autem paturalis per formam qua
perficitur in sua specie hadbet inclinationes i{n proprias opera-
tiones et proprium finem, quem per operationes consequitur; quale
enim est ummquodque, talis operstur et in sibi coavenientia ten-
dit. Unde etiax oportet quod ex forma intelligibili consequatur
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The will, then, is the power of inclination of en
intellectual being; its act follows upon the knowledge of an
intelligible form. Just as a nutursl being tends to its
proper scts by reason of its form, 8o an intellectual being
¥ill tend to his proper acts by reason of the intelligible
fora which 1s in his mind.

The cbject of the will, as is aentioned in the last
quotation, is the good. But, since the good is what every-
thing desires, this object must be further apecified. The
will tends to the good which is presented to it by the
intellect. Romiti points cut that Saint Thomas in the Summs
Sontra Gentiles has contrived a nev and more concise expression
for the object of the will: bounum ;nul;gcm.m And because
of the nature of intellectual knowledge, this good can be

further specified and called bonun secundus retiones bong.'3
The will has two kinds of acts, corresponding to yoluntas

in intelligente inclinatio ad propriss operationes et proprius
finem. Hsec autem inclinatio in intsllectusli natura voluntas
est, quae est prineipium operationun quae in nodbis sunt, quidus
intellectus propter finem operatur; finie etin et bonuam est
voluntatis objectus.” IV, 19.

uponum enim intellectus est objectun voluntatis.”
I, 743 see also I, 81; I, 95; II, 24. Romitis ". . . nova
forzmla valde concise iavenitur io Sumss contras Gentiles, quae
senper recurrit cum dicitur cbjectum proprius voluntatis esse
borun intelliectun.” P. 29.

Bz, 23.
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ut_natura and voluntas ut ratio. The first act of the will
is velle. It follows upon knowledge of the universal good

or bonus secundun retionen bont," and 1s a natwal or nec-
15

ey notion,
Ags in the De Veritate, so too here there is & twofold
discusgsion of freedon. The freedom of & being is defined as
its mastery and powver over its own mtiona.m In Chapter 47
of Book II, Saint Thomms shows that intellectual substances
are endowed with will. This he does in a passage similer to
the two quoted above about the relation of form to appetite.
At the expense of repeating curselves, but in order to provide
the context for the present discussion, ve shall quote this

poosage.

The principle of every operamtion, furthermore, is
the fora by which a thing is in act, since every agent
acts 00 far as it is in sct. 8o, the mode of operation
consequent upon s form smust dbe in sccordance with the
wmode of that form. Hence, a form not procesding froam
the agent that acts by its causes an operation of vhich
that agent is not master. But, if there be a form which

. proceeds from the agent acting by it, theu the consequent
operation also will be in the power of that agent. Low,
aatural forms, from which natural motions and opeeations
derive, do not proceed from the things vhose foras they
are, but wholly from extrinsic agents. For by a natural
form each thing hes being in its own nature, and nothing
can be the cause of its own act of being. 5o Lt is that

1}"‘. s +« ipsum velle transcendit omnem speciem corporalen,
sicut et ipsum intelligere. BSicut enim intelligimus universalis,
ita et voluntas nostra in sliguod universale fertur.” I1I, 8S5. a
See Romiti, p. 31.

15". « « Daturaliter creatura rationalis appetit esse
besta; unde non potest velle non esse deata.”" IV, 92,

165ee Book II, chapters 47 and 48.
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things which are moved paturally do not xove then
selves; & heavy body does not move itself downwerds;
its generator, which gave it its forms, does s0.
Likevise, in brute animals the forms aensed oOr
imngined, which move then, are not discovered by thex,
but are received by thesm from extrinsic sensible
things, which act upon their senses and are Judged of
by their nstural esatimative faculty. Hence, though
brutes are in & sense szaid to move themselves, {nase
much as one part of then moves and ancther is moved,
yet they are not themuselves the source of the actusl
moving, vhich, rather, derives partly from external
things sensed and partly from nature. For, so far as
their appetite moves thelir amembers, they are said to
nove thenselves, and in this they surpaas inanimate
things end plonts; dbut, so far as appetition in then
follows unecessarily upon the reception of foras
through their senses and from the jJjudgment of their
natural estimative pover, they are not the cause of
their own sovement; end 8o they are not master of
their own action. On the other hand, the form under-
stood, through which the intellectual substance acts,
proceeds from the intellect itself as a thing con-
ceived, ard in o way contrived by it; as we see in
the case of the artistic form, which the artificer
conceives and contrives, and through which he performs
his vorks. Intellectusl substances, then, move theun-
selves to act, as having mastery of thelr own action.
It thereforé follows that they are endowed with will. 17

17"&:9111&5: principiun cujuslibet operationis est forua per
quan aliquid est actu, cum cane agens agat in guantum est actu.
Oportet igitur quod secundun modun formme sit modus operationis cone
sequentis foranm. Formn igitur quae non est ab ipsc agente per fore
mam, causat operationen cujus agens non est dominusy si qua vero
fuerit forma quae sit &b €0 qui per ipsam operatur, operationis
-etiam conseguentis doaniniun habebit., Forame autes naturales, ex
Quibus sequuntur motus et operationes natureles, non sunt ab hie
quorum sunt formne, sed ab exterioridbus agentibus totaliter, cum per
formam naturalem unmmquodque eésse habeat in sus natura. Nihil
sutem potest esse sibi causa essendi; et ideo guae moventur naturale-
iter, ron movent seipsaj non enim grave movet seipsua deorsum, sed
generans quod dedit ei formam. In animmlibus etias brutis formae
sensatee, vel imaginstae moventes, non sunt adiventae ab ipsis
animalibus brutis, sed sunt receptae in eis ab exterioribus sensi-
bilibus, quae agunt in sensum, et dijudicatse per naturales existi-
mationem: unde licet dicantur gquodammodo movers seipss, in guantun




9

Thus once again it is by means of an snalytic dise
cussion that Saint Thomos establishes the freedox of the will,
its independence from one particular and determined course of
action. The forus in kuowledge correspond to the Judgueut of
the practical intellect vhich precedes the will's choice. Satht
Thomas does not establish in one blow, however, the freedom of
the will and the freedom of choice. The freedom of the will is
arrived at anlytically, from & discussion of the nature of
intelligible forams. These forms are conceived and contrived by
the intellect itself, and so men is master,of his activiuu.m

Morecver, this freedom is the first and budic freedom of man. 19

eorum uns pars est movens, ot alia est mota, tamen ipsum movere
non est eis ex seipsis, sed partim ex extertioridbus sensstis, et
partin a naturs. In quantun enim appetitus movet membra, dicuntur
seipsa movere quod habent supre inanimata et plantas. In quantunm
vero ipsum appetere de necessitate seguitur in eis ex formis
acceptis per sensum, et Judicfum paturalis existimationis, non sibi
sunt causa gquod moveantur, unde non habent dominium sui actus.
Forma autem intellecta, per quam substantia intellectuslis operatur,
est ab ipso intellectu, utpote per ipsum concepts, et quodazmodo
excogitate, ut patet de forma artis, quam artifex coneipit et
excogitat, et per eam operstur., Substantise igitur intellectusles
seipsas agunt ad operandun ut habentes suse operationis dominfum.
Hubent fgitur voluntéten.” IX, 47.

lamttin says that 5t. Thomas originally wrote a conclusion
for Chapter L7 that touched on libeyum arbitriun but that this text
wag later cut by him, Here is the text that was orlginally added:
"Ex hoc auten apparet quod sunt {substantise intellectusles) liberi
arbitrii. Hoc enim est habere liberum arbitrium, habere dominium sul
actus, ita quod in ipso sit agere et non agere. Substantisesuten
intellectuales habent deminium suf actus. Sunt igitur iiberi arbi-
trif." lottin, p. 237.

19nyoluntas autem primo habet libertatem in sgendo; in
quantun’ enim voluntarie agit quis, dicitur libere agere guamcuuque
asctionen.” I, T2.
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Proceeding in the next chapter to the level of cone
ocrete activity, Saint Thomas takes up the guestion of man's
freedos of choice in acting. The argument is similar to

that of the De Veritate.

o, « » "the free s that which is its cwn cause.,”
Hence, that which is not the cause of its own acting
is not free in acting.. But things that 4o not move
nor act unless they sre moved by othar things are not
the cause of their own acting. £o, only things that
move themgelves act freely. And these alone act by
Judgment. For the thing that avves itself is divided
into mover and moved} and the mover is the appetite
moved by intellect, immgination, or sense, to which
faculties Judgment belongs. Among these things,
therefore, those alone judge freely vhich in Judging
move themselves. But ne Judging powver moves itselifl
t0 Judge unless it reflects on its own action; for
ir it noves 1tself to Jjudge, it must knov itg own
Judgment; and this only an intellect can do.°0

« Then Saint Thomts explaire the characteristics of the
Judgnent (forma apprehensa) which allow man's choice to be free.

20w, | . Liberua est quod sui ceusa est; quod erge non
est 8ibi causa agendi, non est lidberun in sgendo. Quascuasque
suten non moventurm, negue agunt nisi ab aliis aota, non sunt
8ibi ipsis cnuss sgendi. BSola ergo moventia seipsa libertates
in agendo habent: et huec sola judicio agunt: pamcmovens seipsus
dividitur in wovens et motum. Motum auten est appetitus ab
intellectu, vel phantasia, sut sensu motus, quorum est Judicare,
Horum igitur heec sola libere Jjudicant, quaecunque in Judizando
seipsa movent: Bulla autem potentia judicans, seipsam ad
Judicandun movet, nisi supra actusm suum reflectatur. Oportet
enis, st se ad Judicandum agit, quod suum Judicium cognoscat
quod quidesm soltus intellectus est.” II, 47. Cf. lottin's
remark: "Dans le De Ve saint Thomas avit dit: 1'homme
a le libre arbitre parce qu'il peut 'Juger® de son Jugeament.
Ici, serrant de plus pres le texte d'Aristote causa sui, 11
sinplifie son expose en disant: l'homme o le libre arbitre,
parce qu'il peut ‘se mouvoir' & son Jugeaent.” P. 238.
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The judgment moves only if it is 8 Judgnent of something
guod or fitting. HNow, if the person is to move himself to
the very act of judging, “he must do so in the light of &
higher form apprehended by him.” This is the circuit of
operations involved in selfemoved activities. The Judgment
itself moves the being to something good for it. If the
"being is moved to Jjudge, it must be decause of spother form,
which is “the very intelligible essence of the good or
fitting.” This fons 18, hovever, not a Judgnent, but a
kind of un&vaml.@

It aight be vell to return for a mement to a8 resark
asde by Baint Thomas in the De Veritate in response to the
objection that the interplay of the causalities of intellect
and will is infinite. There Seint Thomas said, "There is
ro necessity of going on to infinity, for ve stop st the
ratural appetite by which the intellect is inclined to its
sct.™1 Nov, one of the acts to which the intellect is
naturally inclined is the apprehension of essences, and so of
the intelligible easence of the good. This act is first in
the order of nature and, ultimately, in the order of time,
vhen ve are dealing with the genesis of the free act. In the

2lvag gecundun dicendun, quod non est procedere in
infinitun; statur enim in appetitu naturali, quo inclinatur
intellectus in suum actum.” De Ver., q. 22, a. 12, ad 2.
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light of this natural act of the intellect and the natural
willing of the good 80 apprehended, man moves himself to
"Judge his own Judgment" or, more briefly, he moves hizgelf
to Judge; and thus he judges freely.o2

Roniti feels the presence of one rather significant
change in the Sumua Contre CGentiles. Freedom of choice, he
says, is attributed to the will rather than to judgzent. He
uses the following two short statesents to substantiate his

interpretation: “Nom secundum voluntaten est howmo liberi
arbitrii, "3 and "Voluntas sutem primo habet libertates in

e relevant text in the Suame Contrs Gentiles reads:
" o+ » forma apprehenss est principiun ovens secundum quod appre~
hepditur sudb ratione boni, vel convenientis. Actio enim exterior
in moventibus seipsa procedit ex Judicio gquo judicatur aliquid
esse bonun, vel conveniens per formaam praedictam. 51 igitur
Judicans ad Judicandum seipsum moveat, oportet gquod per sliquam
altioren formam epprehensan se moveat ad Judicandun; quae quiden
esse non potest nisi ipss ratio boni, vel convenientis, per quan
de quolibet detexcinato bono, vel convenienti Judicatur. Illa
igitur sola se ad Judicandum movent quae communen boni vel cone
venientis rationea apprehenduntt haec sutem sunt 680la intellec
tunlis. Sols fgitur intellectualis se non solum ad agendun, sed
etias ad Judicsndum movent., Sola igitur ipsa sunt lidbera in
Judicando: quod est liberum arbitriun habere.” II, 48. Also:
". « « & conceptione universali non sequitur motus et actio aisi
mediante particulari apprehensione, €0 quod motus et actioc cirea
particularia est. Intellectus sutem est natursliter universaliua
epprehensivum. 24 hoc igitur quod ex apprehensione intellectus
segquatur motus, aut quaecumque actio, oportet gquod universalis
intellectus conceptio applicetur ed particularia. Ged universsle
continet in potentiea multa particularis. Potest igitur appli-
eatio conceptionis intellectualis fieri ad plure, et diversa.
Judiciun fgitur intellectus de agibilibus non est determinatur
sd umm tentum. Habent igitur omnia intellectualis liderus
arbitrium.” II, 48,

231, 23.
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ntun enim voluntarie agit guis, dict ' 1

agere guamcumque actionen. n2h
which indicate that there has been no change in doctrine en

There are other texts, though,

this point. Chapter 48 of Book II proposes that fntellectual
substances have freedon of choice in acting, and then there
proceeds & discussion about the fresdoa of Judgnent.

Intellectunl beings, on the other hand, enjoy freedom
not only of action, gut also of judgment; end this is
to have free choice,€d

Hence, none but intellectual beings move ehemelm
not only to act, but slso to Judge. They alone,
themtore,aggfrumaudging;mwuwham
free cholce.

e » » the Judgment of the intellect concerning
things to be done is not determined to one thing
only. It follows, in short, t all intellectual
beings have freedom of choice.

¢ » » 80 far as catters of action are concerned,
vhatever things possess Judgwent that is not
deternined to one thing by mmgg are of necessity
endoved with freedom of choice.

2“1:, 72. Bee Romiti, pp. 34f.

25n, , . intellectualis vero ron solua sctionis, sed etian
1iberd Judicii; quod est liberum arbitriua hadere."

267501 1gitur intellectualia se non solum ad agenduz, sed
etizan ad Judicondum movent. Gola igitur 1paa sunt 1iberw in
Judicando: quod est liberun arbitrius habere.”

2TuJustetun igitur i{ntellectus de agibilibus non est
deterninatum ad unun tantum, Habent igitur cmnia intellectualia
liverum arbitrium.”

aa"axmmque fgitur habent judicium de agendis non
deterninatus a patura sd unum, necesse est liberi arditrii esse.”
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Therefore, all intellectunl beings have o free will,

resulting from the Judgment of the intellect. And
this means that they have freedom of choice, wihich

is defined as the free Jjudgsent of reason. L
In another spot, Saint Thomas says,
» o « On this sccount is man said to have free
choice ss opposed to the other animals becouse he
is inclined to willing by the Judgnent of the
reason and not by the impulse of nsture.3°
The texts used by Roniti refer to the same fact which
Saint Thomas expressed in o different fashion in the two
earlier works: that liberus arbitrium is essentially vill.
They also refer to a fact vhich we aentioned above; nexely, that
the freedon or independence of the will demonstrated in Chapter
47 of Book IX is the first and radical freedon of man. Despite
this fact, freedom of cholce is still obyicusly rooted in the
practical judgment.
What kRind of couse is the intellect? That it is o
cause is clear from the following:
« o o fOr every agent the principle of ifts action
is etther its nature or its intellect. Now, there is
no question that intellectual agents act for the sake

of an end, because they think ahead of time in thelr \
intellects of the things which they achieve through

29%0mnin 1gitur intellectunlia liberam voluntatem habent
‘ex Judicio intellectus venientem; qQuod est liberus arbitrium
habere, quod diffinitur liberum de ratione Judiciua.”

30". « « &x hoc homo dicitur prae ceteris animalibus
1iberun arditriun hadere, quiz ad volendus Judicio rationis
inclinstur, non impetu naturae sicut bruts.” I, 88.
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action; and their action steas from guch precons
ception. This is what it m for intellect to
be the principle of action.dt

Once again it is clear that Saint Thouas intends the
intellect to be understood as a final canuse.

s » » ANORZ mOVing powers in beings possessiug
an intellect, the firet is found to be the will.

For the will sets every power to its act: we under~
stand because we will, ve laagine because we will,
and g0 with the rest. The will has this role becsuse
its object is the end; although it ia alsc a fact
that the intellect, though not in the menner of an
efficient and moving ceuse, but in that of & final
causs, xpoves the agiu by proposing to0 it its object,
namely, the end.

And the reason that the intellect is & final cause is the sene:
it proposes the end to the will, 33

3o | . omne agens vel agit per natural vel per intellege
tum. De agentibus auten per intellectus non est bubiun quin
agant propter fines; agunt enim prmeconcipientes in intellectu
id quod per actioneu consegquuntur, et ex tali praeconceptione
asgunt; hoc enim est agere per intellectun." III, 2.

32v, | . in virtutidus motivis in hebentibus intellectun
prior invenitur voluntas; nam voluntas cmnen potentian applicat
ad suux actum. Intelligimus enim gquia volumus, imsginamur quie
volumus, et sic de aliis; et hoc habet, quia objectum ejus est
finis, guamvis intellectun non secundun modum causae efficientis
ot moventis, sed secundum modum causae finmlis moveat voluntatem,
proponendo sibi suum objectum, quod est finis.” I, 72.

33%“ can also be expressed in the nev terminology,
"nam bonum intellectum est finis voluntatis.” IIXI, 26. Fosemary
Llauerts interpretation should not even be considered es cogent.
ghe concludes by saying, "In summarxy of what occurs in the

Contra Gentiles, it may be said that the futellect's formal

causality is emphasized, (end) that finnl causality is not at
all explicitly.” The wmost normal conclusion to drav fe that
she has onitted reading some texts and hos nisread othere.
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The psychological lav of knowledge«-wille-action fis
Just as rigid and just s immediate as in the De Veritate.
" » +» 8 form considered by the intellect does not move or
cause anything except through the will, whose object is the
end and the good,. by which somecne is moved to mct."3'
"e o « the intellect does not produce an effect except by
means of the will, vhose cbject i3 & geod apprehended by
the intellect and vhich aoves the sgest as en end,"37

The ultinate root of freedom in scting is the capacity
of the intellect to "couprebend & multitude of forus.">® e
proxizate root of freedom of choice is, as we have seexr, the
capacity of reflection vhereby & man is enabled to relate his
Judgnent to the intelligible essence of the good and thus to

34n_ | forma per intellectun considerata noa movet,
nec aliguid causat nisi aediante voluntate, cujus objectum est
finis, et bonua & Quo moveretur aliquis ad agendum.” I, T2.

3S"Intellectus sutea n on sgit aliquen effectun nisi
medisante voluntate, cujus objectun est bonum iantellectum gquod
sovet agentes ut finis." II, 23. Also:r “. . . omnis electio
et actualis voluntas in nobis inmediate ex apprehensione intel-
lectuali causstur. Bonum enim intellectun est chjectun volune
tatis, ut patet in tertio De anima. Et propter hoc non potest
sequi perversitas in eligendo, nisi intellectus Sudicium dee
ficiat in particulari eligibili.” III, 85.

3"uodus auten agendi cujuslibet rei conseguitur formas
ejus, quae est principiums actionis; forma autem per quan agin
voluntarie agens non eat determinata; agit enin voluntas per
forman apprebensam odb intellectu; nan bonum apprehensun movet
aoluntaten ut ejus objectum; intellectus autem non habet unam
forman effectus determinatan, sed de ratione sua est ut multi-
tudiren formarum comprehendat; et propter hoc voluntas multi-
formes effectus producers potest.,” III, 73.
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move hinself to Judge.

The major problem in thie doctrine of freedom is, of
course, its feilure to come to grips with deteminism., If
the root of choice is in the reflective comparison of cne
form (the practical Judgment) ?ith snother (the esgence of
the good or fitting), then man should elvays choose what he
considers reflectively to be most in accord with the univere
sal good. That he does not alvays 4o so is adaitted by
Saint Thomas, but nc explanation is given of the free choice
of evil. That the doctrine of the De ‘%yriuta and of the
Suman Contrn Gentiles does not square with experience helps
to soften the thrge of determiniszm dbut also to fnvalidate
any cloims this doctrine may assume of being & complete
philosophical explanstion of man's freedos.

The msjor change in-the fuams Contys Gentiles, per-
baps anticipating the later role of forme spprehense in the
De Malo, is that the connection between form and appetite is
now the major aonsidcr;tm of Saint Thomas.



CHAPTER IV

PRIMA PARS OF THE SUMA THEOLOGIAE

The doctrine of the Prims Pers of the Sumua Theologise

is unigue in that certain elexents resind one quite forcefully

of the later expositions of humen freedom, while other ele-

wents are further removed from the doctrine of the De Mslc

end the Prima Becundae than is the doctrine even of the De
Ygr;tat_-g.

Once agnin, appetite is considered to be passive.l

The three levels of appetite are sgain considered, and dig~

tinguished in texms of the knowledge involved in cach case.

e + « 8ince all things fiow from the divine will,

all things in their own way are inclined by appe~
tite towaxds good, but in different ways. Soue are
inclined to good by their natural disposition, withe
out knowledge, as plante and inanimate bodies. OSuch
inclination towards good is called a patural appetite.
Others, again, are inclined towaxds good, but with
sone knowledge. Hot that they know the very nature
of goodness; thay rather spprehend soae particular
good, 28 in the case with the sense, which kaove the
gweet, the vhite, and s0 on. %he inclination which
follows this apprehension is called a sensitive
appetite. Other things, egain, have an inclination
tovards good, but with & konowledge whereby they
perceive the nature of goodness. This belongs to

the intellect. Things 30 inclined are moat perfectly

lepotentia enim appetitiva est potentis passiva, quae

pata est noveri ab apprehenso: unde appetibile apprehensun est
movens non motum, appetitus autem movens motum.” Q. 80, a. 2.

a8
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inclined towards what is good; not, indeed, as if
they were guided only by another towards the good,
14ke things devoid of knowledge, nor as if they
vere guided towards some particular good only, &s
things which have only sensitive knowledge, but
a5 inclined towards the univeru& good itself,
Such inclination is termed will.

The distinction based on form, introduced in the Sumna Contrs
Gentiles, is alsc considered here,

It L8 necessary to assign an appetitive powver
to the soul. %o mmke this evident, we must chserve
that some inclination followa every form: for
example, fire, by its form, is inclined to rise, and
to generate its like. How, the form i1s found to have
a more perfect existence in those things which parti-
elpate in konowledge than in those which lack knowledge.
For in those which lack knowledge, the form is found
to determine ench thing only to its own being--that
is, to the being which 18 natural to each. MNow this
oatursl form is followed by & natural inclination,
vwhich is called the natural eppetite. But in those
things which have knowledge, each one is determined
tp its own nstural being by its natural form, but
in such a manner that it is nevertheless receptive
of the species of other things. For example, senge

‘z"‘ » » Cun onmis procedant ex voluntate divina, cmnia suo
modo per appstitus inclinatur in bonum, sed diversimode. Quaedan
enim incliuantur in bonuam, per solam naturelem habitudinesm, absgue
cognitione, sicut plantae et corpora inunimsta. Et talis incline
atio ad bonux vocatur appetitus nsturalis. Quaedan vero sd dbonum
inclinatur cum aliqua cognitione; non quidem sic quod cognoscat
ipsan rationsm doni, sed cognoscunt aligquod bonum particulare;
sicut sensus, qui cognoscit dulce et album et aligquid hulusxodi.
Inclinatio asutem hanc cognitionenm seguens, dicitur appetitus
sensitivus. Quaedan verc inclinatur ad bonum cua cognitione qua
cognoscunt ipsam boni rationem; quod est proprium intellectus.

Et haec perfectissine inclinantur in bomum; non quiden quasi ab
alio solusnodo directs in bomm, sicut ea quae cogniticne carent;
neque in bonus particulariter tantum, sicut ea in quibus est sola
sensitiva cognitio; sed quasi inclisana in ipsum universale bopws.
Et haec inclioatio dicitur voluntas.” Q. 59; a. 1. BSee also

Qs 60’ a. 1, c.
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receives the species of all sensidble things, and
the intellect, of sll intelligible things; so that
the soul of man is, in @ way, all things by sense
and intellect. « » &

Therefore, Just as in those deings that have
kiwowledge forus exist in e higher manner and above
the oanner of natural forms, so there must be in
them an inclination surpassing the natural inclina~
tion, which is called the natural appetite. And
this superior inclination belonge to the appetitive
pover of the soul, through which the animal is able
to desire what it apprehends, aud not only that to
which it i¢ inclined dy its naturel form. And 80
it is mcgaury to aseign an appetitive pover to
the soul.

For ss matursl things have mctual being by their
form, s0 the intellect is actuslly knowing by its
intelligible form. HNow everything has this dispo-
sition téwards its natural forw, that when it does
not have it, it tends towards it; and wvhen it has
it, 1t is at rest therein. It is the sane with

3"Regpom1ec dicendun quod necesse est ponere quandas
potenticn animas appetitivam. Ad cuius evidentiom, considerandun
est quod quamlibet forusm seguitur aligua inclinestio: sicut ignis
ex sua forma inclinatur in superiorem locun, et ad hoc Quod generet
8ib$ simile. Forme sutem in his quae cognitionesm participent,
altiori modo invenitur quan in his quae congitione carent. In
his enin quee cognitione carent, invenitur tantumeodo forms ad
wam esse proprium determivans unumguodque, @uod etiam paturale
uniuscaiusgue est. Henc igitur formam naturslem seguitur natur
alis inclinatio, quae appetitus naturalis vocatur. In habentibus
sutem cognitionem, sic determinatur unuaquodque ed proprium esce
usturale per formam naturalem, quod tamen est receptivum specierun
aliarun rerua: sicut sensus recipit species omnium sensibilium,
et intellectus ocmniun intelligibilium, ut sic anims hominis sit
omnia quodasmodo secundun sensum et intellectun: in quo gquodazmodo
cognitionem habentia ad Dei similitudinem appropinguent, in quo
ocmnia praesxistunt, sicut Dicnysius dicit.

"Sicut igitur formse altiori wmodo existunt in habentidbus
cognitionen suprs wmodun forasrum naturslium, ita oportet guod in
eis eit inclinatio supra modum inclinationis naturalis, quae
dicitur appetitus naturalis. Et haec superior inclinatio perti-
net ud via animede appetitivam, per quam animal appetere potest
ea quue apprehendit; noa solum ea ed guae inclinatur ex forms
naturali. Bic igitur necesse est ponere aliguan potentisa animse
appetitivaz.” Q. 80, a. 1.
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every natural perfection, which is & natural good.
This disposition to good in things without knowledge
is called natursl appetite. Whence also intellectusl
natures have a ‘like disposition to good as appre-
hended through an intelligible form, s0 as to rest
therein when possessed, and when not possessed to
sgek Lo possess it both of which pertain to the will.
Hence in every intellectuasl deing there is will, Just
as in every sensible being there is animal appetite.*

The will, then, is the appetitive faculty of an fntellec-
tusl belng as such. The object of the will is descrided in
mimwwa,s but the term bonum aporehensum or bomm intellectun
is as good as any other.

The discussion of freedou is again o twofold one, The

“"sxeut enin res naturalis habet esse 1ln actu per suam
fornam, ita intellactue intelligens actu per suan forsman intellis
gibilen. Quuelibet autem res ad susm formam naturanlem banc habet
habitudinen, ut quando non habet ipsas, tendat in easn; et quando
habet ipses, qulescat in ea. Bt idem est de qualibet perfections
naturali, Quod est bouum naturee, Et haec habitudo ad bomum, in
rebus carentibus cognitione, vocatur appetitus naturalis. Unde
et natura intellectuaslis ad bonua apprehensun per formam intelli-
gibilens, sisiles habitudines hebet: ut scilicet, cum habet ipsunm,
quiescat in 11lo; cum vero non habet, quaerst ipsum. Et utrungue
pertinet ad voluntatem. Unde in quolibet habente intellectum,
est voluntas; eicul in guolibet habente umm, est appetitus
anizalia."” Q. 19, a. 1.

S"'., o + bonum simpliciter est objectum voluntatis.”
Q. 48, 8. 5. “. . . Objectun eppetitus intellectivi, qux. volune
tas dicitur, est bonum secundum communem boni rationen.” Q. 59,
a. 4. ", . . sppetitus intellectivus, etsi feratur in res quae
sunt extre animam singulares, fertur tamen in ess secundum ali-
guan rationex universalem; gsicut cum appetit aliquid quis est
bonum." Q. 80, v. 2, 6d 2. "Quia igitur est alterius generis
epprehensun per intellectum et apprehensun per sensun, ccmeqm
est quod cppetitus intellectivus sit alis potentia & sensitivo.”
0 &)’ Be 2& ade 2o ", o o bonum intellectum est ob jectus
voluntatis, Qe &, R h’l ”- + « bonux enim intellestun oovet
voluntaten.” Q. 82, . 3, 8d 2,
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analytic discussion of the will's indeteminntion again pre-
cedes the discussion of free choice. The will is considered
both as & nature and as will, i.e.; the eppetitive faculty of
an intellectunl being. As a nature, the will has an cbject
to which it tends naturally and necessarily. This cbject is
beppiness. “The will {teelf, es a certain nature, vills some-
thing nsturally. Thus, man's will mtnmlly’%xﬂa to happiness. nd
But there are several kinds of necessity, end it is necessary
to qualify the statement about the will's desire for happiness.

There is firet of all the necessity which arises from
an fatrinsic principle of a thing, either a formal principle
(e.g., that o trisngle must have thres angles eguasl to two right
angles) or s material cne (e.g., all beings couposed of contrary
principles must eventually :ormpt). This necessity is called
patural or absolute necessity. But there are also two types of
necessity which are impused from without. One is called the
necessity of the end, and refers to the necesasity of using those
means without which a given end cannot be attained; the other 1s
the necessity of coaction, imposed by an alien efficient cause.

8t. Thomas says, of course, that the necessity ar conction
cannot in principle be suffered by the will. The will is an
fuclination, and no inclination can be &nclined agninst iteelf

6“M tertium dicendum quod etism voluntas, inguantun eat
natura quaedam, aliquid maturaliter vult; sicut voluntas hominis
naturaliter tendit ad beatitudines.” Q. U4}, 4. 2, ad 3.
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from without, and still resain the inclination inmanent to

& given being. But neither the neceseity of the end nor the
pecessity of natural inclimation 1s contradictory to the
notion of will. The latter necessity is that fuvolved in
the will's natural ordination to happiness. The comparison
is drawn between the nafnrul adherence of the intellect to
first principles and the natursl desire for happiness. First
prineiples plsy the same role in speculntive jJudgments as the
ultimate end in practicol judguente.!

This coaparison between intéllectual adherence to first
principles and voluntary appetition of the end 15 used as the
basis for the analytic study of the will's indeterminstion.
Just as the intellect adheres necessarily to first priuciples,
the will necegsarily desires the ultimate end; and Just as the
intellect adheres nscessarily to conclusions which it recog-
nizees 10 be necessarily connected with first principles, so
the will adheres necessorily to those meens which are recognized
2o absolutely necessary for the attalnment of the ultimate end;
but Just as the intellect does not have to give {ts consent to
propositions apd conclusicons which are not ceen to be necessarily
connocted with firast principles, so the will is not determined
to particular goods which are not thought to be necessary for

Ree question 82, a. 1, corpus.
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acquiring the end.a

It ie interesting to note that all of the analytic
discussions of the will's indeterminacy are wade ex parte
oblecti; that is, the will is considered free because of the
universal nature of its proper and necessitating object and the
particularity of ite acts. In these discusaions, the subjece
tive element of gelfsdetermination is not considered. There
is one text in this same articlie which appears to be discussing
the subjective root of freedom of the will, but all it is
really saying is that the will is free because its cbject is
the universal good.

The sensitive pover does not compare different

things with each other, as resson does; but it appre-~
hends simply one thing. Therefore, according to that
one thing, it moves the sensitive appetite in & doter-
mipate way. But the resson is & power that compares
several things together. Therefore the intellectual

appetite-~that is, the wille-may be moved B’ scveral
things, but not of necessity by one thing.

83ee question 82, a. 2, corpus. Also: "Bt huius ratio est,
quia voluntas et natura secundum hoc differunt in causardo, quis
matura determineta est ad utam; sed voluntas non est deterninata ad
unun.  Cuius ratio est, quias effectus assimilatur formee agentis
per quem agit. Meanifestum est auten Quod unius rei non est nist
una formn naturalis, per guam res habet esse; unde quale fpsun est,
tale facit. Sed formm per quam voluntas agit, non est una tantus,
sed gunt plures, secundum quod sunt plures rationes intellectae:
unde quod voluntate agitur, non est tale quale est sgens, sed quale
vult et intelligit 1llud esse agens. Eorum igitur voluntas prin-
cipiun est, gune possunt sic vel aliter esse. Eorum autem quae non
possunt nisi sic esse, principium natura est.” Q. 41, a. 2.

9"5d tertium dlcendunm quod vis sensitiva non est vis
collativa diversorun, sicut ratio, sed simpliciter aliquid unum
epprehendit. Bt ideo ex pluribus moveri potest appetitus intellece
tivus, scilicet voluntas, et non ex uno ex necessitate.” Q. 82,
a. 2 » sd 3.
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Another important text in this article will be of use
later when we discuss the problem of peychological detersniniss.

The mover of necessity causes movement in the
novable thing only when the power of the mover exceeds
the movable thing in such & way that its entire capacity
is subject to the mover. But as the capacity of the
will is for the universal and perfect good, it is not
subjected to any particular good, And therefore 1t
18 not of necessity moved by it.3d

Before proceeding to the question of liberum arbitrium,
1t would be well to note ohe feature of freedom in generwl.
Freedom is here explicitly limited to means,

« + o We will our own happiness necessarily. « o« «

Now in willing an end we do not necessarily will

things that conduce to it, unless they are such that
the end cannot be attained without them; as, we will
take food to preserve life, or to take a ship in

order to cross the ser. But we do not will necessarily
those things without which the end is attainuble, such
as a horse for o stroll, since wve can teke a strol
without & horse. The same applies to other means.

We are masters of our own actions by reason of
our being able to choose this or that. But choice

10v44 gecundum dicendun quod movens tunc ex necessitate
cousat motum in mobili, quando potestas moventis excedit moblile,
ita quod tota ejus possibilitas moventi subdatur. Cus auten possie
bilitas voluntatis ait respectu boni universelis et perfecti, non
subiieitur eius possibilitas tota alicul partisulari bono. Et
ides non ex neceasitate movetur ab 1llo." Ibid., ad 2.

Lln ¢ « « VOluntas nostra ex necessitate vult deatitudimen,
« « « Ea auten guae sunt ad finem, non ex necessitate volumis
volentes finem, nisi sint tales, sine quibus finis esse non potest;
sicut volumus cibum, volentes conservationenp vitae; et navem, volene
tes tranofretare. Non sic autem ex necesaitate volumus ea sine
quibus finis esse potest, sicut equuz ad ambulandug: quis sine
hoc possumus ire; et eadem ratio eat in slits.” Q. 19, &. 3.
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regurds, not the end, but the mesns to the end, oas
the Philosopher says. Consequently, the desire of
the ultimate end is not among those actions of which
we are snaters.

When St. Thomas says, in the snswer to the first objec~
tion in this same article, that "matural necessity does not
take away liberty of the wilil," he means either that the will
is sinultaneously necessitated to happiness and free from cow

action, or that, despite the will's necessary inclination to

the ultimete end, it is free in its choice of aenes to that
m;la

In the Prima Pars St. Thomas resuses a question vhich

Yeritate, but which he did not study explicitly in the Symsa
Contim Gentiles: the question of the nature of liberus srbitriun
or free éhoicu, not considered in its most proper sense as an
act, but rather as the immediate principle of an act. The
principle of an nct is either a pover or 6 habit or a pover with
a habit, Hov, liberum sibitrium is neither a habit nor s pover
with a habit; if it were, the hablt involved would be o natursl
hobit, for it is matural to san to have free choice; yet free

12754 tertium dicendun quod sumus domini BOBLIGrum sctuunm
secundun quod possummas hoc vel iliud eligere., Electico asutem non
est de fine, sed de his quae sunt ad finem, ut dleitur in III
M&' Unde appetitus ultini finis non ¢st de his quorum domini
M¢ Qo &, B l’ “- 30

13"&0«53.&5 suten neturalis non sufert libertatem

voluntatis,” Ibid., sd L. Ses lottin, Peychologie et Horale,
PP 2u0-2b1.
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choice cannot enter into purely natural inclinations. Furthere
wore, habits make us “well or 11l disposed with regurd to
sctions end passions,” while free choice is indifferent to
choosing well or ill. Therefore free choice, as a principle of
action, cannot be & habit, but must be a power,:V

There is one other serious problem regarding the nature
of free choice, dut it is better handled after the consideretion
of 8t. Thomas's preof that man has free cholce.

The proof lacks some of the sudbtleties which appear
in the De Veritate sod Susms Contre Gentiles. Except for one
or two brief texts (e.g., "Free choice is the cause of its
own movenent, because by his free choice man moves himself 0
8ct"),15 the trestzmnt gs very analytical snd the procedure is
similar to that followed in sll of the early works when dealing
with the related probles of freedom of the will. In other words,
the problen of free choice 1s considered here ex parte oblecti,
vhile the treatment of free choice presented in the De Veritate
and the Summa Contyu (entiles emphasizes the subject's pelf
aotion.

» » » some things act without Jjudgment, as a stone
ooves downvards; and in like mesnner all things which

Yigee question 83, a. 2, corpus.

g tertium dfcendun quod liberum arbitrium est causa
sui motus: quia bhomo per liberum arbitirum seipsua vovet ad
ngendum.” Q. 83, a. 1, &d 3.



98

lack knowledge, And some met from Judgment, but
not & free judguent; as brute animals. For the
sheep, seeing the wolf, judges it a thing to be
shunned, from a natural and not a free Judgnent;
because 1t jJudges, not froam deliberation, but from
patural instinet. And the same thing is to be said
of any Judgment in brute animmls. But man acts
from Judgment, beceuse by his apprehensive pover
bhe judges thut something should be avoided or sought.
But because thia judgoent, in the case of some pare
ticular act; is not from a naturel instinct, but
fron some act of comparison in the reeson, there-
fore he acts from free Jjudgyent and retains the
povwer of being inclined to various things. For
resson in contingent mmtters may follow opposite
courses, a8 we see in dialectical syllogisms end
shetorical argunents. Now particular operations
are contingent, and therefore in such matters the
Judguent of reason mey follow opposite courses,
ard i not determinate to one. And in that man

is rat » it is necessary that he have free
m’.ﬁecl

Thers is one text which does handie better the subjece
tive element:
Some things there are which act, not from any

previous judguent, but, as it were, moved and made
10 act by others; Jjust as the arrow is directed to

16". + » QuUacsdan agunt ebsque Juldicio! sicut lapis movetur
deorsun; et similiter omnis cognitione carentis. ~- Quuedam auten
agunt judicio, sed non libero; sicut anisalia bruta. Judicat enim
ovis videns lupun, eus esse fugiendum, naturali Judicio, et non
1ibero; quia non ex collatione, sed ex naturnli instincetu hoe
Judicat,. B simile est de quolibet judicio brutorum animaliua.

»= S0d homo aglit Judicio, quis per vim cognoscitivam judicat ali-
guid esge fugliendum vel prosequendun. Sed quis Judiciua istud non
est ex naturall instinctu in particulari operabili, sed ex collae
tione quadam raticnisj ideo agit libero judicio, potens in diversa
ferri. PRatio enim circe contingentia habet viam ed opposita; ut
patet in dimlecticis syllogisais, et rhetoricis persussionibus.
Particularis sutem operadbilis sunt quaedan contingentia: et ideo
circa ea fudiciuxz rationis ad diverss se habet, et non est
detemmisatur ed uriaz Bt pro tanto necesse ost quod hono sit
liveri arbitrii, ex boc quod rationalis est.” Q. 83, &. 1.
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the target by the archer. Others act from scae
kind of judgment, but not fyom free choice, such
a8 irrational animals; for the sheep flies from
the wolf by a kind of Judgnent vhereby it estesas
it to be hurtful to itself. How such & Judgment
is not o free one, but implanted by nsture. UOnly
an sgent éndoved with an intellect can nct with a
Judgnent which is free, in s0 for as it knows the
mwmmwwwmw

3 or the othe ing to be good. Consew
quentxy, whe r there u mumcf., there is
free choice.

Free choice is of course liaited to means. "We have
free choice with respect to vhat ve do not will of necessity,
or by natural instinct. That we will to be happy does not pers
tein to free choice but to ratural tustinct."d

The question of the‘ mutusl causality of funtellect and
- will is handled in the saze vay es in the two previcus trestments
of freedom.

)

w"mm dicendum quod quasdem sunt Quae LOL agunt ex
aliquo arbitrio, sed quasi eb aliis scta et mota, slcut sagitta a
sbgittante movetur ad finem. Queedam vero agunt guodam arbitrio,
sed non libero, sicut snimalia irratioralis: ovis eninm fuglt lupus
ex quodan fudicio, quo existimat eun sidbi noxiun; sed hoc Judiciun
oon est sibi liberus, sed a natura inditum. Sed solun 14 quod
habet intellectum potemt agere iudicio libero, inquantua cognoscit
universalem retionem boni, ex gue potest fudicare hoc vel 1liud
esse bonua. Unde ubicungue est intellectus, est liberum arbitriua.”
Qe 59, o+ 3. This particular text is suggestive of the presenta-

tions of the De Veritate and the Suama Contra Gentiles.

m"maymuo dicendun quod liberum arbitrium habemus
respectu eorun Quae non necessarico volumus, vel naturall instinctu.
Hon enim 24 liberum arbitrium pertinet quod volumus esse felices,
sed sd naturalen instipotun,” Qe 19; Bs 10.
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A thing is said to move in tvo ways: First, as
an end, as when we say that the end moves the agent.
In this way the intellect moves the will, because
the understood good is the object of the will, and
moves it as an end. Becondly, a thing is said to
®OVE as an agett, as wvhat alters moves what is
altered, and vhat impels woves vhat is impelled. In
this way the will mggcs the {ntellect, and all the
povers of the sgoul,

But one fairly significant addition is made. To the objection
<95
of an infinite regree, 5¢. Thomas replies:

There 1s no need to go on indefinitely, but ve
mast stop at the intellsct as preceding all the rest.
For every movement of the will must be preceded by
apprehension, whereas every apprehension is not
preceded by an act ¢f the will; dut the principle
of counselling end understanding is an intellectual
principle higher than our intellect--namely, God;
es Aristotle elso says, explaining in this VEY o)
that there is no need to proceed indefinitely.

There is thus introduced the notion of en influence of divine

efficient causality on humen actions-.more precisely on the

rpespondeo dicendun quod aliquid dicitur movere duplics
iter. Uno modo, per modua fints; afcut dicitur quod finis movet
efficienten. Et hoc modo intellectus movét voluntatem: quia bonun
intellsctun est objectun voluntatis, et sovet ipean ut finis.

"Alfio modo dicitur aliquid movere per sodum sgentis; siout
alterans movet altertam, et impellens movet impulsum. Et hoc modo
voluntas movet intellectun, et ounes snimae vives.” Q. 82, s, 4.

@0nps tertiun dicendun quod non oportet procedere in
infinitus, sed statur in intellectu sicut in primo, Osnen enim
voluntatis motum necesse est guod praecedst apprehensio: sed non
oznen apprehensionen praecedit motus voluntatis: sed principiua
consiiisndl et intelligendi est aliquod intellectivum principiun
eltius intellectu nostro, quod est Deus, ut etian Aristoteles
dleit in VII Ethicue eudemicae: et per hune modum ostendit quod
non est procedere in infinitun.” Q. 82, a. b, ad 3.




jences and the De Veritate
hnd mentioned briefly the divine goncursus.

Agother statesent regayding divine caunslity also indie
cates an iufluence o the part of God:

Free cholce {8 the cause of its own movexent,
because by his free cholce xan noves himeelf o act.
Bat 1t does not of necessity belong to liberty that
vhet is free shiuld be the first couse of itself, as
neither for one thing to be couse of ancther need it
be the first couse. God, therefore, is the first
cause, Kho soves causes both oaturaml and volantary.
And Just ms by moving natural couses He does not
prevent thelir actions from being naturel, so by
poving wluntary causes He does not deprive thelr
actions of being voluntery; but rather is He the
cause of this very thimg in them, for He operates
in esch thing according o its omn natuve.“*

8%, Thomas clearly avolds paychologios) detersinism in
the Prima Pars. The ioportant text in this regerd was quoted
cbove in s different context.S% lottin feels that this taxt is
an indicntion of the evelution of Haint Thomas's thought in this
zatter ad & sign of whot is 6 cowe.?3 But in so avoiding
paychological determinism, the subjective factors in Ws sotion
are not treated sufficlently; the snalyeis is exparte cblectl, ss

Blopeys igitur est primm caush movens et aAturmles causas
et yoluntariss. Et sicut saturalibus ceusis, wovendo ses, non
aufert quin actus earun sint natureales} ita novendo causes volune
tarins, son aufert quin sotiones earun siot voluntarise, sed
potius hoc in eis facity operatur enin in unoguogus secmadwn eJus
mﬂrl.mm: G 83; B l’ ad 3. Ses nlse Q. w5, &. B i Je

2ges page?Ss “The mover of necessity couses « o o
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we mentioned above. Besides, there is no indication of pre-
cisely what does move the will to its first act. BSaint Thoumas
soys that & natural movement of the vill must precede s free
aovement, Just as the natural adherence of the intellect to
first principless must precede its assent to contingent proposi-

tions. Now, in the De Veritate and the SBumm Contra Gentiles
he explicitly states that the intellect does not move the will

per modum caugas efficlentis; yet, as we have seen, the presenw-
tation soacks of paychological determinism. In the Prime Pars,
pwcholég_ical deterninism is avoided, dut no explanation is
given of the first ard natural movement of the will. The will
is » pessive pover, and so nuat be moved to its act by scaething
oOther than {tself; ordinarily vhat moves an appetite to act is
its odbject, but rno particular good can move the will necessarily.

The absencé of psychologilcal determinisa is one factor
which suggests thet freedom of choice is the property of the
will rather than of the practical Juwdgnent. Another indication
of this appears in one of the articles vhich treats of the
pature of free choice. Saint Thomes had alwnys maintained that
free choice, ss a principle of activity, wes an appetitive power
(more precisely, the will) informed by knowledge. But in the
Prima Pors, be almost seems to identify the laot practical Judg-
ment with the election.
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i, 2. Further, free cholce is 80 called as
though 1t vere & free Judgrent. But to Jjudge is an
act of & copnitive power. Therefore free choice is
o cognitive power:

Reply obl. 2. Judgnent, as it were, concludes
and teminates counsel. Now counsel 1o terminated,
firat, by the Jjudgment of reeson; asecondly, by the
agceptation of the appetite. Hence the Philosopher
says that, having formed a Judgnment by counsel, we
desire in accordance with that counsel. And in
this sense election itself jg n Judgment fram which
free choice takes its name.

That the last practical Judgment and the election are
not really identical is clesxr. They prodbsbly are meant to be
simultaneous. But the difffculty in the formal use of the word
liberun arbitrium seems to0 be more apparent to St. Thouas,
since he seens to want 0 place all freedoa precisely in the
will. Perhaps this is an indicatiou of the more general weaning
which the term liberums arbitriun will assuze in the Dg Malo.

There ore nony problems with the doctrine of freedoa in
the Prims Pars: (1) freedom is explicitly limited to acts
bearing upon non-uecessary means tO man's ultimate end; (2) God

15 presented mece means to man's happineds; (3) the subjective

2:"‘2. Praeterea; liberum arbitrium dicitur guesi lidberua
Juddictum. Sed iludicare est actun cogoitivee virtutis. Brgo
liberun arbitrium est cognitive potentia,

¥2d secundun dicenfum, quod ifudiciua est quasi conclusio
et determinatio consilii, Determinatur autesm consilio, priwmo
quiden per sententism rationis, et secundo per mcceptationem
appetitus: unde Philosophus dicit, in IIX Ethic, quod ex cone
siliari iudicantes desideramus secundum consilium. Et hoc modo
ipsa electio dicitur gquoddez fudicium, & quo nominatur liberum
arditriun.” Q. 83, a. 3, ad 2.
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root of lived freedom 48 not handied; (k) consequently, man's
experience of being free is not explained philosophically;
(5) the tern liberun arbitrium seens to be asbiguous end cone
fusing if understood as "free Judgment,” and (6) no caugal
explanation is given of the will's first and necessary sct,

There are also several indications of future develop-
mentst (1) God is introduced as the first casuse of human
ectivity; (2) psychological deterninism 1s avoided by appenling
to the infinite capacity of the will and the particularity of
each concrete object; (3) freedom is clearly found in the will
rether than in the intellect (though never explained in terms
of self«deternioation); snd (&) the unsatisfactory connotation
of the forzal meaning of liberus arbitrius is apperent.



CHAPTER V
DE MALO

The main coameantators on the development of Saint
Thoans's theary of freedom agree that the D¢ Malo and the
Prima Secundae were both written afier the four works dis«
cussed in the previcus chapters, and aefter the condemnation
of 1270, But there is soue divergence of opinion regarding
the respective chronology of these two works themselves.
Lottin nays that the entire Prims Secundse vas written after
the Dg Malo, and he regards the treatment of the divine motion
in the De Mnlo as & transitionsl step toward the final posi-
tion expressed in the Prima Secundae,. 1 Kinbertans seems to
hold for the same chronology, stating that "Ht., Thomes made
some significsct changes in his treataent of human freedom at
the tize of the composition of De Malo, quaestio VI, and some
additiopal chenges in Summ
Romiti feels thmt the D¢ Malo should be placed after uot only
the Prima Pars but also after the first twenty guestions of
the Primn Secundse., Throughout his precis of the De Nalo,
Fomiti espbasized the practical method empioyed in this work,

Y“ottin, Paychologle et Morals, pp. 2601, footuote k.
2K3uvertans, p. 701

105
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stating that Saint Thomas is not as concerned with explaining
ard defending notiones as with meking practicsl applications
in the moral sphere. And since the guestions following the
first twenty questions of the Prima Secundae are also pmctical
and moral applications, Romiti feels that the first twenty
questions of the Prime Secundse put forth the notiones which
axe applied to moral questicns in both the De Halo and the rest
of the Prima Secundas.’ Lottin's srguments seem & bit more
probable; the point is, however, of little fmportance. Wwhat
does metter is that the doctrine of the De Malo and the Prims
Sgcundse be recognized as the defisitive Thomistic theory of

3Methodus quam sequitur 8. Doctor in De Malo est eminen~
ter practica: de delinitionibus et de notiontbus ipsis parve cura
est. » + « Bic enim agit 5. Doctor ut multa jan praesupponat,
sine quibue efus expositio asepe seapius inintelligibilis foret.
Applicationes igitur sorsles plures sffert 8. Doctor quasi remite
tens lectorem, pro notionibus quibus innituntur, ad éa gune alibi
sunt exposita: quae methodus applicata elucet in Bumma Theologica
I-II post primus viginti quaestiones et in Sunma Theologica 1I-
II. Remittitur autem lector pree ceteris operibus ad indicatas
primas guaestiones Summae Theologiecae I-IX., Boc pro De Malo elucet
ex alteroc puncto quod notandus esse diximus, ex puncto nempe quod
materins ipsanm respicit. Maltas gqueestiones non tractat S.
Doctor in De Maloj in his vero guae tractantur snon paeuci loci
parslleli cun Summa Theologice fuveniumtur, quos conati suzus in
luces ponere, et mimquam, ni fallimur, legitur aliqua sententia
in De Malo, salten relate ad nostram materiam, quae magis co-
heesreat cum precedentibus operibus guam cwn Summa Theologics
praesertin I-I1. + +

"e o » dicimues doctyrinam thomisticam de actu humano come
pleto et de quaestionibus adnexis suam plenan evolutionen invenire
in Sunse Theologion I-~IX et quidenm in primis guaestionibus hujus
operis, nam postea in ipsa Summs Theologice non inveniuntur nisi
Plures spplicationes de es. Altera conclusio est quod nostro
Judieio quaestiones disputatae De Malo exarstae ponendse sunt
salten poat priman partem Sunase Theologicae, fmmo post primss
questiones Summae Theologicas I-IX.” Romiti, pp. 69-70.
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huzan frecdom.
There are several opinions regarding th; precise signi-
b The most thorough
analysis I have seen, aside fxom Romiti's wery genermml work, is

ficunce of the changes that have been made.

that of Fr. Klubertsnz, vho regaxds the understanding of appe-
tite found in these later works as the key factor. "If any one
single internal factor can be put at the source of these changes,
4t 1is the new metaphysical understanding of anizal appetite even
as rational and free as parellel to naturel appetite.”” Parallels
between the levels of appetite, based on their relationship to
form, con be found in the 8

Pars, as ve have seen. But the metaphysical implications of the
relationship between form and appetite were not recognised in

these tvo earlier works. These metaphynicsl aspects are responsible
for the ramms distincticn between the exercise and the specifie-
cation of & human act, -for the extension of freedom sc that man

is free regarding ends os vell as means, and for the introduction
of God a9 mover of the will. The connection betwesn the parallelienm
of appetite and these other fuctors is especially obvious in

De Melo, question 5, and so this text shall serve as the center

of our ﬁiscgma:lon’.é‘

bgor o review of the litersture, see Xhbdbertans, pp. T01-5.
*Ivid., p. T2

5A1W the sixth question forus the center of the dis-
cussion of freedom, there are, of course, other texts in the De Malo
mﬁmumwmm, snd we shall drav zaterial from these
] £ g



308

Form in pasurel bedngs serves us o priuveipls of action,
for upon every imtural form there follow inclinetions or
watural appetites which serve as the imnediate subject of action.
These inclinations or natural sppetites ore the operative
potsncies G6f the being. They are produced by o kind o emanation
from the jaformed substance. The sudbutantial fors exercises a
undque Kind of ¢susnlity in this situation: 1% ia fmz
ceuse of the cpermtive potencies, but not in the sense in vhich
it is the formal cause of the substancee-that 18, ite causality
is not the éauslity of form on matter. The form alsd exercises
& kind of fina) cousslity, in the sense that the operative
potencies of the béing are directed toward the perfection of
the belng secundus formam; ard thers is even & kiod of offi-
ciency inplied nere.?

Thers is a sisilarity between this production of opers
ative potencies or natural appetites by the sudstantial form
of & baing and the specification of the tendency of & human
agent o8 such by the known form, The &iffeyence is that the
forn of a matural thing is individuated in matter, and theres«
fore the optrative potetcy Or naturel appetite is deternined
to one object; but the fors known by the iatellsct is o univers
sal, so that the agent ie not deteramined in his actions, since
all actions ore porticulay snd refer to & particulsr

Txiubertasz, pps Ti0-Le
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object.d

he agent, specifisd in en edditiomal vay by the known
Torn, has his tendsncy specified by that fors, snd go
tends o5 specified egent, The fommsl causelity of the
koown fora is thus uot sbsolutely lmmedistaly upon the
sct of tending, but ismedistely upon the sgest. In
thus specifying the sgent, the kmowvn form provides
hin with sosething to vhich to tond, provided thad
the koown fors is that of sozething known o8 good.

At the seme time, the very ilmitations which the
intelisct 18 capadle of recognizing in its object
ground the libarty of the agent's response in willing.?

The textuel basis for this last sentence is also found
in De Malo 6. A potency is deubly deteruined to 1ts mct; there
is & subjective detemsinavion in the order of efficient causality
wid @ formal deteraination fyom the object. And since no
efficlent causelity ects vithout o purpose {pup
propter finem), final ceusality sleo enters into the consideration

8". « « Bleut in alids rebus ast aligquod priucipionm proe
priorua actaus, its etisa in boadntbus. Hoc autem ectiven sive
motivam prineipiws in hominibus propris est intellsctus et
voluntese » » « Quod quiden principium partim convenit cus prine
eipic active in rebus naturaliibus, partis ab eo differt. Cone
vonuit quides, quia sicut 4in rebus saturalibus inventtur foran,
quae est principiun sctionis, et inelinstio conoeguens foraem,
quae dicitur sppetitus natuxalis, ex gquidbus seguitur actiog ita
0 hosive Invenitur forme iotellectiva, et laclinatio woluntatis
consequens formam apprehensas, ox guibus seguitur exterior actio:
sed in hoe est differentia, quin forms rei naturelis est forma
individuate per materias; unde et incliunatio ipsam conseguens est
deterninata ad umm, sed forma intellects est universolis aub que
multa possunt couprehendis unde cum ectus sint in eingularibus,
in guidbus nullus est quod adequet potentias universslis, reasnet
m%mtm voluntatis indeterminate se habens ad malts.” De Melo,
gs O

, MMz, P+ T31. The some parallel is presented in
De Malo, q. 16, a. 2; the operstive metaphynics is more cbvious in
Qe O
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of the subjective deternination of gpecification, Keeping
in aind the parallel between natural form aud appetite,

and cognitive form and appetite, Saint Thomas ressrks that
in natore the specification of an act is derived from the
form of the notural being; while the sxercise of the act
is attributed to that agent vbich csuses the motiocn. And
since the fival cause is gausa causarum, it serves as the
first principle in the order of exercise. Switching cur
consideration to the level of human activity, ve find that
the good is the object of the will, and being as true is
the object of the intellect. Since the good is precisely
the end for which an agent ucts, and since final causalivy
is the first principle in the order of exercise, the exer-
cise of the act is attributed to the wili; on the other
hand, all forms epprenended by the intellect sre facluded
under the generul heading of being as true, and, since

the form of the agent is vhat specifies its act, the
fotellect i responsible for the specification of human
activity. One of its spprehended forms is the good, whick,
precisely ss an apprehended form, is trus. (Conversely,
one of the goods vhich serves ss an end snd thus a8 s prine
ciple of exercise in humsn activity is tiuth, vhich is the



111

end of {ntellectusl cperation. )m

We cun exparnd the consideration of formml causality
a8 bit; as ve said, the form of the agent specifien its act.
In order to grasp fully the specification of humen activity,
we aust consider the entire aﬁmt who 18 -noting or tending;
thus we muat consider more then simply the apprehended fora.
A humsn agent 48 an intellectusl being; thus he has & natural
tendency to sct according to resion. DBecsuse of the partisl
and incomplete nature of human knowledge, our atbiention is

alvays focused on one sspect of reallty aore than on others.

10ngicundo considerendun est quod potentia mligua dupli-
citer aoventur: unce wodo ex parte subjecti) allo nodo, ex parte
obfecti. Ex parte subjecti quidem, sicut visus per tmmutationen
dispogitionis organi movetur ad clariuc vel ainus clare videndumt
ex parte vero obiecti, sicut visus mmne videt slbum aunc videt
sigram; et prisn guides Lmmitatio pertinet ead ipsus exercitium
actus, ut scilicet agatur vel non agatur aut selius vel debilius
agstur: secunda verc fmmutatic pertinet ad specificationen actus,
oax actus specificatur per objectun. Eat sutem considerandus,
quod in rebus naturalibus epecificatio guidenm actus est ex formej
ipsunm sutem exercitius est ad agente, quod causat ipssa motionea.
Movens sutem aglit propter figem, Unde relinquitur quod primum
principium motionis guantas ed sxercitiun actus, sit ex fine. B8i
auten considorenus objecte voluntatis et intellectus, inveniezus
quod obJectum intellectus est primum priscipium in genere causse
formalie, eat enim ejus objectus ena et verus; sed objectun volw
untatis est primun principius in genere csusae finalis, nem ejus
obJjectun est bomun, sub Quo comprehenduntur oanes fines, sicut
sub vere coaprehenduntur cunes formae apprehecsse. Unde et ipsum
bomums, in quantun est guaedam forms apprehensibilis, continstur
b vero quasi quoddan wverun; et ipsum verum, in guantum est
fints intallectuslis operetionin, continetur sud bono ut quoddan
particulare bomue. 81 ergo consideremus motum potentisrun snimee
ex parte cbjecti specificantis actux, primum principiun motionis
#8% ex intellectut hoc enia wodo bonum intellectun movet etian
ipsam voluntatem. ©8i autem considerexus motus potentiarua animae
ex perte exercitii setus, sic principium motionis eet ex woluntate.
Kam senpey potentis ad quaa pertinet finis priaeimug wovet ad
actun potentism ad quam pertinet id quod est ad fipem.,” &. 6.
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Pinally, we oust allow for subjective diepositions and hobite,
vhich determine the attitudes we toke towsrd reslity.ll

When 1t is svid that the will is the potency responsidle
for the exercise of the act, Saint Thomas does not mean us to
understand that the will moves itself from potency to act with
regerd to the scae object. FRather, Just as the intallect moves
itgell from the knowledge of prinoiples to the acceptance of
certain conclusiocns, 80 the will moves itself from willing the
end w0 willing the means to that end, oy soue objest connected

with the m-w

egy quod voluntas ferstur in id quod sibi offertur magis
socundun -hene particularem confitiones quam secundun alism, potest
contingere tripiiciter. Uno quidea aodo ih quantus una praepone
derat, et tunce movetur voluntss secundum rationes; puts, cum homo
praeeiigit 14 quod est utile sanitati, quod est utile voluntati.
Alio vero modo inquantum cogltat de une particulari circusstastis
et non de aliaj et hoe contingit plerunque per aliguam cocasionen
exhibitam vel ab interiori vel ab exteriori, ut ei talis cogitatio
occuryat. Tertio vero modo contingit ex dispositione hominie)
quis secundun Philosophus, qualic wrmsquisque est, talis finis
videtur “u M»

124500 propter hoc seguitur guod voluntss secundum iden sit
ir potentis et in actai. Sicud ents hono secundus intellectum in
via inventicnis aovet se ipsua sd scientian, in Quantus ex uno
noto in sctu venit in aligquid fgnotum; quod erst solum in potentia
notum; ita per hoc gquod howo aliguid wult in actu, movet se ad
volendum alignid aliud in actu; sicut per hot quod wult sanitatem,
movet se ad volendun sumere potiones.,” Ibid. Lottin remarks that
the nev distridution of causality emphasizes the active nature
of the will, apd eliainates all danger of paychological determinism.
"Car la double cuussliite, efficiente et finsle, guo facilement
evoquernit l'idee de deteminisme, est devenue 1l'apenage exclusif
de la volonte ells.peme. D'autre part, en rasenant la pert de
1o mmisch & une cousalite formelle, il escarte de ia raison
toute idee d'influence deternisate,” P. 256.
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It is preclsely in this context that one of the major
doctrinal chunges is iotroduced. Soint Thomas presents the
exauple of o man, who desiring health, moves himgelf to deliber-
ate concerning the weans that will procure this end, and
Tinally chooses to use soxse helpful amedicine. He potes that a
deliberation preceded the cholee of mesus; he then asks vhet
was the initial efficient cause that moved the man to delibere
ate. If it wvas the will alone, then the “cholce” to deliber-
ate muat bave itself been preceded Ly a deliberation, which
must have followed o will act, aud so on sd fufinitus, Bince
an infinite regresa is impossibvle, he concludes thnt the first
swiion of the wille«agy aotion to which the will did uot or
could not move {tself--must bde caused by some being other than
the haman sgent. Since theé will fo a spiritual fsculty, 1%
caonnot be moved efficiently by a materisl being. 4nd po, the
only csuse who esn nove the will to its first sact io any given

geries of will acts is aaa.n

13“54¢ erge voluntatem accipiendi potionem praecedit cone
siliun, quod guidenm procedit ex voluntate volentis consiliars.
Cum ergo voluntas se consilio moveat, consilium sutem est inguise
itio quoeden ron desonstrativa, sed &d opposits vims habens, non
ex pecessitate voluntes seipmsem acvet. Bed cus voluntas nuon
semper voluerit consiliari, necesse sat quod ab aliguo moveatur sd
hoc velit consiliari; et sl quiden a seipas, necesse est iterun
qued motum voluntatis prsecedat consilium, et consilium praecedat
actus voluntetis; et cun hoc in iafinitus procedere non possit,
necesse et ponere, quod quantus ad primus motum voluntatis
moveatur voluntas cujuscumque non semper sctu volentis sd aliquo
exteriori, cujus instinctu voluntas velle incipiat.

"Posuerunt ergo quidem, guod iste fastinctu est a corpore
caslesti. Sec hoc osse non potest. Cun enim voluntas sit in
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The object of the will in this firat ace (gg‘L&)m
is the good considered simply as zood,]'s Thus this act bears

ratione « . » retio corporis caelestis moveat ipsam voluntatem
direute. « «

"Relinguitur ergo « « + Quod 14 quod primd movet volunta-
tea et intellectum, sit sliquid supra voluntates et intellectum,
scilicet Deus; qui cum cania aoveat socusdum rationenm mobilium}«
ut levia Bursun 6% gravis deorsum, etimis voluntntem movet secuns~

dusn ejus emttiom, non ut & necessitste, sed ut deteruinate
se habenten ad multa.” Iottis uses the expressiocn “movet volune
tates ot mmm«m" show that the De Mald {s an intervediate
vork betveen the i Pam (vheve God moves the intellect) and
the Prios Secundse (where God moves the will), see footnote 1.

lottin also otates: "Oo le verra bientot, Siger de Brabant

disait: pour passer de la puibsance a l'acte, la volonte ae
suffit; anls le premier moteur est necessaire pour 1k specificue
tion du vouloir. Or, voicl que d'ud trait de plume saint Thomas
deplace le champ d'action de la motion divine: c'est pour pssser
de 1s pulssance a l'acte que le preafer moteur est indispensable
a ls volonte. Cl'est logique d'afllsurs: la suboxdinatic de
causes s'sppelant nutuellesent, qui fait lx preuve d*un premfer
moteur necessaire, se corprend s'll s'agit de causes efficientes
et firales, zals point s'il s'aglt de causes formelles. Bt
ainsl, spres aveir reduit, la raison au role de cause formelle,
saint Thooms e axriveit a la necessite d'un premier moteur
pour la volonte dans ls liberte d'exercise, mais non pour la
raison @il asoure is specification du vonioir husain.” F. 257.
Cf. Klubertanz's remarks "Dom Lottin hes pointed cut the simul-
taneous appenrance in S5t. Thomsa's text of the distinction
between the liberty of specification and the liberty of exercise
and the explicit atatensnt of the necessity of the Divine Motion
for willing at all. Beo argues that the assertion that the agent
is the cause of his beginning %o will requives, on the ‘quidguid
wovetur' principle, that he be moved previously by God. If my
annlysis fs correct, it would be slightly more sccurate to say
that the puralliel between natursl fnclication snd séimal sppew
tite reguires both the distinction detween the two sortes of
H.berw and the Divine M‘Dﬂn" P. 716.

ll‘a& 2‘ ai. -a; ad 3.

15, , . appetitus est inclinatio cujuslibet appetentiss
substantiis autex intellectualibus, in quantum Hujusmodi, inest
appetitus respectu boni simpliciter; nnde omnis nsturaliis incline
atfo in eis est 3 bonum simpliciter.” Q. 15, a, 2.

"Appetitus erge rationsiis, qui est voluutas, babet pro
propris matione objecti bomms universale.” . 8, a. 3.
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ouly upen ends.*® The distinction betveen yoluntas ut pature
ond yoluntas ut voluntes s msntioned, although these vords sre
ot used.’? Voluntss ut yoluntas is uperative in moral actions,
while yoluntas ut natura is exercised in the first sct of any
series.}® oo w1l 1s clearly seen as the appetite of the whole
wan, and thus 1t uaturslly desives the objects of the other
povers of man.t?  In this first act of the will, man necessarily
wills the good presented to him, vith o natuzsl necessity.
thing which appesrs as a universal good; otherwiss the will
wvenld not be moved at all. But 5t. Thomss emphasited that the
will does not merely receive passively the influence of God, but,

mﬂ‘ i3, 8. 2, o,

1134 quintos dlcendua, qQuod voluntas rationalis creaturae
detorainnte eat ad urum, in quod natursliter movetur; sicut oxnis
hono naturaliter vuit esse, st vivere, ot beatitudinem. Et ista
sunt a4 quae prizo movetur saturaliter creatursa vel intelligends
vel mm; quia mr actio naturalis prassuppontitur alis
sctionibus,” Q. 16’ a8, b o 88 5.

m"m secundun dicendun, Quod voluntes secundus suan
oeturss est dona; uude st achis ejus naturslis semper est homisn)
et dico actun naturslen voluntatis, prout hoao vult felicitaten
naturaliter, esse vivere, et bdeatitudinen, 81 autes liguinur de
bouo morali, sic voluutas seoundun ge considerata nec est bouns
nec molas sed ge hadbet in potentia od bPonun vel malun.” Q. 2,

- M 3’ ad 2.

19*uanifeatun est auten quod omne particulare continetur
sud) univerasli, sed non sonvertitur; unde in quodcungue potest
ferxi irascibilis vel mucwuu& potest atian ferri wolune
tas, ot in aulta alis.” Q. 8, 6. 3. . o o fpsun verum, in
guantus est finis intellectumlis operationis; continetur sub
bouo ut quoddsn particulsre domws.” Q. 6.
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given this inftial impetus, the will beglos to move itself.20
The natural influence of God 4n toward and into deliberation,
buk zan can cease to deliberate 4f he 6o wills) if he cone
tinues %o deliberate, the seme freedon extends to his act of
chvics., This is Satant Thomss's vay of discussiug Creedon of
sxercise, with regard to al} objects, in the Dg Malo, The
subtleties of the Prins Secundae are not present here, IThe
following comments of Fr. Klubertanz sees to express what
Saint Thomas is saying in the Dg Halos

« « o unlews s oan is precipitated into action by
passion or by cirounstances, or blocked from further
conpideration by ignorance or error, it is naturnl
to reflect both on the full parbicularity of the
object and on his own wiliing of that object. This
mment of reflection 16 also the sowent of freedom,
for it yevenls at least that he need not contimue
%o think about the objeet, and in the case of most
objeats it may show come deficiency; in some cases
it my coxmpletely ghange the object from good to
bad or vice verss.

s o » the point of being put into act concerning .
asomething which 1s good in its abeolute considere
ation (s that man should reflect vhether in the
concrete and all things considered he ghould absol~
utely will that act or object, or whether he should

20upg quartun dicendun, guod voluntas aliquid confert cum
& Deo mowvetur; ipas enim est ques operatur, sed mota & Deo: et
ideo motus sjus quanvis a&t ab mmwm sicut & primo principio,
non tamen est violentus.” Q. 6, a. k.

lottin says: ". . » apres avoir sccentue vissa-vis des
couses lmusdistes lo caractere actif de la volonte, woics que, en
yogmrd de la cuase preziere, saint Thozss peut wettre en aon wria
Jour e caractere de pulssance pagsive gu'iristote mit revens-
digue pour toute appetition et taute volonte creees.” P. 257,

2y uhertans s Pe TA6.
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not. 1If, on reflection, he finds that be shounld
abaolutely vill wbet he is inclined to, the Divine
Motion contimses on in all its ontological fullness
into the free act itself. I he fiods that he
should vot, but neglects the practical application
of the moral rule, all that there ie of actuality
in his cholice is still due to the origisal Divine
Motion, but the oin is his own.22

Fresdon Of specification is present in man's choicen,
if end vhen the object is recognised ss perticular. If, after

man, does not have freedom of specificstion. But he obill has
freedon of exercise; for the act of considering the object is
only & particular good snd oo men can will its contrary, l.e.,
no longer to consider the ahm.as The permonal charscisr of

mmm.; D+ T1B-9. Bew aloo Maritetn, W
Sxlotent, chapter b, eap. ppe 96+99. (New York: Doudleday inage,

23%0um auten consilis et elsctiones sint cives particularis,
quorum est actus, requiritur ut id quod spprehenditur ut bonus et
conveniens, apprehendatur ut bomum et conveniens in particulmri, et
oon in universall tantum. 81 ergo apprebendatur aliguid ut bonum
conveniens secunduz aunis purticulsria quae covsidersri possunt, ex
necessitate movebit voluntaten; et propter hoe houd ex uecessitate
appetit beatitudines, quas est status omnium bonorum congregaticue
perfectus, Dico autem ex necessitate guantium ad detemimationes
actus, Qiis non potest velle oppositun; non autes guactum ed exere
citium aotus, guin potest aligquis non velle tunc cogitare de
bestitudine; quia etian ipei sctus intellectus et woluntatis parti=-
culares sust. 531 cutem sit tals bons quod non ilnvenistuxr ssse
bonux secundun ounia particularia quae considerari possunt, noo ex
necensitate movebit etinn quantun od deterafnutionss actus; poterit
enin aliguis velle sjus oppositum, etiam do o0 cogitans, gquis forte
est bonum vel conveniens secundun aliquod alivd particulare cone
afderatun; stcut quod est dorum ssnitati, non est boram delsctationt,
et aic de alis.” Q. 6.

Alsot "Ad septimum dicendum, quod activun non ex necessitete
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of the act of chotce is emphasiced 2
Rouiti outiines the series of "acts” inwoived in the
genenis of o free act:

First of all, the intellect epprehends the universsi
guod and the will maturally tends tovard it, prior %
eny considerntion of whether 1t 2an possibly de sattained
or notj then & practical Judgnent indieates if the good
in guestion can be attained, snd shows all the possible
wesns that could be taken; the will now is moved to &
good that is possible, and sceording to all the zeans
which the precticvel Jjudgnent indicated as useful; then
resscn Judges abiout all these seans, each in partwum,
until 1t orxrives at that means which 1s Judged to be
the most useful; this is the act of counsel, The will
eoments to "bhta mm. Than m ultmm practical
judicium pra ~practicun) Judges that this
'm heﬂ and now, since it is good
and %ﬂm for the agent. Then the will procoeds to
“t‘ ’

movet nisi guando superat virtutem passivi, Cum auten voluntas se
habeat fo potentia respectu boni wndiversalis, oulium dovum superat
virtutea voluntatis quasi ex necesnitate ipeam movens, nisi 14 guod
secundun onnen considerationes €at booum: et hoc solum est bonum
perfectun, quod est beatituldo, quod voluntas non potest non velle,
ite sclilfcet guod wellt ejus oppusitiex; poteéat temen oon velle
actu, quia potest evertere cogitationsa beatitudinis, in quantum
movet intellectun nd suwam setom) et quantun ad hioe nec ipsas
beotitudinen ex nocessitate vult; sicut etiam aliguis noo ex necessi-
tate calefieret, si possent calidun & se repellere cum vellet."
Iid.; ad 7.

Another text with some of tho saze elements s Q. 3,
B 3o te

B8n, | . considerandun est, quod objectum xovens volunta-
ten est bonum conveniens spprehensun; unde si aliquod bonum Proe

ponatur quod apprehendatur in ratione boni, Wa
yenientias, non movebit voluntaten.” (mpm:u mice).

25"‘» + « In primo mocento habetur intellectus universale
bdonum epprehendens et voluntes iz hoo universale boous natursliter
terdens absque consideratione nun possibile $it an non illud bonun
obtineri possit et vania medie guibus cbtineri poteat, ac voluntas,
bone impossibilis relinguens, in aliquod bomum possibile movetur




19

Foutti and Kiubertanz both point out that there is
ro longer any queation of confusing the last pisctical Juldg«
went and the act of choice. For, as Romits states, the
distinction beotweon specification and exarcise, indicates
the precise role of both intellect and will in the sct of
choice, and preveats tholir respective contributions to the
total human act from being confused.2d

The greatest significancs of the doctrine of the
De Molo, at least for cur present purpeses, is expressed by
Fr. Kisdertans:

This soalysie 1s more aetsphysicsl than the esrlter
ones, since it works out from the relstion of form

secundus aznis illa media obtivendun guee iudicium proposult;

sunc avten mmtic sedet ludex a4 orisis feoiendns omnium 1llorun
medioruan et foguirit super oknes rstiones quae ad nodum advocatore
we e alterumve meddur commendant, usque dum perveniast ed 4llud
aediun quod utiling sestimptuy, ¢t boc £it per consdiium, ae
voluntas consentit vel approbat hoo mediom; subsequens fudiciunm
practica<practicus iudicat hoc medium ease hic et nunc eligendua,
quis borus et conveniens agenti, st tunc voluntas ad actionen
prooedit,” Bomiti, p. 65.

2w, | » potamus in De Halo sullam propositioneu inveniri
ex qua appareat in uouw confundl fudictua electionis et slectiones,
gsed seaper ponitur psychologice antes haberi iwdietun ot deinde
electionen. Bt in hoo etimm cohseret De Molo cum Sunms Thsologica
I-1X. Quia parallelisamus suam explicationes hadbet ex indienta
diatinctions inter libertaten specificationis et libertatem
exercitii. Por hence enim distinctionesn deliaitatur pars intellecs
tus &% pars voluntetis in electione eliciends. « . » Ita sive
intellectus sive voluntas suas porten hobeat in electione m
distinctis aomantis psychologicls perficitur.” Pp. 67-8.
Klubertans, p. 712, Kiubertanz points up one additionnl nnd very
interesiing fenture of the doctrine on the subual causslity of
intellsct and will, but sinoe he uses the Frimn Secundee for a
textusl basia, we will discuss this point in the next chapler.
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to tendency in being. It is at the ssue tize more
existentinl end personal, since the being of the
agent and the dynamisxn of his sct of existing are
involved directly. Thus alsc the spontansity of
the acting subject in stresscd.27

2T 1ubertans, p. T1l. Lottin mokes the following resarka
about the significmnce of the changes: "Il ne faulmit cans
doute pas urger lo difference, canifeste d'allisurs, qul existe
entre cet expose du Do Malo et celul du Dy Verigate. Cor ls dis-
tinction entre liberte d'sxercice et liberte de specification
qui fournit le cadre & 1o question 6 du De Mslo n'est pas etrene
gere au De Veritate, g. 82, a. 6, ou saint Thomas parie de
1ltindeterniontion de la volonte vis-s-vis de L'ecte mene de
voulodr et de 1'cdjet de cet acte. Bt d'sutyre part la lot
psychologique qui relie l'action s la volonte et colleeci au
Jupement n'est oucunsuent repudiee dans le De Malo, pulsqu’elle
et reppuloe su debut neme de 1'expose., On ne pout done parler
dfoppoaition, ni mene de diversite de dootrine.

"Le tour de persee copendant ent autre, et l'sccent est
mm.’“ Eﬁas
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PRIMA BECUNDAR

The genersl cohclusions regarding the root of humen
freedou in the_Prims Secunise will be quite sisilar to those
~ discovered i the preceding snelysis of the De Mslo, Geveral

nev and more sophistiocsted notions sppear though, in the
3

The parallelism of intellectunl form and appetite
vith natural form and eppetite s presented ih ¢. 8, ». L
("Utrus voluntae sit tantum doni™). .

But 1t must be noted that, since every isclinew
tion results from a form, the nsturel sppetite results
from & forn existing in the nature of things, while the
sensitive appetite, as wiso the intellectunl or rational
appetite, called the will, follows from au spprehended
form. Thersfore, Just as the natural sppetite terds
o good existing in  thing, a0 the animsl or the
woluntary appetite tends %o the apprehended aea.m

puané. a8 in the preceding chapters, the only will
"scts” vhich ve shall discuss in any detail are yglle and eli-
goxe. In the Prius Secundue, Saint Thoumas presents s such nore
elaborate explantion of all facets of «E% ect, inclwding
tentio, fruitio, consensus, and usus. But these facets are
wm%aw to our present discussion. For a thorough presentes~
tion, see gﬂﬁ»u PP+ 37-59. Eee also J, 8o gg‘w mouoh
sur l'sg i1, pp. 63«4, footoote 20,

2uzeq considerendun est quod cum ounis inclinatio cone
ssquatur aliquea formam, eppetitus naturalis counseguitur formem
in maturs existeuten; appetitus sutem sensitivus, vel etian
intellectivus sen rationulis, qui dfcitur wvoluntas, sequitur
foraen apprehecsam. Sicut igitur 14 in quod tendit appetitus

121
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This particular presentation of the parsllelien of appetites
does not draw out the metaphysical implicetions which, in
the D¢ Molo, immediately follow upon the presectation of
cognitive appetite an parailel to natursl appetite. But it
1o clesr from the doctrine of the Prima Secundse that the
sane metaphysics is operative. In the De Melo, Baint Thomasn
cousidered the entire probles of freedom in one article.
Here, on the other hand; the dfecussion 1s spresd over
severel gquestions, and each alesent is handisd st the

The will, once egaiu, is“the proper eppetitive
faculty of un intellectus) being., The natursl nhamt of the

wmummmwmw 0#&&.&.&%&& This

naturalis, est bonus existens in re; ita 14 in guod tepdit appe-
titus animalis vel voluntarius, est doauw apprehensun.” Q. 8,
8 1o 'rhatmzauanum wwm chuptaru m%uﬁf;. C

' ' Ih uinag orks

374 tertius, Dicendum giod objectum voluntatis est
finis et bonum in universsli.” Q. }; 6. &, 84 3.

”Appeamm sutens humaras, gui est voluntas, est boni
nniwmlu Qe a, B Te

"Ob Jeotum suten voluntatis, quae eat appetitus husaous,
eot universals bonum.” Q. £, 8. 8.

"’”m {gitur voluntas ait quaedans vis fumeterielis, sicut
ot inteliectus, respondet sibi natureliter aliguod unum commune,
scilicet bonump sicut etien intellectuil aliquod unusn comune,
scilicet verun, vel ens, vel guidguid ect hujusmodi.® Q. 10, a.
1, &4 3.

"Simtliter stiam principium motivum voluntariorun oportes
esse aliguid matureliter volitus. Hoe autem est bomts in cosmuni,
in guod voluntss natursliter tendit, sicut etiss quaelibet potons
tis in suum objectus.” Q. 10, a. 1.
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£004 15, of course, always one that has beea apprehended
by the intellect,’ since sll appetition follows upon knove
1edge.® Concretely, the vill is displayed as the sppetite
of the viwle man and thus tends toward the gouds proper to

euch of san's povers considered &n themselven.

For it is not only things pertaining to the will that
the wil) desires, bdut aleo that which pertains to
sach ixwer, aod to the entire man. Therefore man
wills paturelly oot only the cbjeat of the will, but
also other things that are appropriate to the other
povers, such as the knovledge of truth, which befits
the inteldect, and to be and to live and y like
things which regard his natural vell«dbeling.

The vill 1s moved not only by the universal good
apprehended by the reason, but also by the pood appre«
hesded Ly sense. Therefore he can be moved tO soue
particular pood lm?emtw of a passion of the
sensitive sppetit,

That there is 8 natural and nocesssry movement of the

53, 8, 8. 13 Qe 15, 8. 5, 84 25 q. 19, &, 1, ed 3.

G“W suten aotus appetitivas, seu inclinatio cone
peQuens apprebensionen, pertinet sd sppetitun intellectivum
vol sensitivun; nan inclinatio appetitus naturnlis m gonges
quitur apprehensiones ipsius appetentis, sed alterius.” Q.
35 i B 10

Togon entm per voluntaten appetimus solum es quae
pertinent ad potentian voluntatis; sed etian ea quae pertinest
ad singulas potentias et ed tobtws homines. Unde natareliter
homo wult non solun objectun voluntatis, sed etism alia quae
sonveniunt aliis potentiis; ut cognitiounen weri; quae convenit
intellectui; et esce et vm:m et hujusmodi alia, quse respice
iant consistentien mmm- Qe 10; Be Js

8”M tertius. Dicendun guod voluntas pon solun swvetur
o bono universali spprehenso per rationen, sed etiaa & bono
apprehendd per sengum. Bt ideo potest nmoveri ad auquod pars
ticulare bomum absgque psssione appetitus seansitivi® Q. 10,
& 3, 8d 3¢
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will 1s proved by & considemation which is found also in
the esrlier vorks: that nature must provide the foundation
for nll activity; the principlie operative with régard to
those things which are the nntural objects of a power ie
called & matural principle, one that uperates according to
piture, and thus one which is determined in 60 for as it
is a nature.

« + o Doture gstands for aay substance, or &ven for
any being, And in this sense, that is esid o be
metural to & thing which befits it according to its
substance; and this is what 16 in & thing essen-
tially. Hov vhatever does pot belong to u thing
espenbially is reduced o something, which belongs
to that thing essentially, as %0 its principle.
Therefore, taking nature in this sense, it is
necegsary that the principle ol whatever belongs
$0 a thing be e naturel principle, This is evi~
dent in regard to the fntellect, for the princi-
Ples of intellectusl knoviedge are naturelly known.
In like zanner, the priceiple of vohmtng WOVE~
ments must be something naturally willed.

The will is thus moved naturelly tovard “"all those things
vhich belong to the one willing according to this oature,*}0

975110 wodo dicitur naturs quaelibet substantis vel
qQuodlidbet ens, Eb secundun boc 1llud dicitur esse naturele
rei guod convenit el secundum susm oubatantiam. E¢ hoc est
guod per se inest rel. In omnibus sutem ea quas uon per se
insunt, reducuntur in diiguid quod per se ineat, sicut in
principiun. Bt ideo necesse est quod, hoc modo mscipiendo
paturam, seaper principium in his guae conveniunt rel, sit
natursle. Bt hoc monifeste apparst in intellectu, nam prin-
eipia inteliectunlis cognitionis sunt naturaliter nots.
Similiter etian principina voluntariorum oportet esse aliguad
maturaliter volitum.” Q. 10, u. 1.

ma.
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This natuyal act of the will is determined in the order of
specificntion in the firet moment of any nev series of will
sots. The object is presented instantansously os bouum in
conmunt, ond the vill necessarily tends tovard se. 2t

The will is moved in two wayst first, as to the
exercise of its ect; secondly, as to the ppecili.
eation of its act, devived from the object, « «
As to the second aenner of sotion, the will ie
aoved by one object necessarily, but ansther not.
Yor in the zovesent of a power by its object, ve
aust consider under what sspect the Object noves
the poVere + o « mf’fm; if the willi be
offered an object which is good universally snd
from evexy point of view, the will teénds o it
of necessity, if 1t wills a%ama at all, since
1t cannot will the opposite.

In 2ddition to the relation of the ultisate end with
the means Wward attaining this end, Saint Thomss introduces

uﬁagﬁﬁiﬁg the pecessity of starting & new series of
will scts with acmething nstursily willed, #r. Kluberteanz sayss
"The snalyais must follov this oxder. Fimt, becnuse, spart
fron & pirnculous intervention, the Divine Hotion is given
conoyetely when the cresture is disposed proxisetely to be so
moved; vthervise, the two sources of the will's movement (froa
the part o the cbject and from (od) would be intrinsically
unreleted. Second, becsuse . . o there sust be o ‘priority’
(oot 1n time) on the side of tie object, aince the object is
mm,mmmumrmtmuummmym
why the efficliont cause acts.” P. 718, footnote Oh.

127p4 candun quod woluntas movetur dupliciter: uno modo
guantus ad exercitius actusy alio modo, quantus 88 specilica-
tionen actus, quas ost ex cbjoctd. « « +» 5S¢ guantus ad
secundwn motionis modum, voluntas ab aliquo objecto ex necs
esnitate wovetur, ab aligquo auten non. In motu enism cujue-
1ivet potentine a suo ohjects, considaranda est ratio per quen
objectun novet potentism. . « » Unde si proporatur aliguod
objectun volunteti quod sit universaliter borus et secundun
cemen considerntiones, ex necescitate voluntas in ama tendit,
81 sliquid velit; non enim poterit vells oppositum.” Q. 10,
fa Lo
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the relation between & good vhich 1s totaliter bovum and
perticular, exclusive, end limited goods. The latter cone
alderation {8 xore experiential, since man's will is often
put 1oto sot with regard to something which is instentanscusly
seen 4o bé coupletely good dbut not considered under the
foruality of the ultimate end,}3

The natuxal et of the will can tend towsrd o good
which cannot be attaiued in the practical order. If this is
the case, msmumemwuw

or yelieitas.
Mention was Just wade of the distinetion bhetween

the exercise of 4 will act ard its apecification. As 4in the
De Malo, this distinction is responsible for the ettribution
of forme) causality to the intellect, and fimel end efficient
cousality to the will. The discussion here is fdenticully
the some as 1u the De Malo.

uﬁw considerantion of aeans and end is not abandoned,
thought “Ad tertius. Dicendus guod finis ultizus ex neceasi~
tate movet voluntaten, quia ent bomue perfectum. Et siniliter
1lls guas ordinantur ad hunc finem, sire guitus finis haberi
non potest, sicut esse et vivere et hujusmodi. Alin vero, sine
quibus finis haberi potest, non ex necessitate vult qui vult
finen; sicut conclusiones sine quidus principie possunt esse
vere, non ex necessitate credit qui prineipis credit.” Q. 10, .
B 3, ad 3.

”‘Seﬂ voluntas incompleta est de impossibili, guee
seowdua quosdan velleitas Meimr, Quis scililcet aliguis vellet
m’ 8l enset mﬂiblu» Qs 13, 8. 5, ad 8
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A thing requires o be abved by something in 80 far
as it is in potentinlity to seversl things. For that
which 1s in potentiality needs to be reduced to ect
by soaething actusl; and to do this is to sove. Kov
8 pover of the soul is found to be in potentinlity
to different things in two ways: first, vith regard
0 acting end not ecting; secondly, with regard to
this or that sotion. « + + The first of thewve is on
the part of the subjéct, which is sometines acting,
sonetizes not-scting; while the other is on the
port of the sbject, by reason of which the act is
specified.

The motion of the subject 1tself 1s due to soue
agent, Aud since every agent acts £0r on end, « «
the principle of this motion lies in the aud. , « »
How the good in general, which has the mature of an
end, is the object of the will. Consequently, in
this respect, the will moves the other powers of
the soul to their acte, Ior we mnke use of the other
powers vhan we vill. For the ends and the perfec~
tions of every other pover are included under the
Gblect of the will as pertioulsr goods; and the art
or power, %o which thé universal end belongs, alvays
woves to thelr acts the arts or powers to which
belong the particulsr ends included in the universal
08 o o s -

On the other hand, the object moves, Ly detere
sining the act, after the manner of o formel principle,
whereby in natured things scifons are specified, ss
heating by heat. How the first forxal principle is
universsl being and kxuth, which is the object of the
m&m&. And therefore by this kind of sotion the

‘mt noves the will, ss preseatiog its chjlect

¥

Vepupliciter sutes aliqus vis animae invenitur esse in

potentia ad diversa: uno oodo, quantim ad sgere vel nou agerej
alic modo, quantun ad sgere hoc vel illud. mmtvumqmm@a
mt.em,nmmmvm;«mwmm,

- videt nigrun. Indiget fgitur movente Qquactun ad duo,

sl. guantum sd exercitium vel usum actus; ot quantun ad deterw
oinstionen actus, CQuorux prisum est ex parte subjecti, quod

quandogque invenitur agens, quacdogue ton agens; aliud autem est
ex parte cblecti, secundum quad apecificatur actus.

"Hotio sutem ipsfus subjecti est ax agente aliguo. Bt cua
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Rotice that the paraliel with the astursl oxder is maintained.
The “metural form” of heat is the formal principle of the
action of henting, But in the unique sense of formel csusality
which ve discussed in the last chapter. In the sooe woy, the
fora known as good by the intellect is the formal principle
of the ageut in his actica.

Another text similay to ons found in the De Malo is
the following, desling with the mutual inclusion of transcen»
dantzl truth and goodaess:

The will moven the inteliect as to the exercise

of ite net, since even the true itoelf, vhich is the
perfection of the intellect, is included in the
m&umlmﬁuamﬁimw Hut as o the
deterniination of the act, which the act derives from
the cbjoct, the intellect moves the will} for the good

itself is apprehended under alspeem sapect &8 ocons
tained in the universsl trus.

cunes agens agat propter fioen, ut supra ostensus est, principius
hujus sotionis est ex fise. Et inde est gquod ars ol quan pertinet
finis, sovet suo inperio artem sd quum pertinet 1d quod est ad
finem » « . Bonim eutes in cossund, quod hebet rationss finis,
eat objectun woluntatis. Et ideo ex hac parte woluntas movet sliss
potauting aninee ad suos sctus; utimur enim aliis potentiis cunm
volumus,. NHam fines ot perfectionss omnfum alisruxn potentisrun
comprebenduntur sud objecto voluniatia, sicut quuedan psrticularin
BODB ¢ o v

“Sed objectunm movet deterninando actun ed modun prineipii
foramlis, a quo in rebus neturelibus sctio specificatur, sicut
calefactiors cslore. Primum auten principlus forsale est ens et
verun aniversale, qued est objeatun intellectus. Et ideo 1sto modo
moticonis intemetus movet voluntaten, sicut prassentans of sube
Jectun susa. Qv 9, 8 L0

m"m tertiwn. Dicendun quod wvoluntas woved Lutellectun
guantum ed exercitium actus, guis et ipoun verum, quod est perfecs
tis intellectun, continetur sud universall bono ut guoddanm bousm
particulare. Bed quantus ad detemminationen actus, gquae est ex
purte objecti, intellectus movet voluntates; quia et Lpsus bonus
apprehenditur secundun W specialan rationen comprehensazs sud
universali ratione vert.” Q. 9, s. 1, ad 3.
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As in the De Mulo, however, other elements besides
the understood fom of the good function ss formal ceuses
of the ageut as such.

e« « That vhich is apprehended under the
patuze of vhat is good and belitiing moves the
will as an object. How that a thing appesr to
be good and Litting happens fyom two causes, nanely,
froa the cordition of the thing proposed, or of the
one t0 vhom it is proposed. For fituess 18 spoken
of by way of relation, end hence it depends on both
extrenes. And bence it is thot taste, according
as it s variously disposed, takes $o & thing in
wirious vays, as being ﬁtuns or unfitting,
Therefore as the Philosopher esyst According ss
umh,mﬁdﬁsmmmmm

mnuwmsmzmmmmawm
of the sensitive appetite msn is chenged to e
cortain disposition. Therefore, sccording as wman
is affected by 2 paseion, something seems to him
fitting,; vhich doss not sems good when he $s ¢nla,
It is in this vay that the sensitive appetite
moves the will, on the part of the object.d?

The following text on the distinction between ypluntas
ut neture and voluotas ut voluptes will introduce us to the

M pespondeo. Dicendua quod, sicut eupre dictus est, 13
gaod. apprehenditur aud ratione bomi et convenientis, wovet voluns
taten per modun cbjecti. Guod qutes aliquid videstur bouun et
conwveniens, sx duobus contingit; soilicet ax conditicoe ejus quod
proponitur, at ejus cul proponitur. Conveniens enim secunduas
relationen dicitur, unde ex utrogue sxtrasorun dependst. Bt inde
eot quod pustus diversimode dispositus non eoden modo accipit
aliquid ut conveniens et v% non conveniens. Unde, ut Philosophus
d40i¢ in XIX Btbic., ‘qualis vnusquisque est, talis finls videtur
ai.' tedifestun ent auntem quod secundui passionen appetitus
sensitivi Lomutatur hoso ad aliguesn dispositiones. Unde secun~
dun quod homo est in passione aligau, videtur sibi aliquid
copveniens, guod non videtur ef extra pessionen existenti;
sicut mwvmm»bm, quod pon videtur guieto. Et per hune
wodun ex parte objecti, uppetitus sensitivis movet voluntates.”
Qe 95 8« 20
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question of freedom:

The will is distinguiched from nsture as one
kind of csuse from enother, for sows things happen
maturally sud soue ore done voluntarily. IThere is,
hovever, another sauner of cousing that is proper
to the will, which is alstress of ita sot, besides
the manner proper o nature, which is determined
0 one thing. But since the will fs fowrded in
aone nature, it is vecessary thet the sovenent
proper to nature be shared by the will, 0 soae
extent; Just as whatbtm%aprmwu
shaved by a subseguent cause.

Freedon is handled in o manner similay to that found
ia the De 210, tut with a few eladborations. In the order of
exercise, the will is not moved necessarily by any object
whatsosver, since & can can vill t0 ceage considering even
those goods vhich appenr to be totally good. In the order of

spegification, the will is determined if the good presented to

But 4 the good in question is in any way known or considered
to be Limited, then the will is mot woved hecesserily.?

18"&& primuy ergo. Dicsndun quod voluatos &ividitur cope
tra paturam, sicut une causa contrn alian; guwedan enim fiunt
oaturaliter, et quaedanm fiunt voluntarie. Bot auten modus causandd
proprius voluntati, quae ost doxdns eul actus; praster modum qui
couvenit naturue, quae eot deterainata ad uwaums Sed gquia voluntas
in aliqus nature Mundatir, necesse est guod wotus proprius maturae,
quantun ad aliguid, participetur a wiuntates sicut quod est
prioris causee, participatur e posterfori.” €. 10, a. 1, ed 1.

19%5%. Dicendun guod woluatas movetur dupliciter:
unc modo, quantus ad exercitium actus; znlio podé guantus ad specis
ficationenm actus, quas est ex objecto. Primo ergo modo voluntos
a mllo objecto ex necessitate acvetur; potest enin aliguis de
quocungque objecto non cogitare, et per conseguens actu velle 1llud.

"Sed guantun ad secundum motiontis modun, voluntas adb aliquo




In the ordar of exerciss; the reason that the san oan cense
to consider even the perfect good 1s that "the resson can
apprehend as good not only this, viz., fo will or to s,
but also this, vis., 0L £o will end pot £0 A0k 0 That
is, the acts of considering and willing are themselves
particular goods, since thay sxe exclusive of other acts,
and thus they do not determine the will. “Voluntarioess
reguires an sct of knovisdge in the saoe way as it requires
mmwmz, namely , mommutumm'smrm

cbjecto ex necessitate movetur, ab aliguo autex von. In motu
eninm culunlidbet potentice a suo blecto, considoranda est ratio
per quanm objectun movet potentiem. Visibile eninm movet visum
sub ratione coloris actu visidilis. Unde si color proponatur
visul, ex necessitate movet ipeum, nisi aliguis visun avertat;
@iod pertinet od axercitiun sctus. 01 autes proponeretur eliquid
visul quod non ocanibus modis ssset oolor in actu, sed sesundum
8liquid esset tale, secundun suten aliquid non tale, non ox
cecessitate visus tale objsctum viderit; posset enin iutendere
Lo ipsun ex ea parte qua non eat coloratus in actu, et sic
fpoun non viderst., GSicut autexn cdloratun in aetu est objectun
wisus, ita bonum est cbjoctum voluntatis. Unde sl proponatus
aum obJectun voluntati ¢uod sit universaliter bonun et
cecundum omnewt considerationen, ex necessitate voluatas in
illud teniit, ol aliquid velit; nom enias poterit velle opposi-
tume 51 sutem proponatur sibl aliguod objectum guod non secuns
dun Quaniidbet consideretionos sit bonum, non ex necessitate
voluntas fertur in 1llud. Bt quin defectus cuiuscumque doni
habet mationen non bini, ideo 11iud solun bonizy good eat per
foctuz ot cul nibil deficit, est tale bonus guod voluntas non
potest non velle; quod est beatitudo, Alia auten guelibet
particularia bona, inquantus deficiunt sb aliquo bono, possunt
repudisarl vel approderi e w&mu, fuse potest in fdem ferrt
secundum diversas conafdemtiones.” . 10; 8. 2.

“"%mnmmmmpmmnmwmmm
m«:w«twmm‘kws s8d boe otiwas (uod est non velle
at pon ageve.” Q. 13, u. 6.
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consider; to will, snd o met. And then, Jjust as not to
will aod not 40 act, when 1t is tize to will and o set, is
voluntary, »o is it voluntary not to consider, "2
Tois is explained in greater detatl in the body of
this articles

Yoluntary 1s what procesds from the will. Now one
thing proceeds from another in two vays. First,
directly, in vhich gense souething procesds f1om
ancther inasmiich as this other sots: e.g.; heating
from heat, BSecondly, indirectly, in vhich cenne
sopething provesds from another through the fact
that this other does not sct. Thus the sinking of
amuuumwwmmm,mmmw
ceased tu ateer; «~ But we mist take aote that the
cause of what follows from the failure to act is not
always the sgeat as nob acting, but only when the
ogent con and ought to act. For if the helnmsxan vers
unsble to stear the ship, or if the ship's hela vere
not entrusted to hin, the sinking of the ship would
oot be attributed to him, although it might be due
to his absence from the hels.

Since, then, by willing snd soting, the will is
sble, end sometimes cught, to hinder notw-willing
and noteacting, this m«mms and not-aeting is
Inputed to the will as though proceeding fros it
Ant thus 1% 1is that ve car hmve the voluntery without
an act, and this sometines without an outward act,
but with an interior act, for instance, when one
vills not to sch, and sometimes without even m@
foterior act, ss when one does not will to act.

21%. sertiun. Dicendum gaod €0 modo requiritur sd vole
untardwn actus gognitionis, slocut ef actus woluntatisg ut
scilicet sttt in potestate slicujus conuidersre et vealle et
agare. Bt tune sicut non vells &t non agere, gun tenpus Suerit,
gst voluntariua, it etien non cousiderare.” Ibid., od 3.

%“mmm, Dicendus guod volantariws dicitur quod est
o voluntate. #b alique sutem dfcitur esses aliguid dupliciter.
Uno aodo directe, quod scilicet procedit sg eliguoe inguuntun
hot fpeo guod non sgit) sicut subzersio nevie dicitur esse
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A further characteristic of freedon of specification
should also be mentioned, We rnoted that the specifieation of
the sgest es such includes such elements as temperenent and A
disposition. Do these elewents necessitate the wiil or not?

s « « the passion of the sensitive sppetite
moves the will in so far as the will 1s acved by
ite object <~ in as much as, mamely, through being
d:cwadinmﬁhmﬂmhawbyamtm,
man Judpes sossthing to be Fitting and good, which
mmmwmumummrmmsm
Bow this influence of passion on oan ocours in two
wnys, Flrst, so that his reascn is vholly bound,
80 that he has not the use of renson; as happens
to those vho, through violsnt snger or concupiscence;
boconw mad Or insane, Just sag they may from sume
other bodily disorder; for such pusaions do oot
take place without sowe chzonge in the body. And of
such men the sase is to be snid ss of irretionsl
entmals,; which follov of necessity the iapulss of
thelr pussione} for in thea there is neither move«
nent o;’ reason, noy, consequently, of will.

Sowmetines, hovever, ths resson &s not sntirely
angrossed by the passion, so that the Judgoent of
reascn retaing, to-a coertali extent, its freeden;
ard thus the movemsnt of the will remains in o
m&atndmru¢ iacwrdiagzq, in 8o far as the

gubernatore, inguantin desistit a W Bed sciendum qund
non ssaper 14 guod dequitur ed defectus ectionis, reducitur sicut
in causas in sgens; ex €0 guod non agit; sed solum tuns cum pote
et ot debet agere. 51 enim gubéroator non posset neves dirigere,
vel oon esset ef conissa gubernstio uavis, non isputeratur el
mavis submersio, quae per sboestias gudberratoris contingerets »-
mmmwmwmnmmtwmm
est non velle et mon sgere, et aligquando debit; heo quod et
noy velle o% not agexe, imputatur ef, guusi ab ipsa existens.
Bt sic wluatariun potest esse absque anctu; quandogue quiden
mqmu ety exteriory, cus aotu interdori, sicut cos walt non
agere} silquandd avten et absgue aotu interiori, sicut cws non
walt. Qe 5, fe Ju
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renson renedins free, and not subject to the
possion, the vill's movement, vhich also resains,
does not tend of nocessity to that whereto the
pasaion inclines it. Consoquently, thare i
edther no aovesent of the will in msn, and the
passion alone holds its awvay, or if there be &
novenent of the, giu, it does not necessarily
follov maian. ,

Cozxpare the remark of Fr. Kiwbertens, ". . . unless & man
is precipitoted lato action by possion or by eircusstances,
or blocked from further consideration by ignorance or error,
£t 18 natural to reflect hoth on the full porticulsrity of
of the object and on his own willing of that object. 2
Romitits description of the genesis of the free

as“me Dicendun guod, sicut supra dictum ent
yussio sppetitus sensitivi moves voluntatem ox ea parte gus
woluntas sovetur ab objecto; inguantum scilicet homo aliquale
fter dispositus per passicney, ivdicat aliquid esse conveniens
ot bonum, quod extra passibnen existens non fudicaret. Hajus~
nodd ayten icomtatio howinls per passionen duobus sedis contine
git. Uno mods, sic guod totnliter matio ligotur; ita quod
home uvawa rationis non hebet; sicut contingit ie his gqui prop-
ter vehenantess iran vel concupiscantina furiosi vel nmentes
flunt, sicut et propter aliquan aliom perturbationss corpor=
alet; hulusmodi enim pnosiones oon sins corpornli transsutae
tione accidunts Bt de talibun endeom esd 1ntic sicut et de
snimalibus brutis, quue ex nscessitate segquunbtur impetum
paasioniss in hio eni: non est aligquis rationis motus, et
PR conseguens nec¢ voluntatis. -+ Aliquando suten ratio non
totaliter absorbetur u pussione, oed remsonst quantun ad
aliquid dudiciun rationis Liberus. Et secundunm hoe remnet
sliquid de aotu voluntotis., Inguantus ergdé ratio manet libern
ot passioni aon subjects, intantum vaummm aotus qui menet,
non ex necessitate teodis od hoc &d quod puesio inclinnt. Bt
sic aut notus voluntatis non est ia homine, sed soln peassio
dosinatur; aut, ai ma‘buu woluntatis ait, non ex necessitote
seguitar Mﬂmt Qe 0, &« 3+ Bee J. e Finunce, 8.,

Bxistence et Liderte, pp. 21-26.
m‘mm.z, p. T35



8et®? nolds for the Prima Secundas as vell es for the De Nolo.
Freedon is rooted in the monent of reflsctive deliberstion;

in this noaent the will fo it conplete control of what happens.?0
This reflection imdicates wvhather ox not the object gan de
attained end whether or not it ghould be willed. homiti

What moves the will froo potency to act? As in the
De Malo, coce the will s in sct with regard to one object,
1t can sove fteell Irom potency 0 act with regnrd to sssociated

objects.®® But some principle other then the will must be

introduced os the efficient couse of the will's sbsolute motion
in the first set of a new aerica of will scts. We hove seen
Lt the intellset and thé sense appstites, dispositions, and
nabite, nove®’ the agent in the order of formel causality. The

255ee thapter 5, footnote 25.

26172 gecuntun. Dicendun quod ex hoc contingdt quod
hoso est domisus suf actus, quod habet déliderstionen de suls uctie
bus.” Q. 6,,. By 2, ¢4 2.

gs%nmasm a5t suten quod intsllectus per hoc quod
gognoseit principium, reducit selpsun de potentis fn asctus, Quane
tus ed cognitionen conclusionum; et hoe mndo movet seipoum. 3t
simiiiter voluntas per hoc quod wult finen, sovet seipsom ad
wwm e quas sunt ed finen.” Q. 9; 8. 3. See Dbid., sd }
and 28 3.

%on this use of “wovers”, sce Kluberteus, p. 7Ti0, foote
note 33::
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only “efficiency" vhich they exercise is sralogous to the
essnnticn of opewmtive potencies through the "agency™ of
the substantiil fora in oatuwre: Thus the prineiple vhich
woves iteelf from potency $o sot with respect to the seans
to an end, 1t doss this thrigh the medlation of en act
of deliberstion. The problem of the infinite regress is
refntroduced, and the only way to solve it is to posit that
some extarnal cause is responsidble for the vill's first act.

Bow the will 48 moved by the object, but ia the
order of formal and finel cousality only.49 What is needed
ie some extexual efficlent cause of man's cbsolute aot of
wmmﬂ" Tuts cause camnct be astertal, because the viil

e

m.mvmmxuu:marmmu
that of J. de Finanos, Easei o gl huaad :

3 pespondes. Dicendua qued secundum qutd voluntas
oovetur ab odjecto, manifestun €8t quod aowveri potest b
aliguo exteriori. &ed ed modo guo novetur guantum od exer=
citium actus, adhuc necesse et ponere yoluntaten sd aligqw
prinoipio exteriord moveri. Omne enin guod quandague st
agens in actu ot @uandogue in potentia, indiget moveri ad
sliquo sovente. Hanifestunm est autes Quod voluntas incipit
vells aliquid cum hoo priue non wellet. Becesse est ergd quod
ab sliguo woveatur sd volendun, Et quides; sicut dictus est,
pea sovet seipsan, inquentun per hoo quod vult finem, reducit
seipsan ad volendws #a guae sunt ad finem. Hoc sutex non
potest fncere nisi consilio aelfante; cun enin aliquis wult
sstari, ineipit cogitare quomodo hoo conmequi possit, et per
talen cogitationem porvenit ad hoe guod potest senayi per
aedicss, €% hoo wvult. Bed quis non seuper sanitaten acty
volult, neceose est quod inciperet welle sanarxi ab alique
movente. Bt si guidea ipsa sovest seiposm sd volendun,
oportiuisset quod mediante consilio hoe ageret, ox aligua volune
tate pruesupposita. Hoo auten non est procedere it infinitus.
Unde nocesse est ponere quod in prisus notus voluntatis volune
tas pmﬁdgt ex ingbinetu alicujus exterioris moventis. . « "
Qe 95 8y G
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1s spirttuad.3®  siso, the will connot be noved by eny
spiritual being other than the cause of the will's nature,
because such o movenent would be violent) the will is sn
inclination, and cannnt suffer sn incliination agninst 1t-
selfs sl the only belag which can move e pature according
o its natural inclinstion is the cause of that nature. How
God is the cauee of the will: the will i3 & faculty of the
soul, and the soul is erinted imsedintsly by God, DBesides,
the will's capucity f# infinte, end 80 1% can Do cuuged
only by an infinite being (pmne spwng
“A particular cause does ot give s universal inclination,”
Therefore, the external principle which moven the will in
its absolute ects must be Jod.S3

wm; » B -

Be, . . quod motus voluntarius ejus sit ob aiiquo pric-
eiplo extrinsecs quod nom est causa voluntatis, est tupossibile.
=» Yoluntatis auten couss nihil slivd esse potest quem Deus. B
hoc patet dupliciter, Primo gquiden ex hoo quod voluntas est
potentia anlme rationalis, guae & s0lo Deo cansotur per crote
tiongm. » « & Securdo vero e&x hoo, guod voluntas hadbet ordinen
sd universale bonus. dune autesm aliuvd borum per participationes
dioitur, a6 est quékidan particulexe mx particularis sutem
causa non dat iseliostiones sniversales.® Q. 9, a. 6.

"ad tertium. Dicendiss quod Deus movet hominem od
agendwua non solus sicut proponens sousul eppetibile, wel sicut
lmsstens eovpus, asd etiaz sicat movens ipaes voluntatesn; gquia
camis motus tan voluntatis quam naturse 6b € procedit sicot o
prioo soventeé. Bt sicut non est contra mbtlones naturse qued
motus gaturse sit a Peo sicut o primd movenie;, inguentum natura
est qunddsa ingtrumentun Dei moventie) its non est contra
retionen actus volantarii guod sit & Beo, loguantu voluntes &
Ded movetur. Eat tanen comminiter de retione m’mmus ot
wlﬁﬁgﬂi motus quod sint a principio intrinseco,” Q. 6; a.

3, -
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It may also b consopant with the thought of Baint
Thouns 4o drew an sualogy between sense inclination snd
willing. There is no mention in ihe vorks of Scint Thooes
of she nover of sense appetite, If we say assume that the
fnelinetion s efficientiy moved by the good spprehended
through external sense, mm&!.on, and estimative sense,
then perhaps the following srgusntation is valid, Such &
good is partfaniar snd moves the cense appetite 1o itsels
(tv0., to the psrtioulsr good in question). The motion of
the gense eppetite is detemined to this one good, which,
under two aspects, and two wmodalities of being (intentional
and pnysms) functions as efficient and £inal cause respece
tively of the sppetitive act, By analogy, if the good
apprenended by intellect, vhich is de facto a particalar
good, vere to move the will efficiently, the vill would be
deternined to this one purticular good. But the will is
undeterained with regard %o particular goods, since ite
natural object is the universal good. Therefore it must be
aoved efficiently by that heing Who fs defacto the Universal
good and the object of the will (God), and zust be moved in
its absolute acts to & particular good apprehended at lesst
momentarily sub ratione boai universalis.

Bince God is the cause of mature, he aoves each deing
eccording to its nature. Since the nature of the will is to
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be I'res, the Divine Motion in no way militates against sen's
treedon. I For the moment of freedom, as we have seen, {s the
mogent of refisctive delidberstion, consequent upon the initial
and absolute moveuent of the vill.35 We will hare repeat o
Quotation from Fr. Kiudbsrtanz's article.

« « o« the point of being put into ect coacerning
something vhich is good in its sdbasolute consideration
is that aan shouid reflect whether in the concrete
sod all things considered he should absolutely will
that act.-or cbject or vhether he should not. If, on
reflection, he finde thet he should absolutely wtu
what he is inclined to, the Divine Motion continues
o in all its ontological fullness into the free
aot Lteelf. If he fiods that he should not, but
neglects the practical epplication of the moral
rule, all that 1 of sctunlity in hie choice is
still due to mgénrigiml Divine Hotion, dut the

sin is bis own. .

3""&& tertiun. Dicendus quod Deus aovet voluntatem hominis,
sicut universalis motor, ad universale abjectun voluntatis, quod
est donum. Bt sine hoo universsli motione homo non potest aliguid
velie. Bed hoao per rationenm determinat ge ad volendun hoe vel
illud, quod eat vere bonuz vel spperens honum. -- Sed tasen intere
dus specinliter Deus siovet aliquos ad sliquid deterainste volendum,
quod est bonunm, sicut in his quos movet per gratism.” Q. 9, a.
6,“3fo Eee 4. 10, a. ?%, G+, and &4 3.

35ps. Kiubertans points out that this doctrine "makes sense
of &t. Thomaa's doctrine that the first rree act of an unbuptzm
peraon must be either & mortsl sin or & morally good act." P, 716.
{In fact, he states this even before he hos ¢onsidered the Divine
Motion). For the First met of freedom must follow upon an sbsolute
willing of the universal good (or a corresponding absolute
aversion). If this good is rejected, then God is sejected; if
this good is exbraced and willed, then God is accepted, Bee J.
Faritain, "The lsasneat Dtahctic of the Firet Act of Freedom,”

The Runge of Reason, pp. 68

%erunz, PP« TIB, . lottin compures the De ;g pre-
sentation of the Divine Motion with thet of the Pr Seg
"Comme on peut s'en rendre compte per la confrontaticn des texim,
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The final problen to be discuseed is that of free
choice (electio). Saint Thomss says that the same elements
of exercise and specification enter into the act of choice,
but that this act L& free in both regnrds, since choice is
precisely an act bearing upon means, vhich are by definition
particular goods.3! The sct of choice is clesrly distinguished

ie Prime Secundse apporte l'une ou 1'sutre precision a 1'expose
du De Mala, Ainsi, dans lo Dg Mulo, saint Thomms ecrit que le
prexier moteur ‘movet voluntaten et intellectum' (g. 6 ¢irce
med, ), slors que l'argumentstion ne l'amensit a perier gue de la
volonte. Formule de trsnsition, sans doute, apres 1'expose de
in Pr puxs, Q. 82, a. k), ad 3, . . + ou c'est sur 1l'intelll-
genoe qu’agit le premier moteur. le texte du De Malo se trouve
pettoye dang 1s Inlise g. 9, & & ou le premier moteur n'agit
plus Que sur la volonte. «- Duns le De Modo, saint Thomas reserve
1a motion divine o la liberte d'exercice; toutefols, il ne
itexclut pss expressement dans lYordre de iz epecification. Ia
Isllne, Q. 9, &« 6 ad 3 dit formellement que la motion divine ne
v gu'an bien en general; ¢'est L'homme qui, par sa raison,
specifie l'objat concret, bien vrei ou bien spperent, qu'il poutw
suit en vus du bien en generel; ce n'est que dans certsine cas
que Dieu meut 1'homae a un bien conoret, et saint Thosas prend
comne exesple 1o motion surpaturells de la grade (g. 9, 8, 6, ad
3). Botons sussi que, plus explicitemeunt que le De Nalo, 1s
Iallne reduit, ls causalite formelle de 1'intelligence sur la
volonte a la simple presentation de l'objet.a la volonte (g. 9,
&» 1).” Pp. 260"’1, footnote 4.

37 “Resporieo. Dicendun guod homo non ex necessitate
eligit, Et hog ideo, quis quod possibile est non eses, ron
necense eat esse. Quod auten possidile sit non eligere vel
eligere, hulus ratio ex duplici hominis potestate accipi potest.
Potest eninm homo velle et non velle, agere et non agere; potest
etiam velle hoc aut fllud. Cujus rotio ex ipsa virtute ratfonis
aceipitur. Quidguid enin ratio potest apprehendere ut bonum,
in hoc voluntas tendere potest. Potest sutem ratio apprehendere
ut borum non solum hoc gquod est velle aut agere, sed hoc etian
quod ent non vells et non agere. Bt rursun io cmnibus parti-
cularibus bonis poteast considersre rationes boni slicujus, et
defectus alicuius boni, gquod habet rationen malij et secundun hoe
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from the last practicel judguent, which precedes it at lesst
in :7:4:&131.«:5«.38 The mutual causslity of intellect and will in
the act of choice is different from what 4t is in the absolute
act of willing (velle), where the known fom is amalogous to
the cubstantial form of a natural belug and the will act
anglogoua to the operative potencies or natural appetites of
& noneliving thing: In the act of choice, formal causality
is still attributed to the Intellect, but it is a Aifferent
kind of formsml causality. It is not the causality of sudstane
tial form on appetite, nor the cousality of subatantial form

potest unumguodque bufusmodl bonorusm apprehendere ut eligibile,
vel fugibile. BSolus autem perfectun bonum, ¢uod est beatitudo,
pon potest ratio spprehendere sub rstione mali, sut alictiius
defectus, Et ideo ex necessitate deatitudinem howo vult, nec
potest wvelle non ease beatus, aut miser. Electio sutea, cum non
sit de fine, sed de hiz quae sunt ad finem, « « « 200 a8t pere
fectt boni, quod est beatitudc, sed aliorum particularium bonorun.
Bt idep homo nou ox necessitats, sed iibere eligit.” Q. 13, a. 6.
"Dieendun quod, sicut lam dictun est, electio consequitur

sententian vel Judicium, quod est sfout conclusio sylloglaml
operativi, Unde 1liud cadit sud e¢lectione, quod se habet ut
conclunio in syllegismo operabiliva. Pinis auten in operabilidue
se habet ut principium, et non ut conclusio . « . Unde finis,
inquantus est hsjussodl, non cadit suti-slsctions., « « « Oed
ultimus finie mallo 2040 sub electione cadit.” Q. 13, e. 3.

. "Boas particularis” are sluo used in place of “media”s
23 secundum. Dicendun quod, sicut supre habitua est, ultims
finis est unus tantus. Unde ubicuzque ocourrunt plures fines,
foter eos potest esne electio, secundun quod ordinkntur ad
vitimum finen.” M&y ad 2.

33". « +» oententia vel indiciun, gwas sequitur electio.”
Q 13, 8. ), a2 2. ", . . electio consequitur gententian vel
fudiciun, guod est sicut conclusic ayllogisai operstivi.” Q.
13" 8¢ 3o
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on matter, but, as Fr. Klubsrtans points out, the causality
of accidents) fora on substance.>’ The probles of psyohol-
ogical deterninlsa is conquered once and for all vhen it is
realized that the will freely dotermines uz's'e,).r at & level
deeaper than the level expleained in the mnw vorks. The
will 8till chooses vhat the lset practicsl Jjudgment revesls
t0 be the best zeans to the sitaimaent of an end. But the
will's frxeedom is anterior to and penetrasting the very act
of deliderating, apd man is free to halt deliberation at
any point, and, moreover, to decide what mesns will concretely
appear and be Mambuumwammm.w By
the tine the hesan action resches the stage of elsction, this
action is substantially rooted in the will; and the will hes
been free ard self-deteraining from the very moment of refiece
tive deliberation.

39g1c 1gitur 1lle actus quo voluntas tendit inm aliquid
guod proponitur ut bonum, ex eo quod per ratiotem est ordinatun
ad finesm, smterialiter guides est voluntatis, formaliter sutes
rationis. In huiusmodi sutens substentis sctus materialiter se
hobet ad oxdinen qui imponitur a superiori potentiam. Et Ldeo
electio substantisliter non est actus mtionis, ced voluntatis;
ptrriclw enin electio In notu Quodan animse ad bamis quod
eligitur. Qs 13, a. 1. Gee Kilubertans, p. Ti3.

““’wutwm&mnmtuwmmw goode o . .
mrmtimmmtwemkam . Emith, 8.J.,

Hature and Uses of Liberty,” New Scholasticism (26), 1952,
PP 31M~
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CONCLUS TON

What are the vejor concluaions to be drawn £rom this
study of Saint Thomns's theory of human freedon?

First of ali, for Suint Thomass himself, the doctrine
angvg»ngn?ﬁwm. and Prime Secundse svolds
all danger of being associated with the propositions condemned
by Bishop Tempier. The will is free in two regardat in its
willing of the end and in its cholice of means. Bishop Templer
hod condexned the statement that the will ia detormined in
ita willing and choosing (guod voluntas ho
valt et elinit). Oaint Thomms hed slvays ssistsined freedon
of cholce but his duscusaions of Iree will as such vere

anslytical and sbstract; theéy had no expsriential relevance,

end goenm to wwﬁ.. functionsd as o kind of & priori condition

for establishing & concrets and lived freedon in man's acts

of choosing. But in the De Malo and Prima Secundse, the
concept of liberty of exercise allows Baint Thoums to describe
nu experienced Ireedon in the willing or intention of ends;
¥Yelis in the absolute gense is still vecessitated, dut ths

will is immedistely put into control when the natural ordfnation

of the will to carries over intc the act

of reflestive deliberation. The buman act is from this moment
substantislly rooted in the will end its exercise is free. The
k3
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act of cholice, being o sudbsequent act, thus participates
in this Iree self-ietoraination (besides, of course, deing
free in the order of specification).

The second condenned proposition relevant to Saint
Thomns *s theory of freedom stated that the power of free
cholice was passive and moved necessarily by the appetible
object. Saint Thomss bad definitely constructed a schema
vhich preaented liberusa arditrius s a possive power; asd
he had placed freedom in the practical Judgsent. Man elwsys
chooses vhat the practical judgnent revesls to be the best
means to the ultisate end. Saint Thosms explicitly rejects
paychological determinism, but Lt sesss that the earlier works
are pot capsdble of supporting o theory of choice which clesrly
end unequivoeally avolids determinism. Put when freedom is seen
1o exint at a desper level of activity than the chotce of means,
this prodbles &s overcome; from the momeat of deliberation, the
will i in control of the progress of the hummn act,

In our introduction we stated that we would like %o
shov that Saint Thoons's definitive theory of freedom, of the
structure of man as hwnan sgent, is thoroughly cousonant with
the comnon experience of being free and with those phenomence
logienl and existential accounts vhich are fufthful to this
common husan experience. Now, &s we mentionediin the introduce
tion, it seems that any sttempt to convince another zan that he
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is free vould ack his to snslyze carefully and reflectively
the most significant and somentous decisions of his life.
These decisions bear upon s man's determinstion of those
valuets Or goods which will be neaningful in his life; they
bear upon the basic orfentation of & man's existence. Will
I be egotistical and selfish Or open and raceptive to the
existance of other persons? Will I mafntsin a relatively
Tixed attitude of response to &n ideal calling ge from
beyondrmy own being, oz will I deternice tﬁu’t I have no
obligations to enyone but mywelf? Even, I think, will I
affima o Suprens Source of wvalue andéd goodness, an Idesl at
the horizon of every idesl, or vwill I proclaim my own
autonaay and independence in'an act of absolute seif-affirm-
tion? These ars the monentous decisions of s man's ife,
ood in them & man can reflectively gresp the power of his own
freedon. Can these significant moments be explaioed within
the context of Saint Thomas's final theory of humsa freedom?

Obvicusly, once fresdom iz recognized as operative
Trom the moment of reflective deliberation, the will of man is
concelived sa baving mustery overcall of man's options, even the
mont radical. In this sense, at the level of voluntas ut
voluntas, I make xy own velues,’

inis should not be interpreted as & Bartresn stateaent,
for Bartre clalms that even at the lavel of vhat Thomists call

voluntas ut mx {of couras, s meeningless expression to
Sartre), freadon makes its own values; at the horison of desire
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There are other interesting problems in connsction
with our findings. It is uy impression, though I have done
no caraful work on this point, that some new elesents may
appear in the Prima Secundas with referance $o the relation
betveen beatitude sud God ns the ultimate end of mone. If
this 18 the cese, these changes aay well be at least
extrinsically related to the changes in the doctrine of
froedom, especially to the introduction of the distinction
betveen the bonum universale and created, particular goods,
The discission of freedon as self-«dgternination any also
throw new u&m on the will act of souls in the possession
of the Bentific Vision. While these souls are deternined in
their love, this determination seems 1o be a consuzante gelif~
determinetion; they cannot tuin sway from the Vision of God
precisely bvecsuse they do not and cannot wang to do 0.
Such o determination is far removed from the determination
of man'o will in its abasolute act of willing at the beginning
of any series of will wete,

fapther interesting area of study is suggested by the
cbove rexarks on the determtnation of basic orientations. Fr.

there & precinely pot s Por a discussion of the subject of
voluntas ut naturn {{.e., God as the ultimate end of man or the
“Horizon of desire), a Qiscussion expanding Saint Thomas's pro-
coas of elimivating all other objects end thus arriving at Jod

ap the lsst end, see J. de Finance, 8.J., gn_gg.g_%
humain, ch. 2 Bartre's position is discussed on pp. 151,
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Kiubertans menticns two types of basic orientotions or
intentions; one is the intention to the good in gensral;
but this, he seys, "is not an act; it is the very ontolo~
gical essence of the will itself." The other is the
intention "to whot the ludividual person has determined to
be his last epd,” These latter sre the orlentations which
we vore discussing sbove. Such sn intention “cannot be
glvays at the origln of every free act, certalnly not of that
free act by which it iteelf 4s nmsde to be the firet inteation
of this man, nor of his ucts vwhich are pypeter intentionem
£igis, nor of any radieal change in his over-sll orientation.”
Frs Klubertans continues:
It sesns necessory to say (1) that certain

over-all intentions of ocurs do influence s great

ounber of asts,but (2) that often ve are pot in

soy vay thinking of the odJecta of those intens

tione, and 8o cannot explicitly and distinctly

be willing them. How 4o these free scts, oade once

ond not now sctunl, conbimue to influence other acts?

To call thea ‘virtual intentions' doss not seem

reasunsble; they cnb herdly be called ;

they might be acquired dispositions whioh infiuence

volitions, but their nature is still oham, and
bas not been vell treated hy snyone.?

2y ubertans, pp. Tih<5, footnote 53.
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